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A NOTE ON METHODOLOGY

The Nature of this Work

This volume presents an original English elucidation and commentary, prepared through
a combination of advanced language and translation technology and experienced human
editorial oversight. The methods employed were carefully configured to adhere to Ortho-
dox Jewish bashkafa and to preserve fidelity to the original Hebrew text, and portions of
the work were reviewed by an experienced translator and editor of Torah literature. Even
s0, this edition does not carry the authority of a translation prepared and certified by a full
team of rabbinic scholars.

Usage and Limitations

This translation is intended as a tool to help advanced learners access the depth of the
original work. It is not intended to replace the original Hebrew source, nor to serve as a
substitute for study under a qualified teacher.

Because the nuance of Torah study often transcends any single method of preparation, we
ask the reader to keep two things in mind:

1. Verification: Any novel insight, ruling, or conclusion drawn from this translation
should be checked against the original Hebrew.

2. Consultation: All practical questions or derived lessons should be discussed with
and verified by a qualified rabbinic authority before being relied upon.

The goal of this edition is to make these teachings accessible to a wider audience, but the re-
sponsibility for accurate understanding and practical application remains with the reader.



BS"D

With beartfelt gratitude to Hashem,
this sefer is lovingly dedicated

in loving memory of

R’ Avraham ben Yaakov z'1
and Sarah bas Moshe a"n

who cherished every letter of the boly Torah
and lived by its light

The ABCDEFG Family
(full-page dedication — sample)



s

CONTENTS
a=



Laws of Visiting the Sick and the Final Illness
Section 335: The Laws of Visiting the Sick (Bikur Cholim) . . . . ... ... ..
Section 336: The Laws of Medical Healing by Physicians . . . . . ... ... ..
Section 337: Guarding Against Causing Distress toa Sick Person . . . . . . . ..
Section 338: The Laws of the Confession of the Ill Person . . . . . . ... ...
Section 339: The Laws of a Goses (a Dying Person) . . . . . ... ... .....

Laws of Kriah, Aninus, and Accompanying the Departed
Section 340: The Laws of Tearing the Garment (Keriah) . . .. ... ... ...
Section 341: The Laws of Aninus on Weekdays, Shabbos, and Yom Tov . . . . .
Section 342: The Law When One Has Prepared for His Wedding and a Relative
Died . . . . .
Section 343: The Law of Prohibited Work in the City Before Burial . . . .. ..
Section 344: The Obligation of Eulogy and the Greatness of its Reward . . . . .
Section 345: The Law of One Who Commits Suicide and Those Who Separate
fromthe Community . . . . ... .. .. ... . L L Lo
Section 346: One Whose Relative Was Crucifiedinthe City . . . . .. .. ...
Section 347: Not to Arouse Mourning for the Dead Within Thirty Days Before a
Festival . . . . . .
Section 348: The Law of Burning for the Deceased, and One Who Says Do Not
BuryMe™ . . ..
Section 349: The Prohibition of Deriving Benefit from a Corpse and Its Shrouds .
Section 350: Things Done for the Deceased Which Do Not Constitute "Ways of
the Amorites’ . . . . . ... L
Section 351: The Laws of Kilayim and Tzitzis for the Deceased . . . . . . .. ..
Section 352: In Which Garments the Deceased Are Buried, and a Man May Not
DressaWoman . . . ... ... ... ..
Section 353: How the Deceased is Taken OutforBurial . . . . . . .. . ... ..



Laws of Burial, Kohanim, and the Onset of Mourning 299
Section 354: Which of Two Deceased Persons Takes Precedence for Burial . . . . 300
Section 355: Matters in Which a Woman is Treated Differently than a Man [in

Burial] . . . . . 306
Section 356: Funds Collected for the Deceased That Were Left Over . . . . . . . 309
Section 357: The Prohibition of Delaying the Burial of the Dead . . . . . . . .. 312
Section 358: The Pallbearers Are Exempt from Krias Shema and Prayer . . . . . . 322
Section 359: The Women Going Out Before the Bier . . . . . .. ... ... .. 331
Section 360: The Law of a Corpse and a Bride, a Corpse and a Circumcision —

Which Takes Precedence . . . . . ... ... ... ... ......... 334
Section 361: The Law of Escortingthe Dead . . . . . .. ... ... ... ... 341
Section 362: The Mitzvah to Bury in the Ground and the Laws of Positioning Graves 352
Section 363: Whether One May Disinter a Corpse and Rebury It Elsewhere . . . 370
Section 364: That the Grave is Forbidden for Benefit, and the Law of the Stone

andtheBuilding . . . . . ... ... .. o o oo 389
Section 365: One Who Digs a Grave Is Exempt from Krias Shema; Distancing

Gravesfromthe City . . . ... ... ... ... .. .. .. .. ... .. 418

Section 366: The Law of One Who Sells His Grave, and Inheritance of a Grave . . 423
Section 367: Burying the Dead, and Not Walking in a Cemetery with Tefillin or

TzZitzis . . . e e 430
Section 368: The Prohibition Against Levity ina Cemetery . . . . . . . .. ... 440
Section 369: That Kohanim Are Warned Against Corpse Impurity . . . . . . . . 453

Section 370: One Who Is Considered Dead While Still Alive, and the Law of a Goses 472
Section 371: That the Kohanim Should Be Careful About the Tumah of an Ohel
(Tent-Covering) . . . . . . . ..o ittt 478
Section 372: The Impurity of Beis HaPeras, and the Law of the Graves of Kutim . 513
Section 373: For Which Deceased a Kohen May Become Tamei, and Related Laws 527
Section 374: The Law of a Meis Mitzvah, and For Whom One Mourns . . . . . . 550
Section 375: When Mourning Begins, and the Law of the Head of the Household 578

Laws of Shivah, Sheloshim, and the Mourning Year 609
Section 376: The Custom of Comforting Mourners and the Laws of Kaddish . . 610
Section 377: The Laws of Slaves, Maidservants, and an Excommunicated Person

RegardingMourning . . . . . ... ... ... L oL 647
Section 378: The Law of the Meal of Consolation (Se’'udas Havraah) . . . . . . . 650
Section 379: The Additions to Bircas HaMazon in the House of a Mourner . . . 670
Section 380: The Things a Mourner Is Forbidden In, and the Law of Work . . . . 676

Section 381: The Prohibition of Washing and Anointing fora Mourner . . . . . 712



Section 382: The Prohibition of Wearing Shoes fora Mourner . . . . .. .. .. 726
Section 383: The Prohibition of Marital Relations fora Mourner . . . . . . . .. 731
Section 384: That a Mourner is Forbidden to Study Torah . . . . ... ... .. 735
Section 385: The Law of Greetinga Mourner . . . . ... ... .. ... ..... 751
Section 386: The Law of Wrapping the Head in Mourning . . . . . .. ... .. 761
Section 387: The Law of Overturningthe Bed . . . . . ... .. ... ... .. 765
Section 388: The Mourner on the First Day is Forbidden Tefillin . . . . . . . .. 772

Section 389: The Laws of Laundering and Pressing During the Days of Mourning 777
Section 390: The Laws of Haircutting, Combing the Hair, and Cutting the Nails

foraMourner . . . . . . ... e 797
Section 391: That a Mourner is Forbidden in All TypesofJoy . . . .. .. ... 809
Section 392: The Prohibition of Marriage fora Mourner . . . . . ... ... .. 836
Section 393: When a Mourner May Leave His House . . . . . . ... ... ... 852
Section 394: Not to Grieve Excessively Overthe Dead . . . . . . . .. ... ... 871
Section 395: The Principle That Part of the Day Is Like the Whole Day in Mourning 879
Section 396: One Who Did Not Observe His Mourning All Seven Days . . . . . 890
Section 397: On Whose Testimony One Observes Mourning When One Does Not

KnowOnmeself . . . . . ... . . .. . ... e 901
Section 398: Whether Mourning of the First Day is BiblicalorNot . . . . . . . . 911
Section 399: The Laws of Mourning on a Festival, Rosh HaShanah, and Yom Kippur 916
Section 400: The Laws of Mourning on Shabbos . . . . ... .. ... ... .. 948
Section 401: Laws of Mourning During Chol HaMoed . . . . . . . .. ... .. 969
Section 402: The Law of Near Tidings and Distant Tidings of Death . . . . . . . 981
Section 403: The Laws of Gathering the Bones, and the Obligation to Mourn on

ThatDay . ... ... .. .. . 1005

Index of Sources 1017

Subject Index 1030



INTRODUCTION #- 9

Introduction

The laws of aveilus are learned, almost always, at the worst possible time. A family returns
from the cemetery with a hundred questions, and the sefer that answers them must be clear,
complete, and honest about what is settled halachah and what is not. It is for that reader —
and for the student who wishes to learn these halachos properly before the need arises — that
this volume was prepared.

The text presented here is the Aruch HaShulchan of Rabbi Yechiel Michel ha-Levi Epstein,
Sections 335-403 of Yoreh De’ah: from the laws of visiting the sick and the final illness,
through kriah, aninus, burial, and the laws of the kohen, to shivah, sheloshim, and the mourn-
ing year. The Aruch HaShulchan was chosen as the spine of this edition because no other cod-
ifier walks the reader through these halachos as he does — always beginning from the Gemara,
always giving the reasoning, and always arriving at a clear ruling. Every paragraph has been
translated in full, with nothing abridged and nothing passed over.

How This Volume Is Arranged

The interlinear text. Each paragraph alternates between the Aruch HaShulchan’s own He-
brew, fully vocalized, and a bold English translation, joined by brief elucidation in plain type.
Words added for clarity that are not in the Hebrew appear in [square brackets]. The Aruch
HaShulchan’s own source citations remain in place exactly as he wrote them.

Comparison boxes — “Halachic Divergences & Insights.” Where the Chochmas Adam,
the Pischei Teshuva, or the responsa of the Tzemach Tzedek — the halachic literature of the
Aruch HaShulchan’s own era and the generations just before him — diverge from his rul-
ing, sharpen it, or add a practical detail, the comparison appears in a bracketed box near the
relevant paragraph.

“Later Authorities” boxes. The green boxes carry the rulings of the great poskim of the
twentieth century — Rabbi Moshe Feinstein, Rabbi Shmuel Wosner, Rabbi Eliezer Yehuda
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Waldenberg, and Rabbi Yitzchok Yaakov Weiss — on the questions of modern life that the
Aruch HaShulchan, who passed away in 1908, never saw: employment during shivah, hos-
pitals and end-of-life care, travel, and the changed circumstances of communal life. They
also carry the practical guidance and recorded minhagim of Rabbi Yechiel Michel Tucazin-
sky’s Gesher HaChaim, the classic Yerushalayim compendium on the final illness, burial, and
mourning. These boxes summarize each posek’s ruling in the editor’s own words, with precise
citations for study of the original.

Additional References. At the end of many sections stands a short list of further responsa
that engage that section, each with a one-line note of its subject — a starting map for deeper
research.

The Tamtzis section. Each siman closes with a compact digest — Tamizis Aruch HaShulchan
— set apart between gold rules in two columns: the siman’s practical rulings in brief, with in-
line source-pointers and its own notes. The full translation shows how the Aruch HaShulchan
reasons; the Tamtzis shows, at a glance, what he rules.

A word of caution. Throughout the boxes, care has been taken to distinguish the accepted
ruling from a later stringency, a communal custom, or a matter of genuine dispute. Where
the sources disagree on a question of practice, this volume says so and does not decide. In
the laws of the goses and the final illness especially (secs. 335-339), no printed summary
can replace a rav: questions touching life and death must be brought to a competent moreh
hora’ah immediately.

The Poskim of This Volume

Presented in order of birth.

Rabbi Avraham Danzig (1748—1820) — Chochmas Adam

Born in Danzig and active in Vilna in the generation of the Vilna Gaon, Rabbi Avraham
Danzig served as a dayan there while refusing rabbinic pay for most of his life, supporting
himselfin trade. His Chayei Adam (on Orach Chaim) and Chochmas Adam (on Yoreh De’ah)
reorganized practical halachah for the layman and the scholar alike, and were accepted almost
immediately throughout Lithuania and beyond. The laws of aveilus occupy klalim 151-169
of the Chochmas Adam, together with his kuntres Matzeves Moshe, written out of his own
mourning for his son.
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Rabbi Menachem Mendel Schneersohn of Lubavitch (1789—-1866) — Tzemach
Tzedek

Grandson of the Baal HaTanya and third Rebbe of Chabad, the Tzemach Tzedek led Russian
Jewry through some of its darkest decrees while producing one of the great responsa collec-
tions of the nineteenth century. His teshuvos on Yoreh De’ah, drawn upon in the comparison
boxes of this volume, combine the lomdus of the Lithuanian yeshivos with the mesorah of
Chassidus; where his ruling reflects a distinctly Chabad practice, the box says so explicitly.

Rabbi Avraham Tzvi Hirsch Eisenstadt (1813—1868) — Pischei Teshuva

Rav of Utian in Lithuania, Rabbi Eisenstadt created in the Pisches Teshuva an indispensable
apparatus: a running digest of the responsa literature arranged on the Shulchan Aruch itself.
On the laws of aveilus his notes gather the rulings of the Noda BiYehudah, the Chasam Sofer,
and dozens of other authorities — very often the same questions that return, in modern dress,
in the twentieth-century responsa quoted later in this volume.

Rabbi Yechiel Michel ha-Levi Epstein (1829—1908) — Aruch HaShulchan

The author of our text. Born in Bobruisk, brother-in-law of the Netziv of Volozhin and father
of Rabbi Baruch Epstein (the Torah Temimah), he served as Av Beis Din of Novardok for over
three decades. His Aruch HaShulchan, spanning all four sections of the Shulchan Aruch,
rebuilds every halachah from its talmudic sources to its practical conclusion — written, as he
says in his introductions, so that the halachah should be understood and not merely obeyed.

Rabbi Yechiel Michel Tucazinsky (1871-1955) — Gesher HaChaim

Bornin Lyakhavichy and raised in Yerushalayim, Rabbi Tucazinsky headed Yeshivas Eitz Chaim
and stood at the center of the city’s halachic life for half a century. His Gesher HaChaim is
the classic practical compendium on the final illness, burial, and aveilus — a work born of
decades of direct communal practice, recording with particular care the minhagim of Eretz
Yisroel and Yerushalayim where they differ from the practice of chutz la’aretz. Its guidance
appears throughout the green boxes and reference lists of this volume.

Rabbi Moshe Feinstein (1895-1986) — Igros Moshe

Born near Minsk and rav of Luban under Soviet rule, Rabbi Feinstein arrived in New York in
1937 and became, from his yeshiva Mesivtha Tiferes Yerushalayim on the Lower East Side, the
posek of American Jewry and far beyond. The Zgros Moshe confronts the new world directly
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— workplaces, hospitals, distances, changed family life — and its teshuvos on aveilus are the
backbone of the “Later Authorities” boxes in this volume.

Rabbi Yitzchok Yaakov Weiss (1902—1989) — Minchas Yitzchak

Dayan of Grosswardein before the war, rav of Manchester after it, and finally Gaavad of the
Eidah HaChareidis in Yerushalayim, Rabbi Weiss carried the piskei halachah of Hungarian
Jewry across three continents. The Minchas Yitzchak is marked by breadth of sources and
caution in ruling, and is cited here especially on questions of burial, exhumation, and com-
munal practice.

Rabbi Shmuel ha-Levi Wosner (1913—2015) — Shevet HaLevi

Born in Vienna and a student of the Yeshivas Chachmei Lublin, Rabbi Wosner served for
some seventy years as rav of the Zichron Meir quarter of Bnei Brak, where his beis din and his
shiurim shaped the halachic life of Torah Jewry in Eretz Yisrael. The eleven volumes of Shevet
HaLevi span the entire Shulchan Aruch; his rulings on aveilus and minhag appear throughout
this volume as a second Ashkenazic voice beside the Igros Moshe.

Rabbi Eliezer Yehuda Waldenberg (1915—2006) — Tzitz Eliezer

A Yerushalmi from birth, dayan and av beis din in Yerushalayim, Rabbi Waldenberg became
the leading halachic authority on medicine of his generation through his decades of rulings
for the doctors of Shaare Zedek hospital. The twenty-two volumes of the Tzitz Eliezer are
quoted in this volume above all on Sections 335-339 — the sick, the dying, and the duties of
those who stand at the bedside.

Further Sources

Beyond these principal companions, the comparison boxes and the Additional-References
lines draw on a wider library, cited each in its place: among the rishonim and early poskim
— the Sefer Chasidim, the Maharil (minhagim and responsa), Maharam Mintz, Maha-
rashdam, the Levush, the Prisha, and the Shiltei HaGiborim on Moed Katan; from the lit-
erature of kabbalah and mussar — the Mauvar Yabok of R’ Aharon Berechiah of Modena
and the Kav HaYashar; among the acharonim — the Mateh Efraim of R’ Efraim Zalman
Margolios, the Tzlach, the responsa of the Chasam Sofer and of R’ Akiva Eger, the Birke:
Yosef and Chaim Shaal of the Chida, Rav Pealim, Maharam Schick, Beis Shlomo, Melamed
LeHo’il, and the Emek Brachah; and, among the sources of Chabad custom, Sefer HaMin-
hagim. Their appearance here is owed to the reference lists of a Chabad handbook of aveilus
whose apparatus guided part of this volume’s enrichment.
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May the study of these halachos be a merit for all whose names are recalled through them, and
may the One who comforts Zion and Yerushalayim wipe away every tear.



SECTION 394: NOT GRIEVING EXCESSIVELY (§1) - 871

TR 1°0

Section 394: Not to Grieve
Excessively Over the Dead

§1 2°25yD "7 921 @ 72 N N Py NIYPNA? XYW — That one should not grieve
over the dead excessively ® containing four paragraphs This is the heading of the section.
.1Y2WR AN° 1PTIR0R XY, 0717 MYIPW N7 N Y 19992 1°X — We do not weep over
the dead more than three days, and we do not eulogize more than seven. These are the
standard time limits for the general population. '?;?5 Oy NW2 ?7097IRK 09127 2
annon ’Q? S - aplalely ",[’?;?13 — In what case is this said? Regarding the rest of
the people. But for Torah scholars — everything is according to their wisdom. The
greater the scholar’s wisdom, the longer he may be mourned. nnﬁby 212 PR 0ipn ’?;?ﬁ
,INi° 902 XY 12°27 YR DY 1PSER MY 010 0oWiPWn N3 — Nevertheless, we do
not weep over them more than thirty days, for even over Moshe Rabbeinu they did
not weep longer, This is derived from the verse: '13] 7% NN ’7&1!27’ °3321337" :2°N273
ST DN 9032 17 1Nt B30 DOWIPY — as it is written: “And the Children of Israel
wept for Moshe... thirty days, and the days of weeping in the mourning for Moshe
ended.” Thus thirty days is the maximum for weeping over even the greatest scholar. 1°K 121
WiTRI 11°37 YW (2 3P NI2IND) NIND2 MERTD WM Ty Do DY ANi 171o00n
Anis KDY Win Wy 093w 17192071 — Likewise, we do not eulogize more than twelve
months, as we find in Kesubos (Kesubos 103b) that for Rabbeinu HaKadosh they
eulogized twelve months and no longer. Twelve months is the outer limit for eulogizing
even the greatest sage. 17200 1°K — WM Y D7 AR IN7|LR NYIAY NNR3AY 020 1
,ANIR — And similarly, a sage the report of whose death came after twelve months —
we do not eulogize him, This is derived from the following statement: N122°3 1397773
-IPTB9RY TPPTT INYY RAY 0T 010 M7 "pRI PIRY T MK (R vy NNl — as
we say in Yevamos (Yevamos 79a): David said: Twelve months of the year have passed
for Shaul, and it is not customary to eulogize him. Since the Gemara reckons in months
rather than in a year, an inference can be drawn: 3% YR - Y2 K?Y 220702 YonTm
JUTIN Y Bo3W IR IMITEDY KD 91297 N2 999DXT — And since it makes this
dependent on months and not on a year, we learn from this that even in a leap year
they would not eulogize him after twelve months, In a leap year of thirteen months, the
eulogy limit remains twelve months, not the full year. 1%%9 1302 W7 "33 NNV 0
0% 179 V"YW — as I wrote regarding Kaddish at the end of Section 376, see there.
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[ @ LATER AUTHORITIES %

Are the Three Days of Weeping Reckoned as Full Days?

Gesher HaChaim 21:1: The three days set for weeping, like the seven and the thirty,
are governed by miktzas hayom k’kulo, so that on the morning of the third day their
added stringencies have already lapsed. The Chochmas Adam held that these must
be three complete days measured hour for hour, but the accepted ruling follows the
language of the Rema (393:1) that a part of the third day counts as the whole. Proofis
drawn from what people actually do: those who are careful not to come for nichum
averlim during the first three days nevertheless come on the third day itself. Since
these three days are of rabbinic origin, there is room to be lenient in this reckoning.

§2 ."i% 173an XY ,nnD 1220 DR RRIY ONTR AN inn By DTN nwene PRy —
A person should not grieve over his dead excessively, as it is stated: “Do not weep
for the dead, and do not lament for him.” The verse must be understood as prohibiting
only excess: .E?W 7'z’W 1273n MY SORTR N :ﬂmb; — That is to say: [do not weep]
excessively, for this [death] is the way of the world. Death is inevitable and universal, so
grieving beyond measure is inappropriate. 1} *317 - n’?ﬁy Y7!2? iamamn Sy and° ngy aysnm
¥2Y — And one who pains himself more than [is fitting given] the way of the world
— this one is a fool. How, then, should one act? T¥i%) 237217 17%K 72 2Ny 78°2 NbN
.NipoNDY PAeal Dowiew TR nyawh 292% MYiRY :(2 1D 1P — Rather, how
should he act? So said the Sages (Moed Katan 27b): Three [days] for weeping, seven
for eulogy, and thirty for laundering and haircutting. These are the graduated stages of
mourning, ?°%% TN DAY DOX OX :NIT T2 WITHT TN T9°8) 1N — From
then on, the Holy One, Blessed is He, said: Are you more merciful than I? One should
not mourn beyond the ordained periods. X N% 2¥ - X712 NI° a1 Py nYRPnRT 99
.0¥%Y on 11232 X317 — And anyone who grieves over the dead excessively — he is,
God forbid, weeping over another death [yet to come]. The Gemara illustrates this with
a story: TP ™30 T N 232 MY M2 17,8317 277 AU M NOMON N
.N2I0 K222 RP — There was a certain woman who lived in the neighborhood of Rav
Huna, who had seven sons. One of them died, and she was weeping excessively. Rav
Huna sent word to her: 119 7307 ,'101 M52 MWK K 37 97290 K? X317 27 A NP
v Py ,ﬂﬂ'?ﬂb — Rav Huna sent to her: Do not do this. She did not heed him, etc.;
in the end they all died, see there. Her excessive grief for one son ultimately foreshadowed
the death of all. (.2*7°01 79992 203 12 ,N% DD W2 XP1) — (And one should not
kiss any dead person, so wrote the Sefer Chassidim.)
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@ HavracHic DIVERGENCES & INSIGHTS %

Kissing the Deceased

Pischei Teshuva (sk. 1) / Sefer Chassidim: A qualification of the accepted
ruling: Whereas the Aruch HaShulchan cites the Sefer Chassidim in an unqualified
form — that one should not kiss any dead person — the Pisches Teshuva records the
qualification, that it applies specifically to one’s son or daughter, but kissing other
deceased relatives is permitted, as it is written concerning Yaakov, “and he wept over
him and kissed him” (Genesis 50:1).
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[ @ LATER AUTHORITIES %

Excessive Grave-Visiting

Shevet HaLevi 7:192: Reading the Rambam’s phrase “lo yifneb adam” (“a person
should not turn to visit the graves”), Shevet HaLevi observes that many people make
constant grave-visiting the center of their devotion, going “from cemetery to ceme-
tery,” which he says is not the proper path. Although these are holy places fitting for
prayer, one’s true bond with the departed tzaddikim and with prior generations is
forged far more through their Torah and teachings — “agurab be’ohalcha olamim.”
This reinforces the section’s theme that mourning and attachment to the dead must
be kept within measured bounds.

§3 N N UK 7 - DRI MY 0 Yo YaNmn AwNY " b3 M2 191
.7TIN7 977 — And so too the reverse: anyone who does not mourn at all as the Sages
commanded — this one is cruel, and that is not the way of the Torah. Rather, the
appropriate response is: .[121WN2 931 ,1°WYR2 WHWD AXTY TND KPR — Rather, he
should fear, and be anxious, and examine his deeds, and return in repentance. A death
should prompr self-examination. .13 7111307 2 AXTA - NRY 771207 %320 TAN) —
And when one member of a group dies — the entire group should be anxious. As the
Sages said: 277 1’?’83 1?3357 I hiahak E’JW’N'!'I oo "HZN?W (ﬂW) DoR21 RN 9N

(%% 713 72) SIX1E 7Y 39 MMM — And so said the Sages (there): During the first
three days one should view himself as though a sword is resting upon his neck (this is
the correct reading). The sense of imminent danger gradually recedes: RY2W 7Y H!?\’?W?:
R kel i) i nnam ﬂ’?’N; — — From three until seven — as though it is resting in
a corner. The danger is less immediate but still present. 17332 N2y 15’2‘2: - "I?’N'l (hele
P72 — From then on — as though it is passing before him in the marketplace. This
diminished sense of judgment continues until twelve months. ,W7i1 WY QW 7Y 1N
D°3W TNND ,NDDIN KT DUWASY Ty ,ADIOW 2907 yaY B ow 57:‘7ww: NDNTD

A9 XD 7Y .MIYNY NYNIN WIIN MY — And this is until twelve months, as it is
stated in the Yerushalmi there: All seven [days] the sword is drawn, until thirty it is
loosened, [and] after twelve months it returns to its sheath. End of quote. Only after
twelve months does the judgment fully subside. AN T332 AMANR 1770 MWD AN ’7;1
.7N3YW2 — And throughout that entire year, judgment is stretched taut against that
family. The family remains under a measure of divine scrutiny. — 222 721 12 7943 oxY
Ralui=l"2ehy '7; NRE2IN1 — Butif a male child is born into the family — the entire family
is healed. The birth signals that the harsh judgment has passed. NIp N2W2 13°70NKT R77)
— DY 7Y ,'19Y 992 M XYY ,7°N72 M9 N2°DW K331 *27 :3 — (And that which we
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say in Shabbos 151b: Rabbi Chanina’s daughter died, and he did not weep, etc., see
there — This apparent lack of weeping requires explanation: 11377 122 P 1i? 7%
(.0 17y ,0°7272 7 7TY 01 NI DY IAWNY PR NI — one must say
that he did not weep much beyond the measure. And his wife wished to weep more,
and he deflected her with words, see there.)

[ %T HavracHIC DIVERGENCES & INSIGHTS %

Why a Male Child Specifically Heals the Family

Chochmas Adam (167:8): A supplementary detail the Aruch HaShulchan
omits: While the Aruch HaShulchan states simply that the birth of a male child heals
the family from the year’s harsh judgment, the Chochmas Adam (167:8) adds the
reason: specifically a male, for “a male comes into the world, peace comes into the
world.” He also frames the underlying image cited by the Sages — the family is like an
arch of stones: when one stone is dislodged, all are shaken — meaning the attribute
of judgment is stretched against the whole family until it gradually relaxes.
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[ @ LATER AUTHORITIES %

Why the First Three Days Are the Heaviest

Gesher HaChaim 21:1: The graded image of the sword tracks the stages of the
soul’s parting from the body. During the first three days the form of the face is still
recognizable and the soul still hovers over the body, and the wound of the tragedy has
not yet begun to close — and therefore these days carry the weight of the mourning:
he does no work even in the pressed manner permitted after three days, he does not
return a greeting, and he does not leave his home at all. From there the observance
eases into the seven, then the thirty, and for a father and mother the twelve months.

§4 oo nwiDY DonRa BY 09TRI91 NINaRN N92% PREY (1Y P1B) Ninna XX
WY 1 RITPITY R — Itis stated in [Tractate] Semachos (chapter eight): They
go out to the cemetery and check on the dead for three days, lest one is still alive, see
there. This practice was suited to the burial method of that era: 111212 1°7% ,277°%°2 1N
NIR9219NIR NiP2% WDON 11977,199122 NI NX — And this was in their times, when
they would place the dead in burial niches, and it was possible to uncover and view
him. Such niches allowed the body to be inspected during those days. ,7} 7°°% X' 320223
J1NTN DR Nb:l 7°723P 23X 1°X1 — But in our times this is not applicable, and we
do not bury without certain death.

[ @ HavracHIC DIVERGENCES & INSIGHTS %

Checking the Grave for Signs of Life

Chochmas Adam (167:7) / Pischei Teshuva (sk. 2): Historical context of
the accepted ruling: The Chochmas. Adam (167:7) records that in Talmudic times,
when burial was in niches, they would go out and check the dead for three days — and
this involved no trace of the forbidden “ways of the Amorites,” for it was done to see
whether one was still alive; indeed there was a case where one so checked was found
alive, lived another twenty-five years, and fathered five sons. PT: The Pischei Teshuva
(sk. 2) notes that the Chasam Sofer (Responsa, sec. 338) discusses this matter; the
practical concern of verifying death before burial is one that, in a contemporary case
of doubt, must be brought to a competent rav.
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[ @ LATER AUTHORITIES 7«%

Why We No Longer Check Graves After Death

Shevet HaLevi 3:162 and 7:192: The Aruch HaShulchan (following the Perishah
and Shach) explains that the Semachos practice of returning to the grave for three
days worked only in their day, when the dead were placed in accessible burial niches.
Shevet HaLevi strengthens this using the Chasam Sofer (YD 338): the permission
applied when burial was in temporary graves (mebamoros) without earth piled on,
so a person could still rise; but once we bury deep and cover with earth, one could
no longer emerge, so checking is pointless and — per the Radbaz’s reading of the
Rambam — forbidden as darkei emori even within three days. He notes the classical
authorities (Rzbash, Kesef Mishneh, Radbaz) preserved the Rambam’s text “lo yifneh
adam levaker hakevaros” and that one may not emend it.

ADDITIONAL REFERENCES

Gesher HaChaim 21:1 — The twelve-month period is not subject to miktzas hayom k’kulo, since only a count
reckoned by days admits it and not one reckoned by months — so one who died on the first of Adar completes
twelve months at the end of the twenty-ninth of Shevat.

Gesher HaChaim 21:2 — The three-day limit for identifying a corpse is traced to the Yerushalmi that the soul
hovers over the body for three days, after which the features change — and those three days too are not measured

hour for hour.

MW Y 78RN
Tamrzis ARUCH HASHULCHAN
The siman’s dinim in brief — Not Grieving Excessively Over the Dead

THE LiMm1iTs oF WEEPING AND EuL0GIZING  Nevertheless, one does not weep even over a
scholar more than thirty days, for even Moshe

One does not weep over the dead more than three Rabbeinu was not wept over longer. (AH s1)

days, and does not eulogize more than seven. (AH
§1) One does not eulogize beyond twelve months, as
was done for Rabbeinu HaKadosh. (AH §1; Kesuvos

This applies to ordinary people; for a Torah 103b)

scholar, it is all according to his wisdom. (AH §1)
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If word of a scholar’s death arrives after
twelve months, he is not eulogized. (AH§1; Yevamos
79a)

* Since the reckoning is by months and not by
a year, even in a leap year he is not eulogized
after twelve months. (AH §1; Siman 376)

ExCESSIVE GRIEF Is FORBIDDEN

A person may not grieve over his dead more than
is fitting, for 12 1710 X1 NN? 1220 PX — mean-
ing, not excessively; this is the way of the world.
(AH §2; Jeremiab 22:10)

One who afflicts himself beyond the way of the
world is a fool. (AH §2)

The measures are: three days for weeping, seven
for eulogy, and thirty for pressing garments and
haircut; beyond that the Holy One says, “Are you
more merciful than 1?” (AH §2; Moed Katan 27b)

Whoever grieves excessively over the dead
brings about, God forbid, weeping over another
death. (AH §2)

One should not kiss any corpse.(AH §2; Sefer
Chassidim)l

NoTEs

ONE WHo DoEes NoT MOURN AT ALL

Conversely, one who does not mourn atall as the
Sages commanded is cruel, and this is not the way
of the Torah.(AH §3)

Rather, one should fear, worry, examine his
deeds, and repent; and when one of a group dies,
the entire group should be concerned. (AH §3)

The first three days one should see himself as
though a sword rests on his neck; from three until
seven, as though it rests in the corner; from then
on, as though it passes before him in the market-
place — and this lasts until twelve months. (AH §3;
Yerushalmi Moed Katan)

The whole year, judgmentis stretched taut against
that family; and if a male child is born into the
family, the whole family is healed. (AH §3)

VISITING THE GRAVE AFTER BURIAL

In their times, they would go out to the ceme-
tery and check the dead for three days, lest he still
be alive — for they placed the dead in burial niches
ar12d could uncover and see him. (AH §4; Semachos, ch.
8)

Nowadays this does not apply, and we do not
bury without certain death. (AH §4)

1. see Pischei Teshuva (“yoser mida’i”), who limits the
Sefer Chassidim’s prohibition to kissing one’s own
son or daughter, but permits kissing other dead —
as Yaakov was kissed.

2. see Pischei Teshuva (“upokdim”), pointing to the
Chasam Sofer (siman 338) on the practice of check-
ing the dead.




