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A NOTE ONMETHODOLOGY

The Nature of this Work
This volume presents an original English elucidation and commentary, prepared through
a combination of advanced language and translation technology and human editorial over-
sight. The methods employed were carefully conϮgured to adhere to Orthodox Jewish
hashkafa and to preserve Ϯdelity to the original Hebrew text. Even so, this edition does
not carry the authority of a translation prepared and certiϮed by a full team of rabbinic
scholars.

Usage and Limitations
This translation is intended as a tool to help advanced learners access the depth of the orig-
inal work. It is not intended to replace the original Hebrew source, nor to serve as a substi-
tute for study under a qualiϮed teacher.

Because the nuance of Torah study often transcends any single method of preparation, we
ask the reader to keep two things in mind:

1. VeriϮcation: Any novel insight, ruling, or conclusion drawn from this translation
should be checked against the original Hebrew.

2. Consultation: All practical questions or derived lessons should be discussed with
and veriϮed by a qualiϮed rabbinic authority before being relied upon.

The goal of this edition is to make these teachings accessible to a wider audience, but the
responsibility for accurate understanding andpractical application remainswith the reader.



לזכות
שיחיו היקרים ילדינו

זלמן אורי
בערל דויד
יוכבד גולדה
יעקוב אהרן

להם, תעמוד זה ספר הדפסת שזכות רצון יהי
טובים, ולמעשים לחופה לתורה לגדול שיזכו

אבותיהם, במסורת להמשיך
בפיהם. וערבים מתוקים תמיד התורה דברי ושיהיו

הוריהם ידי על באהבה הוקדש
בעילה יטקע בן כתריאל אברהם

פעסי בת לאה חיקע
שטוקפיש
ברזיל פאולו, ס.



78 SIMAN 647: LAWSOF THEWILLOW (§8)

AH: The Aruch HaShulchan agrees that whitening is the test. For willows with large
leaves, he speciϮcally rejects the test of whether the leaves crumble under a Ϯngernail.

השיעור. אורך ברוב העלין יתלשו שלא בהלולב, הערבות כשתוחבין ליזהר שיש ודע —
Know that one must be careful when inserting the willows into the lulav, that the
leaves should not be torn oϥ over the majority of the required length.

Halachic Divergences & Insights

Leaves That Grow Only on Side Shoots
Shevet HaLevi 7:61; Teshuvos v’Hanhagos 2:313; Orchos Rabbeinu vol. 2 p.
256: Awillowcut fromayoung treemayhave small, leafy side shootswhile thebranch
itself has no leaves along the three tefachim required for the mitzvah. Shevet HaLevi
7:61 andTeshuvos v’Hanhagos 2:313 rule that such a willow is valid. The requirement
that leaves cover the wood applies to a hadas, not to a willow.
Nevertheless, because willows are readily available, both authorities prefer a willow
with leaves growing directly on the branch. A branch with a number of such leaves is
mehudar. The side shoots do not need to be removed. Orchos Rabbeinu vol. 2 p. 256
records thatR’ Yaakov Yisrael Kanievsky did not trim them, even within the three
tefachim.
In places where willows begin sprouting only shortly before Sukkos, these leaϱess
branches are common. The same authorities suggest pruning the tree about a month
before Sukkos so that new branches will grow with leaves on the wood itself.

Halachic Divergences & Insights

Leaves that are split, torn, or pierced
Mishnah Berurah sk. 9; Orchos Chaim sk. 4, glosses of Maharsham, cit-
ing Daas Kedoshim; Zichron Avraham: TheAruchHaShulchan discusses willow
leaves that have become dislodged from the stalk but remain attached. He treats them
as if they had fallen. He treats split or divided leaves the same way when most of the
leaves are aϥected. This ruling follows theMaggidMishneh and theMagenAvraham.
Mishnah Berurah sk. 9 cites theMaggidMishneh. Dislodged, split, or divided leaves
count as leaves that were torn away and invalidate the willow. This applies only when
most of the leaves are aϥected. TheMagen Avraham holds that one should be strin-
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gent like theMaggidMishneh because willows are easy to obtain. As amatter of strict
law, however, such a willow is valid.
There is a separate rule for damage to an individual leaf. Thewillow is valid if only part
of each leaf is missing. It is invalid if most of each leaf is missing andmost of the leaves
are aϥected. This rule appears in Orchos Chaim sk. 4, in the glosses of Maharsham,
citingDaas Kedoshim.
Zichron Avraham discusses a rainy year in which willow leaves grow with holes. He
rules that these leaves should not be disqualiϮed. This implies that, l’chatchilah, a per-
son should seek leaves that are whole and have no holes.

Halachic Divergences & Insights

Drooping Leaves and a Bent Willow Tip
Chazon Ish 146:35; Orchos Rabbeinu vol. 2 pp. 254-256: Chazon Ish 146:35
rules that leaves which have come loose and hang downward are invalid as a matter of
law, because willows do not naturally grow that way.
A tip that bends over is diϥerent. It does not invalidate the willow, because willow tips
naturally bend due to their softness. Orchos Rabbeinu vol. 2 pp. 254-256 records that
the Chazon Ish did not insist that willow tops stand upright. It also records thatR’
Yaakov Yisrael Kanievsky said there is no need to be particular about this.
Nevertheless, R’ Yaakov Yisrael Kanievsky was sometimes particular. He would
either add a ring at the top to tie the bentwillow to the lulav, or hold thewillowupright
while reciting the blessing.

Halachic Divergences & Insights

The Livlov at the Top of a Willow
Chaim uBerachah os 246; Kashrus Daled Minim p. 130; Mishnah Berurah
sk. 11; Daled Minim HaShalem, Miluim to the laws of aravah os ;ג Orchos
Rabbeinu vol. 2 p. 253: The disqualiϮcation of a cut tip refers to the wood of the
willow. A cut or broken top leaf does not invalidate it. Even if the livlov, the upper-
most leaf that has begun to bud but has not fully opened, falls oϥ entirely, the wil-
low remains valid (Chaim uBerachah os 246;Kashrus DaledMinim p. 130). Strictly
speaking, a livlov is not required. Thewillowmay be used even l’chatchilah if it is clear
that the wood at the top was not cut.
The widespread practice is to seek a willow with a livlov because it proves that the



80 SIMAN 647: LAWSOF THEWILLOW (§8)

wood was not cut. Chaim uBerachah gives another basis for this practice: the Shiltei
Giborim (Sukkah 33b), cited by the Bach, says that the top leaf is essential to the wil-
low’s validity. DaledMinimHaShalem adds that theMeiri is stringent when the top
leaf was cut. However,Orchos Rabbeinu vol. 2 p. 253 records thatR’ Yaakov Yisrael
Kanievsky did not insist on a willow with a livlov.
Mishnah Berurah sk. 11 writes that because willows are easy to obtain, it is good
l’chatchilah for no leaves to be missing along the three tefachim. This applies espe-
cially to the top leaf.

השולחן ערוך תמצית
Tamtzis Aruch HaShulchan

The siman’s dinim in brief — The KosherWillow (Aravah)
From the Braitman Family Edition of the Tamtzis Aruch HaShulchan series, published by Kesser Shem Tov Press.

Identifying the KosherWillow

The aravah (“arvei nachal”) of the Torah is a
speciϮc species: its leaf is elongated like a stream,
its edge is smooth, and its stem is red. (AH §1; Ram-
bam, Hilchos Lulav, ch. 7)Most of this species grows by
streams, hence “arvei nachal”; but even one grown
in the desert or on the mountains is kosher. (AH §1)

A similar species that is disqualiϮed is the
tzaftzafah: its leaf is round, its edge is like a saw,
and its stem is not red. (AH §1)

There is a type of aravah whose leaf-edge is not
smooth, yet is not like a saw either, but has very
tiny serrations like the edge of a small sickle— and
this is kosher. (AH §1)

The Leaf-Edge: Sickle Versus Saw

Anedge resembling a sickle (magal) is kosher; one
resembling a saw (masor) is disqualiϮed. (AH §2;
Sukkah 34a)

• According to Rambam the diϥerence is one
of size: sickle-like has small serrations, saw-like
has large ones (with no deϮnedmeasure given).

(AH §2; Rambam)

• According toRashi, Rosh, and theTur the dif-
ference is in the shape: saw-like has notches
running straight, each with two points on ei-
ther side like a knife-notch, whereas sickle-like
has all its notches leaning to one side, curved
toward the handle. (AH §2; Rashi, Rosh, and Tur)

A leaf resembling a sickle is kosher, whether by
Rambam’s understanding or by Rashi and the
Tur’s — for in truth the serrations are not the es-
sential factor in the aravah. (AH §4)

As a practical matter, any leaf whose serrations
are not large to the eye, or that does not have the
two-pointed notches, is not “resembling a saw”
and is kosher. (AH §4; Tosefta, ch. 2)

Our Two Common Varieties

Both common varieties have elongated leaves and
reddish stems: one has larger, non-smooth leaves
(sickle-like per Rashi and the Tur) with a very red
stem; the other has small smooth leaveswith a stem
that is not reddish—andboth are kosher in law.
(AH §3)
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Even a green stem is kosher, since itwill eventually
turn red when the sun shines on it. (AH §3; Rema)1

Some are particular to use the large-leaved variety
for its redness; some are particular to use the small-
leaved variety for its smoothness and because it is
sturdier — the large leaves fall oϥ frequently and
dry out quickly. (AH §3)

Place of Growth

An aravah is kosher whether it grew by the water,
in a valley or plain, on the mountains, or in a Ϯeld
watered only by rain or by hand — the species is
what matters, not the location. (AH §7; Sukkah 34a)

Contrary to a stringent view, there is no prefer-
ence or extramitzvah min hamuvchar for willows
that grow by the water, and the widespread prac-
tice is not to seek this out. (AH §5; Rosh)2

Disqualifications and Damage

If most of the leaves dried out, or most fell oϥ,
or the top of the branch was severed—it is dis-
qualiϮed. (AH §8)3

• Rambamholds that a severed top is kosher in an
aravah just as in a hadas, and one may rely on

himwhennoother is available. (AH§8; Rambam)4

If a berry-like growth (tamrah) came up on it
—it is kosher, aswith ahadas. (AH§8; EliyahuRabbah)5

If the leaves were detached from the stem
(nifretzu)—dangling loose though still attached
— it is disqualiϮed, like split-oϥ lulav leaves. (AH
§8)

If the leaves were split and divided along most
of their length in the majority of the leaves — it is
disqualiϮed. (AH§8;MaggidMishneh andMagenAvraham)6

If it is merely wilted, or a minority of leaves
fell oϥ — it is kosher bedieved. (AH §8)

Leaves are considered “dried out” when they
turnwhite, as with a hadas; one does not go by the
Ϯngernail-crumbling test. (AH §8)

• Especially with the large-leaved willows, which
dry out within a day and crumble quickly, one
cannot rely on the Ϯngernail test but goes by
the change of color to white. (AH §8)

When inserting the willows into the lulav
holder, one must take care not to strip oϥ the
leaves along the majority of the required length.
(AH §8)

Notes

1. see Mishnah Berurah 2, that any color not actually
white counts as red, but the Pri Megadim requires
all three simanim and disqualiϮes if one is missing.

2. see Mishnah Berurah 3, that some hold it is bet-
ter lechatchilah to take those grown by the stream,
though the Taz implies one need not be particular.

3. see Mishnah Berurah 8, warning that leaves com-
monly fall oϥ through insertion into the lulav and
nענוע—especially with a community lulav—so on
the Ϯrst day one should appoint someone to watch
this.

4. seeMishnah Berurah 10, that a severed top disqual-

iϮes only when the wood is severed, not merely the
leaves, and per the Ritva a dried or top-severed ar-
avah is pasul all seven days since its name is no longer
upon it.

5. seeMishnahBerurah 11, that lechatchilah one should
not take such an aravah, though the Eliyahu Rab-
bah permits it even lechatchilah—and since willows
are readily available it is best to bemachmir.

6. seeMishnahBerurah9, that per theMaggidMishneh
leaves that dangle, split, or divide count as nifretzu
and are pasul, and theMagen Avraham rules strin-
gently since willows are readily available.
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תרמח סִימָן
Siman 648: The Laws of the Esrog: Def-
inition, Validity, and DisqualiϮcations

§1 אֶתְרוֹג, זֶה – הָדָר" עֵץ רִי —"פְּ “The fruit of a beautiful tree” — this refers to the
esrog, and the Sages derive this identiϮcation as follows: וּפִרְיוֹ עֵצוֹ טַעַם שֶׁ מַע מַשְׁ עֵץ" רִי "פְּ דְּ
אֶתְרוֹג. בְּ וְזֶהוּ וֶה, —שָׁ for “the fruit of a tree” implies that the taste of its wood and
its fruit are the same, and this is the case with the esrog. Additionally, there is another
derivation: נָה, לְשָׁ נָה ָ מִשּׁ אִילָנוֹ בְּ הָדָר – הָדָר" עֵץ רִי "פְּ ינןַ: רְשִׁ דָּ —וְכֵן And similarly we
expound: “the fruit of a beautiful tree” — [a fruit] that dwells (hadar) on its tree
from year to year, meaning it remains on the tree for an extended period, הָאֶתְרוֹג דְּ וּם מִשּׁ
נִים. שָׁ לשֹׁ וְשָׁ יִם תַּ שְׁ הָאִילָן עַל —מִתְקַיּיֵם because the esrog remains on the tree for two
or three years. קַיּיָמִים. נִים הַיְשָׁ עֲדַיִין – ים חֲדָשִׁ חוֹנְטִין —וּכְשֶׁ And when the new ones
begin to bud, the old ones are still present. However, beyond these derivations: זֶה וּלְבַד
יניַ. מִסִּ ל קִיבֵּ ךְ כָּ שֶׁ ינוּ רַבֵּ ה משֶֹׁ י מִפִּ לָה קַבָּ בְּ אֵלֵינוּ בָּא ךְ —כָּ And besides this, it has come
to us through tradition fromMoshe Rabbeinu, who received it thus at Sinai. Onemay
ask why the Torah did not simply state this explicitly: ינִים, הַמִּ כָּל ה ירְשָׁ פֵּ הַתּוֹרָה שֶׁ עַם וְהַטַּ
– סָתְמָה וּבְאֶתְרוֹג — The reason the Torah speciϮed all the other species explicitly,
but regarding the esrog was vague — is in order to teach us an important principle: דֵי כְּ
ה. פֶּ עַל בְּ שֶׁ תּוֹרָה עַל לִסְמוֹךְ צְטָרֵךְ נִּ —שֶׁ so that we would need to rely upon the Oral
Torah. This demonstrates a fundamental concept: שׁוּם כְתָב בִּ שֶׁ תּוֹרָה בַּ אֵין שֶׁ לָנוּ לְהַרְאוֹת
מְבָאֲרָהּ. פּהֹ עַל בְּ שֶׁ וְהַתּוֹרָה ת, מְפוֹרֶשֶׁ —מִצְוָה to show us that there is no mitzvah in the
Written Torah that is fully explicit, and the Oral Torah elucidates it. Aparallel example
illustrates this principle: עַיִן, חַת תַּ עַיִן י בֵּ גַּ תכ סִימָן ט פָּ מִשְׁ ן חוֹשֶׁ בְּ זֶה אַרְנוּ בֵּ שֶׁ מוֹ —כְּ As we
explained in Choshen Mishpat, Siman 420, regarding “an eye for an eye,” where the
Written Torah’s literal meaning is clariϮed by the Oral tradition, נוֹתֶנֶת ה פֶּ עַל בְּ שֶׁ הַתּוֹרָה דְּ
כְתָב. בִּ שֶׁ תּוֹרָה בַּ ים חַיִּ —רוּחַ that the Oral Torah gives the breath of life to the Written
Torah. ח. סָעִיף בְּ ם שָׁ —עַיּיֵן See there in Seif 8.

§2 סוּל. פָּ – הַיּבֵָשׁ —אֶתְרוֹג An esrog that is dried out is invalid. The Tur discusses how
to determine this: יחָה, הַלֵּ כְלֶה תִּ שֶׁ כְּ ֶּהוּ ז שֶׁ הָראב"ד ירֵשׁ פֵּ – הַיּבְַשׁותּ יעוּר (שִׁ הַטּוּר: וְכָתַב
לֵיחָה. שׁוּם מוֹצִיא —וְאֵינוֹ And the Tur wrote: (The measure of dryness — the Raavad
explained that this is when the moisture has been depleted, and it does not exude any
moisture. He explains the signiϮcance of this: הַחַי, ר לְבָשָׂ ם הַדָּ מוֹ כְּ לְפֵירָא יחָה הַלֵּ י —כִּ For
moisture to a fruit is like blood to living ϱesh, and therefore: יוֹצִיא – לַח הוּא שֶׁ זְמַן כָּל שֶׁ
חִיטָתוֹ. מִסְּ אוֹ ין כִּ הַסַּ מִדּוֹחַק אוֹ —לֵיחָה, so as long as it is moist, it will exude moisture,
either from the pressure of a knife or from squeezing it. יוֹצִיא לאֹ – יּבֵָשׁ שֶׁ לְאַחַר אֲבָל
—לֵיחָה, But after it has dried out, it will not exudemoisture, however there is a practical
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diϨculty: לְחָותְכוֹ. אוֹ לְסוֹחֲטוֹ ר אֶפְשָׁ אִי שֶׁ לְפִי ה, קָשָׁ לּוֹ שֶׁ דִיקָה הַבְּ שֶׁ א —אֶלָּ but checking
it is diϨcult, because one cannot squeeze it or cut it. The Raavad therefore suggests a
method: ר, שֵׁ כָּ – חֶסְרוֹן בּוֹ אֵין שֶׁ נּקֶֶב שֶׁ יוָן כֵּ —אֲבָל But since a hole that does not diminish
it is valid, one may use this to check: ירֵָאֶה – לֵיחָה בּוֹ ישֵׁ וְאִם חוּט, אוֹ מַחַט בּוֹ לְהַעֲבִיר יכָוֹל
חוּט.) —בַּ one can pass a needle or thread through it, and if there is moisture in it, it
will be visible on the thread.) לְהָראב"ד. וְזֶהוּ לְשׁוֹנוֹ, כָּאן —עַד Thus far his words, and
this is according to the Raavad. However, we follow a diϥerent ruling: לַן קַיְימָא אֲנןַ אֲבָל
חֶסְרוֹן. לאֹ בְּ ם גַּ סוּל פָּ – לְעֵבֶר מֵעֵבֶר נקֶֶב דְּ —לוֹמַר But we hold that a hole that goes from
side to side invalidates [the esrog] evenwithout any diminishment. Therefore, onemust
be careful when checking: חַדְרֵי עַד אֲפִילּוּ יעֲַבוֹר לאֹ הַחוּט אוֹ חַט הַמַּ דְּ ָּהֵר לִיז צָרִיךְ ן כֵּ וְאִם
לְעֵבֶר. מֵעֵבֶר ן כֵּ שֶׁ וְכָל ֶּרַע, —הַז And if so, one must be careful that the needle or thread
does not pass even to the seed compartments, and certainly not from side to side. For
the rule is: א). קטן סעיף וט"ז (ב"ח יִּתְבָּאֵר שֶׁ מוֹ כְּ סוּל, פָּ – ֶּרַע הַז חַדְרֵי עַד אַף —דְּ for even [a
hole reaching] to the seed compartments invalidates [the esrog], as will be explained
(Bach and Taz, Seif Katan 1). ֶּרַע הַז לְחַדְרֵי יעַ יגִַּ לּאֹ שֶׁ דֵי כְּ חָזְקָה, בְּ חַט הַמַּ יִתְחוֹב לאֹ וְלָכֵן
א). קטן סעיף אברהם —(מגן Therefore, one should not insert the needle forcefully, so
that it does not reach the seed compartments (Magen Avraham, Seif Katan 1).

Halachic Divergences & Insights

How to Check Whether an Esrog Is Moist
Shulchan Aruch HaRav (Section 1): SAH: Puncture the esrog with a needle and
thread. If the esrog is moist, the moisture will be visible on the thread.
Take care that the needle does not reach the seed compartments or pass through the
other side of the esrog. To limit how deeply the needle enters, use one whose eye is
near its point but whose shaft continues above the eye.

§3 וּפָסוּל. הוּא, יבֵָשׁ אי וַודַּ – עָבְרָה שֶׁ נָה ָ מִשּׁ הוּא שֶׁ אֶתְרוֹג דְּ א סָעִיף בְּ הָרמ"א ינוּ רַבֵּ —וְכָתַב
And the Rema wrote in Seif 1 that an esrog from the previous year is certainly dried
out, and invalid. לְשׁוֹנוֹ. כָּאן —עַד Thus far his words. This implies an important princi-
ple: סוּל. פָּ – לֵיחָה מוֹצִיא וַאֲפִילּוּ מַחַט, דְּ דִיקָה בְּ מְהַנֵּי לָא דְּ לְהֶדְיאָ מַע —וּמַשְׁ And it clearly
implies that the needle test does not help, and even if it exudes moisture, it is invalid.
The source for this is: הָדָר, הֲוֵי לָא דְּ מַע מַשְׁ ב) (לא בְגְמָרָא —דִּ for in the Gemara (31b)
it implies that it is not considered “beautiful” (hadar), as the Gemara teaches: תַנְיאָ: דְּ
סוּל. פָּ – ן הַיּשָָׁ —אֶתְרוֹג for it was taught in a Baraisa: An old esrog is invalid. וּסְתָם
עָבְרָה. שֶׁ נָה ָ מִשּׁ הוּא ן" —"ישָָׁ And an unspeciϮed “old” means from the previous year.
ם. שָׁ עַיּיֵן הָדָר, הֲוֵי לָא דְּ טַעְמָא —וּמְפָרֵשׁ And it explains the reason is that it is not con-
sidered “beautiful,” see there. Alternatively: כָּלָה שֶׁ ז"ל לַחֲכָמֵינוּ לְהוּ קִים דְּ לוֹמַר ר אֶפְשָׁ אוֹ
לּוֹ, שֶׁ יחָה —הַלֵּ Or it is possible to say that our Sages of blessed memory established
that its moisture has been depleted, לוּם. כְּ זֶה אֵין – לֵיחָה יִתְרָאֶה אִם —וְאַף and even if
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moisture appears, it is of no consequence. רבה). ואליהו (ב"ח דוֹלִים הַגְּ ימוּ הִסְכִּ —וְכֵן
And so agreed the great authorities (Bach and Eliyahu Rabbah). However, there is a dis-
senting view: (ט"ז חוּט דִיקַת בְּ מְהַנֵּי – לּוֹ שֶׁ נוּי בָּ אָר שְׁ נִּ שֶׁ רוֹאִים אָנוּ אִם דְּ לוֹמַר רוֹצֶה שֶׁ מִי וְישֵׁ
ב). קטן —סעיף And there is one who wishes to say that if we see that its beauty re-
mains, the thread test helps (Taz, Seif Katan 2). But this view is rejected: יוָן כֵּ נְהִירָא, וְלאֹ
רבה). (אליהו עִנְייָן כָל בְּ סוּל פָּ הֲוֵי – סָלוּהוּ פְּ ז"ל חֲכָמֵינוּ —דַּ But this is not correct, since
our Sages of blessed memory invalidated it, it is invalid in all circumstances (Eliyahu
Rabbah).

Halachic Divergences & Insights

Status of Last Year’s Esrog
ShulchanAruchHaRav (Section 2): SAH: States clearly: ‘An esrog overwhichone
recited a blessing during the previous year need not be checked, for it will certainly be
found to be dried out.’

Halachic Divergences & Insights

Esrogim held in cold storage or frozen
Shaar HaTziyun 648 sk 8; Piskei Teshuvos 648:2; Igros Moshe OC 1:185:
Whereas theAruchHaShulchan treats last year’s esrog as certainly dried out, the Shaar
HaTziyun (sk 8) reports validating an esrog more than a full year oϥ the tree that had
been sealed from the air in ametal vessel and kept in a cold, dampplace, after the thread
test showed it had not shriveled.
From this it is concluded that esrogim kept in cold storage, now routine for many
fruits, may be used even though they are from the previous year, provided they look
normal and still holdmoisture, and provided theywere stored under refrigeration and
not soaked in water (Piskei Teshuvos 648:2).
Fruit that was frozen is another matter. R’ Moshe Feinstein rules stringently: such
fruit keeps its normal appearance for only a few days after it is taken out of the freezer
and then rots entirely, which shows that the freezing itself changed the fruit, so it
should not be used even before the spoiling appears (Igros MosheOC 1:185).

§4 בּוֹ. שֶׁ חְלוּחִית הַלַּ מְקַיּיֵם בַשׁ הַדְּ דְּ דְבַשׁ, בִּ הָאֶתְרוֹג טּוֹמְנִין שֶׁ —וְישֵׁ And there are those
who preserve the esrog in honey, for the honeymaintains themoisture within it. How-
ever, this does not automaticallymake it valid: ירוֹ. לְהַכְשִׁ ר אֶפְשָׁ אִי דִיקָה בְּ לאֹ בְּ מָקוֹם —וּמִכָּל
Nevertheless, without checking, one cannot validate it. ר שֵׁ כָּ – לֵיחָה בּוֹ ישֵׁ אִם קֶנּוּ: וִיבַדְּ
—(ב"ח). And one should check it: if there is moisture in it, it is valid (Bach). How-
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ever, there is a dissenting view: יז), קטן סעיף (ט"ז כָּבוּשׁ עַם מִטַּ פּוֹסְלוֹ שֶׁ מִי —וְישֵׁ And
there is one who invalidates it because of “pickling” (Taz, Seif Katan 17), and this is
based on the principle that: יִּתְבָּאֵר. שֶׁ מוֹ כְּ סוּל פָּ —וְכָבוּשׁ and a pickled [esrog] is invalid,
as will be explained. The Ϯrst opinion responds to this concern: סוֹבֶרֶת: רִאשׁוֹנָה וְדֵיעָה
– ירוֹת הַפֵּ כָל בְּ רוֹאִים אָנוּ שֶׁ מוֹ כְּ לַחְלוּחִיתוֹ, בְּ ימוֹ מְקַיְּ בַשׁ הַדְּ דְּ יוָן —כֵּ And the Ϯrst opinion
holds: since the honey maintains its moisture, as we see with all fruits — יּיָךְ שַׁ לאֹ
ה). רַבָּ אֵלִיּהָוּ בְּ מַע מַשְׁ (וְכֵן מִצְוָה לְעִנְייַן —כָּבוּשׁ the concept of “pickling” does not apply
regarding the mitzvah (and so it implies in the Eliyahu Rabbah). However, in practice:
זֶה. עַל לִסְמוֹךְ ה קָשֶׁ ה לְמַעֲשֶׂ —מִיהוּ However, in practice, it is diϨcult to rely on this.
There is another preservation method: אוֹתוֹ יקִין וּמַדְבִּ עֲוָה, שַׁ בְּ אוֹתוֹ טּוֹמְנִין שֶׁ כְּ שֶׁ י מַעְתִּ שָׁ וְכֵן
ה, הַרְבֵּ מִתְקַיּיֵם – עֲוָה שַׁ בְּ סָבִיב —סָבִיב And similarly I have heard that when they embed
it in wax, and seal it all around with wax, it is preserved for a long time, אֵין זֶה וְגַם
ה. לְמַעֲשֶׂ —לִסְמוֹךְ and this too should not be relied upon in practice.

Halachic Divergences & Insights

When an Esrog Is Considered Pickled
Shulchan Aruch HaRav (Section 25): SAH: An esrog is considered pickled if it
was soaked for 24 hours in water, fruit juice, or another liquid. This applies even if it
was soaked in honey, although honey tends to preserve food. The ruling appears to
follow the Taz’s stringent view rather than the Bach’s lenient view cited by the Aruch
HaShulchan.

§5 אָרֵי שְׁ בִּ מוֹ כְּ ר, שֵׁ כָּ – ווייאלע"ט" "צו קּוֹרִין שֶׁ כָּמוּשׁ מָקוֹם מִכָּל סוּל, פָּ – יבֵָשׁ דְּ ב גַּ עַל וְאַף
—מִינִים. And even though a dried [esrog] is invalid, nevertheless a withered one —
which they call in Yiddish “tzu veyalet” — is valid, as with the other species. This
has explicit Talmudic support: – ין מוּשִׁ כְּ ן וְכוּלָּ אוֹמֵר: שֶׁ א) (לא גְמָרָא בִּ לְהֶדְיאָ הוּא וְכֵן
רִים. שֵׁ —כְּ And so it states explicitly in the Gemara (31a) which says: And all of them
[the Four Species], when withered, are valid. This raises a question about certain sources:
ימָה. תֵּ בָר דָּ הוּא – סוּל פָּ כָמוּשׁ דְּ מהרי"ל וּבִתְשׁוּבַת רוֹקֵחַ בָּ מְצָא נִּ ֶ שּׁ מַה זֶה וּלְפִי — And
according to this, what is found in theRokeach and in the responsa of theMaharil that
a withered [esrog] is invalid — is quite puzzling. חַק. הַדְּ עַת שְׁ בִּ ר שֵׁ כָּ שֶׁ כָּתוּב כַי —וּבְמָרְדְּ
And in the Mordechai it is written that it is valid in a pressing situation. The Beis Yosef
addresses this discrepancy: תרמט סִימָן סוֹף דוֹל הַגָּ סִפְרוֹ בְּ יוֹסֵף יִת הַבַּ ינוּ רַבֵּ תַב כָּ זֶה בָּ וְגַם
פוּס, הַדְּ טָעותּ הוּא —דְּ And regarding this too, our master the Beis Yosef wrote in his
great work at the end of Siman 649 that it is a printing error, עַיּיֵן "כָּבוּשׁ", לוֹמַר וְצָרִיךְ
ם. —שָׁ and it should read “pickled” (kavush), see there. However, theAruchHaShulchan
oϥers another explanation: שׁ נִתְייַבֵּ ה מִישָׁ הַכְּ יְדֵי עַל דְּ ונָתָם וָּ כַּ – כָּמוּשׁ פַסְלֵי דְּ אֵלּוּ דְּ וְנִרְאֶה
ן. כֵּ ם גַּ —מִקְצָתוֹ And it appears that those who invalidate a withered [esrog] — their
intent is that through the withering, part of it has also become dried out. Support for
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this interpretation: ריש אברהם (מגן יבֵָשׁ בְּ וְסִיּיֵם כָמוּשׁ בְּ הִתְחִיל שֶׁ רִי, אַשְׁ הוֹת הַגָּ בְּ מַע מַשְׁ וְכֵן
—הסימן). And so it implies in the Hagahos Ashri, who began [discussing] a withered
[esrog] and concluded [discussing] a dried one (Magen Avraham, beginning of this
Siman). However, there is another textual variant: א): (לו רַיְיתָא הַבְּ הֵבִיא בה"ג בְּ אָמְנָם
סוּל. פָּ – וכו' לוּק שָׁ כָּבוּשׁ, סָרוּחַ, פוּחַ, תָּ —אֶתְרוֹג However, in the Behag he cites the
Baraisa (36a): An esrog that is swollen, putrid, pickled, cooked, etc. — is invalid.
And in the Behag’s version: "כָּבוּשׁ". וְלאֹ "כָּמוּשׁ" אִיתָא —וּבְבה"ג And in the Behag it
reads “withered” (kamush) and not “pickled” (kavush). According to this reading: וּלְפִי
הָאֶתְרוֹג. לְבַד הֵם – רִים שֵׁ כְּ ין כְמוּשִׁ דִּ הָא דְּ לוֹמַר צָרִיךְ —זֶה And according to this, we
must say that the ruling that withered ones are valid — applies to all [species] except
the esrog. וְהַמהרי"ל. הָרוֹקֵחַ ירְסַת גִּ ֶּהוּ ז שֶׁ הוּא —וּבָרוּר And it is clear that this is the
textual reading of the Rokeach and the Maharil. ישֵׁ וְכֵן סוּל, פָּ כָמוּשׁ דְּ יטָא שִׁ פְּ זֶה וּלְפִי
—לְהוֹרוֹת. And according to this, it is obvious that a withered [esrog] is invalid, and
so should one rule. ם.) שָׁ עַיּיֵן ה, רַבָּ הָאֵלִיּהָוּ תַב כָּ (וְכֵן — (And so wrote the Eliyahu
Rabbah, see there.)

Halachic Divergences & Insights

Whether a Withered Esrog Is Valid
Mishnah Berurah (Sk. 2) / Shulchan Aruch HaRav (Section 1): MB: A with-
ered esrog is valid even if completely withered, because it still contains some mois-
ture. However, following theMagen Avraham, it must be checked with a needle and
thread.
SAH:Awithered esrog is valid, with no requirement to check it. Both authorities are
lenient, unlike theAruchHaShulchan, who follows theBehag’s reading and invalidates
a withered esrog.

§6 ז: ין דִּ מִינִי שְׁ פֶרֶק בְּ הָרמב"ם —כָּתַב The Rambamwrote in Chapter Eight, Halachah
7: where he records the following ruling regarding holes in an esrog: נקֶֶב יקַב נִּ שֶׁ (אֶתְרוֹג
סוּל. פָּ – הוּא שֶׁ כָּל שׁ —מְפוּלָּ “An esrog that has a hole perforated through and through,
of any size— is invalid. סוּל. פָּ – יוֹתֵר אוֹ אִיסָר כְּ הָיהָ אִם שׁ, מְפוּלָּ אֵינוֹ —וְשֶׁ And if it is not
perforated through, if it was the size of an isar or more — it is invalid. הוּא שֶׁ כָּל חָסֵר
לְשׁוֹנוֹ, כָּאן עַד סוּל.) פָּ –— If it is lacking any amount — it is invalid.“ Thus far his
words. The Aruch HaShulchan now explains the Rambam’s meaning: בּוֹ יּשֵׁ שֶׁ נקֶֶב דְּ לוֹמַר: כְּ
סוּל. פָּ – שׁ מְפוּלָּ אֵינוֹ אֲפִילּוּ הָאֶתְרוֹג, ר שַׂ בְּ מֵעֶצֶם וְהַחֶסְרוֹן —חֶסְרוֹן, That is to say: a hole
that has a deϮcit, and the deϮcit is from the actual ϱesh of the esrog, even if it is not
perforated through — it is invalid. יתֵָד ם שָׁ נָּעַץ שֶׁ גוֹן כְּ וְהַיְינוּ חֶסְרוֹן, בּוֹ אֵין שֶׁ נקֶֶב אֲבָל
בוֹ, —וְכַיּוֹצֵא But a hole that has no deϮcit —meaning, for example, if a peg or the like
was inserted there, – לוּם כְּ הָאֶתְרוֹג מֵעֶצֶם חָסֵר לאֹ מָקוֹם וּמִכָּל נקֶֶב, כְּ קוֹם הַמָּ ה נּעֲַשָׂ —שֶׁ so
that the place became like a hole, yet nothing is actually lacking from the substance of
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the esrog — in such a case there is a distinction: עִנְייָן, כָל בְּ פָסוּל דְּ שׁ מְפוּלָּ ין בֵּ חִילּוּק —ישֵׁ
there is a distinction between a perforated hole, which is invalid in all circumstances,
אִיסָר. כְּ צָרִיךְ שׁ מְפוּלָּ —וּבְאֵינוֹ and one that is not perforated through, which requires
the size of an isar to be invalid.

Halachic Divergences & Insights

Hole Without Substance Loss
ShulchanAruchHaRav (Sections 3-4): SAH:ClariϮes thatwhen ahole lacksnone
of the esrog’s substance (e.g., pierced by a thick peg), it is valid if smaller than an isar.
The measurement considers a hypothetical circle that could be made from the hole’s
area, regardless of shape (round, square, or elongated).

§7 שׁ"? "מְפוּלָּ נִּקְרָא —וּמַה Andwhat is called “perforated through”? There are diϥerent
opinions: לְעֵבֶר. מֵעֵבֶר דַוְוקָא דְּ אוֹמְרִים —ישֵׁ Some say speciϮcally from one side to the
other side. i.e., the hole must go completely through the esrog. ה לְמַטָּ אי וַודַּ דְּ אוֹמְרִים וְישֵׁ
לְעֵבֶר. מֵעֵבֶר צָרִיךְ – ֶּרַע הַז חַדְרֵי ם שָׁ כָּלוּ שֶׁ יתוֹ, תַחְתִּ —בְּ And some say that certainly at
the bottom, in its base, where the seed chambers end — it requires penetration from
one side to the other. זֶהוּ דְּ שׁ, מְפוּלָּ מִקְרֵי – ֶּרַע הַז חַדְרֵי עַד יקַב נִּ שֶׁ כְּ הָאֶתְרוֹג, כָל בְּ אֲבָל
ילוּשׁוֹ. —פִּ But throughout the rest of the esrog, when it is perforated until the seed
chambers — it is called perforated, for this is its perforation. The Aruch HaShulchan
now explains the anatomical structure of the esrog: לשֹׁ שָׁ ֶּרַע הַז חַדְרֵי עַד הָאֶתְרוֹג בְּ יּשֵׁ שֶׁ וְדַע
—קְלִיפּוֹת: And know that in the esrog, until the seed chambers, there are three layers:
לִיד, גְּ מִין כְּ וְהוּא מְאדֹ, ה דַקָּ הִיא שֶׁ הָעֶלְיוֹנָה —הָאַחַת The Ϯrst is the upper one, which is
very thin, and it is like a type of skin, כּוּלּוֹ. נִגְלַד ן כֵּ אִם א אֶלָּ סוּל פָּ שׁוּם אֵין —וּבוֹ and
regarding it there is no disqualiϮcation unless it is entirely peeled oϥ. זוֹ ה קְלִיפָּ וְעַל
רוּמָה, תְּ אֶתְרוֹגֵי לְעִנְייַן תְרוּמוֹת דִּ ר, עָשָׂ אֶחָד רֶק פֶּ הָרמב"ם —כָּתַב And regarding this rind
the Rambam wrote in Chapter Eleven of Terumos, concerning esrogim of terumah,
ם. שָׁ עַיּיֵן לְזָרִים, אֲסוּרִים מָקוֹם – מִכָּל אוֹתָם לִיכִין שְׁ מַּ שֶׁ י פִּ עַל אַף קְלִיפֵיהֶן —דִּ that their
rinds, even though they are discarded, are nevertheless forbidden to non-Kohanim,
see there. ירוֹת. הַפֵּ כָל בְּ שֶׁ ה דַקָּ ה קְלִיפָּ כִּ זֶהוּ —דְּ For this is like the thin peel found on
all fruits. Now the second layer: עַד הָאֶתְרוֹג דּוֹפֶן כָּל הוּא שֶׁ הָעֲבָה, ה לִיפָּ הַקְּ הִיא נִית ֵ וְהַשּׁ
ֶּרַע. הַז —חַדְרֵי And the second is the thick rind, which is the entire wall of the esrog
until the seed chambers. "עוֹר", נִקְרָא הַקּוּרְקְבָן עוֹבִי כָּל שֶׁ מוֹ כְּ ה", "קְלִיפָּ נִקְרָא זֶה —וְגַם
And this too is called “rind,” just as the entire thickness of the gizzard is called “skin,”
אֲכִילָתוֹ. עִיקַר ֶּהוּ ז שֶׁ י פִּ עַל —אַף even though this is the main edible part. נָמֵי וְהָכָא
ֶּרַע, הַז חַדְרֵי הֵם ירִי הַפֵּ עִיקַר דְּ ן, כֵּ אֶתְרוֹג —בְּ And here too with the esrog it is the same,
for the main fruit is the seed chambers, ה. קְלִיפָּ נִקְרָא עָלָיו שֶׁ ר שָׂ —וְהַבָּ and the ϱesh
upon it is called rind. אֲרוּ. תְבָּ נִּ שֶׁ הַנְּקָבִים יעוּר שִׁ הוּא —וּבוֹ And regarding it apply the
measurements of holes that were explained. Now the third layer: שׁ מַמָּ ישֵׁ ית: לִישִׁ ְ וְהַשּׁ


