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Parashas Ki Seitzer

TEACHING 1

Taking the Yetzer Hara’s Own Diligence as Spoil
20 N2 7772 70PN ' 9301 1278 By mann’ Nen 03

When you go out to war against your enemy, and Hashem your G-d gives him into your hand, and you
take his captives (Devarim 21:10)

L1020 neaw "9 020K DY ManPn? RSN 2 PI0R TN 1P Minn mymz; I heard from
my teacher, of blessed memory, an explanation of the verse, “When you go out to war against
your enemies... and you take his captives.” The verse says the victor takes what the enemy had
taken. The Baal Shem Tov asks what a person carries off from the enemy in this war, and answers
that he carries off the enemy’s own case.

Y17 787 NN W22 M2 ,R8Y Y77 3% NIYY 277 9Y °2 For through the argument of the
yetzer hara itself, a person conquers the yetzer hara. The weapon is the yetzer hara’s own claim
on him. Whatever the yetzer hara says in its own favor becomes the ground for refusing it.

120 DWW NINYRY NIy >70 ,MN2Y2 DINT DX NINEY INDNDR 171 X XY For if it is
quick and diligent in its work of enticing a person into sin, doing so in order to carry out the
mission of Hashem, blessed is He, The yetzer hara is not an outlaw. It works hard at seduction
because that is the assignment it received, and it performs the assignment faithfully.

Rakiiial 15‘1;7'79 (R"Y A"OPT MMINR 'R) 012 2NV 1723 as the Zobar writes (parshas Terumabh,

The compiler copied this parable above, in parshas Bereishis, teaching 141. See also Kedushas Levi, Likutim, s.v. “v’orach
tzaddikim,” fol. 1o1a, and Sefer HaZechus of the Chiddushei HaRim at the end of Gittin. Toldos Yaakov Yosef, parshas
Pekudei, fol. 78b, states the same teaching more fully: a person should learn from the yetzer hara, which stands ready
at all times to entice him and thereby does its Maker’s will, as the Zobar‘s parable of the harlot explains. If so, how can
a person listen to the yetzer hara and sin? He should learn from the yetzer hara itself, which always does its Maker’s
will. That passage cites the same explanation of “When you go out to war against your enemies” in the name of the Baal
Shem Tov, and reads the mishnah “Who is wise? One who learns from every person” (4vos ch. 4) as including learning
from the yetzer hara. See above, parshas Bereishis, teaching 159 and note 140 there, and parshas Terumah, note s, on
learning from every person. Ben Poras Yosef, fol. 108d, adds that one can draw a lesson for the service of Hashem from
any event in the world, and tells of an incident in Bender in the year 5528: the Tatar king entered a fortress he had never
been permitted to enter, and afterwards fined the city’s governor for having let him in. So too a person is commanded
not to grant the yetzer hara entry, and is held to account for granting it, as the Sages read “a small city with few people
in it, and a great king came against it” (Kobeles 9:14) of the yetzer hara (Nedarim 32b). Tzafnas Paneach, fol. 69d, cites
the Baal Shem Tov on “and you take his captives”: from the eagerness people showed for Haman’s will, one learns
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fol. 163a) in the parable of the harlot, In that parable the king himself sends the seductress to test
his son. She strains every effort to entice him, and precisely by doing so she carries out the king’s will.

I 375 yins Now ,iNINDNI 1 RN MY ,iR8YR 09 DI MR M from this a
person should take a lesson for himself: that he too should be quick and diligent in his own
work, not to listen to the yetzer hara, Here is the captive taken from the enemy. The yetzer hara’s
zeal is a demonstration that what counts is doing the work Hashem assigned you, without delay and
without slackening. A person adopts that quality and applies it to his own assignment.

N"NETY LY iAW 77207 933P 1987 RITW since this is the will of his Maker, blessed is His
Name, and so on. And his words are beautiful. Refusing the yetzer hara is the person’s assigned
work exactly as tempting him is the yetzer hara’s. Both serve the same Master, and the one who refuses
is doing openly what the tempter is doing in disguise.

(Toldos Yaakov Yosef, parshas Bechukosaz, fol. 126d)

THE MAIN IDEA

Watch bow hard the pull to do wrong works on you, and learn from it. That drive is only doing the job
Hashem gave it, and it never slacks. Do your own job, refusing it, with the same energy.

TEACHING 2
Eishes as the Initials of Adnai Sefasai Tiftach

121 INIR NDY WK 172W2 NORMN
And you see among the captives a woman beautiful in form... (Devarim 2x:1x)

(1”°:R”12°9°11N) nne'Rone'w TR N" n "WN The word ezshes is an acronym for “Hashem,
open my lips” (Tehillim sx:17). The three letters of NWX, aleph, shin and tav, are the opening letters
of the three words MNON *NOW "JTN. That verse is the one a person says as he begins the Amidah,
asking Hashem to open his mouth for prayer.

TRIN NDY NYR 722W2 NORTI PIDD BY 1"DDT1URN 11 SNYRYY 913 as I heard from my grand-
father, of blessed memory, on the verse, “And you see among the captives a woman beautiful in
form.” > The grandson reporting this is the author of Degel Machaneh Efraim, and the grandfather
is the Baal Shem Tov. The teaching as printed here gives only the acronym and its source, without
spelling out what the Baal Shem Tov drew from it. The verse’s own language, seeing something beau-
tiful held captive and taking it home, invites the reading that the power of speech lies captive and a
person redeems it in prayer, but the wording here is compressed and does not say so.

(Degel Machaneh Efraim, parshas Bechukosar)

THE MAIN IDEA

Your power of speech can sit captive inside you. When you ask Hashem to open your lips, you are bringing
it home.

how to carry out Mordechai’s will with desire and speed. The same sefer, fol. 9oc, distinguishes those who simply do
the opposite of what the yetzer hara urges from the higher class described as “wise, learning from every person,” who
learns even from the yetzer hara, eating the fruit and discarding the shell as Rabbi Meir did (Chagigab 15b); it brings a
parable of a servant who rebels against his master at the master’s own instruction, to test the provinces. That parable
also appears above, in parshas Bereishis, teaching 141; see further parshas Va'eschanan, note 4.
See also Degel Machaneh Efraim, parshas Vayeishev, on the words “and she lifted up,” and parshas Shemos, on the words
“Who gave a mouth to man,” where the author explains something of the inner meaning of this matter at length.

2
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TEACHING 3
The Beautiful Captive as the Opening Words of Tefillah

IRIN N2 NYN

A woman of beautiful form (Devarim 2x1:11)

,ND'N oNR'Y SIT'R N mzm The word NYX is formed from the initial letters of *N2Y JTX
nnan, “Hashem, open my llps, The Torah calls the captive an ININ N> NWN, a woman of beautiful
form. The Baal Shem Tov takes the first word letter by letter: alef, shin, tav open the three words of
the verse a person whispers before the Amidah (7ebillim st:17).

SNPIN T°22 °2 1" ND? and ND’ is formed from the initial letters of IN?7N T°3 °2, “my
mouth will declare Your praise.” The second half of that same verse supplies the second word. The
letters pei, yud, tav are the letters of ND°, though the reading takes them in the order the verse gives
them rather than the order they sit in the word. So the phrase that names the captive of war spells
out, in its opening letters, the request a person makes before he begins to pray. The teaching stops
here and leaves the reader to carry the point into parshas Ki Seitzei: what a person takes captive in his
war is the power of speech, and he brings it home by turning it into praise.

(Otzar HaChaim, beginning of parshas Ki Seitzer)

THE MAIN IDEA

Your own mouth is the first captive you bring home from the war. Ask Hashem to open your lips, and the
speech that was working against you turns into praise.

TEACHING 4

The Captive Woman of Beautiful Form as the Divine Presence in Exile

MYN? 77 DOR2) 131 NI NDY NYK MW 0K
You see among the captives a woman of beautiful form... and you take her for yourself as a wife

(Devarim 21:11)

,7NY27 12 03 377 ,INIA N2° NWR 172w2 N’Nﬂ1 “You see among the captives a woman of
beautiful form” (Dewzrtm 21: II) this too is a promise. The Torah’s phrasing here is a plain future
verb, “and you will see.” The Baal Shem Tov hears it as prediction rather than as the opening clause
of alaw. The word “too” points back to the previous verse, which he has likewise read as a promise:
Hashem will deliver your enemy into your hand.

173 M73W3 N NN MDY YN NTY APDWIY TN PN IN I T8 DN AT T
When Hashem gives the yetzer hara into your hand, then “you will see” how the Divine Pres-
ence, who is the woman of beautiful form, is herself held captive, as it were. The enemy of the
pasuk is the yetzer hara. Victory over it opens the eyes. Only then does a person recognize what is
actually standing in the captives’ camp: not an object of desire but the Divine Presence, held in exile

The Degel Machaneh Efraim does not name the Baal Shem Tov here, but the teaching appears to come from him. In
the Likutim to parshas Mishpatim the same author expounds the verse “If a man seduces” (Shemos 22:15): the man is
the yetzer hara, the maiden is machshavab, and “he shall surely pay a dowry for her to be his wife” follows the line of
“and you take her for yourself as a wife” in parshas Ki Seitzei, which he attributes there to his grandfather, of blessed
memory. He gives no details of that explanation, but his wording matches the derush here, since it concerns the nitzotz

held inside a thought. That is the teaching of the Baal Shem Tov he is pointing to.

3
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among the k/zpos. The Hebrew adds “as it were,” marking that the exile is spoken of from our side,
not His.

MRT 7% NP 1AW 1M ANiTER N2 NPYM “And you desire her” (Devarim 21:11), to
redeem her from captivity, “and you take her for yourself as a wife.” The verse’s word for desire,
chashak, now has a new object. What looks like attraction to the captive is really the pull toward
redeeming the holiness held inside her. Taking her as a wife is the completed act: the Divine Presence
brought out of the enemy’s camp and joined to the one who redeemed her.

(Degel Machaneh Efraim, parshas Ki Seitzer)

THE MAIN IDEA

Beat the pull to do wrong, and your eyes open. What looked like something to want turns out to be holiness
held captive, waiting for you to bring it home.

TEACHING S

Stripping the Soiled Garment from an Alien Thought
31 oy maw nny X PO

She shall remove the garment of her captivity from upon her... (Devarim 21:13)

,[N] D'IN’? niNa7 NNt niavnRn 3 ,1"IRR "IN 117N OW2 nnN2 1:: I have already
explained in the name of my master, my grandfather, of blessed memory, that as for the alien
thoughts that come to a person, [the reason] is The speaker is the Degel Machaneh Efraim, and
“my grandfather” is the Baal Shem Tov. He is repeating a teaching he has given elsewhere.

A3pn%1 WYY InitYaD 1pen? N1 nawnRa NNIN 49in2w WiTRn Yo NN 0D that

the holy spark inside the letters of the alien thought longs for rectification, to be raised to its
root and repaired. The thought does not arrive by accident. Every thought is made of letters, and
inside those letters sits a n7zzotz. The spark is the one doing the wanting: it presses itself on a person
because it wants him to lift it back to its source.
,2°N1% I:’Wﬁ:’?; As for all alien thoughts, in the upper worlds the letters are luc1d hghts, except
that they descended into the depths and clothed themselves in soiled garments. The same letters
that now form an ugly thought are pure light higher up. Nothing in them changed in essence. They
fell, and on the way down they picked up clothing. The offensiveness of the thought belongs to the
garment, not to the letters.

Y272 OniR NRS? NPY L,1DY ORYn MW nPnt NN APOm NIRRT 1NN 9703w 9n3
,1"PR93%1 as my grandfather, of blessed memory, made clear from “She shall remove the gar-
ment of her captivity from upon her...”, meaning that one should not take them in their defiled
garments. Here is the turn on the pasuk. The Torah forbids the soldier to bring the captive woman
into his house dressed as she is. Read inwardly, the captive is the spark, and her captivity is its exile
inside the k/ipah. A person must not take the thought in while it still wears that clothing.

The core of this idea, that every thought is made of letters, even an alien thought, appears above in parshas Noach, in
the section Amud HaTefillah, teaching 106. That the whole desire of these thoughts is for a person to rectify them is
set out at length there from teaching 116 onward. That the letters are lights that descended into the depths appears in
parshas Va'eschanan, teaching 35. See also parshas Noach, Amud HaTefillah, teaching 108, where the alien thought is

compared to a son pleading with his father, “Redeem me from captivity.”

4
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;079X MW 1N 1IN ,0°NIZ D713 0O PR 900 I8 P Rather he should see
to remove and separate the soiled garments from them, and then their light will shine like the
dawn. The work is separation: pull the covering off the letters and leave the light. The word for
removing follows the pasuk’s own verb, “she shall remove.” Once the garment is off, the light does
the rest by itself.

(Degel Machaneh Efraim, parshas Vayecht, on the verse Shimon and Levi)

THE MAIN IDEA

An unwanted thought is not only filth. Inside its letters sits a spark of light that bas fallen and picked up

dirty clothing on the way down. Do not take the thought in as it comes; strip the covering off it, and what is
left will shine.

TEACHING 6
Cross-Reference: The Firstborn of the Hated Wife as a Hint to the Jewish People

ﬂ?fﬂﬂf;?’? "l‘l:;[l 120MMm
And the firstborn son belongs to the hated one (Devarim 2x:15)

'Y NN 79290 0% 1" DORRD2 1R NI PRI 11 M1 29N02 WH 11 What this verse
contains by way of a hint about the Jewish people is explalned further on, in the discourses for
Rosh Hashana and Yom Kippur, letter 9. The compiler is not reporting a teaching here, only
marking its location. He tells the reader two things: that the words “and the firstborn son belongs to
the hated one” carry a remez about the Jewish people, and that the reading itself appears in the section
of discourses for Rosh Hashana and Yom Kippur, at teaching 9. He gives no part of the content, so
anyone who wants the teaching has to turn there.

THE MAIN IDEA

The hint about the Jewish people in this verse appears in the discourses for Rosh Hashana and Yom Kippur,
teaching 9.

TEACHING 7
The Letters of Chet: Desire, the Hidden Good, and Sins Turned Into Merits

I3 Ny LY KU D M D)

If a man has committed a sin punishable by death... (Devarim 21:22)

121 M39TY (2"Y 1"D7 KRP°) ©"wn WiTR »inn "YW I heard from my teacher an expla-
nation of the passage in the Talmud (Yoma 86b), w1llful sins [become for him like merits],”
and so on. Reish Lakish there teaches that teshuvab is so great that a person’s deliberate sins turn
into merits. The teaching that follows explains how a sin can hold anything convertible into merit,
and it does so from the word chet, sin, in the verse.

NLMT QPR 03 ,295720 0PIy P KR 9w 71200 §7920 2 ,K0N KR oYY The reason it is
called chet, sin, is that His glory, blessed is His Name, fills the whole world, as it were, including
the place of the sin, > Nothing stands outside His glory. The site of a transgression is therefore not

*  This point is explained above, in parshas Bereishis, teaching 40, and in note 34 there.

5
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a place empty of Him, and this is the premise for everything that follows.

,'121 1177y 21y0Rn YR RYINT DY 292907 and the pleasure of the sinner is drawn down
from the supernal pleasure, and so on. The enjoyment a person finds in the sin is not a pleasure of
its own making. It descends from above, however far it has fallen by the time he tastes it.

D¥Th NPT MR DTN DONININ P57 BWRIN TIINT 1R TN ,TTR0 NPIT TR W MM
o, Sy Toyn WA W2 ,"121 Now, there is a middab called chemdab, desire, which spreads out
from Him, blessed is He, to all creatures, man and beast and animals and creeping things, and
so on, as the senses testify to this. Desire is not a human defect. Every living thing craves, down to
the creeping things, and the Baal Shem Tov takes that universality as evidence that desire has a single
root above and extends from there into all of creation.

N723 1290 90NY 1" NI DYDY D7D TR0 5D IR 1M W nTanms TN oo
»"37N In every instance of desire there are the Names Havayah and Adni, because the desire,
before it is acted upon, is Havayah, and after the act Adni comes into being. Havayah is the
Name of the vitality while it is still in its source and not yet manifest. Adni is the Name of Malchus,
where that vitality becomes an actual presence within creation. Desire passes through both: it exists
first as an unrealized stirring, then as a deed.

oram ninY *3w SW NiTNIN ‘N Y XY 12 'N 50 This gives the ches of chet, which is eight,
the eight letters of the two Names mentioned. Havayah has four letters and Adni has four. Their
total, eight, is the numerical value of the first letter of the word for sin. The letter that opens chet is a
count of the Divine Names concealed inside the desire that produced it.

ARV 2 12 Y9291 'R NINY ,XWM 17 "D NIX 27 199032 133 290 W2 134021 Within it there is
good, hidden inside it, and that is the letter tes of chet; and the letter alef is absorbed within
it,° so you have chet. Tes opens the word zov, good, and stands for the good buried inside the sin.
What the alef stands for the teaching does not say; it states only that the alef lies absorbed within, and
the compiler sends the reader on to the teachings that follow.

,'1319%3M1 22 DR TN 172 NWTA MIRDY NITR A" ¥ 1371 Now, there are thirteen middos
by which the Torah is expounded, and one of them is kal vachomer, and so on. The Hebrew
word middah carries both senses here at once: a rule of exposition, and a divine attribute. The Baal
Shem Tov moves from one sense to the other in the next line.

,'191 pimy PR2 mPyRY 4t MR 91iyn: R n7enD it mMaivnn °12 By MM Through the
arousal of this desire below, that same middab is aroused above,’ by kal vachomer, and so on.
The reasoning is compressed. If the desire is aroused this powerfully in its fallen state down here, then
all the more so its root above. What a person stirs below reaches the middah from which it came.

,12yR% 2907 97iYNTR PAoDRY 25T NN I RVMT DY 12°%PN P Only, the klipab of
the sin is a dividing screen, and it blocks the good above from being aroused, The husk wrapped
around the good inside the sin acts as a barrier. Aslong as it remains, the arousal cannot pass upward.

1237 290 P INYI ,NDO9RI ¥ PN PPRON ,N2IWN2 W IR DN °3 except after he has
repented, when the evil part and the klipah depart and only the hidden good remains, Teshuvab
removes the husk. What is left is the good that was concealed there from the start, the tes inside the
word.

,NIP212 1Ya NiaiT 927 ,MPYRPY 2317 02 939N 18 and then the good above is aroused as

The compiler points the reader ahead to the teachings that follow here, from teaching 8 onward.
The compiler suggests that this ka/ vachomer is the one discussed above in parshas Bereishis, teaching 36 with note 31
there, and in parshas Eikev, teaching 3s; see there.
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well.® This is why willful sins become like merits. With the screen gone, the good below reaches
its root and rouses the good above. The sin now functions exactly as a merit does, and Reish Lakish’s
statement is explained.

M"ADTY ,NIDT ALY N ,0°9207 XPY 19aNN? 1977 127 72921 This holds only where the
willful sin came from appetite and not from spite; then they become merits. And his words are
beautiful. The whole mechanism rests on desire. Where a person sinned out of craving, the craving
itself carries a Divine root that teshuvah can release. A sin committed to provoke has no such craving
behind it, and the teaching excludes it.

(Kesones Passim, parshas Bebaaloscha, fol. 35b)

THE MAIN IDEA

The pull that drew you into a sin is itself a spark of something Divine. When you do teshuvab, the busk
falls away and only that good remains, so the very craving that led you down now lifts you up. This works
when the sin came from appetite, not from spite.

TEACHING 8
The Silent Alef in Cheit: The Master of the World Hidden Inside Sin

(279P7 NIX2 2°¥773 NVM N2A 7903) 13902 K Yo 7279 ,1"M0t 1'KKn "NYRY 1 heard
from my grandfather, of blessed memory, that an alef is swallowed inside it (inside the word
cheit, as explained above in the preceding section) for this reason: The speaker is the Degel
Machaneh Efraim, and “my grandfather” is the Baal Shem Tov. The word R, sin, is written with
a final alef that the mouth never sounds. The compiler adds the parenthesis to point the reader back
to the previous teaching, where the same word came up.

,7191271 Y2237 , NI 7112 0PIV DY ADIPN 17iY 12 03 DWW Y7731 to make known that there
too rests the Master of the world, blessed is He, swallowed and covered over. Here is the turn.
The letter alef is read as aluf, master, and alufo shel olam is a name for the Holy One. The unpro-
nounced letter at the end of “sin” says that He is present in that place as well, but present the way a
silent letter is present: written into the thing, and inaudible.

29731 1ivR NIy’ 970 NR WK 8°77 X% 179927 53 For without Him no man could lift his
hand to do anything, small or great. The reason the alef must be there. Every act draws its power
from Him, and asin is an act. So the vitality that carries out the sin is His vitality, concealed inside the
deed. The wording echoes Pharaoh’s words to Yosef, “without you no man will lift his hand or foot”
(Bereishis 41:44), redirected from a viceroy to the Creator. The teaching is compressed and stops here;
it says where G-d is to be found, and does not go on to say what a person should then do about it.

(Degel Machaneh Efraim, parshas Eikev, sy. V'yesh ['havin)

THE MAIN IDEA

Even a sin runs on strength that comes from Hashem. He is there, silent as the unsounded alef, hidden

inside the deed itself.

See above, parshas Bereishis, note 34, and teaching 167 in the body of the text there, and parshas Vaeschanan, note 1.
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TEACHING 9

The Silent Alefin Cheit: Sin as Forgetting the Master of the World

112021572 92°K 920 K NI, X001 NPRY 7"A21 RN 1 "YW [heard from my grandfather,
of blessed memory, that in the word XU [cheit, “sin”], the letter alef in it is not detectable in
pronunciation. The word is spelled with three letters, chet, tes, alef, but only two of them sound.
The closing alef is written and not heard. The Baal Shem Tov treats that as the word telling us what
sin is. The speaker here is the Degel Machaneh Efraim, and his grandfather is the Baal Shem Tov.

,099y P 429PKR2 MY 12y 1i2y? 18I YW YUY °p? oywm The reason is that at
the moment the wicked person wants to commit a transgression, he forgets the Master of the
world. Alefis the first letter of Alufo shel olam, the Master of the world. So the silent alef is a silenced
awareness of G-d. Note the precision of the image: the alef is not missing from the word, only from
the sound. The Master of the world has not gone anywhere, and the transgressor has not denied Him.
In the instant of wanting the sin, he simply fails to register Him. Sin, on this reading, is a failure of
hearing rather than a decision against G-d.

MR DIPR2 °N2AN2Y 123 As I have written elsewhere. The Degel Machaneh Efraim points the
reader to his own fuller treatment of this idea in another place, without naming it here.

(Degel Machaneh Efraim, in the Likutim to parshas Devarim, sy. baaravah)

THE MAIN IDEA

Sin usually begins with forgetting, not with defiance. Hashem is still there; a person just stops bearing Him
for a moment. Keeping that awareness audible is most of the work.

TeAcHING 10
The Silent Alef'in Cheit: The Master of the World Hidden Inside the Sin

"D, 32 9NN0R 0PIy P iDIPR RV 02 1" PPTIURR 1 0N ymzr I heard from my grand-
father, of blessed memory, that [in the word] cheit, sin, the Master of the world is hidden inside
it. And his words are beautiful. The letter alef stands for alufo shel olam, the Master of the world.
The Baal Shem Tov points to the alef sitting at the end of N and reads it as the Master of the world
concealed within the sin.

,MIIMIND NI R332 11273 AR N9933 AR KA KT D WD) The explanation is that
the alef is not revealed and is not detectable in the pronunciation, and it comes at the end. This
is the mechanism. Nothing about the sound of the word XU betrays an alef; the letter is written and
silent. Hidden presence, exactly.

,1239MN2 Y722 K712 03 5" XY N2°N2 191 The same holds for the word tamei, impure,
Heaven spare us: there too the alef is swallowed at the end. A second word for the realm of
defilement, spelled the same way. The pattern is not an accident of one word.

2"7 LID) Bt 0IBNMD ,1RyE NYTH MPPRoA RIT IX "N A2y 12390 DTN 0D LM AT
,"1217172Y 7299 DN 1°X (R"Y To understand this: when a person commits a transgression, God
forbid, his daas departs from him, as the Sages, of blessed memory, said (Sotah 3a), “A person
does not commit a transgression...” The Gemara finishes: unless a spirit of folly has entered him.
The Degel Machaneh Efraim reads that folly as a specific loss, the collapse of daas, the faculty that
holds a truth present and felt.
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,72 TIP3 29K, PINT DX ' 1YW ONTIN2 2WR NIT INY At that moment he certainly thinks

that Hashem has abandoned the earth and does not watch over it. This is the content of the folly.

Not a denial of Hashem, but the assumption that this spot, this hour, falls outside His watch.

77 NP NTNZ 10y 93 oY MaTn NNy ,Poymn 3 M TaY B RN ¥T M7 0N %2
,’7?:;) 173 723Y For if he knew and believed that all his doings stand before Hashem, that He
watches over him in all his affairs, he certainly would not transgress at all. The proof runs
backwards from the act. Since he sinned, he must have been holding, at that instant, that no one was
watching.

i1 71207 INXR INNIYD W0 OY 03 ONTND °D 13 TP ORI NIT NEKD 92X But in truth
this is certainly a complete falsehood, for certainly His providence from Him, blessed is His
Name, is present there too. “There” means the place of the sin itself. The Degel Machaneh Efraim
does not soften this: providence does not withdraw from the scene of a transgression.

ity 42 1D M7 X2, Y37 ANIND Am 1 TR 01" TN Y3 N DY Annw 2Ty 208 ON 0D
;127 D3 For if one could picture the absence of His providence from there for even a single
moment, God forbid, [the person] would die on the spot at that moment, and he would have
no power to do anything. The argument turns on the fact that Hashem sustains every creature
continuously. Withdraw that for an instant and the man is dead, and a dead man commits no sin. So
the very strength with which he sins comes from the One he assumes has gone.

J7IRM 900721 02Y72 TN ,XIT 7972 WITPT KT 12 D3 DY "KT112 78 Rather, certainly the Holy
One, blessed is He, is there as well, only in great concealment and hiddenness. Present, and not
perceptible. That is the whole point being made.

:09y W I29PK 10XITY 'R NIN NINDT 1377 M1 PY) This is what the concealment of the letter
alef, which is the Master of the world, alludes to. The letter completes the word and gives it its
form, yet the ear hears nothing of it. So with the Holy One in the place where a person sins.

(Degel Machaneh Efraim, parshas Emor, s~. Eileh haMitzvos)

THE MAIN IDEA

Hashem is present even in the moment a person sins. The very strength to do it comes from Him. What sin
does is not remove Him, only hide Him.

TEACHING 11

An Inadvertent Sin That Carries a Death Judgment: Keri and the Stripping of the Soul
I3 Ny LBWR NOD WK 172 72

If a man commits a sin whose judgment is death... (Devarim 21:22)

WON3 1377 921 PIDR PY 1Pt U2N "JITN OW3 1127 Agi APy 1" Tonn 297 °an3 PNOKT
,NI7777 2i°2 1372pR 793R 92 Py ’7;7 mb:: 1"7n N2 Py Y INIR N°7N) NI NIn vDYR KON I
saw in the writings of the rabbi, the chassid, our teacher Rabbi Yaakov Yosef HaKohen, in the
name of my master, my grandfather, on the verse: “If a2 man commits a sin whose judgment is
death, and he is put to death, and you hang him on a tree, his corpse shall not remain overnight
on the tree, but you shall surely bury him on that day,” The Degel Machaneh Efraim reports the

The same point appears above in parshas Kedoshim, note 7, and below in parshas Vayelech, note 3.

9

The reading of the alef as alufo shel olam is explained above in parshas Bereishis, teaching 22, along with the further 10

places listed there in note 18.
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teaching at second hand, from the writings of Rabbi Yaakov Yosef of Polnoye, who had it from the
Baal Shem Tov. He quotes the verse in full because every one of its clauses will be turned.

TP O Y NYR LBWH NI TPNY A0 NI ROA R TWPT and he asked: a chet is an
inadvertent act, so how can it carry a judgment of death, which belongs to a deliberate trans-
gression? This is the trigger. In the Torah’s graded vocabulary chet is the lightest of the terms for sin
and denotes something done without intent. A capital sentence belongs at the other end of the scale.
The verse joins the two words in a single phrase.

LM% VRN RIT 229 RITY 2 BY AN 5" NXEIT PW X2 92 119" I8%21 and he explained, of
blessed memory, that with the sin of wasteful emission of seed, even though it is inadvertent,
it carries a judgment of death, One sin answers to both halves of the phrase. It happens without
deliberate intent, and it is still lethal.

3T '3 DYDY M0 '3 oyDY LAY woan an 2" RN KW PPon TiwRT 0yp3 03 for
the first time, the sitra achra removes his nefesh from him, may the Merciful One spare us;
the second time, the ruach; and the third time, the neshamah, The death is described as a staged
removal of the three lower levels of soul, in ascending order. Each repetition takes another level. What
is left after the third is a man with no living soul-level in place.

"9 1non? 07357 799 PaR° XY nies?p? iNiN 2207 which draws him over to the klipos,
so that he will not accept rebuke, and this brings about death, may the Merciful One spare
us. The wording here is compressed. The Hebrew reads lakelipos, to the klipos, not bakelipos, so
it describes where the man is carried rather than what is wrapped around him. The mark of that
removal is practical: rebuke stops reaching him. That is what makes the condition fatal rather than
merely damaged.

1,230 NI N N1 BEWH MOTOW 1D A9 1190 KU ORI 177 991 21027 BNy
;2"9 57 NXPIY This is what the verse says: “If a man commits a sin,” that is, an inadvertent act
of akind that carries a judgment of death even though it is inadvertent, and that is the impurity
of keri, may the Merciful One spare us. The Baal Shem Tov now reads the opening clause back as a
definition. The Torah is not being loose with its terms; it is pointing to a specific case where the two
terms hold together.

oI 2R X% 10 nnoin 4% 9niR 0000 Py DY NI nonn ox ax 1% ,vy Py iniR noem
;1991 “And you hang him on a tree,” that is, even if you hang him on the Tree of Life, to speak
words of rebuke to him, he will not accept any rebuke. The bare word ezz invites the reading.
Hanging a man on the tree becomes hanging him on the Tree of Life, on Torah itself, in the form
of words of rebuke drawn from it. Given what the previous lines established, that measure fails: the
klipos have already sealed him against it.

LN 02 1172pR 993 OX 2 Py Py 9921 1PN KD 197 Therefore “his corpse shall not

Otzar HaChaim, parshas Tetzei, fol. 130¢, records the same question in the Baal Shem Tov’s name with an answer that
runs the other way. Since Adam’s sin, good and evil are mixed together in everything, and at times even a complete
tzaddik carries some spark of evil whose judgment is death, so that the evil should be consumed. Hashem has mercy, as
it says, “Precious in Hashem’s eyes is the death of His pious ones” (7ebzllim 115), and instead arranges that the man fall
into keri; the filth is cut away and the evil spark departs, as happened to many holy chassidim and complete tzaddikim.
That is an inadvertent sin that comes to atone for a death judgment, and for a tzaddik it counts as an actual death.
“You shall hang him” means hanging the episode on its cause, the Tree of Knowledge of good and evil. “His corpse
shall not remain overnight” then warns the rzaddzk not to let that dead matter stay with him, “for you shall surely bury
him”: through the Shema at bedtime a person kills the destroyers and raises the souls to the yesod of Nukva, called the
grave, the womb, the bundle of life, and his soul is repaired. And his words are beautiful. End of quote. See also Otzar

HaChaim, parshas Vayikra, fol. 36a-b.

10
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remain overnight on the tree,” but rather “you shall surely bury him on that day.” Since the
tree accomplishes nothing, do not leave him hanging there. The verse’s own instruction supplies the
alternative.

197989 ,12920 1IN W3 AN T91P (XY 2"7 N1572) Kni® 250 1390, 010 N3MNa2 T 1D
,'191 1"'NDTY PR N210D1 When it happens that he is in the aspect of day, that is, “the day is
pure” (Berachos 2a), able to refine his nefesh, then you shall bury him, to separate the dross
from him. And his words are beautiful, etc. “On that day” is read as a condition rather than a
deadline. The Gemara’s idiom, that once the sun sets the day itself is purified, gives “day” the sense
of a purified state. When such a moment comes to him and his nefesh can be refined, that is the time
to bury. What gets buried is not the man but the dead matter, the pesoles, which the burial separates
from him.

;"5 23901 22K 21T 297 MMEY2 "Ny ,'191 7977 99 PI0BT M1 And the explanation of
the verse “If a man commits...” I myself heard from the mouth of my master, my grandfather,
of blessed memory. The Degel Machaneh Efraim closes by adding his own direct testimony. He
found the teaching in Rabbi Yaakov Yosef’s writings, but he had also heard this reading of the verse
from the Baal Shem Tov himself.

(Degel Machaneh Efraim, parshas Eikev, sy. Od yirmoz vebaya eikev)

THE MAIN IDEA
The real danger of sin is that it seals a person off, so that words of rebuke no longer reach bim. Rebuke will
not break through then. Wait for a clear moment when his soul can be refined, and use it to separate the

dead weight from him.

TEACHING 12

An Inadvertent Sin as a Death Sentence, and the Bedtime Shema That Buries It

LR LEWR A3 RWOI 217 PRI L2510 w227 wWiTRR 1% RN Our master, the holy Rabbi
Yisrael Baal Shem Tov, said: How can an inadvertent sin carry a sentence of death? The verse
reads, “If a man has committed a sin carrying a sentence of death.” In the Torah’s vocabulary chet is
the inadvertent transgression, as distinct from avon and pesha. So the wording is strange: an act done
without intent should not be a capital matter at all. That oddity drives the whole teaching.

L1292 MR DIIRY AW RINYW V2907 R BY "XP'T 92K He said that it refers to the general
sin, which is inadvertent and beyond a person’s control: a nocturnal emission. He calls it “the
general sin” because it reaches everyone, and it is the one transgression that fits the verse’s word exactly:
it happens without intent and without choice.

,NI23°11 9002 INI2NDY , 2R TORT 202 INIAND IMTRO2 Nn) PUTST N VIR DORYDD
Sometimes this happens even to a complete zzaddik in his youth, as is explained in the sefer
Maggid Meisharim, and as explained in Sefer HaChezyonos. Both sefarim are personal records:
Maggid Meisharim preserves what Rabbi Yosef Karo’s maggid told him, and Sefer HaChezyonos is
Rabbi Chaim Vital’s own journal. The Baal Shem Tov cites them to establish that even great men are
not exempt, which is precisely what makes the question urgent.

,7720° Wi ’JS'??: NNTD NEN .'I?g'?ﬁ ,i112 127 12°77) From where does such a thing come, and
why should such a thing issue from before Hashem?

YT P2 IWRTT DTN KOI YT 250 217797 K2 719 1K) He said that this comes from the
mixture of good and evil, the sin of Adam with the Tree of Knowledge. Nothing evil goes out

11
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from Hashem as evil. What happens here traces back to the admixture that entered the world when
Adam ate from the Tree.

2" N8 PUTEN PY 2133 O, Y1 PI%01 PR nann 2°2Y07) Sometimes, because of some evil
spark, death is decreed upon the tzaddik, Heaven forbid.

JBPT AMpP) 2 T2 N2 $77 °2 AP TSI P KO A 49 I 1Y P 11903 So
of necessity they decree upon him that this sin should befall him, Heaven forbid, and he escapes
death, for the evil has passed and gone off, and they have taken their portion. The occurrence
functions as a substitution. The forces that had a claim on him collect their share in this way and
leave, and the decree of death lapses.

,n°N3 Tkt g YR RWNAT M1 3 For this sin is as hard for the tzaddik as death.

NP2 i YR NMIT N DEWH KITY RO WONI M7° %31 3 This is the meaning of “If
a man has committed a sin” that is “a sentence of death,” “and he is put to death,” since it is
as hard for him as death. Every clause now lands. Chet is the inadvertent act. Mishpat maves is the
decree that hung over him. V’humas, “he is put to death,” describes what the zzaddik himself feels,
not what a court does to him.

LD 49 PR NPT PY R0 0T PR LPY DY IR 000 LMD 17 19017 And from where
does such a thing come? “And you shall hang him on a tree,” for through the sin of the Tree of
Knowledge such a thing befell him. The verse’s “tree” is the Tree of Knowledge. The thing hangs
on that tree because that is where it originates.

LY RO 1770 KD Ayw 17214023 X 7902 N1vP 03 1970 KD nuR2 PaK But in truth, “his
corpse shall not remain overnight,” not even for a single night’s stay: the vile thing he did must
not remain overnight in the sin of the Tree. He hears nzvlaso, “his corpse,” as nevelab, the vile thing
itself. Whatever it was, it must not be left hanging there even one night.

,¥777 NOn% 2307 nbygw 13727N 732R 2 “For you shall surely bury him,” and he will raise up
the good and put the evil to death. Burial here is not disposal but separation. The good held inside
the matter goes up, and the evil dies.

,TORT DYW yw NRMR 977 PY X177 0192 “On that day,” by means of the Krias Shema at
bedtime. The verse’s insistence on “that day” tells him when the burial happens: that very night, at
the Shema said before sleep.
nation of Atika, which is called “That One,” is revealed and drawn down, together with the
well-known double-edged sword. In the Zohar, Atika, the concealed inner partzuf of Keser, car-
ries the name hahu, “That One.” So the words bayom habu are not only a time but a hint: at that
hour the light of Atika is drawn down. The “well-known double-edged sword” belongs to the verses
recited at the bedtime Shema.

,8°°11 7Y °722 INIan3 ,ME’?QU 29 2917 231737 9981 From the great light all the klipos die,
as explained in Pri Etz Chaim. This supplies the “burial.” The k/ipos that took hold do not have
to be fought off one by one. The light itself kills them.

X"DD NPWNRI2°N27) P 190927 1KY 1R DY RPN 1IN S0Ip? 19V o0 oomeR nPhp oD
,11°872 %190 12 (2" NiR “For a hanged man is a curse of G-d.” See Likutei Torah, Yechezkel,
on what our Rabbis, of blessed memory, said (Bereishis Rabbab, ch. 21, par. 12), that Kayin
hangs in slackness. A second reading of the closing phrase begins here, and it turns on the word
talui, “hanging.” The one who is “hanged” is not a body on a gallows but something left suspended,
and the Arizal’s comment on Kayin supplies the picture.

,N2PI32 102 D1 1 1D NI 0D RN 1DV NI N3P 1837 °3 For what takes form
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within the female is a strong drop, since the drop goes out from the male and is placed in the
female,

L0717 D128 733 718193 NRIANRY N7 0ER KT NDDIA D% NB*Y AW 121 and what was a
loose drop of water takes shape and grows strong into a formed figure with a body and strong
limbs. Received into its vessel, the drop is no longer slack. It acquires form.

J%IND 17N INWIY NN NIV Ni2n 9 w0 03,800 NPHR KO 9217 172 NN 72Y X But
a drop that goes out from the male is called “a curse of G-d,” for many evils attach to it, since
it stays suspended in the air.

7Y MR A PR IR 7PN RO 1D 0N LPIN K32 0303 KDY DY 310 1 DRSSy
,11°872 7197127 NI 1°33 ,R22733 012NV It goes out from the male, which is heaven, and does
not enter the female, which is earth. It therefore hangs in the air and has no rest until it enters
the female, because it is loose, in slackness. With no vessel to receive it, it has nowhere to settle. It
hangs between the two, and what has no place has no rest.

,30°7 790 *VIPP2 DV 1Y L PINT OIY 1°2 0PN ONY 0TY D 119992 1P 1R i
This is the secret of “Kayin hangs in slackness,” like demons, which are suspended between
heaven and earth. Study the passage carefully there in Likutei Torah.

:0°7A0%1T 19137 1275 TIN°2 NIDDIN LYNa W31 19 7907 111 221 All this rests on the
foundations laid by our master, Rabbi Yisrael Baal Shem Tov, with a little added explanation so
that his sweet words can be understood. The author of Heichal HaBerachah marks the boundary
here: the teaching is the Baal Shem Tov’s, and the elaboration around it is his own.

(Heichal HaBerachab, parshas Ki Seitzei, fol. 130a, 131a)

THE MAIN IDEA

What feels like failure can be a mercy in disguise, absorbing a harsher decree. The point is not to leave it
hanging. Bury it that same night with the Shema before sleep, and let the light lift out the good and finish
off the rest.

TEACHING 13

Keri Without Thought as a Release from Death; Raising an Evil Thought to Its Source

MW DI P2 AW MR INTY 09T 2N TR DY DTN ART NP N 1tk Uy an
;197711 171 The Baal Shem Tov, of blessed memory, said that a person should not be troubled
over an impure occurrence, when he had a seminal emission unintentionally, with no foreign
thought and no lustful thought behind it. The teaching draws a sharp line at the outset. Every-
thing here depends on whether machshavab played any part.

"M AR 170 I8 ON2Y AN 003 I 1 K2 3 1T 9,70 2%°0 137 1" K97 939 For
he was, Heaven forbid, liable to death, and through this, since the evil left him, he is released
from death; and had this not happened, he would have died, Heaven forbid. The Baal Shem Tov
reads the event as an exchange. The evil that stood against the man exits with the discharge, and the
sentence lapses.

290 X7 7P NIPAIR 927 ,1T0ND A0IRE T PY2 AR (ULTLP 099IN2) A1Y 1 )
,1°1°91? And he gave a hint for this from (Zehillim 116:15) “Precious in the eyes of Hashem
is the death of His devoted ones”: 7? has the letters of *7p, and it is good for His devoted ones.
This is the mechanism. The three letters of 1P (“precious”) rearrange into *1p. The Baal Shem Tov

13
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hears the verse saying that the keri, in Hashem’s eyes, comes in place of “the death” for His devoted
ones. The wording is compressed, and he leaves the reader to supply the substitution.

A" 12nR NIvR WEN MO NG ON2W 230 NI, npnn KDY 9P AN2WD 91997 That s,
when it comes upon him not because of a lustful thought, it is good, for otherwise he might
have died, Heaven forbid. The qualification returns. Only the unintended emission carries this
meaning.

AR YN 570 PY N7 a8 RPN AINT? 1°K 12 OX So there is nothing to be troubled about

unless it came about through thought, Heaven forbid. Worry has one legitimate object: what the
man himself brought on through his own mind.
:"12Y And when an evil thought comes to a person, Heaven forbid, let him see to purify it
by raising it up to attachment with the Creator, blessed is His Name, and so on. Even here
the answer is not grief. The Baal Shem Tov turns the man toward his standard avodah with a stray
thought: trace it upward and bind it to its source in the Creator.

(Likutei Amarim, tol. 28d; Or Torab, parshas Re'eh)

THE MAIN IDEA

What bappens to you without your mind’s consent is not yours to mourn. Save your concern for the thoughts
you actually entertain, and even those you do not need to grieve over. Take the stray thought and lift it back
to its Source.

TEACHING 14
Why the Yetzer Hara Strikes Hardest Right After Teshuvab

X237 Y ,12vtynn PRI 1M ToNT pomiT 230 aw Pya 217 wiTR nen i PRYRY
(R"Y ©">7 NI272) I heard it said from the holy mouth of the rabbi, the Baal Shem TO\;, the
venerable and pious one, our teacher and master Rabbi Yisrael of Mezhibuzh, on the Gemara
(Berachos 19a).

L1200 MY RY 0192 10K 9770 PR L1072 12y 923y On TR oKX BXT If you saw
a Torah scholar commit a sin at night, do not suspect him by day, for perhaps he has done
teshuvah. The plain reading puts the sin first and the repentance after it. By morning the man is no
longer the man of the night before, so you have nothing to hold against him.

,129WN WY ORTI RN N’?N ,7"0 N2WR Ny XMW AWPM The Gemara objects: could it
enter your mind to say only “perhaps he has done teshuvah”? Rather say: he certainly has done
teshuvah. The Gemara refuses to leave the scholar’s standing resting on a “perhaps” and upgrades
the word to a certainty.

s 0903 MY UIRNT RO DY MYRRY (71 PR NiAN) 2iv i NiDgin *1aT °B By WD

The sefer Sur MeRa VaAsebh Tov writes that one should immerse in cold water after a keri, on the basis of “cold waters
on aweary soul” (Mishlei 25:25), and connects the words 0°p 02 with NN, “dead.” It cites the teaching in the name of
the Baal Shem Tov that a zzaddik is released from death when he has a keri, from “Precious in the eyes of Hashem is the
death of His devoted ones,” since for a tzaddik the anguish over an impure occurrence weighs heavier than the anguish
of death, and that anguish itself frees him from death, for great remorse fills his heart (see Berachos 7a). It notes there
that 1 has the letters of *p, that the water answers to “a weary soul,” and that water carries the sense of surrendering
one’s life, as in nefilas apayim, which the cold waters then sweeten.

On raising foreign thoughts and binding them to their source, see above, parshas Noach, in the section on prayer, from
teaching 115 onward.

14
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S WTRRE N2 ﬂl’mnk:{'? He explained this in line with the words of the Tosafos Yom Tov (Avos,
chapter s), who raised a difficulty on the teaching that ten miracles were done for our ancestors
in the Beis HaMikdash,

,0°712°97 01°2 2173 1775 %R ¥1°K K 011 71X one of them being that no seminal emission
happened to the Kohen Gadol on Yom Kippur.

LRI B3°7 7D 17002 NI LBORT 10 B0 ANIN 11 0 AR R 30 YIRD e nwpnT
He asks: why would a seminal emission happen to him at all, given that they urged him on
throughout the seven days and he stood in purity that entire day? If everything in the week’s
preparation pointed away from such a mishap, calling its absence a miracle makes no sense.

Ty R ’?S_?; ik=h ﬂi’fl'_? 'HN?; :i'll? mon HT51 .1 ey m D’UTNPJ'I?J Y7 8% 23 %% %2 vm
,IN3 He answered that the yetzer tov and the yetzer hara quarrel with one another, and for that
reason it came very close to happening that the Kohen would have a seminal emission. End of
quote. The seven days of purity are precisely what put him in danger. Every step he took toward
holiness raised the pressure from the other side, so his staying clean really did need a miracle.

NUTZ 37 S 2L P3P 12100 NI L1853 N2 13NN Ty DINY Nt B Ny
»R It emerges from this that when a person does teshuvah properly and fully, he is then in
danger, lest the yetzer hara make him sin with the sin of a seminal emission, The Baal Shem Tov
widens the case of the Kohen Gadol into a general rule about anyone who has just risen.

LRI IRUNTY ,IND P22 i2%Y NN PR N3 9 because the one who has been defeated
braces himself with all his strength to make the victor sin. A wrestler who is losing makes his most
violent effort at the end. The teshuvah defeated the yetzer hara, and the defeat itself is what unleashes
the final assault.

2R MR 29,0072 12y 12yY 0o TP NORT OX 2"t PR 297 WD) The above-
mentioned rabbi, of blessed memory, explained: “if you saw a Torah scholar commit a sin at
night” means that he had a seminal emission. The Gemara specified night. The Baal Shem Tov
reads that detail as naming the transgression, since this is the failure that belongs to the night.

L2992 7 97°7 K27 ,01%2 97777Y 9272 2950 KA RRY 2" ,0992 190K 970 PR “Do not
suspect him by day” means: do not think that he is at fault in the matter, that he entertained
improper thoughts by day and so came to a seminal emission at night. The turn rests on one root.
The Gemara’s word for suspecting, tehareber, is the same word as hirbur, the improper thought that
halachah treats as the cause of what happens at night. So the warning becomes specific: do not trace
the night back to a lapse in his daytime thoughts.

:P"ITY INDIY 1D 993 iRYY NN PIANR Y17 T§7T 7991, 1WA Aty N9w P Rather, “per-
haps he has done teshuvah,” and that is why the yetzer hara braced itself with all its strength to
make him sin. Study this closely. The Gemara’s phrase now carries the opposite weight. “Perhaps
he has done teshuvah” no longer excuses the sin after the fact. It explains it. The scholar’s day was
not a lapse but a victory, and the night was the loser’s answer. The wording is compressed here, and
the teaching does not spell out how the Gemara’s own upgrade to “certainly he has done teshuvah”
fits the new reading, though it follows easily: the repentance is not a guess offered in his defense but
the established cause of what happened to him.

(Torei Zahav, parshas Ki Seitzer)
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THE MAIN IDEA

A bard fall right after a real step upward is not proof that the step was fake. The pull to do wrong fights
hardest when it bas just lost. Read the struggle as a sign of your victory, not your failure.

TEACHING 15

The Baal Shem Tov’s Order for Consecrating an Addition to a Cemetery
431 NI 2972 927200 793R 92 Y Py 3(N) 223 1PN KD

His body shall not remain overnight on the tree, for you shall surely bury him on that day... (Devarim

21:23)

Dyann PRYINR RIM PN ] POIIRPR TR0 277 7"INVIR WP "AN2N NpRYT NN -INW
27 923w AN 1:”?57 120 iMA0T "7PPRT 29V DY See this: I copied it from the holy writings of
our master and teacher, the Maggid of Kozhnitz, of blessed memory, may his merit shield us,
and he copied it from the Baal Shem Tov, of blessed memory, may his merit shield us. These
are his golden words: The chain of transmission runs from the Baal Shem Tov, through the Maggid
of Kozhnitz, to the writer who copied it out.

" ninapn N2 By 1°9inY 15998 aN ,v"wYann From the Baal Shem Tov: if a community
needs to add to the cemetery, may the Merciful One spare us, "

,nine X° 0OWIN My oy Niopn Yaws RU0inY n3iY Dipna mnn 099 Aamant 122
this is how they should proceed. First they encircle the ground they wish to add with seven
circuits, with ten men, no fewer. A minyan is required. The whole procedure consists of seven
circuits around the new ground.

Suoep Y1 TP A" 2"p DYUBR D°PIN2 D0 DipH NIITR YIIND 1MNG R Y23
,'330 W v 'R 397 2o mnn 2" On every circuit they recite, at the four corners of the added
ground, chapters 102, 103 and 104 of Tehillim, and chapter 42 of Yeshayahu, which begins,
“Sing to Hashem a new song...” Four texts for four corners: three chapters of Tebzllim and the
passage from Yeshayahu.

,2"P 2V°BR DPIN2 1N 1IR ININ TI2 2N NN APRINT 1R T8N 12NN nopa PO
Every circuit begins at the southeast corner, and right there at that corner they recite chapter
102 of Tebillim.

17 NI TE2Y P30 MM 1R IPRY TY DRI T1T O3 O 1N AD9p7 11 AN
,0991N2 3" P1°8R 197K From that corner they walk the circuit, reciting Vibi Noam as they
go, until they reach the northeast corner, and at that corner they recite chapter 103 of Tebillim.
Vibi Noam accompanies the walking between corners; the chapters are said standing at the corners
themselves.

17 NN 7821 ,n°27yn nhiny '{"1]75 1973 7Y BYI TN NERT 7T 19RNN 2R 1R ININM

" Atthe end of Degel Machaneh Efraim a brief version appears: in the name of Rabbi Yisrael Baal Shem Tov, to encircle
the place seven times, reciting 7ebzllim on each circuit, and to begin circling toward the right. That printing is garbled
and abridged, since it never explains what the practice is for or what occasions it. The wording also shows that it did not
come from the hand of the author of Degel Machaneh Efraim, since he does not introduce it with “my grandfather”;
the intent, though, appears to be the teaching given here. See also Sdei Chemed, section Aveilus 83, which cites this
practice in the name of Kodesh Hilulim, in the part called Nofes Tzufim; and Maaseh Yechiel, in the Michla DAsvasa
pamphlet, fol. 15a, copies it from Sdei Chemed. Neither is printed correctly, both being full of errors. The practice
was also copied at the end of Likutei Shoshanim, printed under the name of Rabbi Pinchas of Koretz. That Likute:
Shoshanim is the very same collection first printed at the end of Ner Yisrael, later reissued under a different title.
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' D"?fllj; 191K From that corner they walk on, reciting Vibi Noam as they go, until they
reach the northwest corner, and at that corner they recite chapter 104 of Tebillim.

177 AN TE2 ,0mINT NP2YR 1IPY ACANY 7Y DY G0 IR 71T 1KY 18%R0 117 IniNm
I W Y AR AR ’?tg"al? T°¥%°32 191N8° From that corner they walk on, reciting Vibi
Noam as they go, until they reach the southwest corner, and at that corner they recite chapter
42 of Yeshayahu, “Sing to Hashem a new song...” The route runs southeast, northeast, northwest,
southwest, which is a circuit to the left as one faces inward from the southeast corner, closing back
where it began.

,'[“Z?N'!U 082 T“Z?NW::I oW 13119" ,tlb; NIN ﬂ'\?;N" H;iWN'! RT3 At the completion
of the first circuit they recite Ana Bekoach, with intent on the first Name, in the first verse.
Ana Bekoach is built of seven verses of six words each, and the initial letters of each verse form one of
the seven six-letter Names that together make up the forty-two-letter Name. The first circuit pairs
with the first of them.

NSO NIN 1IN NPT Y NDRN 2D M3 XY, NIDRT YIWH NPT 993 130307 199
,IERT YaWa ninY 2w 1Ry Ty, ninY yawnn TN oW They proceed the same way for each
of the seven circuits. After completing each of the seven circuits they recite Ana Bekoach and
direct their intent to one of the seven Names, until they have completed all seven Names over
the seven circuits. Each circuit carries its own Name, so that by the end all seven Names have been
drawn over the ground.

M2 792p% 1970 X% 027 ,n°130% MR 19O nne XD ,1e0inT aipn® nizonn nivy? 19 Ny
N ﬂﬁ’mjf N> o3 ,11°3328 When they begin to build the enclosing walls for the added ground,
they should not begin on the north side. They should also not begin burying on the north
side, and they should not begin with a koben. Three cautions about beginnings: the fence, the
first grave, and the first person buried there.

2120 TN 12172 117N N8 NN Y9I 1387 1% May it be His will that death be swal-
lowed up forever, speedily in our days, amen, selah. The closing prayer draws on the promise of
Yeshayahu that death will be swallowed up forever.

(Printed at the end of Ner Yisrael on Likutei Rosh Hashanah Gaon)

THE MAIN IDEA

Even the ground set aside for burial gets surrounded with song and Hashem’s Names before anyone uses it.
The Baal Shem Tov’s instructions end in a prayer that death itself be swallowed up forever.

TEACHING 16
Sending Away the Mother Bird: A Pointer to the Rosh Hashana Teachings
131 DT NN NPWN APY '3 37 19ER 1R X1 03
If a bird’s nest happens to be before you... you shall surely send away the mother... (Devarim 22:6-7)
WY IUCTNIN 2" N RN 1?;[)’? ﬂl:_z 1:73 This is explained further on, in the teachings
on Rosh Hashana and Yom Kippur, letter zayin; see there. The compiler places the verse in its
proper parsha but does not repeat the teaching. He sends the reader forward to the section of the
sefer that gathers the Baal Shem Tov’s teachings for Rosh Hashana and Yom Kippur, where shiluach

haken is taken up at the seventh entry. Nothing further is stated here, and the substance of the reading
belongs to that later passage.
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THE MAIN IDEA
The teaching on this verse appears in the section on Rosh Hashana and Yom Kippur, letter zayin.

TEACHING 17

Your Camp: The Limbs of the Body as a Person’s Own Camp

Wit P M
Your camp shall be holy (Devarim 23:15)

MIAT 272K P2 Py "R MY 12 This refers to all the limbs of the body, ** The trigger is the
word 711N, “your camp.” A camp is a body of men gathered under one command, and a person’s
own limbs and powers form exactly such an assembly. So the demand that the camp be holy falls on
each limb.

WY '3 37 302 NPWR "2 X" NIR 9% '22,'0 302 NOWRI2 'R PYD INIaR as explained
above in parshas Bereishis, note 9, in parshas Lech Lecha, section 41, and in parshas Vayishlach,
at the end of note 3. See there. The compiler adds nothing new here. He records the reading of the
verse and refers the reader back to the three places where he has already developed it.

THE MAIN IDEA
Your body is a camp under your command. Keeping it holy means keeping every limb holy.

TEACHING 18
A Vow Made for Hashem’s Sake: The Probibition Read as a Promise

P ANRD K 9°T0K 1P 1719970 03
When you make a vow to Hashem your G-d, do not delay to fulfill it (Devarim 23:22)

Y NN XPY 2127 MLIRY ANYIT MY '2 NIK Nivn '92 2y INIIN As explained
above in parskas Matos, teachlng 2, the verse is giving an assurance here: you “will not delay
to fulfill it. The compiler does not repeat the teaching, he points back to it. The reading turns
on the two ways Hebrew uses /o with a future verb. Read as a command, “do not delay.” Read as
a statement, “you will not delay.” The Baal Shem Tov takes the second reading, so the verse stops
warning and starts promising.

"y ,?Ptl'b{js M EW? 7737 N27°W2 This applies when the vow is for the sake of Hashem your
G-d. See there. The condition comes from the words the verse itself supplies: “a vow to Hashem
your G-d.” Only a vow made with that intent carries the guarantee. The words “to Hashem your G-
d” stop functioning as the address of the vow and become the test of it. The teaching is compressed
to a single line here, and the compiler sends the reader back to parshas Matos for the full argument.

' The Sefas Emes (parshas Ki Seitzei, 5631, fol. 42b) works out the same reading. He cites the Sify7 on “when you go
out,” and reports in the name of his grandfather that the Sages expound “in the midst of your camp” as the limbs of
a person; the Yalkut likewise reads it as “within each one.” On that basis he explains “you shall go out as a camp™: a
person gathers all his desires and his whole soul and hands them over to the will of Hashem. Once he has assembled all
his vitality in doing a mitzvah and turning from evil, “you shall be guarded” follows on its own, because foolish things
can no longer unsettle a man who is ready to give up his soul, and nothing is dearer to him than his soul. The Sefas
LEmes adds that this counsel is also brought in the name of the Baal Shem Tov.

18



K7 Seitzei

THE MAIN IDEA

When you make a vow purely for Hashem’s sake, the verse is not warning you, it is promising you. That
kind of vow carries the belp you need to keep it.

TEACHING 19

Why We Break Earthenware at the Engagement and Glass at the Wedding
'ﬁl] I'IL?SZ:W m?N UOR MY %D

‘When a man takes a wife and lives with her... (Devarim 24:1)

S92 129 PITY NYWa M oywn YT n'a1 v"wyan 2inem YiTpn 290 o n*ﬂ,rgix
,N°2131 972 1RIW°1 NYW21 07 People say in the name of the holy and pure Rav, the Baal Shem
Tov, may his soul rest in the hidden treasuries, may his merit protect us, the reason why at the
engagement people break an earthenware vessel, and at the wedding a glass one. The teaching
begins from a fact of custom that most people never question. Two moments in the making of a
marriage, two breakings, two different materials. The Baal Shem Tov treats the choice of material as
deliberate.

L3RR 4% 1R 12WIY NN 0717 PO DWW BOIRINT YIPR IWDN X 3 because it is impossible to
tear up the tenaim, just as an earthenware vessel, once it has broken, has no repair. The tenaim
are the written terms of the engagement. Once the two families have signed them, neither side can
simply tear up the document and walk away. Earthenware carries that meaning in its very nature:
shatter it, and the pieces cannot be reworked into a vessel again.

;73PN 47 WY 92w 5D DY ARY N30107 97D NuidT L3 07 BY Mwink 9o prawsan anx N
But after the marriage he can release her by means of a ge, like a glass vessel, which even after
it breaks has a repair. Marriage itself, paradoxically, is the looser bond of the two in this one respect.
The Torah provides a way out: a gez. So the wedding calls for glass, which the craftsman can melt
down and form again. The Baal Shem Tov is not recommending divorce. He is reading the custom’s
own logic: the material broken at each stage matches whether that stage can be undone.

(Toldos Abaron, in the Likutim)

THE MAIN IDEA

Jewish custom speaks in objects. Clay at the engagement, glass under the chuppah: each material says some-
thing true about the bond being formed, and how it can or cannot be undone.

TEACHING 20
The False Matches That Fasten to the True One

(R"y 2"7 nwiv) 5707 %1% N2 PrAoRYsT Y v wyan m_z;‘; In the name of the Baal
Shem Tov, may his merit protect us. When they proclaim, “the daughter of so-and-so is for
so-and-so” (Sotah 2a), The Gemara teaches that before a child is formed a heavenly voice announces
whom that child will marry. The Baal Shem Tov takes the proclamation itself as the starting point of
what follows.

D75y N$? 1990 317 N7 9702 0293031 DN ,0°1PW 03191 19D 0°DONI a number of

false matches gather, and they grip and entangle themselves with that match about which the
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proclamation went out, The announcement does not go unnoticed. Once a particular pairing is
named above, other pairings, ones with no truth to them, attach themselves to it. The two verbs are
deliberate: they take hold, and then they knot themselves in.

;2222 712 72 07wD% TWEN X ,7°20 2 712 M) and since one is entangled with the other, it is
not possible to be rid of them so easily. A thing merely resting on top can be lifted off. Something
knotted into the true match has to be untied, and that takes time and separate acts.

,mfijfl’? ma oY o7 oy DR D°YRIY W2 77 Rather, some of them are discharged
when [a couple] speak with one another about marrying, Here the untying begins. A conversation
about a possible marriage, even one that goes no further, is enough to release one of the attached
matches.

,mfijfl’? DOTYNNRY 57T by D°VRIY W2 B and some of them are discharged when [a
couple] come to an understanding about marrying, A step firmer than talk. The parties reach an
agreement between themselves, and another false pairing comes loose.

,0XIN IN 09970 “WXT IN 72 NYORN2 MAYRNT *T7 2Y 070D W2 B and some of them
are discharged through a binding by handshake, or by a summary of terms, or by formal engage-
ment conditions, The stages keep tightening: a handclasp, then written headings of an agreement,
then the zenaim themselves. The stronger the commitment a person enters into, the weightier the
attachment it draws off.

DX MY NTD AT MTINEY SITRNT 139777 927 NN TR KERY 18Y 09151 09003 7Y until
he is rid of all of them. Then each finds its own kind, his true match, and they marry one
another, in accordance with the law of Moshe and Israel. Only when nothing false is still holding
on does the match that heaven announced come into the open. The whole sequence of shidduchim
that led nowhere turns out to have been the clearing of the ground for this one.

(Dover Shalom, section 239)

THE MAIN IDEA

Every match that came to nothing was doing quiet work. Each conversation, agreement, or broken engage-
ment pulls away something false that was clinging to your true match, and clears the way for it to come into
the open.

TEACHING 21

Why One May Exaggerate in Matchmaking: A Portion Paid to the Samech Mem

JPD1TW2 Niaw nan e 2iv o byan owiz oy 2w ’J;ﬂ&;?_:t;f I heard a good explanation
in the name of the Baal Shem Tov for why it is permitted to depart [from the truth] in match-
making. The question is a practical one about a widespread custom: in shidduch negotiations both
sides describe the match in generous terms, and no one protests.

nine PRID NIT DIWD T301 MIWHI DY ROPRT (XK"Y 10T NI2IND) K232 NN MIINDD NI
,¥Rin This seems to be explained in the Gemara (Kesubos 66a), where the Mishnah states that
against the appraised goods [the groom] pledges one fifth less. The bride brings household goods
into the marriage, and the groom commits himself in the kesubah to a matching sum. The Mishnah
tells him to subtract a fifth from the figure at which the goods were appraised.

L1720 7120% R AN opIw nn SwImk 03TYian 97TY 5"wDY Rashi explains that
those who gather for the wedding festivities customarily appraise them above their worth, for
the honor of the bride. So the fifth is subtracted because the appraisal was inflated in the first place.
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Here, apparently, is a case where the Sages take an inflated valuation for granted and simply adjust for
it.

,0ipn O3 79297 *39n APNNDY NAAYY TN N33 X2 NNDY But in truth we find nowhere
any permission to depart [from the truth] from the outset for the sake of honor. The compiler
blocks the easy answer. Rashi describes what people do; he does not supply a license. Nothing in the
sources allows a person to plan an untruth in order to honor someone.

,(2"y N"DT NiNI?) 42 NI KA T3N3 WATRMY Diwn PiTw 1308 n 0i9wa 222wa p1 Only for
the sake of peace do we find that peace is so great that the Holy One, blessed is He, departed
[from the exact truth] for its sake (Yevamos 6s5b). Peace is the one recognized ground, and the
Gemara proves it from Hashem Himself, who reported Sarah’s words to Avraham in altered form.

LPYRYD WOR 192 9K 179202 DTN 192 MYYR 1792925 08 371 And that applies where a quarrel
has already broken out between a man and his fellow, or between a husband and his wife. This
closes off the second answer too. The peace license repairs a breach that exists. It does not cover a
negotiation where nothing has yet gone wrong. So the question stands.

,0"017 P71 NN% 210 XY [v"wyan] 9281 [The Baal Shem Tov] said that it is in order to
give the Samech Mem his portion. Samech Mem is the accusing power, the side that opposes the
union. The Baal Shem Tov moves the whole question off the ground of permitted speech and onto
the ground of what a marriage costs. The untruth is not a concession to honor. It is a payment.

;DT 17$171 70 B2 NY>IPD DAM? YR For pairing them is as hard as splitting the Red
Sea, and so they had to bribe them. A match faces opposition from above, and the opposing side
does notrelease it for nothing. Theslightinflation in the terms is the bribe that buys its consent, much
as the accuser receives a designated share elsewhere so that the holy business at hand can proceed. The
Hebrew shifts from singular (“his portion”) to plural (“bribe them”), taking in the accusing forces as
a group.

(Nachal Eshkol, parshas Toldos)

THE MAIN IDEA
A match meets real opposition before it comes together, and the small exaggerations of matchmaking are
the price paid to get past it. What looks like a loose custom is actually a bribe handed to the side that wants
the union to fail.

TEACHING 22
This World as a Wedding: All the Toil for the One Word “To Me’

JROT K217 523 Ny ORT (R"Y 7"37 1P217°Y) 0" 11X°2 "YW L heard an explanation of
the statement of the Talmud (Eruzvin s4a), “This world is like a wedding celebration.” Shmuel
said to Rav Yehuda, “Grab and eat, grab and drink, for the world we are departing from is like a
wedding.” Read plainly, the line is about brevity: the feast ends quickly, so take what is in front of
you. The explanation reported here takes the comparison in another direction.

,121 P27 1007 RIRY % n2°n% P31 nvPon) ,ninw nnD 12 WY KPP0 iR3 Just as a
wedding involves a great deal of exertion, and the purpose of all of it is the word “to me” that the
groom says to the bride, and so on. Everything a wedding demands, the preparation, the expense,
the crowd, the meal, exists for a few seconds under the chuppah. The groom says, “Behold, you are
consecrated to me,” and the whole event turns on that one word, /z, “to me.” Without it, none of the
rest has accomplished anything.
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WY 11 MIPRTI WY NI "5 na°n % 12m btym:n The application is clear, for the word
“to me” is the root of devekus, and so on; see there. The Baal Shem Tov leaves the parallel for the
reader to complete, and the compiler shortens it further with “and so on.” The point stands on its
own. All the toil of a lifetime in this world is the preparation; the one thing it is for is that a person
become Hashem’s own. That belonging is where devekus starts.

(Tzafnas Pancach, parshas Terumabh, sec. 3, fol. 88b; Ben Poras Yosef, for Shabbos HaGadol 5527, fol. 109a)

THE MAIN IDEA

All the effort of a lifetime is the wedding preparation. The point of it is one word: becoming Hashem’s own.
That belonging is where closeness to Him begins.

TEACHING 23

Charity and Tears as the Repair for a Blemish of the Holy Covenant
130 PRI TR T A

And she reaches out her hand and seizes his private parts... (Devarim 25:11)

niYRTa 179323 NPT NN VTP DY WP N2 0ap 1PN R0 7 N7 2IN22 WY 1 This
verse contains a wondrous hint to the rectification of a blemish of the holy covenant, through™
giving charity and weeping with tears. The verse says nothing on its surface about sin or repen-
tance. The compiler reports only the conclusion: the words hold a hint, and the hint concerns dam-
age to the bris and how a person mends it. The note supplies the steps. The struggle in the verse
becomes the struggle over a person’s holiness, the seizing becomes the attack on the covenant, and
the penalty clauses become the two channels of repair, the hand that gives and the eye that weeps.

W'Y 3" NIN 2" 1" SRKR2 1R INI2R The explanation appears below, in the dis-
courses for Rosh Hashana and Yom Kippur, section 23. See there. The compiler does not develop
the reading here. He points the reader forward to where the same material is set out at length.

THE MAIN IDEA

A blemish of the holy covenant finds its repair in two simple acts: the band that gives charity and the eye
that weeps. The full explanation waits in the discourses for Rosh Hashana and Yom Kippur.

TEACHING 24
Blotting Out Amalek Begins With the Prince Above, Called Coarse of Spirit

" pbrgy 21 DN AnRn
You shall blot out the memory of Amalek... (Devarim 25:19)

2" YT DRI WiTR v wya o' 1% P wnp °2022 RN It is found in the holy
writings of our master, Rabbi Yisrael Baal Shem Tov, the holy one, of blessed memory, may his

' Or Pnei Moshe on this verse gives the fuller form of the reading, in the name of a great man. The two men fighting are

Michael and Samael. “The wife of one draws near” is Lilith, and “she seizes his private parts” means that she works to
trip a person into wasting seed, God forbid. The repentance lies in the continuation of the same passage. “You shall
cut off her hand,” which Rashi reads as a payment of money, points to giving charity with one’s hands, as the Shelab
and Reishis Chochmah bring. “Your eye shall not pity” points to weeping constantly and not sparing the eye. See also
Toldos Yaakov Yosef, parshas Ki Seitzei, fol. 198b, which sets the matter out clearly.
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merit protect us, and these are his words: The compiler is copying a teaching that already stood in
writing in the Baal Shem Tov’s name, and he marks it off as a direct quotation.

117 03 KIPIY 199 DY i ninmY 19973 mPnnm *3 N1 YRy N%NR 9% The essence of
blotting out Amalek is this: first one must blot out the prince above, who is called “coarse of
spirit,” The verse commands blotting out Amalek, and the Baal Shem Tov asks where the blotting
out has to begin. Every nation has its sa7, its prince in the upper worlds, and the nation on the ground
stands only so long as its prince stands. Amalek’s prince carries a name that is not a name at all buta
middab: gas ruach, a spirit grown thick and swollen. Arrogance is what the war is actually against.

0"y 7991 'DT MWITPT AZI N7 223 WATRI A2 RIIY 13 as the holy Zohar brings in
several places, and as the yotzer for the Kedushah of parshas Zachor has it; see there. He points
to two places where this name for Amalek’s prince already appears: the Zobar, without specifying
where, and the piyut recited on the Shabbos of parshas Zachor, the Shabbos on which the Jewish
people read the command to remember Amalek.

:ﬂt;?_:’?-'f pbrgy 7R3 92 1K) and afterwards Amalek below is blotted out. The order is fixed
and cannot run the other way. As long as the prince stands, the nation below has a root to draw on.
Once the prince falls, Amalek below has nothing holding it up. The Baal Shem Tov does not spell
out how a person goes about striking at the prince above; the wording is compressed. But since the
prince’s name is a trait of the soul, the front line is a person’s own coarseness of spirit.

7"02 N¥n nYI2 P"?p Parshas Ki Seitzei is completed, with the help of Heaven. The com-
piler’s closing formula for the parsha.

(Kavod HaTorah, parshas Beshalach)

THE MAIN IDEA

Amalek’s real strength is arrogance. Work on the swollen pride inside you first, and the enemy outside loses
its root.
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Alef
Alufo shel olam, 8
Alufo shel olam
Concealed within sin, 7
Amalek
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Ana Bekoach
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Avodah
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Bris kodesh

Repairing a blemish of the covenant, 22
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16
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The silent alef, 8
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Chemdah
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creatures, s
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An inadvertent sin bearing a capital
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The hidden alef of Alufo shel olam, 8
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No one lifts a hand without Him, 7
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Doing a thing for Hashem’s sake
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5
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