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Parashas Ki Seitzei

Teaching 1
Taking the Yetzer Hara’s Own Diligence as Spoil

בְיוֹ שִׁ בִיתָ וְשָׁ ידֶָךָ בְּ אֱלהֶֹיךָ ה' וּנְתָנוֹ אויבך עַל לְחָמָה לַמִּ תֵצֵא י כִּ
When you go out to war against your enemy, and Hashem your G-d gives him into your hand, and you

take his captives (Devarim 21:10)

בְיוֹ, שִׁ בִיתָ וְשָׁ וְגוֹ' אוֹיְבֶיךָ עַל לְחָמָה לַמִּ תֵצֵא י כִּ סוּק פָּ ביאור זלה"ה מִמּוֹרִי י מַעְתִּ שָׁ I heard from
my teacher, of blessed memory, an explanation of the verse, “When you go out to war against
your enemies... and you take his captives.” The verse says the victor takes what the enemy had
taken. The Baal Shem Tov asks what a person carries oϥ from the enemy in this war, and answers
that he carries oϥ the enemy’s own case.
הָרָע, הַיּצֵֶר אֶת כּוֹבֵשׁ זֶה בָּ עַצְמוֹ, הָרָע הַיּצֵֶר טַעֲנתַ יְדֵי עַל י כִּ For through the argument of the

yetzer hara itself, a person conquers the yetzer hara. The weapon is the yetzer hara’s own claim
on him. Whatever the yetzer hara says in its own favor becomes the ground for refusing it.
רַךְ, יִתְבָּ ם ֵ הַשּׁ לִיחותּ שְׁ לַעֲשׂוֹת דֵי כְּ עֲבֵרָה, בַּ הָאָדָם אֶת לְפַתּוֹת מְלַאכְתּוֹ בִּ זָרִיז הוּא אִם שֶׁ For if it is

quick and diligent in its work of enticing a person into sin, doing so in order to carry out the
mission of Hashem, blessed is He, The yetzer hara is not an outlaw. It works hard at seduction
because that is the assignment it received, and it performs the assignment faithfully.
הַזוֹּנָה, ל¹ מָשָׁ ע"א) דקס"ג רוּמָה תְּ (פ' זוֹּהַר בַּ כָּתוּב שֶׁ מוֹ כְּ as the Zohar writes (parshas Terumah,

The compiler copied this parable above, in parshas Bereishis, teaching 141. See alsoKedushas Levi, Likutim, s.v. “v’orach ¹
tzaddikim,” fol. 101a, and Sefer HaZechus of the Chiddushei HaRim at the end ofGittin. Toldos Yaakov Yosef, parshas
Pekudei, fol. 78b, states the same teaching more fully: a person should learn from the yetzer hara, which stands ready
at all times to entice him and thereby does its Maker’s will, as the Zohar‘s parable of the harlot explains. If so, how can
a person listen to the yetzer hara and sin? He should learn from the yetzer hara itself, which always does its Maker’s
will. That passage cites the same explanation of “When you go out to war against your enemies” in the name of the Baal
Shem Tov, and reads the mishnah “Who is wise? One who learns from every person” (Avos ch. 4) as including learning
from the yetzer hara. See above, parshas Bereishis, teaching 159 and note 140 there, and parshas Terumah, note 5, on
learning from every person. Ben Poras Yosef, fol. 108d, adds that one can draw a lesson for the service of Hashem from
any event in the world, and tells of an incident in Bender in the year 5528: the Tatar king entered a fortress he had never
been permitted to enter, and afterwards Ϯned the city’s governor for having let him in. So too a person is commanded
not to grant the yetzer hara entry, and is held to account for granting it, as the Sages read “a small city with few people
in it, and a great king came against it” (Koheles 9:14) of the yetzer hara (Nedarim 32b). Tzafnas Paneach, fol. 69d, cites
the Baal Shem Tov on “and you take his captives”: from the eagerness people showed for Haman’s will, one learns
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fol. 163a) in the parable of the harlot, In that parable the king himself sends the seductress to test
his son. She strains every eϥort to entice him, and precisely by doing so she carries out the king’s will.
הָרָע, לְיצֵֶר מוֹעַ לִשְׁ לּאֹ שֶׁ מְלַאכְתּוֹ, בִּ זָרִיז הוּא הְיהֶ יִּ שֶׁ לְעַצְמוֹ, מוּסָר הָאָדָם ח יִקַּ ֶּה מִז from this a

person should take a lesson for himself: that he too should be quick and diligent in his own
work, not to listen to the yetzer hara,Here is the captive taken from the enemy. The yetzer hara’s
zeal is a demonstration that what counts is doing the work Hashem assigned you, without delay and
without slackening. A person adopts that quality and applies it to his own assignment.
ודפח"ח: וכו', מוֹ שְׁ רַךְ יִתְבָּ קוֹנוֹ רְצוֹן הוּא שֶׁ since this is the will of his Maker, blessed is His

Name, and so on. And his words are beautiful. Refusing the yetzer hara is the person’s assigned
work exactly as tempting him is the yetzer hara’s. Both serve the same Master, and the one who refuses
is doing openly what the tempter is doing in disguise.

(Toldos Yaakov Yosef, parshas Bechukosai, fol. 126d)

THE MAIN IDEA
Watch how hard the pull to do wrong works on you, and learn from it. That drive is only doing the job
Hashem gave it, and it never slacks. Do your own job, refusing it, with the same energy.

Teaching 2
Eishes as the Initials of Adnai Sefasai Tiftach

וְגוֹ' תּוֹאַר יְפַת ת אֵשֶׁ בְיהָ ִ שּׁ בַּ וְרָאִיתָ
And you see among the captives a woman beautiful in form... (Devarim 21:11)

נ״א:י״ז) (תהילים ח 'פְתָּ תִּ 'פָתַי שְׂ אֲ'דנָֹי "תר"ת Thewordאֵשֶׁ eishes is an acronym for “Hashem,
open my lips” (Tehillim 51:17). The three letters of ,אשת aleph, shin and tav, are the opening letters
of the three words תפתח שפתי .אדני That verse is the one a person says as he begins the Amidah,
asking Hashem to open his mouth for prayer.
תּוֹאַר יְפַת ת אֵשֶׁ בְיהָ ִ שּׁ בַּ וְרָאִיתָ סוּק פָּ עַל זללה"ה אא"ז מִן י מַעְתִּ ָ שּׁ שֶׁ מוֹ כְּ as I heard frommy grand-

father, of blessed memory, on the verse, “And you see among the captives a woman beautiful in
form.” ² The grandson reporting this is the author ofDegelMachaneh Efraim, and the grandfather
is the Baal Shem Tov. The teaching as printed here gives only the acronym and its source, without
spelling out what the Baal Shem Tov drew from it. The verse’s own language, seeing something beau-
tiful held captive and taking it home, invites the reading that the power of speech lies captive and a
person redeems it in prayer, but the wording here is compressed and does not say so.

(DegelMachaneh Efraim, parshas Bechukosai)

THE MAIN IDEA
Your power of speech can sit captive inside you. When you ask Hashem to open your lips, you are bringing
it home.

how to carry out Mordechai’s will with desire and speed. The same sefer, fol. 90c, distinguishes those who simply do
the opposite of what the yetzer hara urges from the higher class described as “wise, learning from every person,” who
learns even from the yetzer hara, eating the fruit and discarding the shell as Rabbi Meir did (Chagigah 15b); it brings a
parable of a servant who rebels against his master at the master’s own instruction, to test the provinces. That parable

also appears above, in parshas Bereishis, teaching 141; see further parshas Va’eschanan, note 4.
² See alsoDegelMachanehEfraim, parshasVayeishev, on the words “and she lifted up,” and parshas Shemos, on the words

“Who gave a mouth to man,” where the author explains something of the inner meaning of this matter at length.
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Teaching 3
The Beautiful Captive as the OpeningWords of Teχllah

תּוֹאַר יְפַת ת אֵשֶׁ
A woman of beautiful form (Devarim 21:11)

ח, 'פְתָּ תִּ 'פָתַי שְׂ אֲ'דנָֹי תר"ת Theאֵשֶׁ word ת אֵשֶׁ is formed from the initial letters of פָתַי שְׂ אֲדנָֹי
ח פְתָּ ,תִּ “Hashem, openmy lips,”The Torah calls the captive anתואר יפת ,אשת a woman of beautiful
form. The Baal Shem Tov takes the Ϯrst word letter by letter: alef, shin, tav open the three words of
the verse a person whispers before the Amidah (Tehillim 51:17).
תֶךָ: הִלָּ תְּ יד יגִַּ י פִּ ר"ת יפֶֶת and יפֶֶת is formed from the initial letters of תֶךָ הִלָּ תְּ יד יגִַּ י ,פִּ “my

mouth will declare Your praise.” The second half of that same verse supplies the second word. The
letters pei, yud, tav are the letters of ,יפת though the reading takes them in the order the verse gives
them rather than the order they sit in the word. So the phrase that names the captive of war spells
out, in its opening letters, the request a person makes before he begins to pray. The teaching stops
here and leaves the reader to carry the point into parshas Ki Seitzei: what a person takes captive in his
war is the power of speech, and he brings it home by turning it into praise.

(Otzar HaChaim, beginning of parshas Ki Seitzei)

THE MAIN IDEA
Your own mouth is the χrst captive you bring home from the war. Ask Hashem to open your lips, and the
speech that was working against you turns into praise.

Teaching 4
The CaptiveWoman of Beautiful Form as the Divine Presence in Exile

ה ָ לְאִשּׁ לְךָ וְלָקַחְתָּ וְגוֹ' תּוֹאַר יְפַת ת אֵשֶׁ בְיהָ ִ שּׁ בַּ וְרָאִיתָ
You see among the captives a woman of beautiful form... and you take her for yourself as a wife

(Devarim 21:11)

הַבְטָחָה, ן כֵּ ם גַּ זֶהוּ תּוֹאַר, יְפַת ת אֵשֶׁ בְיהָ ִ שּׁ בַּ וְרָאִיתָ “You see among the captives a woman of
beautiful form” (Devarim 21:11): this too is a promise. The Torah’s phrasing here is a plain future
verb, “and you will see.” The Baal Shem Tov hears it as prediction rather than as the opening clause
of a law. The word “too” points back to the previous verse, which he has likewise read as a promise:
Hashem will deliver your enemy into your hand.

בְיכָוֹל³ כִּ בְיהָ ִ שּׁ בַּ הִיא תּוֹאַר יְפַת ת אֵשֶׁ הִיא שֶׁ כִינָה ְ הַשּׁ שֶׁ אֵיךְ וְרָאִיתָ אָז הָרָע, הַיּצֵֶר אֶת ידְָךָ בְּ ה' ן תֵּ יִּ שֶׁ כְּ
When Hashem gives the yetzer hara into your hand, then “you will see” how the Divine Pres-
ence, who is the woman of beautiful form, is herself held captive, as it were. The enemy of the
pasuk is the yetzer hara. Victory over it opens the eyes. Only then does a person recognize what is
actually standing in the captives’ camp: not an object of desire but the Divine Presence, held in exile

TheDegel Machaneh Efraim does not name the Baal Shem Tov here, but the teaching appears to come from him. In ³
the Likutim to parshas Mishpatim the same author expounds the verse “If a man seduces” (Shemos 22:15): the man is
the yetzer hara, the maiden is machshavah, and “he shall surely pay a dowry for her to be his wife” follows the line of
“and you take her for yourself as a wife” in parshas Ki Seitzei, which he attributes there to his grandfather, of blessed
memory. He gives no details of that explanation, but his wording matches the derush here, since it concerns the nitzotz

held inside a thought. That is the teaching of the Baal Shem Tov he is pointing to.
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among the klipos. The Hebrew adds “as it were,” marking that the exile is spoken of from our side,
not His.
ה: ָ לְאִשּׁ לְךָ וְלָקַחְתָּ בְיהָ ִ הַשּׁ מִן לִפְדּוֹתָהּ בָהּ קְתָּ וְחָשַׁ “And you desire her” (Devarim 21:11), to

redeem her from captivity, “and you take her for yourself as a wife.” The verse’s word for desire,
chashak, now has a new object. What looks like attraction to the captive is really the pull toward
redeeming the holiness held inside her. Taking her as a wife is the completed act: the Divine Presence
brought out of the enemy’s camp and joined to the one who redeemed her.

(DegelMachaneh Efraim, parshas Ki Seitzei)

THE MAIN IDEA
Beat the pull to do wrong, and your eyes open. What looked like something to want turns out to be holiness
held captive, waiting for you to bring it home.

Teaching 5
Stripping the Soiled Garment from an Alien Thought

וְגוֹ' מֵעָלֶיהָ בְיהָּ שִׁ מְלַת שִׂ אֶת וְהֵסִירָה
She shall remove the garment of her captivity from upon her... (Devarim 21:13)

[הוּא], לָאָדָם הַבָּאוֹת זָרוֹת בוֹת חֲשָׁ הַמַּ י כִּ זללה"ה, זקיני אָבִי אֲדוֹנִי ם שֵׁ בְּ י אַרְתִּ בֵּ בָר כְּ I have already
explained in the name of my master, my grandfather, of blessed memory, that as for the alien
thoughts that come to a person, [the reason] is The speaker is the Degel Machaneh Efraim, and
“my grandfather” is the Baal Shem Tov. He is repeating a teaching he has given elsewhere.
נוֹ, וּלְתַקְּ רְשׁוֹ לְשָׁ לְהַעֲלוֹתוֹ לְתִיקּוּן, זָרָה בָה חֲשָׁ הַמַּ אוֹתִיּוֹת תוֹך⁴ְ בְּ שֶׁ דוֹשׁ הַקָּ יצוֹץ הַנִּ ה מִתְאַוֶּ י כִּ that

the holy spark inside the letters of the alien thought longs for rectiϮcation, to be raised to its
root and repaired. The thought does not arrive by accident. Every thought is made of letters, and
inside those letters sits a nitzotz. The spark is the one doing the wanting: it presses itself on a person
because it wants him to lift it back to its source.
שׁוּ וְנִתְלַבְּ ים, עֲמַקִּ לַמַּ יּרְָדוּ שֶׁ א אֶלָּ צַחוֹת, אוֹרוֹת הֵם הָאוֹתִיּוֹת עֶלְיוֹנִים, עוֹלָמוֹת בְּ זָרוֹת, בוֹת חֲשָׁ הַמַּ וְכָל

צוֹאִים, ים לְבוּשִׁ Asבִּ for all alien thoughts, in the upper worlds the letters are lucid lights, except
that they descended into the depths and clothed themselves in soiled garments. The same letters
that now form an ugly thought are pure light higher up. Nothing in them changed in essence. They
fell, and on the way down they picked up clothing. The oϥensiveness of the thought belongs to the
garment, not to the letters.
ין לְבוּשִׁ בִּ אוֹתָם ח לִיקַּ לּאֹ שֶׁ וכו', מֵעָלֶיהָ בְיהָּ שִׁ מְלַת שִׂ אֶת וְהֵסִירָה זללה"ה אא"ז שבירר מוֹ כְּ

גוֹאָלִין, הַמְּ as my grandfather, of blessed memory, made clear from “She shall remove the gar-
ment of her captivity from upon her...”, meaning that one should not take them in their deϮled
garments. Here is the turn on the pasuk. The Torah forbids the soldier to bring the captive woman
into his house dressed as she is. Read inwardly, the captive is the spark, and her captivity is its exile
inside the klipah. A person must not take the thought in while it still wears that clothing.

The core of this idea, that every thought is made of letters, even an alien thought, appears above in parshas Noach, in ⁴
the section Amud HaTeϮllah, teaching 106. That the whole desire of these thoughts is for a person to rectify them is
set out at length there from teaching 116 onward. That the letters are lights that descended into the depths appears in
parshas Va’eschanan, teaching 35. See also parshas Noach, Amud HaTeϮllah, teaching 108, where the alien thought is

compared to a son pleading with his father, “Redeem me from captivity.”
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אוֹרָם: חַר ַ שּׁ כַּ יאִָירוּ וְאָז הַצּוֹאִים, ים בוּשִׁ הַלְּ מֵהֶם וּלְהַפְרִיד לְהָסִיר יִרְאֶה רַק Rather he should see
to remove and separate the soiled garments from them, and then their light will shine like the
dawn. The work is separation: pull the covering oϥ the letters and leave the light. The word for
removing follows the pasuk’s own verb, “she shall remove.” Once the garment is oϥ, the light does
the rest by itself.

(DegelMachaneh Efraim, parshas Vayechi, on the verse Shimon and Levi)

THE MAIN IDEA
An unwanted thought is not only χlth. Inside its letters sits a spark of light that has fallen and picked up
dirty clothing on the way down. Do not take the thought in as it comes; strip the covering oΥ it, and what is
left will shine.

Teaching 6
Cross-Reference: The Firstborn of the HatedWife as a Hint to the Jewish People

נוּאָה ְ לַשּׂ כוֹר הַבְּ ן הַבֵּ וְהָיהָ
And the Ϯrstborn son belongs to the hated one (Devarim 21:15)

ט': אוֹת יפּוּר כִּ וְיוֹם לר"ה אֲמָרִים מַּ בַּ ן לְקַמָּ מְבוֹאָר רָאֵל לְיִשְׂ רֶמֶז זֶה כָּתוּב בַּ יּשֵׁ ֶ Whatמַהשּׁ this verse
contains by way of a hint about the Jewish people is explained further on, in the discourses for
Rosh Hashana and Yom Kippur, letter 9. The compiler is not reporting a teaching here, only
marking its location. He tells the reader two things: that the words “and the Ϯrstborn son belongs to
the hated one” carry a remez about the Jewish people, and that the reading itself appears in the section
of discourses for Rosh Hashana and Yom Kippur, at teaching 9. He gives no part of the content, so
anyone who wants the teaching has to turn there.

THE MAIN IDEA
The hint about the Jewish people in this verse appears in the discourses for Rosh Hashana and YomKippur,
teaching 9.

Teaching 7
The Letters of Chet: Desire, the Hidden Good, and Sins Turned IntoMerits

וְגוֹ' מָוֶת ט פַּ מִשְׁ חֵטְא בְאִישׁ יִהְיהֶ וְכִי
If a man has committed a sin punishable by death... (Devarim 21:22)

וכו', זְדוֹנוֹת ע"ב) דפ"ו (יוֹמָא הש"ס ירוּשׁ פֵּ מִמּוֹרִי י מַעְתִּ שָׁ I heard from my teacher an expla-
nation of the passage in the Talmud (Yoma 86b), “willful sins [become for him like merits],”
and so on. Reish Lakish there teaches that teshuvah is so great that a person’s deliberate sins turn
into merits. The teaching that follows explains how a sin can hold anything convertible into merit,
and it does so from the word chet, sin, in the verse.
הַחֵטְא מְקוֹם ם גַּ בְיכָוֹל, כִּ הָעוֹלָם כָּל מָלֵא מוֹ שְׁ רַךְ יִתְבָּ כְבוֹדוֹ י כִּ חֵטְא, נִּקְרָא שֶׁ Theוְטַעַם reason it is

called chet, sin, is thatHis glory, blessed is His Name, Ϯlls the whole world, as it were, including
the place of the sin, ⁵ Nothing stands outside His glory. The site of a transgression is therefore not

⁵ This point is explained above, in parshas Bereishis, teaching 40, and in note 34 there.
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a place empty of Him, and this is the premise for everything that follows.
וכו', הָעֶלְיוֹן עֲנוּג מִתַּ ךְ נִמְשָׁ הַחוֹטֵא ל שֶׁ עֲנוּג וְהַתַּ and the pleasure of the sinner is drawn down

from the supernal pleasure, and so on. The enjoyment a person Ϯnds in the sin is not a pleasure of
its own making. It descends from above, however far it has fallen by the time he tastes it.
רָצִים וּשְׁ וְחַיּוֹת וּבְהֵמָה אָדָם רוּאִים הַבְּ לְכָל ט ֵ שּׁ מִתְפַּ רַךְ יִתְבָּ נּוּ מִמֶּ ר אֲשֶׁ ה, חֶמְדָּ הַנִּקְרָא ה מִדָּ ישֵׁ וְהִנֵּה

זֶה, עַל מֵעִיד הַחוּשׁ ר כַּאֲשֶׁ ,Nowוכו', there is amiddah called chemdah, desire, which spreads out
from Him, blessed is He, to all creatures, man and beast and animals and creeping things, and
so on, as the senses testify to this. Desire is not a human defect. Every living thing craves, down to
the creeping things, and the Baal Shem Tov takes that universality as evidence that desire has a single
root above and extends from there into all of creation.
נִבְרָא עוּלָה הַפְּ וְאַחַר הוי"ה, הוּא פְעַל נִּ שֶׁ קוֹדֶם ה הַחֶמְדָּ י כִּ אדנ"י, הוי"ה ישֵׁ ה מֵהַחֶמְדָּ אֶחָד וּבְכָל

אדנ"י, In every instance of desire there are the Names Havayah and Adni, because the desire,
before it is acted upon, is Havayah, and after the act Adni comes into being. Havayah is the
Name of the vitality while it is still in its source and not yet manifest. Adni is the Name of Malchus,
where that vitality becomes an actual presence within creation. Desire passes through both: it exists
Ϯrst as an unrealized stirring, then as a deed.
הנ"ל, מוֹת שְׁ נֵי שְׁ ל שֶׁ אוֹתִיּוֹת ח' הֵם שֶׁ הַחֵטְא מִן ח' Thisהֲרֵי gives the ches of chet, which is eight,

the eight letters of the two Names mentioned. Havayah has four letters and Adni has four. Their
total, eight, is the numerical value of the Ϯrst letter of the word for sin. The letter that opens chet is a
count of the Divine Names concealed inside the desire that produced it.
חֵטְא: הֲרֵי בּוֹ מוּבְלָע א' וְאוֹת חֵטְא, מִן ט' אוֹת הֲרֵי תוֹכוֹ בְּ נוּז גָּ טוֹב ישֵׁ וּבְתוֹכוֹ Within it there is

good, hidden inside it, and that is the letter tes of chet; and the letter alef is absorbed within
it,⁶ so you have chet. Tes opens the word tov, good, and stands for the good buried inside the sin.
What the alef stands for the teaching does not say; it states only that the alef lies absorbed within, and
the compiler sends the reader on to the teachings that follow.
וכו', וָחוֹמֶר קַל מֵהֶם וְאֶחָד הֶן בָּ ת נִדְרֶשֶׁ הַתּוֹרָה שֶׁ מִדּוֹת י"ג ישֵׁ ,Nowוְהִנֵּה there are thirteenmiddos

by which the Torah is expounded, and one of them is kal vachomer, and so on. The Hebrew
word middah carries both senses here at once: a rule of exposition, and a divine attribute. The Baal
Shem Tov moves from one sense to the other in the next line.
וכו', וָחוֹמֶר קַל בְּ לְמַעְלָה זוֹ ה מִדָּ נִתְעוֹרֵר ה, מַטָּ ה הַחֶמְדָּ זוֹ הִתְעוֹרְרותּ יְדֵי עַל וְהִנֵּה Through the

arousal of this desire below, that same middah is aroused above,⁷ by kal vachomer, and so on.
The reasoning is compressed. If the desire is aroused this powerfully in its fallen state down here, then
all the more so its root above. What a person stirs below reaches themiddah from which it came.
לְמַעְלָה, הַטּוֹב הִתְעוֹרֵר מִלְּ וּמַפְסִיק יל, מַבְדִּ מָסָךְ הוּא הַחֵטְא ל שֶׁ לִיפָה הַקְּ רַק Only, the klipah of

the sin is a dividing screen, and it blocks the good above from being aroused,The husk wrapped
around the good inside the sin acts as a barrier. As long as it remains, the arousal cannot pass upward.
נוּז, הַגָּ טוֹב רַק אַר וְנִשְׁ לִיפָה, וְהַקְּ הָרַע חֵלֶק ק לֵּ וְנִסְתַּ תְשׁוּבָה, בִּ ב ָ שּׁ שֶׁ אַחַר אִם י כִּ except after he has

repented, when the evil part and the klipah depart and only the hidden good remains,Teshuvah
removes the husk. What is left is the good that was concealed there from the start, the tes inside the
word.
זְכִיּוֹת, כִּ נעֲַשׂוּ זְדוֹנוֹת וּלְכָךְ מַעְלָה, לְּ שֶׁ הַטּוֹב ם גַּ נִתְעוֹרֵר וְאָז and then the good above is aroused as

⁶ The compiler points the reader ahead to the teachings that follow here, from teaching 8 onward.
⁷ The compiler suggests that this kal vachomer is the one discussed above in parshas Bereishis, teaching 36 with note 31

there, and in parshas Eikev, teaching 35; see there.
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well.⁸ This is why willful sins become like merits. With the screen gone, the good below reaches
its root and rouses the good above. The sin now functions exactly as a merit does, and Reish Lakish’s
statement is explained.
ודפח"ח: זְכֻיּוֹת, נעֲַשׂוּ אָז לְהַכְעִיס, וְלאֹ לְתֵאָבוֹן ָּדוֹן הַז הְיהֶ יִּ שֶׁ וּבִלְבַד This holds only where the

willful sin came from appetite and not from spite; then they becomemerits. And his words are
beautiful. The whole mechanism rests on desire. Where a person sinned out of craving, the craving
itself carries a Divine root that teshuvah can release. A sin committed to provoke has no such craving
behind it, and the teaching excludes it.

(Kesones Passim, parshas Beha’aloscha, fol. 35b)

THE MAIN IDEA
The pull that drew you into a sin is itself a spark of something Divine. When you do teshuvah, the husk
falls away and only that good remains, so the very craving that led you down now lifts you up. This works
when the sin came from appetite, not from spite.

Teaching 8
The Silent Alef in Cheit: TheMaster of theWorld Hidden Inside Sin

הַקּוֹדֵם) בָּאוֹת דְלְעֵיל כִּ חֵטְא בַת תֵּ תוֹךְ (בְּ תוֹכוֹ בְּ א מוּבְלָע כָךְ לְּ שֶׁ זלה"ה, מאא"ז י מַעְתִּ שָׁ I heard
from my grandfather, of blessed memory, that an alef is swallowed inside it (inside the word
cheit, as explained above in the preceding section) for this reason: The speaker is the Degel
Machaneh Efraim, and “my grandfather” is the Baal Shem Tov. The word ,חטא sin, is written with
a Ϯnal alef that the mouth never sounds. The compiler adds the parenthesis to point the reader back
to the previous teaching, where the same word came up.
וּמְכוּסֶה, מוּבְלָע הוּא, רוּךְ בָּ עוֹלָם ל שֶׁ אַלּוּפוֹ שׁוֹרֶה ן כֵּ ם גַּ ם ָ שּׁ שֶׁ לְהוֹדִיעַ to make known that there

too rests the Master of the world, blessed is He, swallowed and covered over. Here is the turn.
The letter alef is read as aluf, master, and alufo shel olam is a name for the Holy One. The unpro-
nounced letter at the end of “sin” says that He is present in that place as well, but present the way a
silent letter is present: written into the thing, and inaudible.
וְגָדוֹל: קָטוֹן לַעֲשׂוֹת ידָוֹ אֶת אִישׁ ירִָים לאֹ לְעָדוֹ מִבַּ י כִּ For without Him no man could lift his

hand to do anything, small or great. The reason the alef must be there. Every act draws its power
from Him, and a sin is an act. So the vitality that carries out the sin is His vitality, concealed inside the
deed. The wording echoes Pharaoh’s words to Yosef, “without you no man will lift his hand or foot”
(Bereishis 41:44), redirected from a viceroy to the Creator. The teaching is compressed and stops here;
it says where G-d is to be found, and does not go on to say what a person should then do about it.

(DegelMachaneh Efraim, parshas Eikev, s.v. V’yesh l’havin)

THE MAIN IDEA
Even a sin runs on strength that comes from Hashem. He is there, silent as the unsounded alef, hidden
inside the deed itself.

⁸ See above, parshas Bereishis, note 34, and teaching 167 in the body of the text there, and parshas Vaeschanan, note 11.
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Teaching 9
The Silent Alef in Cheit: Sin as Forgetting theMaster of theWorld

הֲבָרָה, בַּ ניכר אֵינוֹ בּוֹ שֶׁ א אוֹת חֵטְא, לַּת מִּ שֶׁ זלה"ה אא"ז מִן י מַעְתִּ שָׁ I heard frommygrandfather,
of blessed memory, that in the word חֵטְא [cheit, “sin”], the letter alef in it is not detectable in
pronunciation. The word is spelled with three letters, chet, tes, alef, but only two of them sound.
The closing alef is written and not heard. The Baal Shem Tov treats that as the word telling us what
sin is. The speaker here is the Degel Machaneh Efraim, and his grandfather is the Baal Shem Tov.
עוֹלָם, ל שֶׁ אַלּוּפוֹ בְּ שׁוֹכֵחַ עֲבֵרָה לַעֲבוֹר רוֹצֶה שֶׁ עָה שָׁ בְּ ע הָרָשָׁ שֶׁ לְפִי עַם וְהַטַּ The reason is that at

the moment the wicked person wants to commit a transgression, he forgets the Master of the
world. Alef is the Ϯrst letter ofAlufo shel olam, the Master of the world. So the silent alef is a silenced
awareness of G-d. Note the precision of the image: the alef is not missing from the word, only from
the sound. The Master of the world has not gone anywhere, and the transgressor has not denied Him.
In the instant of wanting the sin, he simply fails to register Him. Sin, on this reading, is a failure of
hearing rather than a decision against G-d.
אַחֵר: מָקוֹם בְּ י תַבְתִּ כָּ שֶׁ מוֹ כְּ As I have written elsewhere. The Degel Machaneh Efraim points the

reader to his own fuller treatment of this idea in another place, without naming it here.

(DegelMachaneh Efraim, in the Likutim to parshas Devarim, s.v. ba’aravah)

THE MAIN IDEA
Sin usually begins with forgetting, not with deχance. Hashem is still there; a person just stops hearing Him
for a moment. Keeping that awareness audible is most of the work.

Teaching 10
The Silent Alef in Cheit: TheMaster of theWorld Hidden Inside the Sin

ודפח"ח, בּוֹ, ר תֵּ מִסְתַּ עוֹלָם ל שֶׁ אַלּוּפוֹ חֵטְא י כִּ זללה"ה אא"ז מִן י מַעְתִּ שָׁ I heard frommy grand-
father, of blessedmemory, that [in the word] cheit, sin, theMaster of the world is hidden inside
it. And his words are beautiful. The letter alef stands for alufo shel olam, the Master of the world.
The Baal Shem Tov points to the alef sitting at the end of חטא and reads it as the Master of the world
concealed within the sin.
אַחֲרוֹנָה, בָּ וְהוּא בְטָא, מִּ בַּ רֶת נִיכֶּ וְאֵינָהּ נִגְלֵית אֵינָהּ הוּא הֵא י כִּ ירוּשׁ, וְהַפֵּ The explanation is that

the alef is not revealed and is not detectable in the pronunciation, and it comes at the end. This
is the mechanism. Nothing about the sound of the word חטא betrays an alef; the letter is written and
silent. Hidden presence, exactly.
אַחֲרוֹנָה, בָּ מוּבְלָע הֵא ן כֵּ ם גַּ ר"ל, טָמֵא תֵיבַת בְּ וְכֵן The same holds for the word tamei, impure,

Heaven spare us: there too the alef is swallowed at the end. A second word for the realm of
deϮlement, spelled the same way. The pattern is not an accident of one word.
ד"ג (סוֹטָה ז"ל מַאֲמָרָם כְּ מֵעָלָיו, עַת הַדַּ קותּ לְּ הִסְתַּ הוּא אָז ח"ו, עֲבֵרָה הָעוֹבֵר הָאָדָם י כִּ זֶה, וּלְהָבִין

וכו', עֲבֵרָה עוֹבֵר אָדָם אֵין Toע"א) understand this: when a person commits a transgression, God
forbid, his daas departs from him, as the Sages, of blessed memory, said (Sotah 3a), “A person
does not commit a transgression...” The Gemara Ϯnishes: unless a spirit of folly has entered him.
The Degel Machaneh Efraim reads that folly as a speciϮc loss, the collapse of daas, the faculty that
holds a truth present and felt.
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הּ, בָּ יחַ גִּ מַשְׁ וְאֵינוֹ הָאָרֶץ, אֶת ה' עָזַב שֶׁ בוודאי ב ֵ מְחַשּׁ הוּא Atוְאָז that moment he certainly thinks
that Hashem has abandoned the earth and does not watch over it. This is the content of the folly.
Not a denial of Hashem, but the assumption that this spot, this hour, falls outside His watch.
הָיהָ לאֹ אי וַודַּ בְּ עֲסָקָיו, כָל בְּ עָלָיו יחַ גִּ מַשְׁ הוּא שֶׁ מִפְעָלָיו, כָּל ה' נֶּגֶד שֶׁ זֶה, בָּ וּמַאֲמִין יוֹדֵעַ הָיהָ אִם י כִּ

לָל, כְּ עֲבֵרָה עוֹבֵר For if he knew and believed that all his doings stand before Hashem, that He
watches over him in all his aϥairs, he certainly would not transgress at all. The proof runs
backwards from the act. Since he sinned, he must have been holding, at that instant, that no one was
watching.
מוֹ, שְׁ רַךְ יִתְבָּ מֵאִתּוֹ חָתוֹ גָּ הַשְׁ ישֵׁ ם שָׁ ם גַּ אי וַודַּ בְּ י כִּ מוּר, גָּ קֶר שֶׁ אי וַודַּ בְּ הוּא אֱמֶת בֶּ אֲבָל But in truth

this is certainly a complete falsehood, for certainly His providence from Him, blessed is His
Name, is present there too. “There” means the place of the sin itself. The Degel Machaneh Efraim
does not soften this: providence does not withdraw from the scene of a transgression.
לַעֲשׂוֹת בּוֹ כּחַֹ הָיהָ וְלאֹ רֶגַע, אוֹתוֹ בְּ מֵת הָיהָ מִיּדָ ח"ו⁹ אֶחָד רֶגַע אַף ם ָ מִשּׁ חָתוֹ גָּ הַשְׁ ר הֶעְדַּ יְצוּיּיַר אִם י כִּ

בָר, דָּ שׁוּם For if one could picture the absence of His providence from there for even a single
moment, God forbid, [the person] would die on the spot at that moment, and he would have
no power to do anything. The argument turns on the fact that Hashem sustains every creature
continuously. Withdraw that for an instant and the man is dead, and a dead man commits no sin. So
the very strength with which he sins comes from the One he assumes has gone.
מְאוֹד, ר וּבְהֶסְתֵּ הֶעְלֵם בְּ אַךְ הוּא, רוּךְ בָּ דוֹשׁ הַקָּ הוּא כֵּן ם גַּ ם שָׁ בוודאי ,Ratherאַךְ certainly theHoly

One, blessed is He, is there as well, only in great concealment and hiddenness. Present, and not
perceptible. That is the whole point being made.
עוֹלָם: ל שֶׁ אַלּוּפוֹ הוּא¹⁰ שֶׁ א' אוֹת רַת הַסְתָּ ז מְרַמֵּ זֶה וְעַל This is what the concealment of the letter

alef, which is the Master of the world, alludes to. The letter completes the word and gives it its
form, yet the ear hears nothing of it. So with the Holy One in the place where a person sins.

(DegelMachaneh Efraim, parshas Emor, s.v. Eileh haMitzvos)

THE MAIN IDEA
Hashem is present even in the moment a person sins. The very strength to do it comes fromHim. What sin
does is not remove Him, only hide Him.

Teaching 11
An Inadvertent Sin That Carries a Death Judgment: Keri and the Stripping of the Soul

וְגוֹ' מָוֶת ט פַּ מִשְׁ חֵטְא בְאִישׁ יִהְיהֶ וְכִי
If a man commits a sin whose judgment is death... (Devarim 21:22)

בְאִישׁ יִהְיהֶ וְכִי סוּק פָּ עַל זקיני אָבִי אֲדוֹנִי ם שֵׁ בְּ הַכּהֵֹן יוֹסֵף יעֲַקבֹ מו"ה הֶחָסִיד הָרַב כִתְבֵי בְּ רָאִיתִי
הַהוּא, יּוֹם בַּ רֶנּוּ קְבְּ תִּ קָבוֹר י כִּ הָעֵץ עַל נִבְלָתוֹ תָלִין לאֹ עֵץ עַל אוֹתוֹ וְתָלִיתָ וְהוּמָת מָוֶת ט פַּ מִשְׁ חֵטְא I
saw in the writings of the rabbi, the chassid, our teacher Rabbi Yaakov Yosef HaKohen, in the
name of my master, my grandfather, on the verse: “If a man commits a sin whose judgment is
death, and he is put to death, and you hang him on a tree, his corpse shall not remain overnight
on the tree, but you shall surely bury him on that day,”The Degel Machaneh Efraim reports the

The same point appears above in parshas Kedoshim, note 7, and below in parshas Vayelech, note 3. ⁹
The reading of the alef as alufo shel olam is explained above in parshas Bereishis, teaching 22, along with the further ¹⁰

places listed there in note 18.
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teaching at second hand, from the writings of Rabbi Yaakov Yosef of Polnoye, who had it from the
Baal Shem Tov. He quotes the verse in full because every one of its clauses will be turned.
לְמֵזִיד, יּיָךְ שַׁ ֶּה ז שֶׁ מָוֶת ט פַּ מִשְׁ הוּא וְאֵיךְ שׁוֹגֵג, הוּא חֵטְא הָא ה וְהִקְשָׁ and he asked: a chet is an

inadvertent act, so how can it carry a judgment of death, which belongs to a deliberate trans-
gression? This is the trigger. In the Torah’s graded vocabulary chet is the lightest of the terms for sin
and denotes something done without intent. A capital sentence belongs at the other end of the scale.
The verse joins the two words in a single phrase.
מָוֶת, ט פַּ מִשְׁ הוּא שׁוֹגֵג, הוּא שֶׁ י פִּ עַל אַף ז"ל, הוֹצָאַת ל שֶׁ חֵטְא בְּ י כִּ ז"ל¹¹ וביאר and he explained, of

blessed memory, that with the sin of wasteful emission of seed, even though it is inadvertent,
it carries a judgment of death, One sin answers to both halves of the phrase. It happens without
deliberate intent, and it is still lethal.
מָה, שָׁ הַנְּ ג' וּבְפַעַם הָרוּחַ, ב' וּפַעַם לּוֹ, שֶׁ הַנֶּפֶשׁ נּוּ מִמֶּ ר"ל אַחֲרָא טְרָא הַסִּ ק מְסַלֵּ רִאשׁוֹן פַעַם בְּ י כִּ for

the Ϯrst time, the sitra achra removes his nefesh from him, may the Merciful One spare us;
the second time, the ruach; and the third time, the neshamah, The death is described as a staged
removal of the three lower levels of soul, in ascending order. Each repetition takes another level. What
is left after the third is a man with no living soul-level in place.
ר"ל, לְמִיתָה הַגּוֹרֵם מוּסָר, ל יְקַבֵּ לּאֹ שֶׁ לִיפּוֹת לַקְּ אוֹתוֹ ב סַבֵּ מְּ whichשֶׁ draws him over to the klipos,

so that he will not accept rebuke, and this brings about death, may the Merciful One spare
us. The wording here is compressed. The Hebrew reads lakelipos, to the klipos, not bakelipos, so
it describes where the man is carried rather than what is wrapped around him. The mark of that
removal is practical: rebuke stops reaching him. That is what makes the condition fatal rather than
merely damaged.
והיינו שׁוֹגֵג, הוּא שֶׁ אַף מָוֶת ט פַּ מִשְׁ הְיהֶ יִּ שֶׁ זֶה כָּ שׁוֹגֵג היינו חֵטְא, בְאִישׁ יִהְיהֶ וְכִי הַכָּתוּב אָמַר שֶׁ וְזֶהוּ

ר"ל, קֶרִי Thisטוּמְאַת is what the verse says: “If a man commits a sin,” that is, an inadvertent act
of a kind that carries a judgment of death even though it is inadvertent, and that is the impurity
of keri, may theMerciful One spare us. The Baal Shem Tov now reads the opening clause back as a
deϮnition. The Torah is not being loose with its terms; it is pointing to a speciϮc case where the two
terms hold together.
שׁוּם ל יְקַבֵּ לאֹ מוּסָר תּוֹכַחַת לוֹ לוֹמַר חַיִּים, עֵץ עַל אוֹתוֹ תְלֶה תִּ אִם אַף הַיְינוּ עֵץ, עַל אוֹתוֹ וְתָלִיתָ

מוּסָר, “And you hang him on a tree,” that is, even if you hang him on the Tree of Life, to speak
words of rebuke to him, he will not accept any rebuke. The bare word etz invites the reading.
Hanging a man on the tree becomes hanging him on the Tree of Life, on Torah itself, in the form
of words of rebuke drawn from it. Given what the previous lines established, that measure fails: the
klipos have already sealed him against it.
הַהוּא, יּוֹם בַּ רֶנּוּ קְבְּ תִּ קָבוֹר אִם י כִּ הָעֵץ עַל נִבְלוֹ תָלִין לאֹ לָכֵן Therefore “his corpse shall not

Otzar HaChaim, parshas Tetzei, fol. 130c, records the same question in the Baal Shem Tov’s name with an answer that ¹¹
runs the other way. Since Adam’s sin, good and evil are mixed together in everything, and at times even a complete
tzaddik carries some spark of evil whose judgment is death, so that the evil should be consumed. Hashem has mercy, as
it says, “Precious in Hashem’s eyes is the death of His pious ones” (Tehillim 115), and instead arranges that the man fall
into keri; the Ϯlth is cut away and the evil spark departs, as happened to many holy chassidim and complete tzaddikim.
That is an inadvertent sin that comes to atone for a death judgment, and for a tzaddik it counts as an actual death.
“You shall hang him” means hanging the episode on its cause, the Tree of Knowledge of good and evil. “His corpse
shall not remain overnight” then warns the tzaddik not to let that dead matter stay with him, “for you shall surely bury
him”: through the Shema at bedtime a person kills the destroyers and raises the souls to the yesod of Nukva, called the
grave, the womb, the bundle of life, and his soul is repaired. And his words are beautiful. End of quote. See alsoOtzar

HaChaim, parshas Vayikra, fol. 36a-b.
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remain overnight on the tree,” but rather “you shall surely bury him on that day.” Since the
tree accomplishes nothing, do not leave him hanging there. The verse’s own instruction supplies the
alternative.
לְהַפְרִיד רֶנּוּ, קְבְּ תִּ אָז נפְַשׁוֹ אֶת ךְ לְזַכֵּ ע"א) ד"ב רָכוֹת (בְּ יוֹמָא טְהוֹר היינו יוֹם, בְחִינתַ בִּ הְיהֶ יִּ שֶׁ ן מֵּ זְדַּ יִּ שֶׁ כְּ

וכו', ודפח"ח מֵעָלָיו Whenהפסולת it happens that he is in the aspect of day, that is, “the day is
pure” (Berachos 2a), able to reϮne his nefesh, then you shall bury him, to separate the dross
from him. And his words are beautiful, etc. “On that day” is read as a condition rather than a
deadline. The Gemara’s idiom, that once the sun sets the day itself is puriϮed, gives “day” the sense
of a puriϮed state. When such a moment comes to him and his nefesh can be reϮned, that is the time
to bury. What gets buried is not the man but the dead matter, the pesoles, which the burial separates
from him.
זללה"ה: זקיני אָבִי אֲדוֹנִי י מִפִּ עַצְמִי בְּ י מַעְתִּ שָׁ וכו', יִהְיהֶ י כִּ סוּק הַפָּ וּבֵיאוּר And the explanation of

the verse “If a man commits...” I myself heard from the mouth of my master, my grandfather,
of blessed memory. The Degel Machaneh Efraim closes by adding his own direct testimony. He
found the teaching in Rabbi Yaakov Yosef’s writings, but he had also heard this reading of the verse
from the Baal Shem Tov himself.

(DegelMachaneh Efraim, parshas Eikev, s.v. Od yirmoz vehaya eikev)

THE MAIN IDEA
The real danger of sin is that it seals a person oΥ, so that words of rebuke no longer reach him. Rebuke will
not break through then. Wait for a clear moment when his soul can be reχned, and use it to separate the
dead weight from him.

Teaching 12
An Inadvertent Sin as a Death Sentence, and the Bedtime Shema That Buries It

מָוֶת, ט פַּ מִשְׁ שׁוֹגֵג חֵטְא יִהְיהֶ הָאֵיךְ טוֹב, הריב"ש דוֹשׁ הַקָּ מָרָן Ourאָמַר master, the holy Rabbi
Yisrael Baal Shem Tov, said: How can an inadvertent sin carry a sentence of death? The verse
reads, “If a man has committed a sin carrying a sentence of death.” In the Torah’s vocabulary chet is
the inadvertent transgression, as distinct from avon and pesha. So the wording is strange: an act done
without intent should not be a capital matter at all. That oddity drives the whole teaching.
לַיְלָה, מִקְרֵה וְאוֹנסֶ שׁוֹגֵג הוּא שֶׁ לָלִי הַכְּ חֵטְא עַל קָאֵי דְּ Heוְאָמַר said that it refers to the general

sin, which is inadvertent and beyond a person’s control: a nocturnal emission. He calls it “the
general sin” because it reaches everyone, and it is the one transgression that Ϯts the verse’s word exactly:
it happens without intent and without choice.
הַחֶזְיוֹנוֹת, סֵפֶר בְּ וְכַמְבוֹאָר רִים, מֵשָׁ יד גִּ הַמַּ סֵפֶר בְּ מְבוֹאָר כַּ ילְַדותּוֹ בְּ מוּר גָּ יק לְצַדִּ זֶה יאֱֶרַע וְלִפְעָמִים

Sometimes this happens even to a complete tzaddik in his youth, as is explained in the sefer
Maggid Meisharim, and as explained in Sefer HaChezyonos. Both sefarim are personal records:
Maggid Meisharim preserves what Rabbi Yosef Karo’s maggid told him, and Sefer HaChezyonos is
Rabbi Chaim Vital’s own journal. The Baal Shem Tov cites them to establish that even great men are
not exempt, which is precisely what makes the question urgent.
רַךְ, יִתְבָּ ם ֵ הַשּׁ פְנֵי מִלִּ זאֹת כָּ צֵא תֵּ ה וְלָמָּ זֶה, כָּ יִהְיהֶ וּמֵהֵיכָן Fromwhere does such a thing come, and

why should such a thing issue from before Hashem?
עַת, הַדַּ עֵץ בְּ הָרִאשׁוֹן אָדָם חֵטְא וָרָע, טוֹב מֵעֵירוּב בָּא ֶּה ז שֶׁ Heוְאָמַר said that this comes from the

mixture of good and evil, the sin of Adam with the Tree of Knowledge. Nothing evil goes out
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from Hashem as evil. What happens here traces back to the admixture that entered the world when
Adam ate from the Tree.
ר"ל, מִיתָה יק דִּ הַצַּ עַל נִגְזָר יִהְיהֶ רָע, נִיצוֹץ אֵיזֶה מֵחֲמַת וְלִפְעָמִים Sometimes, because of some evil

spark, death is decreed upon the tzaddik, Heaven forbid.
חֶלְקָם, וְלָקְחוּ לוֹ וְהָלַךְ חָלַף הָרָע י כִּ יתָה, מִמִּ וְיִנָּצֵל ר"ל הַחֵטְא זֶה לוֹ יּאֱֶרַע שֶׁ עָלָיו גּוֹזְרִין וּבְהֶכְרֵחַ So

of necessity they decree upon him that this sin should befall him, Heaven forbid, and he escapes
death, for the evil has passed and gone oϥ, and they have taken their portion. The occurrence
functions as a substitution. The forces that had a claim on him collect their share in this way and
leave, and the decree of death lapses.
מִיתָה, כְּ יק דִּ לַצַּ ה קָשֶׁ הַחֵטְא זֶה י כִּ For this sin is as hard for the tzaddik as death.
מִיתָה, כְּ לוֹ ה שֶׁ קָּ שֶׁ וְהוּמָת מָוֶת, ט פַּ מִשְׁ הוּא שֶׁ חֵטְא בְאִישׁ יִהְיהֶ וְכִי Thisוְזֶהוּ is the meaning of “If

a man has committed a sin” that is “a sentence of death,” “and he is put to death,” since it is
as hard for him as death. Every clause now lands. Chet is the inadvertent act. Mishpat maves is the
decree that hung over him. V’humas, “he is put to death,” describes what the tzaddik himself feels,
not what a court does to him.
זֶה, כָּ לוֹ אֵירַע עַת הַדַּ עֵץ חֵטְא יְדֵי עַל שֶׁ עֵץ, עַל אוֹתוֹ וְתָלִיתָ זֶה, כָּ יִהְיהֶ וּמֵהֵיכָן And from where

does such a thing come? “And you shall hang him on a tree,” for through the sin of the Tree of
Knowledge such a thing befell him. The verse’s “tree” is the Tree of Knowledge. The thing hangs
on that tree because that is where it originates.
הָעֵץ, חֵטְא בְּ ילִָין לאֹ ה עָשָׂ שֶׁ נְבָלָה נִבְלָתוֹ אֶת לַיְלָה לִינתַ ם גַּ תָלִין לאֹ אֱמֶת בֶּ אֲבָל But in truth, “his

corpse shall not remain overnight,” not even for a single night’s stay: the vile thing he didmust
not remain overnight in the sin of theTree. He hearsnivlaso, “his corpse,” asnevelah, the vile thing
itself. Whatever it was, it must not be left hanging there even one night.
הָרַע, וְימִָית הַטּוֹב וְיעֲַלֶה רֶנּוּ קְבְּ תִּ קָבוֹר י כִּ “For you shall surely bury him,” and he will raise up

the good and put the evil to death. Burial here is not disposal but separation. The good held inside
the matter goes up, and the evil dies.
ה, טָּ הַמִּ עַל שֶׁ מַע שְׁ קְרִיאַת יְדֵי עַל הַהוּא, יּוֹם בַּ “On that day,” by means of the Krias Shema at

bedtime. The verse’s insistence on “that day” tells him when the burial happens: that very night, at
the Shema said before sleep.
הַיּדָוּעַ, יפִיּוֹת פִּ וְחֶרֶב כותּ ְ הִתְמַשּׁ בְּ הַהוּא הַנִּקְרָא יקָא עַתִּ הֶאָרַת ה לָּ נִתְגַּ אָז שֶׁ For then the illumi-

nation of Atika, which is called “That One,” is revealed and drawn down, together with the
well-known double-edged sword. In the Zohar, Atika, the concealed inner partzuf of Keser, car-
ries the name hahu, “That One.” So the words bayom hahu are not only a time but a hint: at that
hour the light of Atika is drawn down. The “well-known double-edged sword” belongs to the verses
recited at the bedtime Shema.
ים, חַיִּ עֵץ פְרִי בִּ מְבוֹאָר כַּ לִיפּוֹת, הַקְּ כָּל מֵתִים דוֹל הַגָּ וּמֵאוֹר From the great light all the klipos die,

as explained in Pri Etz Chaim. This supplies the “burial.” The klipos that took hold do not have
to be fought oϥ one by one. The light itself kills them.
פכ"א ית רֵאשִׁ בְּ תִי (רַבָּ ז"ל רַבּוֹתֵינוּ אָמְרוּ ֶ שּׁ מַה עַל יְחֶזְקֵאל תוֹרָה לִקּוּטֵי עיין לוּי, תָּ אֱלהִֹים קִלְלַת י כִּ

רִפְיוֹן, בְּ לוּי תָּ קַיִן י"ב) אוֹת “For a hanged man is a curse of G-d.” See Likutei Torah, Yechezkel,
on what our Rabbis, of blessed memory, said (Bereishis Rabbah, ch. 21, par. 12), that Kayin
hangs in slackness. A second reading of the closing phrase begins here, and it turns on the word
talui, “hanging.” The one who is “hanged” is not a body on a gallows but something left suspended,
and the Arizal’s comment on Kayin supplies the picture.
נּוּקְבָא, בַּ ן וְנִיתָּ ָּכָר הַז מִן ה פָּ הַטִּ יוֹצֵא י כִּ חֲזָקָה, ה טִפָּ הוּא מֵהַנּוּקְבָא הַנּוֹצָר י כִּ For what takes form
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within the female is a strong drop, since the drop goes out from the male and is placed in the
female,
חֲזָקִים, וְאֵבָרִים גּוּף פַרְצוּף בְּ ֶּקֶת וּמִתְחַז מצטיירת, הוּא רוֹפֶפֶת מַיִם טיפת הָיהָ שֶׁ וּמַה and what was a

loose drop of water takes shape and grows strong into a formed Ϯgure with a body and strong
limbs. Received into its vessel, the drop is no longer slack. It acquires form.
אֲוִיר, בָּ לוּי תָּ אַר שְׁ נִּ שֶׁ אַחַר רָעוֹת, רַבּוֹת לוֹ ישֵׁ י כִּ אֱלהִֹים, קִלְלַת נִקְרָא ָּכָר הַז מִן הַיּוֹצֵאת ה טִפָּ אַךְ But

a drop that goes out from the male is called “a curse of G-d,” for many evils attach to it, since
it stays suspended in the air.
עַד מְנוּחָה, לָהּ וְאֵין אֲוִיר בָּ לוּיהָ תְּ הִיא ן כֵּ אִם אֶרֶץ, נוּקְבָא, בְּ נִכְנסָ וְלאֹ מַיִם, שָׁ ָּכָר, הַז מִן יּוֹצֵאת שֶׁ

יוֹן, רִפָּ בְּ רפוייה הוּא שֶׁ גִין בְּ נוּקְבָא, בְּ נסֵ כָּ תִּ שֶׁ It goes out from the male, which is heaven, and does
not enter the female, which is earth. It therefore hangs in the air and has no rest until it enters
the female, because it is loose, in slackness. With no vessel to receive it, it has nowhere to settle. It
hangs between the two, and what has no place has no rest.
הֵיטֵב, תּוֹרָה לִקּוּטֵי בְּ ם שָׁ עיין לָאָרֶץ, מַיִם שָׁ ין בֵּ לוּיִים תְּ הֵם שֶׁ דִים שֵׁ מוֹ כְּ רִפְיוֹן, בְּ לוּי תָּ קַיִן סוֹד וְזֶה

This is the secret of “Kayin hangs in slackness,” like demons, which are suspended between
heaven and earth. Study the passage carefully there in Likutei Torah.
תוּקִים: הַמְּ בָרָיו דְּ לְהָבִין יאוּר בֵּ תּוֹסָפוֹת מְעַט בִּ הריב"ש מָרָן מִיסוֹדֵי זֶה וְכָל All this rests on the

foundations laid by ourmaster, Rabbi Yisrael Baal ShemTov, with a little added explanation so
that his sweet words can be understood. The author ofHeichal HaBerachahmarks the boundary
here: the teaching is the Baal Shem Tov’s, and the elaboration around it is his own.

(Heichal HaBerachah, parshas Ki Seitzei, fol. 130a, 131a)

THE MAIN IDEA
What feels like failure can be a mercy in disguise, absorbing a harsher decree. The point is not to leave it
hanging. Bury it that same night with the Shema before sleep, and let the light lift out the good and χnish
oΥ the rest.

Teaching 13

KeriWithout Thought as a Release from Death; Raising an Evil Thought to Its Source

בָה מַחֲשָׁ שׁוּם לִי בְּ שׁוֹגֵג בְּ קֶרִי רָאָה שֶׁ טָהוֹר, י לְתִּ בִּ מִקְרֶה עַל אָדָם יִדְאַג לּאֹ שֶׁ אָמַר, "טזללה"ה עַשַׁ הַבַּ
וְהִרְהוּר, זָרָה The Baal Shem Tov, of blessed memory, said that a person should not be troubled
over an impure occurrence, when he had a seminal emission unintentionally, with no foreign
thought and no lustful thought behind it. The teaching draws a sharp line at the outset. Every-
thing here depends on whethermachshavah played any part.
ח"ו, מֵת הָיהָ לָאו וּבְאִם יתָה, מִמִּ נִפְטַר הָרָע נּוּ מִמֶּ יצָָא י כִּ זֶה יְדֵי וְעַל מִיתָה, חייב הָיהָ ח"ו הוּא י כִּ For

he was, Heaven forbid, liable to death, and through this, since the evil left him, he is released
from death; and had this not happened, he would have died, Heaven forbid. The Baal Shem Tov
reads the event as an exchange. The evil that stood against the man exits with the discharge, and the
sentence lapses.
טוֹב הוּא קֶרִי, אוֹתִיּוֹת יקָָר לַחֲסִידָיו, וְתָה הַמָּ ה' עֵינֵי בְּ יקָָר קט״ז:ט״ו) תְהִילִים (בִּ לָזֶה רֶמֶז וְאָמַר

לַחֲסִידָיו, And he gave a hint for this from (Tehillim 116:15) “Precious in the eyes of Hashem
is the death of His devoted ones”: יקָָר has the letters of ,קֶרִי and it is good for His devoted ones.
This is the mechanism. The three letters of יקר (“precious”) rearrange into .קרי The Baal Shem Tov
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hears the verse saying that the keri, in Hashem’s eyes, comes in place of “the death” for His devoted
ones. The wording is compressed, and he leaves the reader to supply the substitution.
ח"ו, מֵת¹² לִהְיוֹת ר אֶפְשָׁ הָיהָ לָאו אִם בְּ שֶׁ טוֹב, הוּא הִרְהוּר, מֵחֲמַת לּאֹ שֶׁ לוֹ בָּאָה שֶׁ כְּ הַיְינוּ That is,

when it comes upon him not because of a lustful thought, it is good, for otherwise he might
have died, Heaven forbid. The qualiϮcation returns. Only the unintended emission carries this
meaning.
ח"ו, בָה מַחֲשָׁ יְדֵי עַל רָאָה אִם א אֶלָּ לִדְאוֹג אֵין ן כֵּ אִם So there is nothing to be troubled about

unless it came about through thought, Heaven forbid. Worry has one legitimate object: what the
man himself brought on through his own mind.
מוֹ שְׁ רַךְ יִתְבָּ הַבּוֹרֵא רותּ ְ לְהִתְקַשּׁ הַעֲלוֹתָהּ בְּ אוֹתָה¹³ּ לְטַהֵר יִרְאֶה חָלִילָה, רָעָה בָה מַחֲשָׁ לָאָדָם בָּאָה וּכְשֶׁ

וכו': And when an evil thought comes to a person, Heaven forbid, let him see to purify it
by raising it up to attachment with the Creator, blessed is His Name, and so on. Even here
the answer is not grief. The Baal Shem Tov turns the man toward his standard avodah with a stray
thought: trace it upward and bind it to its source in the Creator.

(Likutei Amarim, fol. 28d;Or Torah, parshas Re’eh)

THE MAIN IDEA
What happens to you without yourmind’s consent is not yours to mourn. Save your concern for the thoughts
you actually entertain, and even those you do not need to grieve over. Take the stray thought and lift it back
to its Source.

Teaching 14
Why the Yetzer Hara Strikes Hardest Right After Teshuvah

מָרָא הַגְּ עַל עזִיבוּז, מִמֶּ רָאֵל יִשְׂ מו"ה הֶחָסִיד ותִיק הַוָּ טוֹב ם שֵׁ עַל בַּ הָרַב קָדוֹשׁ ה מִפֶּ אוֹמְרִים י מַעְתִּ שָׁ
ע"א) די"ט רָכוֹת (בְּ I heard it said from the holy mouth of the rabbi, the Baal Shem Tov, the
venerable and pious one, our teacher and master Rabbi Yisrael of Mezhibuzh, on the Gemara
(Berachos 19a).
שׁוּבָה, תְּ ה עָשָׂ א מָּ שֶׁ יּוֹם בַּ אַחֲרָיו הַרְהֵר תְּ אַל יְלָה, לַּ בַּ עֲבֵרָה עוֹבֵר חָכָם לְמִיד תַּ רָאִיתָ אִם דְּ If you saw

a Torah scholar commit a sin at night, do not suspect him by day, for perhaps he has done
teshuvah. The plain reading puts the sin Ϯrst and the repentance after it. By morning the man is no
longer the man of the night before, so you have nothing to hold against him.
שׁוּבָה, תְּ ה עָשָׂ אי וַדַּ אֵימָא א אֶלָּ ס"ד, שׁוּבָה תְּ ה עָשָׂ א מָּ שֶׁ ה וּמַקְשֶׁ The Gemara objects: could it

enter yourmind to say only “perhaps he has done teshuvah”? Rather say: he certainly has done
teshuvah. The Gemara refuses to leave the scholar’s standing resting on a “perhaps” and upgrades
the word to a certainty.
נעֲַשׂוּ ים נִסִּ רָה עֲשָׂ אַמְרִינןַ דְּ הָא עַל ה הִקְשָׁ שֶׁ ה') רֶק פֶּ (אָבוֹת טוֹב יוֹם תּוֹסְפוֹת בְרֵי דִּ י פִּ עַל וּפֵירֵשׁ

The sefer SurMeRa VaAseh Tovwrites that one should immerse in cold water after a keri, on the basis of “cold waters ¹²
on a weary soul” (Mishlei 25:25), and connects the wordsקרים ,מתwithמים “dead.” It cites the teaching in the name of
the Baal Shem Tov that a tzaddik is released from death when he has a keri, from “Precious in the eyes of Hashem is the
death of His devoted ones,” since for a tzaddik the anguish over an impure occurrence weighs heavier than the anguish
of death, and that anguish itself frees him from death, for great remorse Ϯlls his heart (see Berachos 7a). It notes there
that יקר has the letters of ,קרי that the water answers to “a weary soul,” and that water carries the sense of surrendering

one’s life, as in neϮlas apayim, which the cold waters then sweeten.
On raising foreign thoughts and binding them to their source, see above, parshas Noach, in the section on prayer, from ¹³

teaching 115 onward.
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שׁ, קְדָּ הַמִּ בֵית בְּ Heלַאֲבוֹתֵינוּ explained this in line with the words of the Tosafos Yom Tov (Avos,
chapter 5), who raised a diϨculty on the teaching that tenmiracles were done for our ancestors
in the Beis HaMikdash,

יפּוּרִים, הַכִּ יוֹם בְּ דוֹל גָּ לְכהֵֹן קֶרִי אֵירַע לאֹ מֵהֶם וְאֶחָד one of them being that no seminal emission
happened to the Kohen Gadol on Yom Kippur.

הַהוּא, הַיּוֹם כָּל טָהֳרָה בְּ וְהוּא הַיּמִָים, זיי"ן כָּל אוֹתוֹ מְזָרְזִין הָיוּ שֶׁ אַחַר קֶרִי, לוֹ יאֱֶרַע ה לָמָּ ה מַקְשֶׁ דְּ
He asks: why would a seminal emission happen to him at all, given that they urged him on
throughout the seven days and he stood in purity that entire day? If everything in the week’s
preparation pointed away from such a mishap, calling its absence a miracle makes no sense.

עַד קֶרִי עַל בַּ הַכּהֵֹן לִהְיוֹת מְאוֹד קָרוֹב הָיהָ וּלְזֶה זֶה, עִם זֶה מִתְקוֹטְטִים הָרָע וְיצֵֶר טוֹב יצֵֶר י כִּ וְתֵירֵץ
Heכָּאן, answered that the yetzer tov and the yetzer hara quarrel with one another, and for that
reason it came very close to happening that the Kohen would have a seminal emission. End of
quote. The seven days of purity are precisely what put him in danger. Every step he took toward
holiness raised the pressure from the other side, so his staying clean really did need a miracle.

חֵטְא בְּ הָרָע הַיּצֵֶר יחֲַטִיאֶנּוּ לְבַל ן מְסוּכָּ הוּא אֲזַי וְנָכוֹן, רָאוּי כָּ שׁוּבָה תְּ ה עוֹשֶׂ אָדָם שֶׁ כְּ זֶה לְפִי וְנִמְצָא
קֶרִי, It emerges from this that when a person does teshuvah properly and fully, he is then in
danger, lest the yetzer hara make him sin with the sin of a seminal emission,The Baal Shem Tov
widens the case of the Kohen Gadol into a general rule about anyone who has just risen.

חַ, לְהַמְנצֵַּ לְהַחֲטִיאוֹ כּחֹוֹ, כָל בְּ עַצְמוֹ אֶת מַחֲזִיק נוצָּח הַמְּ י כִּ because the one who has been defeated
braces himself with all his strength tomake the victor sin. A wrestler who is losing makes his most
violent eϥort at the end. The teshuvah defeated the yetzer hara, and the defeat itself is what unleashes
the Ϯnal assault.

קֶרִי, רָאָה שֶׁ ר"ל יְלָה, לַּ בַּ עֲבֵרָה עָבַר שֶׁ חָכָם לְמִיד תַּ רָאִיתָ אִם ז"ל, הנז"ל הָרַב וּפֵירֵשׁ The above-
mentioned rabbi, of blessed memory, explained: “if you saw a Torah scholar commit a sin at
night” means that he had a seminal emission. The Gemara speciϮed night. The Baal Shem Tov
reads that detail as naming the transgression, since this is the failure that belongs to the night.

יְלָה, לַּ בַּ קֶרִי לִידֵי וּבָא יּוֹם, בַּ הִרְהֵר שֶׁ דָבָר בְּ חייב הוּא א מָּ שֶׁ ר"ל יּוֹם, בַּ אַחֲרָיו הַרְהֵר תְּ אַל “Do not
suspect him by day” means: do not think that he is at fault in the matter, that he entertained
improper thoughts by day and so came to a seminal emission at night. The turn rests on one root.
The Gemara’s word for suspecting, tehareher, is the same word as hirhur, the improper thought that
halachah treats as the cause of what happens at night. So the warning becomes speciϮc: do not trace
the night back to a lapse in his daytime thoughts.

ודו"ק: לְהַחֲטִיאוֹ כּחֹוֹ כָל בְּ עַצְמוֹ אֶת ֵּק מִתְחַז הָרָע הַיּצֵֶר וּלְכָךְ שׁוּבָה, תְּ ה עָשָׂ א מָּ שֶׁ רַק Rather, “per-
haps he has done teshuvah,” and that is why the yetzer hara braced itself with all its strength to
make him sin. Study this closely. The Gemara’s phrase now carries the opposite weight. “Perhaps
he has done teshuvah” no longer excuses the sin after the fact. It explains it. The scholar’s day was
not a lapse but a victory, and the night was the loser’s answer. The wording is compressed here, and
the teaching does not spell out how the Gemara’s own upgrade to “certainly he has done teshuvah”
Ϯts the new reading, though it follows easily: the repentance is not a guess oϥered in his defense but
the established cause of what happened to him.

(Torei Zahav, parshas Ki Seitzei)
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THE MAIN IDEA
A hard fall right after a real step upward is not proof that the step was fake. The pull to do wrong χghts
hardest when it has just lost. Read the struggle as a sign of your victory, not your failure.

Teaching 15
The Baal Shem Tov’s Order for Consecrating an Addition to a Cemetery

וְגוֹ' הַהוּא יּוֹם בַּ רֶנּוּ קְבְּ תִּ קָבוֹר י כִּ הָעֵץ עַל נִבְלָ(ת)וֹ תָלִין לאֹ
His body shall not remain overnight on the tree, for you shall surely bury him on that day... (Devarim

21:23)

עַל מֵהַבַּ ק מוּעְתָּ וְהוּא זי"ע, זצ"ל אזְנִיץ מִקָּ יד גִּ הַמַּ הָרַב אדומו"ר קודש תְבֵי מִכִּ י קְתִּ הֶעְתַּ זאֹת רְאֵה
ָּהָב: הַז לְשׁוֹנוֹ וְזֶה עָלֵינוּ, יגֵָן זְכותּוֹ זצללה"ה טוֹב ם שֵׁ See this: I copied it from the holy writings of
our master and teacher, the Maggid of Kozhnitz, of blessed memory, may his merit shield us,
and he copied it from the Baal Shem Tov, of blessed memory, may his merit shield us. These
are his golden words: The chain of transmission runs from the Baal Shem Tov, through the Maggid
of Kozhnitz, to the writer who copied it out.
ר"ל בָרוֹת הַקְּ ית בֵּ עַל לְהוֹסִיף צְרִיכִין אִם מהבעש"ט, From the Baal Shem Tov: if a community

needs to add to the cemetery, may the Merciful One spare us, ¹⁴
חוֹת, פָּ לאֹ ים אֲנָשִׁ רָה עֲשָׂ עִם פוֹת, הַקָּ בַע שֶׁ בְּ לְהוֹסִיף רוֹצֶה שֶׁ קוֹם הַמָּ ה חִלָּ תְּ יפִים מַקִּ יִתְנהֲַגוּ, כָה כָּ

this is how they should proceed. First they encircle the ground they wish to add with seven
circuits, with ten men, no fewer. A minyan is required. The whole procedure consists of seven
circuits around the new ground.
יטֶל קַפִּ עְיהָ וּבִישַׁ ק"ד, ק"ג ק"ב יטֶל קַפִּ ים תְהִלִּ בִּ הַהוֹסָפָה מְקוֹם קְרָנוֹת עָה אַרְבָּ בְּ יאֹמְרוּ פָה הַקָּ כָל בְּ

וְגוֹ', חָדָשׁ יר שִׁ לַה' ירוּ שִׁ מַתְחִיל Onמ"ב every circuit they recite, at the four corners of the added
ground, chapters 102, 103 and 104 of Tehillim, and chapter 42 of Yeshayahu, which begins,
“Sing to Hashem a new song...” Four texts for four corners: three chapters of Tehillim and the
passage from Yeshayahu.
ק"ב, יטְל קַפִּ ים תְהִלִּ בִּ יאֹמְרוּ קֶרֶן אוֹתוֹ צַד בְּ וְתֵיכֶף מִזְרָחִית, רוֹמִית דְּ קֶרֶן מִצַּד יתְַחִילוּ פָה הַקָּ וּבְכָל

Every circuit begins at the southeast corner, and right there at that corner they recite chapter
102 of Tehillim.
קֶרֶן אוֹתוֹ וּבְצַד צְפוֹנִית, מִזְרָחִית לְקֶרֶן יעוּ יּגִַּ שֶׁ עַד פָה הַקָּ רֶךְ דֶּ נועם וִיהִי וְיאֹמְרוּ יפוּ יקִַּ קֶרֶן וּמֵאוֹתוֹ

ים, תְהִלִּ בִּ ק"ג יטֶל קַפִּ יאֹמְרוּ From that corner they walk the circuit, reciting Vihi Noam as they
go, until they reach the northeast corner, and at that corner they recite chapter 103 of Tehillim.
Vihi Noam accompanies the walking between corners; the chapters are said standing at the corners
themselves.
קֶרֶן אוֹתוֹ וּבְצַד מַעֲרָבִית, צְפוֹנִית לְקֶרֶן יעוּ יּגִַּ שֶׁ עַד נועם וִיהִי פָה הַקָּ רֶךְ דֶּ וְיאֹמְרוּ יפוּ יקִַּ קֶרֶן וּמֵאוֹתוֹ

¹⁴ At the end ofDegelMachaneh Efraim a brief version appears: in the name of Rabbi Yisrael Baal Shem Tov, to encircle
the place seven times, reciting Tehillim on each circuit, and to begin circling toward the right. That printing is garbled
and abridged, since it never explains what the practice is for or what occasions it. The wording also shows that it did not
come from the hand of the author of Degel Machaneh Efraim, since he does not introduce it with “my grandfather”;
the intent, though, appears to be the teaching given here. See also Sdei Chemed, section Aveilus 83, which cites this
practice in the name of Kodesh Hilulim, in the part called Nofes Tzuχm; and Maaseh Yechiel, in the Michla D’Asvasa
pamphlet, fol. 15a, copies it from Sdei Chemed. Neither is printed correctly, both being full of errors. The practice
was also copied at the end of Likutei Shoshanim, printed under the name of Rabbi Pinchas of Koretz. That Likutei
Shoshanim is the very same collection Ϯrst printed at the end ofNer Yisrael, later reissued under a diϥerent title.
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ק"ד, ים תְהִלִּ בִּ יאֹמְרוּ From that corner they walk on, reciting Vihi Noam as they go, until they
reach the northwest corner, and at that corner they recite chapter 104 of Tehillim.
קֶרֶן אוֹתוֹ וּבְצַד רוֹמִית, דְּ מַעֲרָבִית לְקֶרֶן יעוּ יּגִַּ שֶׁ עַד נועם וִיהִי פָה הַקָּ רֶךְ דֶּ וְיאֹמְרוּ יפוּ יקִַּ קֶרֶן וּמֵאוֹתוֹ

וְגוֹ', חָדָשׁ יר שִׁ לַה' ירוּ שִׁ מ"ב יטֶל קַפִּ עְיהָ ישַׁ בִּ יאֹמְרוּ From that corner they walk on, reciting Vihi
Noam as they go, until they reach the southwest corner, and at that corner they recite chapter
42 of Yeshayahu, “Sing to Hashem a new song...” The route runs southeast, northeast, northwest,
southwest, which is a circuit to the left as one faces inward from the southeast corner, closing back
where it began.
הָרִאשׁוֹן, סוּק פָּ בַּ הָרִאשׁוֹן ם ֵ הַשּׁ ויכוונו כחַֹ, בְּ אָנָּא יאֹמְרוּ רִאשׁוֹנָה פָה הַקָּ Atוּבִגְמַר the completion

of the Ϯrst circuit they recite Ana Bekoach, with intent on the Ϯrst Name, in the Ϯrst verse.
Ana Bekoach is built of seven verses of six words each, and the initial letters of each verse form one of
the seven six-letter Names that together make up the forty-two-letter Name. The Ϯrst circuit pairs
with the Ϯrst of them.
ויכוונו כחַֹ, בְּ אָנָּא יאֹמְרוּ פוֹת הַקָּ בַע ֶ מִשּׁ פָה הַקָּ כָּל מַר גְּ וְאַחַר פוֹת, הַקָּ בַע ֶ מִשּׁ פָה הַקָּ כָל בְּ יִתְנהֲַגוּ וְכָכָה

פוֹת, הַקָּ בַע שֶׁ בְּ מוֹת שֵׁ בַע ֶ הַשּׁ יִּגְמְרוּ שֶׁ עַד מוֹת, שֵׁ בַע ֶ מֵהַשּׁ אֶחָד ם Theyשֵׁ proceed the same way for each
of the seven circuits. After completing each of the seven circuits they recite Ana Bekoach and
direct their intent to one of the seven Names, until they have completed all seven Names over
the seven circuits. Each circuit carries its own Name, so that by the end all seven Names have been
drawn over the ground.
רוּחַ בְּ לִקְבּוֹר יתְַחִילוּ לאֹ וְגַם צְפוֹנִית, מֵרוּחַ יתְַחִילוּ לאֹ הַהוֹסָפָה, לִמְקוֹם מְחִיצוֹת לַעֲשׂוֹת יּתְַחִילוּ וּכְשֶׁ

מִכּהֵֹן, יתְַחִילוּ לאֹ ם גַּ Whenצְפוֹנִית, they begin to build the enclosing walls for the added ground,
they should not begin on the north side. They should also not begin burying on the north
side, and they should not begin with a kohen. Three cautions about beginnings: the fence, the
Ϯrst grave, and the Ϯrst person buried there.
סֶלָה: אָמֵן ימֵָינוּ בְּ מְהֵרָה בִּ לָנֶצַח וֶת הַמָּ ע בוּלַּ יְּ שֶׁ רָצוֹן וִיהִי May it be His will that death be swal-

lowed up forever, speedily in our days, amen, selah. The closing prayer draws on the promise of
Yeshayahu that death will be swallowed up forever.

(Printed at the end ofNer Yisrael on Likutei Rosh Hashanah Gaon)

THE MAIN IDEA
Even the ground set aside for burial gets surrounded with song and Hashem’s Names before anyone uses it.
The Baal Shem Tov’s instructions end in a prayer that death itself be swallowed up forever.

Teaching 16
Sending Away theMother Bird: A Pointer to the Rosh Hashana Teachings

וְגוֹ' הָאֵם אֶת לַּח שַׁ תְּ חַ לֵּ שַׁ וְגוֹ', לְפָנֶיךָ צִפּוֹר קַן רֵא יִקָּ י כִּ
If a bird’s nest happens to be before you... you shall surely send away the mother... (Devarim 22:6-7)

ע"ש: זיי"ן אוֹת ויו"כ ר"ה מַאֲמָרֵי בְּ ן מְבוֹאָרלְקַמָּ This is explained further on, in the teachings
on Rosh Hashana and Yom Kippur, letter zayin; see there. The compiler places the verse in its
proper parsha but does not repeat the teaching. He sends the reader forward to the section of the
sefer that gathers the Baal Shem Tov’s teachings for Rosh Hashana and Yom Kippur, where shiluach
haken is taken up at the seventh entry. Nothing further is stated here, and the substance of the reading
belongs to that later passage.
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THE MAIN IDEA
The teaching on this verse appears in the section on Rosh Hashana and Yom Kippur, letter zayin.

Teaching 17
Your Camp: The Limbs of the Body as a Person’s Own Camp

קָדוֹשׁ מַחֲנֶיךָ וְהָיהָ
Your camp shall be holy (Devarim 23:15)

הַגּוּף אֶבְרֵי כָּל עַל קָאֵי ֶּה ז שֶׁ מַה This refers to all the limbs of the body, ¹⁵ The trigger is the
word ,מחניך “your camp.” A camp is a body of men gathered under one command, and a person’s
own limbs and powers form exactly such an assembly. So the demand that the camp be holy falls on
each limb.
ע"ש: ג' ה הַגָּ סוֹף בְּ לַח שְׁ וַיִּ וּבְפ' מ"א, אוֹת לְךָ פ' בְּ ט', ה הַגָּ בְּ ית רֵאשִׁ בְּ פּ' לְעֵיל מְבוֹאָר as explained

above in parshas Bereishis, note 9, in parshas Lech Lecha, section 41, and in parshas Vayishlach,
at the end of note 3. See there. The compiler adds nothing new here. He records the reading of the
verse and refers the reader back to the three places where he has already developed it.

THE MAIN IDEA
Your body is a camp under your command. Keeping it holy means keeping every limb holy.

Teaching 18
AVowMade for Hashem’s Sake: The Prohibition Read as a Promise

מוֹ לְּ לְשַׁ תְאַחֵר לאֹ אֱלהֶֹיךָ לַה' נֶדֶר תִדּוֹר י כִּ
When you make a vow to Hashem your G-d, do not delay to fulϮll it (Devarim 23:22)

מוֹ לְּ לְשַׁ תְאַחֵר לּאֹ שֶׁ הַכָּתוּב בְטִיחַ מַּ שֶׁ הַבְטָחָה ֶּהוּ ז שֶׁ ב' אוֹת מַטּוֹת פ' בְּ לְעֵיל מְבוֹאָר As explained
above in parshas Matos, teaching 2, the verse is giving an assurance here: you will not delay
to fulϮll it. The compiler does not repeat the teaching, he points back to it. The reading turns
on the two ways Hebrew uses lo with a future verb. Read as a command, “do not delay.” Read as
a statement, “you will not delay.” The Baal Shem Tov takes the second reading, so the verse stops
warning and starts promising.
ע"ש: אֱלהֶֹיךָ, ה' ם לְשֵׁ הַנֶּדֶר הְיהֶ יִּ שֶׁ כְּ This applies when the vow is for the sake of Hashem your

G-d. See there. The condition comes from the words the verse itself supplies: “a vow to Hashem
your G-d.” Only a vow made with that intent carries the guarantee. The words “to Hashem your G-
d” stop functioning as the address of the vow and become the test of it. The teaching is compressed
to a single line here, and the compiler sends the reader back to parshasMatos for the full argument.

¹⁵ The Sefas Emes (parshas Ki Seitzei, 5631, fol. 42b) works out the same reading. He cites the Sifri on “when you go
out,” and reports in the name of his grandfather that the Sages expound “in the midst of your camp” as the limbs of
a person; the Yalkut likewise reads it as “within each one.” On that basis he explains “you shall go out as a camp”: a
person gathers all his desires and his whole soul and hands them over to the will of Hashem. Once he has assembled all
his vitality in doing a mitzvah and turning from evil, “you shall be guarded” follows on its own, because foolish things
can no longer unsettle a man who is ready to give up his soul, and nothing is dearer to him than his soul. The Sefas
Emes adds that this counsel is also brought in the name of the Baal Shem Tov.
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THE MAIN IDEA
When you make a vow purely for Hashem’s sake, the verse is not warning you, it is promising you. That
kind of vow carries the help you need to keep it.

Teaching 19
WhyWe Break Earthenware at the Engagement and Glass at theWedding

וְגוֹ' וּבְעָלָהּ ה ָ אִשּׁ אִישׁ ח יִקַּ י כִּ
When a man takes a wife and lives with her... (Devarim 24:1)

לִי כְּ שׁוֹבְרִין ידּוּכִין שִׁ עַת שְׁ בִּ ה לָמָּ עַם הַטַּ זי"ע, נבג"מ הבעש"ט הוֹר וְהַטָּ דוֹשׁ הַקָּ הָרַב ם שֵׁ בְּ אוֹמְרִים
זְכוֹכִית, לִי כְּ נִישׂוּאִין עַת וּבִשְׁ Peopleחֶרֶס, say in the name of the holy and pure Rav, the Baal Shem
Tov, may his soul rest in the hidden treasuries, may his merit protect us, the reason why at the
engagement people break an earthenware vessel, and at the wedding a glass one. The teaching
begins from a fact of custom that most people never question. Two moments in the making of a
marriage, two breakings, two diϥerent materials. The Baal Shem Tov treats the choice of material as
deliberate.
נָה, קָּ תַּ לוֹ אֵין ר בַּ שְׁ נִּ שֶׁ אַחַר חֶרֶס לִי כְּ שֶׁ ם שֵׁ כְּ נָאִים הַתְּ לקרוע ר אֶפְשָׁ אִי י כִּ because it is impossible to

tear up the tenaim, just as an earthenware vessel, once it has broken, has no repair. The tenaim
are the written terms of the engagement. Once the two families have signed them, neither side can
simply tear up the document and walk away. Earthenware carries that meaning in its very nature:
shatter it, and the pieces cannot be reworked into a vessel again.
נָה: קָּ תַּ לוֹ ישֵׁ ר בַּ שְׁ נִּ שֶׁ י פִּ עַל אַף שֶׁ זְכוּכִית לִי כְּ דּוּגְמַת ט, גֵּ יְדֵי עַל לְפוֹטְרָהּ יכָוֹל ישׂוּאִין הַנִּ אַחַר אַךְ

But after the marriage he can release her by means of a get, like a glass vessel, which even after
it breaks has a repair. Marriage itself, paradoxically, is the looser bond of the two in this one respect.
The Torah provides a way out: a get. So the wedding calls for glass, which the craftsman can melt
down and form again. The Baal Shem Tov is not recommending divorce. He is reading the custom’s
own logic: the material broken at each stage matches whether that stage can be undone.

(Toldos Aharon, in the Likutim)

THE MAIN IDEA
Jewish custom speaks in objects. Clay at the engagement, glass under the chuppah: each material says some-
thing true about the bond being formed, and how it can or cannot be undone.

Teaching 20
The FalseMatches That Fasten to the True One

ע"א) ד"ב (סוֹטָה לִפְלנִֹי לוֹנִי פְּ ת בַּ כְרִיזִין מַּ כְשֶׁ דִּ זי"ע, הבעש"ט ם שֵׁ בְּ In the name of the Baal
Shem Tov, may his merit protect us. When they proclaim, “the daughter of so-and-so is for
so-and-so” (Sotah 2a),The Gemara teaches that before a child is formed a heavenly voice announces
whom that child will marry. The Baal Shem Tov takes the proclamation itself as the starting point of
what follows.
עֲלֵיהֶם, יצָָא רוֹז הַכְּ שֶׁ זִוּוּגָא הַאי הֲדֵי בַּ כִים וְנִסְבָּ וְנֶאֱחָזִים קָרִים, שְׁ זִוּוּגִים ה מָּ כַּ נֶאֱסָפִים a number of

false matches gather, and they grip and entangle themselves with that match about which the
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proclamation went out, The announcement does not go unnoticed. Once a particular pairing is
named above, other pairings, ones with no truth to them, attach themselves to it. The two verbs are
deliberate: they take hold, and then they knot themselves in.
נקֵָל, בְּ ךְ כָּ ל כָּ לְפָטְרָם ר אֶפְשָׁ אִי סְבִיךְ, י כִּ חַד בְּ וְחַד and since one is entangled with the other, it is

not possible to be rid of them so easily. A thing merely resting on top can be lifted oϥ. Something
knotted into the true match has to be untied, and that takes time and separate acts.
ן, לְהִתְחַתֵּ זֶה בָּ זֶה רִים דְבָּ נִּ שֶׁ יְדֵי עַל מֵהֶם פְטָרִים נִּ שֶׁ ישֵׁ רַק Rather, some of them are discharged

when [a couple] speakwith one another aboutmarrying,Here the untying begins. A conversation
about a possible marriage, even one that goes no further, is enough to release one of the attached
matches.
ן, לְהִתְחַתֵּ שמתוועדים יְדֵי עַל פְטָרִים נִּ שֶׁ ישֵׁ וּמֵהֶם and some of them are discharged when [a

couple] come to an understanding about marrying, A step Ϯrmer than talk. The parties reach an
agreement between themselves, and another false pairing comes loose.
נָאִים, תְּ אוֹ פְרָקִים י רָאשֵׁ אוֹ כַּף, תְקִיעַת בִּ רותּ ְ הִתְקַשּׁ יְדֵי עַל פְטָרִים נִּ שֶׁ ישֵׁ וּמֵהֶם and some of them

are discharged through a binding by handshake, or by a summary of terms, or by formal engage-
ment conditions, The stages keep tightening: a handclasp, then written headings of an agreement,
then the tenaim themselves. The stronger the commitment a person enters into, the weightier the
attachment it draws oϥ.
רָאֵל: וְיִשְׂ ה משֶֹׁ דַת כְּ לָזֶה, זֶה אוּ ָ וְיִשּׂ הָאֲמִיתִי, זִיוּוּגוֹ מִינוֹ אֶת מִין יִמְצָא וְאָז מכולם, פְטָרִים נִּ שֶׁ עַד until

he is rid of all of them. Then each Ϯnds its own kind, his true match, and they marry one
another, in accordance with the law of Moshe and Israel. Only when nothing false is still holding
on does the match that heaven announced come into the open. The whole sequence of shidduchim
that led nowhere turns out to have been the clearing of the ground for this one.

(Dover Shalom, section 239)

THE MAIN IDEA
Every match that came to nothing was doing quiet work. Each conversation, agreement, or broken engage-
ment pulls away something false that was clinging to your true match, and clears the way for it to come into
the open.

Teaching 21
Why OneMay Exaggerate inMatchmaking: A Portion Paid to the SamechMem

דּוּכִין, שִׁ בְּ נּוֹת לְשַׁ מותָּר לָמָה טוֹב ם שֵׁ עַל הַבַּ ם שֵׁ בְּ טַעַם טוּב י מַעְתִּ שָׁ I heard a good explanation
in the name of the Baal Shem Tov for why it is permitted to depart [from the truth] in match-
making. The question is a practical one about a widespread custom: in shidduch negotiations both
sides describe the match in generous terms, and no one protests.
פָּחוֹת פּוֹסֵק הוּא וּם הַשּׁ וּכְנֶגֶד נָה שְׁ מִּ בַּ ם שָׁ אִיתָא דְּ ע"א) דס"ו תוּבוֹת (כְּ מָרָא גְּ בַּ מְבוֹאָר לִכְאוֹרָה וְהוּא

Thisחוֹמֶשׁ, seems to be explained in the Gemara (Kesubos 66a), where the Mishnah states that
against the appraised goods [the groom] pledges one Ϯfth less. The bride brings household goods
into the marriage, and the groom commits himself in the kesubah to a matching sum. The Mishnah
tells him to subtract a Ϯfth from the Ϯgure at which the goods were appraised.
ה, לָּ הַכַּ לִכְבוֹד משויים יוֹתֵר לְשׁוּמָם חָתָן לְמִזְמוּטֵי הַנּוֹעָדִים רֶךְ דֶּ שֶׁ ופירש"י Rashi explains that

those who gather for the wedding festivities customarily appraise them above their worth, for
the honor of the bride. So the Ϯfth is subtracted because the appraisal was inϱated in the Ϯrst place.
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Here, apparently, is a case where the Sages take an inϱated valuation for granted and simply adjust for
it.
מָקוֹם, שׁוּם בְּ הַכָּבוֹד נֵי מִפְּ ה חִלָּ לְכַתְּ נּוֹת לְשַׁ ר הֶיְתֵּ נִמְצָא לאֹ וּבֶאֱמֶת But in truth we Ϯnd nowhere

any permission to depart [from the truth] from the outset for the sake of honor. The compiler
blocks the easy answer. Rashi describes what people do; he does not supply a license. Nothing in the
sources allows a person to plan an untruth in order to honor someone.
ע"ב), דס"ה (יְבָמוֹת בּוֹ שינה הוּא רוּךְ בָּ דוֹשׁ הַקָּ שֶׁ לוֹם ָ הַשּׁ דוֹל גָּ שֶׁ מָצִינוּ לוֹם ָ הַשּׁ בִיל שְׁ בִּ Onlyרַק for

the sake of peace do we Ϯnd that peace is so great that the Holy One, blessed is He, departed
[from the exact truth] for its sake (Yevamos 65b). Peace is the one recognized ground, and the
Gemara proves it from Hashem Himself, who reported Sarah’s words to Avraham in altered form.
תּוֹ, לְאִשְׁ אִישׁ ין בֵּ אוֹ לַחֲבֵירוֹ אָדָם ין בֵּ קְטָטָה נוֹלְדָה בָר כְּ אִם Andוְזֶהוּ that applies where a quarrel

has already broken out between a man and his fellow, or between a husband and his wife. This
closes oϥ the second answer too. The peace license repairs a breach that exists. It does not cover a
negotiation where nothing has yet gone wrong. So the question stands.
דהס"ם, חֶלְקוֹ לָתֵת דֵי כְּ הוּא שֶׁ [הבעש"ט] וְאָמַר [The Baal Shem Tov] said that it is in order to

give the Samech Mem his portion. Samech Mem is the accusing power, the side that opposes the
union. The Baal Shem Tov moves the whole question oϥ the ground of permitted speech and onto
the ground of what a marriage costs. The untruth is not a concession to honor. It is a payment.
חֲדָם: לְשַׁ וְהוצְּרְכוּ סוּף יםַ קְרִיעַת כִּ לזווגם ה קָשֶׁ דְּ For pairing them is as hard as splitting the Red

Sea, and so they had to bribe them. A match faces opposition from above, and the opposing side
does not release it for nothing. The slight inϱation in the terms is the bribe that buys its consent, much
as the accuser receives a designated share elsewhere so that the holy business at hand can proceed. The
Hebrew shifts from singular (“his portion”) to plural (“bribe them”), taking in the accusing forces as
a group.

(Nachal Eshkol, parshas Toldos)

THE MAIN IDEA
A match meets real opposition before it comes together, and the small exaggerations of matchmaking are
the price paid to get past it. What looks like a loose custom is actually a bribe handed to the side that wants
the union to fail.

Teaching 22
ThisWorld as aWedding: All the Toil for the OneWord ‘ToMe’

מְיאָ, דָּ הִלּוּלָא בֵי כְּ עָלְמָא הַאי ע"א) דנ"ד (עֵירוּבִין ש"ס ביאור י מַעְתִּ שָׁ I heard an explanation of
the statement of the Talmud (Eruvin 54a), “This world is like a wedding celebration.” Shmuel
said to Rav Yehuda, “Grab and eat, grab and drink, for the world we are departing from is like a
wedding.” Read plainly, the line is about brevity: the feast ends quickly, so take what is in front of
you. The explanation reported here takes the comparison in another direction.
וכו', ה לָּ לְהַכַּ הֶחָתָן אוֹמֵר שֶׁ לִי לְתֵיבַת הַכּלֹ וְתַכְלִית טְרָחוֹת, ה מָּ כַּ בּוֹ יּשֵׁ שֶׁ הִילוּלָא מוֹ כְּ Just as a

wedding involves a great deal of exertion, and the purpose of all of it is theword “tome” that the
groom says to the bride, and so on. Everything a wedding demands, the preparation, the expense,
the crowd, the meal, exists for a few seconds under the chuppah. The groom says, “Behold, you are
consecrated to me,” and the whole event turns on that one word, li, “to me.” Without it, none of the
rest has accomplished anything.
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יעו"ש: וכו' בֵקותּ הַדְּ שׁוֹרֶשׁ הוּא לִי יבַת תֵּ י כִּ מוּבָן ל מְשָׁ וְהַנִּ The application is clear, for the word
“to me” is the root of devekus, and so on; see there. The Baal Shem Tov leaves the parallel for the
reader to complete, and the compiler shortens it further with “and so on.” The point stands on its
own. All the toil of a lifetime in this world is the preparation; the one thing it is for is that a person
become Hashem’s own. That belonging is where devekus starts.

(Tzafnas Paneach, parshas Terumah, sec. 3, fol. 88b; Ben Poras Yosef, for Shabbos HaGadol 5527, fol. 109a)

THE MAIN IDEA
All the eΥort of a lifetime is the wedding preparation. The point of it is one word: becoming Hashem’s own.
That belonging is where closeness to Him begins.

Teaching 23
Charity and Tears as the Repair for a Blemish of the Holy Covenant

וגו' יו מְבוּשָׁ בִּ וְהֶחֱזִיקָה ידָָהּ לְחָה וְשָׁ
And she reaches out her hand and seizes his private parts... (Devarim 25:11)

דְמָעוֹת בִּ וּבְכִיּיָה צְדָקָה נְתִינתַ יְדֵי עַל קוֹדֶשׁ רִית בְּ גַם פְּ לתיקון נִפְלָא רֶמֶז זֶה כָּתוּב בַּ יּשֵׁ שֶׁ מַה This
verse contains a wondrous hint to the rectiϮcation of a blemish of the holy covenant, through¹⁶
giving charity and weeping with tears. The verse says nothing on its surface about sin or repen-
tance. The compiler reports only the conclusion: the words hold a hint, and the hint concerns dam-
age to the bris and how a person mends it. The note supplies the steps. The struggle in the verse
becomes the struggle over a person’s holiness, the seizing becomes the attack on the covenant, and
the penalty clauses become the two channels of repair, the hand that gives and the eye that weeps.
ע"ש: כ"ג אוֹת ויו"כ ר"ה מַאֲמָרֵי בְּ ן לְקַמָּ מְבוֹאָר The explanation appears below, in the dis-

courses forRoshHashana andYomKippur, section 23. See there. The compiler does not develop
the reading here. He points the reader forward to where the same material is set out at length.

THE MAIN IDEA
A blemish of the holy covenant χnds its repair in two simple acts: the hand that gives charity and the eye
that weeps. The full explanation waits in the discourses for Rosh Hashana and Yom Kippur.

Teaching 24
Blotting Out Amalek BeginsWith the Prince Above, Called Coarse of Spirit

וגו' עֲמָלֵק זֵכֶר אֶת מְחֶה תִּ
You shall blot out the memory of Amalek... (Devarim 25:19)

וז"ל, זי"ע זצוקללה"ה דוֹשׁ הַקָּ בעש"ט ר"י מָרָן ל שֶׁ קודש כִתְבֵי בְּ אִיתָא It is found in the holy
writings of our master, Rabbi Yisrael Baal Shem Tov, the holy one, of blessed memory, may his

¹⁶ Or PneiMoshe on this verse gives the fuller form of the reading, in the name of a great man. The two men Ϯghting are
Michael and Samael. “The wife of one draws near” is Lilith, and “she seizes his private parts” means that she works to
trip a person into wasting seed, God forbid. The repentance lies in the continuation of the same passage. “You shall
cut oϥ her hand,” which Rashi reads as a payment of money, points to giving charity with one’s hands, as the Shelah
and Reishis Chochmah bring. “Your eye shall not pity” points to weeping constantly and not sparing the eye. See also
Toldos Yaakov Yosef, parshas Ki Seitzei, fol. 198b, which sets the matter out clearly.

22



Ki Seitzei

merit protect us, and these are his words: The compiler is copying a teaching that already stood in
writing in the Baal Shem Tov’s name, and he marks it oϥ as a direct quotation.
רוּחַ, ס גַּ נִּקְרָא שֶׁ מַעְלָה ל שֶׁ ר שַׂ לִמְחוֹת צְרִיכִין ה חִלָּ מִתְּ י כִּ הוּא עֲמָלֵק מחיית עיקר The essence of

blotting out Amalek is this: Ϯrst one must blot out the prince above, who is called “coarse of
spirit,” The verse commands blotting out Amalek, and the Baal Shem Tov asks where the blotting
out has to begin. Every nation has its sar, its prince in the upper worlds, and the nation on the ground
stands only so long as its prince stands. Amalek’s prince carries a name that is not a name at all but a
middah: gas ruach, a spirit grown thick and swollen. Arrogance is what the war is actually against.
ע"ש, זָכוֹר פָ' דְּ דקדושה וּבְיוֹצֵר דּוּכְתֵי, ה כַמָּ בְּ דוֹשׁ הַקָּ בזוהר הוּבָא שֶׁ מוֹ כְּ as the holyZohar brings in

several places, and as the yotzer for the Kedushah of parshas Zachor has it; see there. He points
to two places where this name for Amalek’s prince already appears: the Zohar, without specifying
where, and the piyut recited on the Shabbos of parshas Zachor, the Shabbos on which the Jewish
people read the command to remember Amalek.
ה: לְמַטָּ דִּ עֲמָלֵק נִמְחָה ךְ כָּ וְאַחַר and afterwards Amalek below is blotted out. The order is Ϯxed

and cannot run the other way. As long as the prince stands, the nation below has a root to draw on.
Once the prince falls, Amalek below has nothing holding it up. The Baal Shem Tov does not spell
out how a person goes about striking at the prince above; the wording is compressed. But since the
prince’s name is a trait of the soul, the front line is a person’s own coarseness of spirit.
בס"ד צֵא תֵּ ת רָשַׁ פָּ סְלִיק Parshas Ki Seitzei is completed, with the help of Heaven. The com-

piler’s closing formula for the parsha.
(Kavod HaTorah, parshas Beshalach)

THE MAIN IDEA
Amalek’s real strength is arrogance. Work on the swollen pride inside you χrst, and the enemy outside loses
its root.
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