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A NOTE ON METHODOLOGY

The Nature of this Work

This volume presents an original English elucidation and commentary, prepared through a combi-
nation of advanced language and translation technology and experienced human editorial oversight.
The methods employed were carefully configured to adhere to Orthodox Jewish hashkafa and to
preserve fidelity to the original Hebrew text, and portions of the work were reviewed by an experi-
enced translator and editor of Torah literature. Even so, this edition does not carry the authority of
a translation prepared and certified by a full team of rabbinic scholars.

Usage and Limitations

This translation is intended as a tool to help advanced learners access the depth of the original work.
Itis not intended to replace the original Hebrew source, nor to serve as a substitute for study under
a qualified teacher.

Because the nuance of Torah study often transcends any single method of preparation, we ask the
reader to keep two things in mind:

1. Verification: Any novel insight, ruling, or conclusion drawn from this translation should
be checked against the original Hebrew.

2. Consultation: All practical questions or derived lessons should be discussed with and veri-

fied by a qualified rabbinic authority before being relied upon.

The goal of this edition is to make these teachings accessible to a wider audience, but the responsi-
bility for accurate understanding and practical application remains with the reader.
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This volume of the Kornitzer Edition of the Aruch HaShulchan—presenting the
original Hebrew text together with a faithful English translation and practical
Piskei Dinim—is dedicated to the eternal memory of

Frida bas Tziyon Hasis -1
Rochel bas Michoel Kahalon -1

and

Eliyahu ben Amos Kahalon -1,

the beloved grandparents of Mrs. Reut Kornitzer, and the cherished
great-grandparents of Yosef Yitzchak, Uriel, Yoav Alexander, and Eidel Rose
Kornitzer.

Authored by Rabbi Yechiel Michel Epstein (1829-1908), the Aruch HaShulchan
stands among the greatest codifications of halachah, uniquely weaving together the
teachings of the Talmud, the Rishonim, the Shulchan Aruch, and later authorities into
a clear and living guide for Jewish practice. Combining extraordinary breadth of
scholarship with remarkable practical wisdom, it has served for generations as a trusted
companion for rabbanim, dayanim, and students of Torah, illuminating not only the
principles of halachah but their faithful application in everyday life.

Tt is our hope that this Kornitzer Edition, through its faithful translation and carefully
organized Pisker Dinim, will enable even more students of Torah to appreciate the
depth, clarity, and practical guidance of this timeless work, thereby strengthening the
study and observance of halachah in homes and communities throughout the world.

May the merit of learning this sefer serve as an everlasting zechus for the neshamos of
Frida bas Tziyon Hasis z'l, Rochel bas Michoel Kahalon 2], and Eliyahu ben Amos
Kahalon z'l, whose lives continue to inspire their family through enduring examples of
faith, kindness, and devotion.

May this effort also serve, in some small measure, toward fulfilling the longing so often
expressed by the Lubavitcher Rebbe—that through the ever-increasing dissemination
of Torah, illuminated and made accessible to every Jew, we hasten the true and
complete Gexlah. Then we will once again be reunited with our loved ones and merit
to learn Torah from the great sages of every generation, speedily in our days, with the
coming of Moshiach, Wnn.
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#- SECTION 89: WAITING BETWEEN MEAT AND DAIRY (§16)

with a knife with which one is accustomed to cut meat, N271 H’?’m_{ N?N Y NLM
2°2°207 DRYRPY D7 2 92 1aNinY 1°302 7IAN? TMON NI°237 DY DUPIINY
[>"2] 42 P272 N2 ©OONINWIY ,B°%Y ¥R T2 DY 1% — and not only that,
but even the bread that is eaten with the cheese is forbidden to be cut with a
knife with which meat is cut, because sometimes the knives have congealed meat
fat upon them, and when one cuts the bread it sticks to it [Beis Yosef]. ON 1;'?]
SMiR YR YRURa 1Y YW DY Amn [1"p0 1Y) 280 19997 miph — There-
fore, if he wipes the knife well [Taz sk. 6] it is permitted, and all the more so
that by thrusting it into hard ground it is permitted. X2 ,2177 1239 %277 1N
A2 2 1202 Me2a TIAT? TPNN2Y 23R 73T M7 OX NOK L ARYY NP2 1YY
Jay ’7;: 910K — And all this is with regard to the bread, and not with regard
to the cheese itself, unless it was after the fact; but initially, to cut cheese with a
meat knife is forbidden in every manner. w: 2 wmnb :bn bw r:u BEEyirdal m

knlfe with which to cut meat, or bread with which to eat meat: the law is as was
explained regarding a meat knife with which to cut cheese, or bread to be eaten
with dairy. ,271 2% T8 92 DY TN , 092500 23w 0% Niv? PRI P2 13m0
,227n Y oy :bn ’7::71 w: bw 1°203 r:mn ! oy 1”7:1&1:7 nnb-l o — And all
Israel have already become accustomed to have two knives, one for meat and one
for dairy, and also the bread that is eaten with meat they cut with the meat knife,
and that of dairy with the dairy one, bl TN ,D°930 "2 D'I‘? W TRIRTRIR W
2573 X1 Araz N 92 Pwnnwn P81 ,B0Y 12 Panimy TN 30 Y T s
[7"370 TZ?'U:I "LD] I:H'lb "lmfj'_? P — and there are among the metlculous those
who have three knives — one for meat, one for dairy, and one with which they
cut bread, which is used neither for meat nor for dairy but only for cutting bread
[Pri Chadash sk. 24]. ,2%1 2% Dy 18>0 922 Pawin 7o5nn% N5Y »1 00anin
DD PRY L (1019 R PRIDY) '291 5850’ 73m°0) — And it is customary, so as not
to interchange them, to mark notches upon the dairy ones, and your mnemonic is
“cheese-slices [charitzei hechalav]” (I Samuel 17:18), and one should not deviate.
MDY P390 MaR? I PN ,BICAYR N qInN? 2937 TN 1730 P77 PRY o1 DN
.[2"2po 7" 12 Y] N2? — However, one who has only a single knife may cut
bread for both of them, and he need only be careful to wipe the knife very well
[and see Bach and Shach sk. 22]. 2% 72 92 %W nv22% ni%iTan niawp niaym
,0%%271 932 191 ,NiaoT NiBs2 191 AN wa N-w:-:’? Do Sawn Ay 1Y :‘m
St b: 1203191, :bn Sy 5y 0¥ NiwY? X — And the small and large bowls
in the house — those for meat separately and those for dairy separately — they
should make of two different kinds, as a distinguishing sign so that they not be
interchanged, and likewise with spoons and forks, and likewise all the utensils; or
to make notches upon the dairy ones — and so have all Israel become accustomed.
:09927 92 127 ,[3"1B] 270 DY NI ONTY ,0OTIN° DY 2372 0 100 K¥inm) —
And one who finds a notched knife in a street of Jews — it is certainly a dairy one
[Pri Megadim], and likewise all the utensils.
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LATER AUTHORITIES

Do dentures require separate meat and dairy sets?
SOURCES Poskim uTeshuvot YD 89 os J; Darkei Teshuvah YD 89:11

The consensus collected by Poskim uTeshuvot is that dentures do not create a practical
concern of absorbed meat or dairy taste, even with hot food; separate sets and hagalah be-
tween meat and dairy are therefore not required. The same main ruling applies to crowns
and fillings. Some authorities recommend rinsing removable dentures with boiling water
between meat and dairy when this is easy, and the Darkei Teshuvah recommends separate
sets as a stringency for a yere: Shamayim. These are added precautions, not the consensus
requirement.

LATER AUTHORITIES

May cold pareve food be cut with a meat knife for a dairy meal?

SOURCES  Poskim uTeshuvot YD 89 os XD

When needed, a clean meat knife may be used to cut cold, non-sharp pareve food for a dairy
meal, according to Poskim u Teshuvot; stringent practice is to keep a dedicated bread knife.
If the knife carries meat residue, the cut surface must be rinsed and rubbed before the food is
eaten with dairy. A soft, moist food requires a thin layer to be scraped from the cut surface.
This leniency does not cover hot or sharp foods.

§17 xnw oywn 79907 I8 270 DU A BY 0% Dayan® PRY it 1giaw n v
>yuon N 37 T7m 3707 T PRI NN 293 p1 17 M K? — There
is one who wishes to say that one should not kasher a meat utensil for dairy use,
or the reverse, for the reason that perhaps he will have only a single utensil and
will kasher it from meat to dairy and from dairy to meat, and he will come to
err, K""P0 VPN 1290 X" Y] .Ao0yT NP1 23137 129 1RY N0 1707 KU
H ks tl? N2192% 1IN37 OW2 D2 2N2W — but this is an excessive stringency, and it is
not for us to decree decrees of our own devising. [And see Magen Avraham siman
509 sk. 11, who also wrote in the name of the Gaon of Posen to permit it.]

LATER AUTHORITIES

May one dishwasher be used for meat and dairy dishes?
SoURCES  Poskim uTeshuvot YD 89 os 2D

Poskim uTeshuvot rules that one dishwasher may not be used for both meat and dairy
dishes, even in separate loads. Dedicated meat and dairy racks do not make sequential use
permissible. This box states the source’s lechatchilab rule; its cited passage sends the details
of a use that already occurred to the later laws of absorbed taste.

LATER AUTHORITIES

May a pareve utensil be used temporarily for cold meat or dairy?
SoURCES  Ateres Moshe YD 34

When needed, a pareve utensil may occasionally be used for cold meat or cold dairy, accord-
ing to the Ateres Moshe. It must be rinsed afterward before returning to pareve use. The
permission is for temporary cold use, not for establishing a regular practice of alternating
the utensil between meat and dairy.
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ADDITIONAL REFERENCES

Darkei Teshuva 89:40 — Discusses whether the custom of not eating after a cooked meat dish extends to a dairy cooked dish,
or applies only to actual cheese, in which case wiping and rinsing suffice.

Darkei Teshuva 89:19 — Reviews the Shavuos dairy custom and how to sequence dairy and meat on that day given the required
wait and the recitation of Birkas HaMazon.

Darkei Teshuva 89:26 — Treats the mid-meal hand washing before meat after cheese — whether water specifically is required,
whether it may be done over the ground, and what applies in pressing circumstances.

Darkei Teshuva 89:46 — Records the dispute whether the attendant who serves at the meal must also wash his hands between
dairy and meat, or whether the requirement was limited to those eating.

Darkei Teshuva 89:53-56 — Collects the practice of maintaining separate marked knives, including the custom of a third
knife for bread and of notching the dairy knives so they will not be interchanged.

Kaf HaChaim YD 89:10 — Gathers the Arizal’s practice of eating no meat on a day he ate cheese together with the Zohar’s
warning against meat and dairy in one meal, and his own counsel that a2 God-fearing person delay an hour and a concluding
blessing even after milk or dairy foods.

Kaf HaChaim YD 89:21 — Records the leniency for a mildly ill person to drink milk after meat following one hour, Birkas
HaMazon and picking the teeth.

Kaf HaChaim YD 89:22 — Discusses removable false teeth and dental fillings used for both meat and dairy, the medical
testimony that the material absorbs nothing, and the recommendation that a scrupulous person keep separate sets.

Kaf HaChaim YD 89:47-48 — Treats cheese six months old as “hard” for the stringency before meat, and rules that where it
is doubtful whether the cheese is hard one may be lenient, all the more so for fowl.

Kaf HaChaim YD 89:54 — Records a beverage produced by condensing the steam of chicken broth in a covered pot, after
which cheese may be eaten, since it is unlike broth itself.

Kaf HaChaim YD 89:62 — Records that salt reused from curing tongue and then cooked with vegetables does not bar eating
cheese after those vegetables in the same meal.

Kaf HaChaim YD 89:67 — Brings the Radvaz that where food is served in bowls rather than laid on the cloth, turning the
cloth over and removing the crumbs suffices between cheese and meat.

Kaf HaChaim YD 89:68-70 — Discusses cutting cheese with a meat knife: ten separate thrusts into hard ground when done
at the outset, and after the fact a knife well wiped or rinsed clean, with the option of removing a k'dei netilah from the cheese.
Kaf HaChaim YD 89:75-79 — Records the practice of the meticulous to keep a third knife for bread, the custom of scoring
the dairy knife so it is recognizable, and the marking or differing of meat and dairy dishes, spoons and forks — citing the Aruch
HaShulchan himself.

Ben Ish Hai, Year 2, Shllach 12—-13 — Rules on a dish cooked in a meat pot before dairy, and on eggs cooked from the heat of
the Shabbos meat pot, for which he requires no wait and no cleansing, praising one who cleanses and rinses anyway.

Ben Ish Hai, Year 2, Sh’lach 1-7 and 16 — Deals with udder, concluding that one who eats udder waits six hours before dairy
and that udder after dairy is treated like meat after dairy.

Peninei Halakbah, Kashrut 26:1 — Discusses cleansing and rinsing the mouth, checking the fingers, and clearing and re-
setting the table when moving from dairy to meat within one meal, and notes that brushing the teeth and rinsing serve in
place of kinuach and hadachah and are even preferable.

Peninei Halakbab, Festivals 13:14 — Describes the Shavuos custom of eating dairy and then meat in one meal, requiring
brushing or eating bread or a hard food, thorough rinsing, and changing the tablecloth — and cautions against reversing the
order, since meat before dairy requires the six-hour wai.

Peninei Halakbab, Kashrut 25:5-6 — Explains why the Sages extended their decrees regarding meat and dairy even to a second
level, and treats the separation of meat and dairy on the table, cleaning the surface and tablecloth, and bread and salads served

at a meat meal.
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Yabia Omer 7 YD 6 — Treats a pot used for milk and later, in doubt as to whether a full twenty-four hours had passed, used

for meat, resolving it by a double doubt combined with the view that a night’s lapse renders absorbed taste spoiled.

AW Y N°XNN
Tamrzis ARucH HASHULCHAN
The siman’s dinim in brief — Waiting Between Meat and Dairy
From the Braitman Family Edition of the Tamtzis Aruch HaShulchan series, published by Kesser Shem Tov Press.

‘WAITING S1x HOURS AFTER MEAT

After eating meat — whether of a domesticated animal, a wild animal, or a fowl
— one may not eat cheese until he waits the span between the morning meal
and the evening meal, which is six fixed clock hours — a quarter of a twenty-
four-hour period. (AH §1; Tur)1

Even after waiting the full span, if there is meat between his teeth he must re-
move it; and within the six hours, even if there is no meat between his teeth, it
is forbidden. (AH §1)

* According to the Tur’s reason, meat exudes fat and draws out taste for a
long time; one who merely chewed meat for a child need not wait, since he
did not eat and no taste is drawn out. According to Rambam the waiting is
instead on account of meat between the teeth, so after six hours it is permit-
ted even if meat remains between the teeth, but one who chewed meat for a
child must wait. (AH §1; Tur; Rambam, Hilchos Ma’achalos Assuros,
ch. 9)*

* Itis proper to be stringent for both reasons. (AH §1; Tur)

By the primary view — that of Rashi, Tosafos, and most authorities — one must
clean out meat lodged between the teeth even after six hours. (AH §4; Chullin
105a)

* We follow Rambam here only as a stringency, hence the wait for one who
chewed meat for a child; but on the druch HaShulchan’s analysis, if he
picked the meat from between his teeth, he need not wait six hours even

on Rambam’s view in that case. (AH §4; Chullin 105a)

The six-hour wait runs from the end of the meat meal until the start of the dairy
meal, even if at the moment he began he ate no dairy, or at the end of the meat
meal he ate no meat. (AH §4)

After six hours, when he finds meat between his teeth, he cleans it out and
need not wait at all from the time of that cleaning; nevertheless he requires k-
uach and rinsing before eating dairy. (AH §5)

Tue CusToM TO WAIT, AND LENIENCIES

Some hold one need not wait six hours; rather, once he has cleared the table

and recited Birkas HaMazon, dairy is permitted by way of kinuach and rins-

ing. (AH §7; Rema)

In these lands the widespread custom was to wait one fixed clock hour —

one twenty-fourth of a twenty-four-hour period — after meat and then eat

cheese, but one must also recite Birkas HaMazon after the meat; without

Birkas HaMazon even six hours does not help. (AH §7; Rema)

* It makes no difference whether the hour was waited before or after Birkas
HaMazon.(AH §7; Rema)

* If he finds meat between his teeth after the hour, he must clean it out and
remove it. (AH §7; Rema)

* Some say one should not recite Birkas HaMazon in order to eat cheese,
though people are not careful about this. (AH §7; Rema)?

The Rema writes that some are meticulous to wait six hours after eating meat

before cheese, and it is proper to do so. (AH §7; P\ema)‘i

The Aruch HaShulchan observes that this became the plain custom through-

out all Jewish communities, and it is forbidden to deviate from it.(AH §7;

Rema)*

One who is unwell and has been instructed by doctors to drink milk — even

where there is no danger — may rely on the lenient view of waiting one hour

and rinsing his mouth; likewise a frail boy or girl whose remedy is to drink milk.

(AH§7)

EATING MEAT AFTER DAIRY
After eating cheese one may eat meat immediately, provided he inspects his
hands to ensure no cheese clings to them. (AH §8)°

At night, when he cannot inspect his hands well, he must wash them; but
if a good light is burning, night is like day and he may inspect them.(AH
§8)

* Ifhedid not eat with his hands but with a spoon, ladle, or fork, he need not
wash his hands. (AH §8; Pri Chadash)

‘When washing is required, some hold all the laws of mayim acharonim apply to
this water; others say one need only avoid washing with something that does not
clean the hands, must lower his hands, and must wash to the second knuckle,
but the other mayim acharonim restrictions do not apply. (AH §8; Raavad)

The mouth requires rinsing and kinuach: kinuach is done by chewing bread
and wiping the mouth well, and any food may be used except flour, dates, and
vegetables, which cling to the gums; afterward he rinses his mouth with water,

wine, or other beverages. (AH §9)
* The order may be reversed — rinsing first, then kinuach.(AH §9)

* Itappears that bread well-soaked in beverage can accomplish both kinuach
and rinsing at once. (AH §9)

By the letter of the law all this applies to eating cheese and then meat; the Zohar
was very stringent not to eat dairy and then meat in a single meal, but rather,
when one wishes to eat meat, to interrupt with Birkas HaMazon and wait an

hour. (AH §9; Zohar Mishpatim 125a)
* Some are meticulous about this, but most are not. (AH §9)

* Some say the Zohar’s stringency applies to fowl after cheese as well; others
say it applies only to meat of an animal and not to fowl, and so it appears
from the Zobar’s wording. (AH §9; Pri Chadash)

FowL AND HARD CHEESE

The Mechaber rules that washing, kinuach, and rinsing before meat after cheese
are required for the meat of a domesticated animal or wild animal, but nothing
is needed for fowl after cheese. A wild animal is included because, although
its prohibition with milk is Rabbinic, its flesh resembles domestic-animal meat
and its fat clings to the hands and palate. (AH §10; Bes Yosef and SA)

Some are stringent even for meat after cheese to wait six hours, and the cus-
tom is that after any hard cheese one does not eat even fowl afterward, as one
does with cheese after meat. (AH §11; Rema)

* Some are lenient, and one may not protest, provided kinuach, rinsing, and

washing are done; still it is good to be stringent. (AH §11; Rema)

* Cheese aged six months is considered hard, as are wormy cheeses (Val-
lakhish, Swiss, or Dutch cheese) rich in fat whose taste lingers long; one
should wait six hours for these. Many are not careful in this, as the Rema
wrote that some are lenient, and some hold that since the entire stringency
derives from the Zohar — which requires no more than one hour — an
hour suffices (Shach s.k. 16). (AH §11)

Regarding cheese lodged between the teeth one should be stringent as with
meat between the teeth, and one should certainly clean the teeth of cheese. (AH

§11; Pri Chadash)

° Ordinary homemade cheeses leave more between the teeth than wormy
cheeses because they crumble, so one should be careful to clean them; but
milk and butter do not remain between the teeth. (AH §11)

MEeAT AND DaIry DisHEs (COOKED Foops)

If one ate a dish in which meat was cooked but ate only the dish and not the
meat, he may eat a dairy dish afterward, and washing between them is only op-
tional; some say washing is required by law. (AH §12)

All the more so, after a dairy dish one may eat a meat dish with nothing between
them. (AH §12)

If he comes to eat cheese itself after a meat dish, or meat itself after a dairy
dish, he is obligated to wash his hands, but kzz#ach and rinsing are not required.
(AH §12)
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Meat fat has the status of meat itself, and even fowl fat has the status of meat
itself. (AH §12)

Some say meat broth has the status of meat; others say clear broth has the sta-
tus of a cooked dish, but a thick meat dish has the status of meat.(AH §12;
Hagahos Maimoniyos)

Nowadays the custom is to be stringent not to eat cheese after a meat dish just
as after meat itself, and one should not deviate or breach this fence. (AH §13;
Rema)

* If there is no meat in the dish, only that it was cooked in a meat pot
— even one used that day, and even soiled with meat with no sixty against
the smear — one may eat cheese afterward, and there is no custom to be
stringent. (AH §13; Rema)s

* The custom is to eat meat after a dish containing cheese or milk, but one
should wash his hands between them, even where he eats only a meat dish
after a dairy dish, if he touched them with his hands; if he ate with a spoon
or fork there is no concern. (AH §13; Rema)

The Rema rules that a servant who attends at the meal and touches the food
need not wash, since washing was required only for those eating. The Shach and
Pri Chadash object that this exemption concerns mayim rishonim, whereas
these middle waters remove food clinging to the hands; the Aruch HaShulchan
defends the Rema by arguing that if the Sages exempted a server from the
more stringent first waters, all the more so from these middle waters. (AH §14;
Rema; Shach s.k. 21; Pri Chadash)

One who merely tastes a meat dish need not wait at all, but kzzuach and rinsing

are required. (AH §14; Pri Chadash)

CLEARING THE TABLE AND SEPARATE CLOTHS

One who ate cheese and wishes to eat meat must clear from the table the leftover
bread eaten with the cheese. (AH §15; Yerushalmi Pesachim 6:4)°

It is forbidden to eat cheese on a cloth on which meat was eaten, and likewise
the reverse, since drops of meat or milk inevitably remain on the cloth, and
moist meat touching bread renders that bread forbidden to eat with dairy, and
vice versa. (AH §15)°

The choicest practice, when one ate dairy and wishes to eat meat, is to remove
from the table the bread and all foods eaten with the dairy along with the cloth,

and to spread a fresh cloth, fresh bread, and fresh vessels, and eat meat; such is
the widespread custom throughout most Jewish communities. (AH §15)

KNI1VES AND VESSELS FOR MEAT AND DAIRY

It is forbidden to cut cheese — even cold — with a knife regularly used to cut
meat; and even the bread eaten with cheese may not be cut with a meat knife,
since congealed meat fat sometimes clings to the knife and sticks to the bread.
(AH §16; Beis Yosef)

If one wipes the knife well, it is permitted, and all the more so if it was thrust
into hard ground. (AH §16; Taz)

This leniency applies only to the bread, not to the cheese itself; regarding the
cheese it helps only bedieved, but lechatchilah to cut cheese with a meat knife is
forbidden in every case. (AH §16)

The same applies in reverse — a dairy knife used to cut meat, or bread to eat
with meat. (AH §16)

All Tsrael already have the custom to keep two knives, one for meat and one for
dairy, and to cut the bread eaten with meat with the meat knife and dairy bread
with the dairy knife. (AH §16)

* Some meticulous people keep three knives — one for meat, one for dairy,
and one used only for bread and for neither meat nor dairy. (AH §16; Pri
Chadash)

* The custom is to mark grooves on the dairy knife so as not to confuse them,

and one should not deviate. (AH §16)

One who has only a single knife may use it to cut bread for both, provided he
wipes the knife very well. (AH §16)

Small and large bowls, spoons, forks, and all vessels for meat and for dairy
should be made of two distinct types, or grooves made on the dairy ones, as
amark so they not be confused; such is the custom of all Israel. (AH §16)
One who finds a grooved knife in a Jewish street may assume it is a dairy one,
and likewise all vessels. (AH §16; Pri Megadim)

KASHERING BETWEEN MEAT AND DAIRY

Some wished to say one may not kasher a meat vessel for dairy use or the reverse,
lest one who has only a single vessel keep kashering it back and forth and come
to err; but this is an excessive stringency, and we do not enact decrees on our

own reasoning. (AH §17; Magen Avraham 509:11
g 8

NoTtEs

1. see Igros Moshe YD 2:26, who rules that meat-derived (liver) vitamin pills re-
quire no wait before dairy, since they are swallowed and not eaten as food, and
dairy may even be eaten after them.

2. see Pischei Teshuva 1, citing the Pri Megadim, that one who merely chews meat
for a child need not wait by strict law, yet should wait six hours for o plug.

3. see Pischei Teshuva 2, citing the Bechor Shor, who rules against the Tz that one
may not protest those who rely on the lenient view and recite Birkas HaMazon
in order to eat cheese.

4, see Chochmas Adam 40:12, that the six hours are fixed clock hours, the same in
summer and winter, and not proportional (zmanzyos).

5. see Pischei Teshuva 3, citing the Chasam Sofer, that even one who is only mildly
ill and drinks milk medicinally need wait but one hour after Birkas HaMazon.

o

see Pischei Teshuva 4, citing the Pri Megadim, that it is proper to be stringent
here since it involves no trouble.

A

see Pischei Teshuva S, citing the Pri Toar, that kinuach requires swallowing the
bread, not chewing and spitting it out.

o

see Pischer Teshuva 7, citing the Beis Lechem Yebuda, that this leniency holds
only where the smear imparts no substantive taste, but if it gives real taste with
no sixty against it, it is like fat and forbidden.

o

. see Lgros Moshe YD 1:38, that strictly only the bread pieces actually eaten with
the cheese must be cleared, not the large loaf serving both foods; removing all
of it is merely mitzvah min hamuvchar.

10. see Pischei Teshuva 8, citing the Radvag, that this applies only when meat and
cheese were placed directly on the cloth, but where food is served in bowls it
suffices to turn the cloth over and remove the crumbs.
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% 170

Section 90: The Laws of the
Kachal — The Udder of an Animal

§1 Rylalyioly ’?W 0771 M ,’?T:I;tl — The kachal — that is, the udder of an ani-
mal, i.c., the udder of a slaughtered animal, which contains milk. This applies: 30P 1°2
290 DONPR PTTY M) 1330 TP PR TR TP N 1R 1Ty e KoY —
whether of a young animal that has not yet nursed offspring, since it has not given
birth to any offspring, or of a mature animal that has already given birth, whose
teats are full of milk, ,'2%717 A7 1°3°0Y' (72 KD 23°X) 21°K2 2°N2TD — asit is writ-
ten in Iyov (21:24), “his udders are full of milk”, 11°2 '?’73 719K M2 PN TInn N
,VINY 271 XA — By Torah law there is no prohlbltlon in this at all, since it is
the milk of a slaughtered animal, 12X :!'7?'!:! RN T17IRTT 1D 12902 IR2N1 12
2"y ,T0INY 27102 XP) — and it has already been. explamed in Siman 87 that the
Torah said “in its mother’s milk” — and not in the milk of a slaughtered animal,
see there, ,2912 %2 2 910K 132777 P — it is only Rabbinically forbidden, like
all meat cooked with milk, K*$377 T°18% 71972 T2 Kar1 ingy 20am7 1100 199
,2N122 IMIL?Y 2991 °NW 1Y>R °"Y NIwn 27107 — Therefore, since the kachal it-
self is meat, one must necessarily remove the milk from it by tearing it crosswise
— lengthwise and widthwise — and by smearing it on a wall, 17772 1%/212% 12>M
,(2 P 1°71) 92571 LYY *72 PNiD% — that is, that he presses it with his hands
against the wall so that its milk should be squeezed out (Chullin 109b), 7¥°7p°"y7
KW 272 1277 10ni0? 17811 ,5097 219172 YR INY 1PUTY IR 2" 270 NYY -r:b:
’?’7: :bﬂ WNW’ — for through tearing alone the milk also comes out, but a little
still remains in the walls of the kachal, and it must be squeezed thoroughly so
that no milk remains at all. .7PIN3 WII0% A2i% XPX PNID2 KPIT IX?Y — And
it need not specifically be against a wall; rather, the intent is to squeeze it force-
fully. bm:: YR ANt ATy 11?1: 12 oy 2791 °NY DOy 1IR3 12000 YR oXY

JAR"27] — And if he tears it and cuts it several times, lengthw1se and widthwise
over its entire surface, that is even better than smearing it on a wall (Rema). 12 ¥
X732 0703 17772 727 2wWaT AN ,WRT DY 1727 IniDET AN 171,000 SR 2
A2 oy nTR2 'lbW:L) IN 2 — There are several detailed laws concerning it,
namely to roast it by itself over the fire, or to cook it by itself in a pot with water
without meat, or to cook it in a pot together with meat. NV WoW M2 W
:7"D2 ININOY 913 139109272 — And there are three approaches among our Rabbis
in this matter, as will be explalned with God’s help.
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LATER AUTHORITIES

How should an udder be prepared for eating?

SOURCES  Poskim uTeshuvot YD 90:1 and n. 2

The udder itself is meat, while the milk found inside it after shechitab is rabbinically for-
bidden with meat. Under the Rema’s accepted practice, an udder should not be cooked
lechatchilab, even after its milk has been removed. To eat it roasted, one should roast it
by itself after cutting it lengthwise and widthwise and pressing it firmly until the milk is
expelled.

EARLIER AUTHORITIES

Do all udder laws apply to a young animal that never nursed?

SOURCES  Shach YD 90:2; Darkei Teshuvah YD 90:7-8

The Shach applies all the laws of kachal even to the udder of a young animal that never
nursed. Although the Darkei Teshuvab records that the Rokeach and Ritva allow greater
leniency for very young animals whose udders ordinarily contain no milk, he also cites the
Yad David, who reviews the sources and rules that one should not rely on that distinction.

§2 nponnd? 27y N DY YR I3 WRY 2Y 1727 IniPR? 197ER 71 0w nuwy
,722 977 ,[a% '0IN] — According to Rashi’s approach, even to roast it by itself
over the fire one needs, initially, a tear either lengthwise or widthwise (Tosafos
there), and that suffices, 77IN2 3207 P71 o8 7R N'?: w7 by NI 11727
SR 12 5"y s9maP 2717 2312 21993 X — for since it is over the fire without
a pot, as long as they cut it along its length or its width the milk will flow out
entirely through the power of the fire, WX ,AMR 73 9¥7p X2 198K T2y°1
.07 2RIWY 12D 0°1D2% 29N 2RIW — and after the fact, even if he did not tear
it at all it is permitted, for the fire draws out the milk from within just as it draws
out blood. *i7 111 X?27 ,2ni52 nMow) 2991 "NY 1Y°IR 7018 M°TR2 472 dhuia
J9 g oM Nb: mTR2 AN 7:’71 amn 575:’1 mhiind bn:-n nsmb :bn-l NE® —
But to cook it by itself in a pot requires tearing lengthw1se and widthwise and
smearing on a wall, for without this the milk emerges into the water and the
kachal will reabsorb from it; and therefore even in a pot without water this is
required. TNT P11 723 o2 DWW WY KD DX 110K T2¥°72 99°BK 10 Ny XD oxy
w1n *12] 1::1 m°3 m; NPT y7am :bn "N 92 N Y 0o :bn-l ’m:w
[N"?O — And if he did not do S0, itis forbldden even after the fact, unless there is
sixty times as much water as the kachal, for then the milk is nullified in the water,
and whatever remains in it is absorbed milk, concerning which the Rabbis did not
decree (Pri Chadash sk. 1). 7> 83 3% X1 710K 70T K" 22 oy ivwa?
AN T3APT2 R ,[N":Wﬂ_] °"wn ﬂS"l‘b bm:: N mw — And as to cooklng
it w1th meat, some say that it is always forbldden and even tearing lengthwise
and widthwise with smearing on the wall does not help according to Rashi’s view
(Rashba); however, after the fact it is permitted. ﬁbt;-?;’? '7ﬁ:2 n“;»mj;? 037 K"
Y a2 oy Paea e ﬁ'r:b ’71w‘~: ick 7’7nb ayy o vx'r CFERGE] "2 oy
Q% — And some say that even 1n1t1ally he may cook it w1th meat in such a case,
for there is no reason to distinguish between cooking it alone and cooking it with
meat, since through this the milk comes out entirely — so what reason is there to
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forbid it with meat (Ran); and so it appears to be the primary view (Pri Chadash
there).

§3 ML) W DY TR TS TP IRRT DY N2 1IRNY ML NI B 403 DY
D2 oy 17°TR2 NIn 513‘!3;: — And Rabbeinu Tam’s approach is that when the
Gemara there said that for a pot one requires tearing lengthwise and widthwise
and smearing on a wall, that refers to a pot containing meat, ,7%3 N"'z‘;: HT',{EL;‘ ’7;&
SR YR 1PONN0% A ,WKD 7Y °987 IX — but for a pot without meat, or
for roasting over the fire, it is permitted at the outset with a slight tear. 2y13
DyY 13 W71 72N BYL nangE 33 5393 3900 BYLY °B7 3 OY R3 1TRNT
,09RDM 1713 1997,2%1M2 92 — And his reasoning is that they were stringent with
it together with meat because the taste of the milk enters the meat, the taste of the
meat is thereby altered, and it has in it the taste of meat with milk — and therefore
the Sages decreed; ¥PW 11°2 2791 N ¥R K7W D"YNR NP2 W2 RYD PN
,a7iPR MY i3 1°Y2 2707 PRY 219 ,17°IN0% 03 MR NER — but when there
is no meat in the pot, even though he did not tear it lengthwise and widthwise,
since he tore it somewhat it is permitted even at the outset, because the milk is
not present in its own right as it was previously, ¥7231 91im) 22017 V2RIY 2"YNY
"IN X191 7392 2387 o0 PY inyw nanwa NPY 1100 ,0%%on i3 IR bn:-l 70
s 4ymp K5 159N R 1Ay, 2512 12 92°%% — and although the milk is
expelled and then reabsorbed into the kachal the Sages did not decree about it,
since the taste of the kachal is not altered by this absorption and he does not come
to eat meat with milk; and after the fact it is permitted even if he did not tear it at
all. 11271 2y 2707 ALi1 01 *P82 *I0W 2 NP2 nPIRY PP 12 PPN Dyl DY PN
,)a }75::1 71311 ¥AN2M — And there is no reason to distinguish between roasting
and a pot without meat, for in roasting too the milk drips onto the kachal from
the outside and is reabsorbed into it, 1y21% 072 N’?N m?ﬁa 13 W?ﬁ:; [Ekaleh N?1
P PYORT Y LRI 19 — and we say “just as it absorbed it, so it expels it”
only regarding blood, whose nature is such, and moreover because it slips away
and slides off, N*112W2 12 V7121 AMiN 110K *2¥ N2°NN 7Y N7RIY 277 NEW PaN
noIINY ¥PIDY Min AN 5’73 1PODRT (¥ YT TN MY 1n‘71W) ¥ 1°02 ‘"o ,yb:w
,V?;W but a drop of milk that fell on a piece being roasted is not expelled again,
just as with fat that it absorbed, as was written in Siman 70 (Shulchan Aruch,
Yoreh De’ah 70), that even a roast does not expel fat that it absorbed, ’77327 =)
22 X732 17772 0 1770 NIT KPR 570 Ny ND2 mn T2y T v nuswih oy
:[Q¥ '0In7 97271] — and since with roasting, even according to Rashi’s approach,
it is permitted after the fact without any tearing at all, it automatically follows
that the same law applies to a pot without meat (from the words of Tosafos there).

§4 n9777%7 89712 (29 NITIOK NIDIRR NI R"anT) BB 0" A" NYT
oning UL 39¥1 DY 1YOIR 1078 T3 0Y 12 ANLY %193 1°2 — And the view
of the Rif and the Rambam in chapter 9 (Rambam, Hilchos Ma’achalos Assuros
9:12) is this: that for a pot, whether by itself or with meat, tearing lengthwise and
widthwise and smearing on a wall is required, 1?%/°2 DX ,5?3 ¥R NEWD TN
DWW PR 110N T2 Oy i78°2 DN AN inEY %192 — and after the fact, when
he did not tear it at all: if he cooked it by itself it is permitted, and if he cooked
it with meat it is forbidden when there is not sixty. mb: 3"NA"""0 ny‘rb ”73'71

'Y 2 2500 PRt YR NEp PO nnaY 9vEn n":m-n ,nbsnn:b AN — And
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for roasting, according to the Rif nothing at all is required, even initially, while
the Rambam required at the outset a slight tearing to clean out the milk within
it, see there. 22¥71 PNID2 MY 29¥) *NW MY TUIZY DipR2 Nivwn PoPT yN
ipa X932 1vEN " ﬂw: By 19°IP3 199 729772 — And know that accordlng
to all the approaches wherever tearing lengthwrse and widthwise and smearing
on a wall is required and its absence invalidates even after the fact — such asin a
pot with meat, and according to Rashi even without meat — ,72 927 9°0n77 DX
o8 =i} 1}71'7 Nbﬂ 171113: mm ’ﬂW S?'\'?W N ’7m:: 1?'”‘9 851 2N ’DW S?W?W 'f'lJD
’7‘7: ¥R Nb: nm mb: — 1f he omltted anythmg — for example, that he tore it
lengthw1se and w1dthw1se but did not smear it on a wall, or that he tore it length-
wise and smeared it on a wall but did not tear it widthwise — it is worthless, and
it is as though he did not tear it at all. 12 2"% ,%79°93 X320 71 727 PPRY OX)
727 197D 191721 DNina MY N9 WP *"wn nowh 20w A mzrbr: aRian
, DWW 7Y 0IN — And although this matter is not stated exp11c1tly, nevertheless
so it is evident from the language of the Tur, who wrote according to Rashi’s ap-
proach that when he tore it but did not smear it on a wall and cooked it, even by
itself, it is forbidden unless there is sixty, X ;72 DY 2¥>22 Niv i PR ©"N
WUYN noy02 w"ns '71113: nneun 1nie nOTYT DORYR NR2 1:mnw N® — and all the
more so according to these approaches when he cooked it with meat — unless he
cut it several times, which is better than smearing on a wall, as was written in Seif
1, see there.

EARLIER AUTHORITIES

May an udder cooked alone without tearing be eaten?

SoURCES Rema YD 90:2; Darkei Teshuvah YD 90:39

Under the Rema’s practice, an udder cooked alone without the required lengthwise and
widthwise cuts and firm pressing is forbidden even bedieved. If the water was sixty times
the entire udder, however, the Darkei Teshuvab rules that the milk is nullified and the
udder itself is permitted.

§5 Ax 2"X 92 K92 7PIRT IR VPEDT N NYOWT 12NDY DoONRTRIR WY YT
[Mnn e n"p 1*1&’7 3"no] myep o Pns — And know that there are
some early authorities who wrote, according to Rabbeinu Tam’s approach, that for
roasting or for a pot without meat no tearing at all is required, even at the out-
set (Semag, Prohibitions 140, and Sefer HaTerumah), N:‘T‘.‘l’? INI2% niogina '?:?5
YR 27N BYT 13 TRY 330 NS 7YPIR TS TUNADYT S TPY0s v —
but in Tosafos it is explicitly evident, as was written in Seif 3, that at the outset
some tearing is required, and the Rashba already noted this in his novellae. NN
TN VN TIPTIY 2T WY KoTTD WIS NYRD I TN T it 1T
,7°78 — And in truth this opinion is exceedingly puzzling, for in the Gemara it is
explicitly evident that there is a case which is permitted after the fact but which
requires [tearing] at the outset, °¥02 W"1 °0% 191 751771 08 MY wNEn M"Y
,ingy %192 5172 %Y K31 N"9% '3 — and Rashi explains it as referring to roasting,
while according to the Rif — and likewise according to what was written in Seif
3 in the view of Rabbeinu Tam — it refers to cooking by itself, 1°X 9t o 22K
MR AP nn2% 02 2 X931 1908 729772 02 92 oy 72y -lb’nn:b Y3 18D
J"ym ;M '75_7 1Ty N'?ty DO DERnnN NATTm — but according to this approach
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there is no category here of “at the outset” and “after the fact” at all, for with
meat it is forbidden even after the fact, and without meat it is permitted even at
the outset; and I wonder at the commentators who did not note this, and it re-
quires very great study. 177 1¥19°277 092 WRAY K"PO SNPDI N7 W 2 Y]
BNIND DI 590D M7 IPMT 1ANI 39T T SN RINT *D Y0 N Y9N T
A3 X932 NI %307 VYR Y™P? — (See Pri Chadash and Kereisi UPleisi sk. 1,
who raised a difficulty against Rabbeinu Tam: for according to his explanation,
both the statement of Rabbi Elazar, who said “Tear it for me and I will eat,” and
the statement of Rav Nachman, “Roast the udder for her,” both intend a slight
tearing, because it is without meat; 1°°IN7 B ORM 0" PR R" 5y H?Q? "R
12 TR W "R D3 L DU95H 1Y AN LIPTIP 10 RN T8 27T by 800
AUy awinnn KU DY 99D KD 17 W 799 — if so, why does the Gemara ask
concerning Rabbi Elazar, “What is he teaching us? This is the Mishnah!” while
concerning Rav Nachman it asks, “But we learned in the Mishnah that one tears
it!” — and these are two opposites; and the Maharam Schiff also raised this dif-
ficulty. And they further asked why the Gemara does not challenge Rabbi Elazar
from the Mishnah, see there. E'l’? O AINTY 0N YR E’?J'\ 7Dy NI NN AN
B 9X1 135 ROTPAD K21, PP T0Y RPN 2791 N 33 K97 2"p X1 K112 KO3
:[PATY 12 WY RIM K" RITTNY,PIT°0) R2WR IND 18T ,X°7 10°ann — But after
kissing the dust of their feet: one who examines Tosafos will see that they had the
reading in Rabbi Elazar’s statement, “What is he teaching us? That lengthwise-
and-widthwise tearing is required only for a pot,” and not our reading, “What is
he teaching us? This is the Mishnah!” — for there is no question and answer here;
on the contrary, it is Rabbi Elazar who innovated this. Study this carefully.)
§6 Y 293 DY NYUpa WNU’W’? o3 n"m 2" Y NI nbw::w dRNRa AMm
,'37°y02 "R MR TYT2 "9y K" N2 oy i9wab amn bnﬂ:: — Now the
most stringent of them all is Rashi; nevertheless, even accordlng to his approach,
with tearing lengthwise and widthwise and smearing on a wall it is permitted
to cook it with meat, and according to the view of “some say” it is at any rate
permitted after the fact, as was written in Seif 2, nwyrgb NVWDT N.Tj'?’?; 1"D9
;20122 7°WY 2791 °NYW 1IR3 3 oy $9Wa% amm X3P — and accordingly
it is an obvious matter that in practice, by law, it is permitted to cook it with
meat when it has been torn lengthwise and widthwise and smeared on a wall,
D%y MIR07 Po1aw 17 INo% 02 M N1 2" AR 7 1UINDT 1P KD 19BN T
NI 729772 2Oy ASTUTY BAT 11°9 "WN NYTP B3 — for even according to the
view of “some say,” since according to the Rif, the Rambam and Rabbeinu Tam
it is permitted even at the outset, we may rely upon them even within Rashi’s
view, since according to him too it is at any rate permitted after the fact, 1212 12}
™1 ,3"100] RIMA ORI 2 oy 9Wa% amn oowieen Doy ooaiwinan VoIt
:[R"3W7) ,W"NT) — and so wrote the great Rishonim, that according to all the
explanations it is permitted to cook it with meat in such a case (Semag, Ran, Rosh
and Rashba).



