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A NOTE ON METHODOLOGY

The Nature of this Work

This volume presents an original English elucidation and commentary, prepared through a combi-
nation of advanced language and translation technology and experienced human editorial oversight.
The methods employed were carefully configured to adhere to Orthodox Jewish hashkafa and to
preserve fidelity to the original Hebrew text, and portions of the work were reviewed by an experi-
enced translator and editor of Torah literature. Even so, this edition does not carry the authority of
a translation prepared and certified by a full team of rabbinic scholars.

Usage and Limitations

This translation is intended as a tool to help advanced learners access the depth of the original work.
Itis not intended to replace the original Hebrew source, nor to serve as a substitute for study under
a qualified teacher.

Because the nuance of Torah study often transcends any single method of preparation, we ask the
reader to keep two things in mind:

1. Verification: Any novel insight, ruling, or conclusion drawn from this translation should
be checked against the original Hebrew.

2. Consultation: All practical questions or derived lessons should be discussed with and veri-

fied by a qualified rabbinic authority before being relied upon.

The goal of this edition is to make these teachings accessible to a wider audience, but the responsi-
bility for accurate understanding and practical application remains with the reader.
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This volume of the Kornitzer Edition of the Aruch HaShulchan—presenting the
original Hebrew text together with a faithful English translation and practical
Piskei Dinim—is dedicated to the eternal memory of

Frida bas Tziyon Hasis -1
Rochel bas Michoel Kahalon -1

and

Eliyahu ben Amos Kahalon -1,

the beloved grandparents of Mrs. Reut Kornitzer, and the cherished
great-grandparents of Yosef Yitzchak, Uriel, Yoav Alexander, and Eidel Rose
Kornitzer.

Authored by Rabbi Yechiel Michel Epstein (1829-1908), the Aruch HaShulchan
stands among the greatest codifications of halachah, uniquely weaving together the
teachings of the Talmud, the Rishonim, the Shulchan Aruch, and later authorities into
a clear and living guide for Jewish practice. Combining extraordinary breadth of
scholarship with remarkable practical wisdom, it has served for generations as a trusted
companion for rabbanim, dayanim, and students of Torah, illuminating not only the
principles of halachah but their faithful application in everyday life.

Tt is our hope that this Kornitzer Edition, through its faithful translation and carefully
organized Pisker Dinim, will enable even more students of Torah to appreciate the
depth, clarity, and practical guidance of this timeless work, thereby strengthening the
study and observance of halachah in homes and communities throughout the world.

May the merit of learning this sefer serve as an everlasting zechus for the neshamos of
Frida bas Tziyon Hasis z'l, Rochel bas Michoel Kahalon 2], and Eliyahu ben Amos
Kahalon z'l, whose lives continue to inspire their family through enduring examples of
faith, kindness, and devotion.

May this effort also serve, in some small measure, toward fulfilling the longing so often
expressed by the Lubavitcher Rebbe—that through the ever-increasing dissemination
of Torah, illuminated and made accessible to every Jew, we hasten the true and
complete Gexlah. Then we will once again be reunited with our loved ones and merit
to learn Torah from the great sages of every generation, speedily in our days, with the
coming of Moshiach, Wnn.
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D3IMR 0"12Y 1721 INDS ON P1w21 998 °"Y RO 1N7°OK — But nevertheless hard
pears and apples, even though most of their eating is by roasting and cooking,
if a non-Jew roasted or cooked them they are permitted, 1°°7 3"2 '{’?;N; n"nT

["IX QW2 ©"9PO Y] 1 INPOOR Py 299 199 — for they are nevertheless also
eaten raw, and moreover most of their primary eating is raw (there note 19 in
the name of Issur V’Heter). [:1"2 Ni973] 1% 1"29X3 "N121 "RANT '233 NOONY —

And it states in the Gemara that garlic and leeks are eaten raw (Berachos 38b),
[:n"> 2"12y] mmbpm 1°9°782 191 — and likewise capers and porret-leeks (Avo-
dah Zarah 38b). *21%/°2 DI D2 W INYT 7702 N ANIR PRIINY W AN NDYY
w"y "0 RPYo2 W [TM2P0 N"I2] 8"13Y — And turnips, even though there are
those who eat them raw, their opinion is nullified, and they have [the prohibi-
tion of | bishul akum (Pri Chadash note 24), as written in seif 15, see there. 171N
NN R"WY 175y I1NT MNINY 0 W 1R RipY 1miT 2oahn 1RY By nhiy
[2% R"OM] — And rice comes up on the table of kings, and millet, called hirz,
there is one who says it does not come up on the table of kings and it is permitted
"Wy 299y — And whole nuts that non-Jews cook in their vessels are permitted,
for they do not come up on the table of kings; 1N2°7P2 DOMPIRY 07473 0TI 22X
[2"ND *27%] 1wy 192IY 1700 PPN 1T 110N 11 — but large nuts that are

preserved in their bitter shell are forbidden, for they are not eaten raw and they
come up on the table of kings (Mordechai, Perek Ein Ma’amidin); 1% *NnyT> Nbﬂ
[3"P0 7"%] 011 "9y NP3 DOMMPW TUTIAN 11 19 R¥HI KD 101 TRa 0 My —

and I do not know what this is, for in our country this species is not found, and
whole nuts are called shtechel-nuss (Shach note 3). QY N2 Sy ARR 1IPRRYN
D"13Y "2 DI TON 1"HA 1°0Y 1PIINY TP°Y MEPT ON TRYR TN — And
when they boil flour on a pan with some liquid, if the flour is the essence, so that
one blesses borei minei mezonos on it, it is forbidden due to bishul akum; QXY
012y Y2Iu°2 DIWR 12 PR DY N1 Py 1902nY 1DIND KDY PRTP NI nRpn —
and if the flour is merely for binding, in a manner that one blesses shebakol on
it, it has no [prohibition] of bishul akum. 17987 MR 0"YPIYPIL "0 72 197
NR?Y2 P77 RPN 11°KT LY MR 1012 WY 1NN 19°DX — And therefore all kinds of
sugar-cakes (¢zukerkes) are permitted to eat, even those that have a little flour in
them, for it is only for binding; T°9X2 "M *"POIYVITIND %21 23 191 — and
likewise all kinds of confectionery (konditerski) are permitted to eat.

LATER AUTHORITIES

Does jam made from cooked citrus peels have bishul akum?

SOURCES  Poskim uTeshuvot YD 113 0s 1

Poskim uTeshuvot forbids jam made from citrus peels cooked by a non-Jew because the
peel is not normally eaten raw and each edible part of a fruit is judged on its own. This
does not describe ordinary jam whose principal ingredients are raw-edible fruit pulp and
sweeteners, which the same work generally permits. The controlling question is which part
is being cooked and whether that part is normally eaten raw.




SECTION 113: BISHUL AKUM (§20-§21) #- 87

LATER AUTHORITIES

May a soft-boiled egg cooked by a non-Jew be eaten?
Sources R’Ben-Zion Uziel, Mishpetei Uziel IX, YD 19

R’ Ben-Zion Uziel forbids an egg that a non-Jew left briefly in boiling water even when
it is only soft-boiled, and all the more so an egg roasted by a non-Jew. Although an egg
can technically be swallowed raw, that is eating only with extreme difficulty and does not
make it raw-edible for this decree. His ruling here addresses the non-Jew’s cooking itself;
the separate rules governing a Jew who later completes partial cooking must be assessed

independently.

LATER AUTHORITIES

May a traveler cook eggs in a non-Jew’s pot?
Sources R’Ben-Zion Uziel, Mishpetei Uziel IX, YD 19

When a traveler cannot obtain eggs cooked by a Jew, R’ Ben-Zion Uziel instructs him
to place raw eggs himself into boiling water, either in his own pot or in a non-Jew’s pot.
The Jew’s own placement supplies the Jewish cooking act, and in this need-based case an
unspecified non-Jewish pot is presumed not ben yomo. The ruling does not replace the
ordinary kashering requirement for a pot known to have absorbed bishul akum, nor does it
permit a pot known to contain prohibited absorbed taste.

§20 o2y *rwb2 0w 0n3 W AL X7 1277V OX NIDIY DY N s DY i —
Fat of meat or of fowl, if it has not yet been rendered, has [the prohibition of]
bishul akum; 2"13Y “21%°2 DN 12 1PN °N123 12°AM W??ﬂl\ 12312 1:3!273 5:&
D12 R DIl °RT — but when it has already been rendered and hardened
and the non-Jew melted it, there is no [prohibition] of bishul akum, for there
is no cooking after cooking; [7"PD 7"W] %37 1 121 — and likewise fish fat
(Shach note 5). IN TNWD yan 'mtﬁ N n’mzimw' '{73!2? N N '{73!2? "2 I:I’J?:W 5N 531
N"JDYJNSND N 5"”?‘2 1"’7""1 1"11'7!27 D’JW“Z? bw b ”’?N T"ﬂ?W N"ﬁN"?DNJN? T?DW
whether ollve oil, sesame 011 ﬂaxseed 011 or hemp oil (kanaplyova) called élez, or
of roses called reizen-eil, or patsanesna-masla — all of them are eaten raw and
have no [prohibition] of bishul akum.

§21 np2 n°0 0°ATIAY DipR2 PPDN NTI0N D"10Y ANDNY R"TOLWD IN X"ININD
o"ay ’7!27 — A panada or pashtida (a meat pastry) that a non-Jew baked is forbid-
den, even in a place where they customarily permit the bread of non-Jews; 10X
0"12Y P12 *38M Y2 NITWD TONIY 2 Y7237 1N *18M — it is forbidden
because of the fat absorbed in it, which is forbidden when it is in its own form
because of bishul akum. 390 MRRI? MWD 20aN XD 271 %Y MRRRT A"YNY
al-k"ia k] '{75_7? N2°21 N7 MWW — And although the flour is the essence, and
why should the fat not be nullified to the flour — because the fat is seen and rec-
ognizable to the eye within the dough, @"y '5 7°¥9 2"9p 03 082 "»7T K71 —
and it is not similar to the eggs [in bread] in siman 112 seif 20, see there. 1;‘?1
DIwn2 N DI PRY 1390 MR 923 MY 1932 1I8PK IND 1PN 18I J3en o
02 — And therefore, if there is no prohibition on account of the fat — for exam-
ple, if it had already been melted and fried, and there is no cooking after cooking
— it is permitted. 070K 1!273 ay TbW:W 0% ﬂ”?DNJ'I N e .m?W’:I 17312
D502 K1 1PY9 9% NN B2 yb:z a2 bw TIWIY "398 — So too the law with
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vegetables and fruits eaten raw that one cooked with meat — they are forbidden,
because the fat of the meat is absorbed in them and is seen and recognizable to
the eye and is not nullified. MY "W 1203 71 171 (WD T2 112 2]
'A7°Y0 ¥"WM — (And it is speaking of kosher fat and meat.) And this law was
written by the Rashba and the Tur and Shulchan Aruch seif 3.

LATER AUTHORITIES

When does a compote cooked by a non-Jew become forbidden?

SOURCES  Poskim uTeshuvot YD 113 os”

If raw-edible fruit is combined before cooking with a non-raw-edible ingredient that is truly
secondary and no longer discernible, Poskim uTeshuvot tollows the kar-tafel rules used
for berachos and permits the mixture even lechatchilah. But recognizable pieces do not dis-
appear into the principal ingredient. A compote containing identifiable pieces of fruit that
is not eaten raw is therefore forbidden when cooked by a non-Jew, even if most of the com-
pote consists of raw-edible fruit.

§22 'Ibﬁ'fl 'IbNW' iREat! o5 i Y71 — And know, that I have a great question on
this law TNI2NTT 07 "2y "5“2?’: IR 0% PR 'D’?'f 1202 11°0ia7 ’?3 "m
Sbawva MO 7239 KT o3 31 BIY oY 1031anT N33 1YY o Aoves
[aY "N X" n"ND om] 0"49Y — For all our teachers wrote that therefore
beer (shechar) has no [prohibition] of bishul akum, for just as the grain is nulli-
fied to the water regarding the blessing, that we bless shebakol on it, so too it is
nullified regarding the prohibition of bishul akum (Tosafos Perek Ein Ma’amidin
31b and Rosh there), D79M2 22739 WY X1 b:'ﬁ MR ']’? RN — and
yet there is nothing more recogmzable than this, and everyone sees that there is
barley grain in it. 13% i3 D¥7iyt N INIDAW 1R 777y 71 O"NY — And
if so, why is the fat in the panada more strict than the barley within the beer? T
11972 *257 MYy 1T Y2 NUTNIDA D3 N7 1972 DR DYV 120D 0w 1173
n"na n';y 13929221 — And further, since regarding beer they wrote the reason
as being the blessing, behold also in the panada the fat is nullified to the dough
regarding the blessing, and we bless borei minei mezonos on it. D3N 1IN 9771 12
0% °22% Pu2 LR YW 18n DIPN22 W1 — And likewise we drink tea in
their houses because the tea-leaf is nullified relative to the water, mm;;‘b RN
mR 272 921 9% 1KY oY Puaw saen 290 K92 KUINDRPRYY X"1IRP — and
likewise it is permitted to drink coffee (kava) and chocolate (shakalada) without
milk because it is nullified to the water, and there is nothing more recognizable
than this. "1 1"*PD 2"9pD 2"9p "D NTNPRPNYI KNNPA 2072 n"I9n 5"
N1 7" 0" BUAINIT 5" WY IR TUWITY AT DA AP 50 Py IND 1wn2
["171 B N"DT IX*27 "D "0 2"N2 K"MW A WNTINY — (So wrote the Pri
Chadash regarding permitting coffee and chocolate in siman 112 notes 12 and 17,
and so ruled in the responsum Be’er Eishek siman 105, that even by the custom of
holy ones it is permitted, see there, and so wrote the Be’er Heitev at the beginning
of siman 114, and there is no one who is concerned about what the Panim Me’iros
wrote in part 2 siman 62, cited by the Pischei Teshuva there, and understand this.)
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LATER AUTHORITIES

May water boiled by a non-Jew be drunk?

SOURCES  Shevet HaLevi 10:125

Water is ordinarily outside bishul akum because it can be drunk without cooking. The
Shevet HaLevi remains lenient even in a place where people avoid unboiled water because
of danger, stating that several grounds support the permission. This is his conclusion for
water based on those combined grounds; it should not be generalized into a rule permitting
every liquid that becomes safe only through heat.

§23 monw% nPooK "7 RPT N1 N21WNT — And the answer to this is that eating
is not comparable to drlnklng, 1J’N 'lD'\:'l oy, 51?3’:!'! oyv ﬁNZNJW DonywaT
'inb 'l'?’:N?: "IJW?JW NIINPY 20 13!27: VJﬁ 1'17’9?3 9377 ’1J’W: N’?N ’?’371?3 —
for the reasons that were explalned __ the reason of nullification and the reason
of the blessing — help only with a change of the thing from its essence, like with
beer, tea, and coffee, which change from eating to drinking; X177 X"TN1277 2"KWn
1Y %1ER NI IM2wm M?°OK 727 — whereas the panada is a food item and its
significance is because of the fat, M2°WN W 12 PR 1Y N'b;: TMDN 19°YT Y173
FPAWINRT RIT 1) — as is known, that baked dough without fat has no signif-
icance, and it is the fat that makes it significant, R"7T°0W2 IX R"INID Q¥ "
D% *Ipn 1AW ND2T 19T %381 NI — and the essential name “panada” or
“pashtida” is because of the fat, for without fat it is called bread. 72°3%2 1;'?1
’m: iJ’N '{’37’? 'lNﬁJﬂ — And therefore, when it is recognizable and seen to the

"5 MSYo2 WD ‘1?’5?:] WUB 1":’?1'1'[ — and it is llke one who mlxed somethlng
eaten as it is raw with something not eaten, where we follow the essence, as writ-
ten in seif 145 1W7 K7 N12°WNT 92°Y 3" — and so too here the essential sig-
nificance is the fat. 1198Y ¥79271 DoAYV 7RIR B"1DY SPIED DD T KD YRR
59D oY MPOOK 9732 19K Inyws wa MXTR2 NP M3IWRTT 9NT7I83 — And re-
gardlng sugar, bishul akum is not appllcable at all, for several reasons, and espe-
cially since it is not in its original form, neither in appearance nor in taste, and it
is not in the category of eating and drinking at all.

LATER AUTHORITIES

May a Jew drink coffee prepared by a non-Jew?

SoURCES  Poskim uTeshuvot YD 113 os U and nn. 105-109

Most authorities cited by Poskim uTeshuvot permit coffee prepared by a non-Jew even
lechatchilab because the coffee is secondary to the water, and water is not subject to bishul
akum. A baal nefesh may be stringent, especially with instant coffee. The permission ad-
dresses bishul akum only: non-Jewish milk, ingredients, and the cup can create separate
concerns. Coffee beans roasted by a non-Jew may be brewed by a Jew; cold use of non-
certified instant coffee without a later hot-water preparation presents an additional issue.
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LATER AUTHORITIES

Should a Jew perform industrial milk pasteurization?
SOURCES Minchas Yitzchak 10:67; Mabarsham 2:262; Mabaritz 1:46

The Mabarsham permits milk pasteurized by a non-Jew because milk is drinkable raw.
The Mabharitz questioned whether modern avoidance of raw milk because of danger
changes that status and left the issue unresolved. The Minchas Yitzchak defends the le-
nient practice through several combined grounds, including locality and the possible status
of steam processing, but does not issue an unqualified permit: when arranging Jewish pas-
teurization is easy, he says it is proper to be stringent. This ruling should not be expanded
into a blanket permission for all dairy products.

§24 oapw mohn by KDY oY w2 DY KT 113 KD 21w DY 0onon 1w
&Y% PY X1 — When the Sages decreed on their cooking, they did not decree
on their pickled [foods], nor on their salted [foods], nor on their smoked [foods],
MPORY 11PWOMY TY WYY NINPEI 0 IDY Y a7 P T T 1R B ann wi s
mn PN "1 — as the Rambam wrote in chapter 17 halachah 17 as follows:
A fish that a non-Jew salted, and fruits that he smoked until he made them fit
for cating — these are permitted; PE1213 1208 TEYRI i1 717132 ANITD 9208 1Yo
"3y — salted is not like boiling-hot in this decree, and smoked is not like cooked,
end quote. 0"%3 W7IDR M1 1°KT QIR W23 710 N171 — And he did not mention
pickled because this is not exp11c1t in the Talmud, TRy [N"7] 'aaa winn moonT
wIian 1398 ¥ [1"27] 207T) ’?;?Wﬂ?; ¥? — for salted is explicit in the Gemara
(38a), and smoked is in the Yerushalmi Nedarim (beginning of chapter 6), and
pickled is not explicit; 232 2¥ P71 1713 KP7 179 NOX RI%7 70 2"™ — and never-
theless they have one law, that they decreed only on cooking. *77 13307 51"
W DIEP2D 1900 M N2W2 DT DIWn 17 172Y7 P12 922 — And nevertheless
it appears to me that frying is included in cooking regarding this, because also on
Shabbos frying is like actual cooking, 7121] w"y Q¥ 9?_:’;:;?11?52; HT’? SNINZR 22901
:[P"ITY A" MPYOR K" 19D P77 — and I found support for this from the
Yerushalmi there, see there (and with this the language of the Rema in seif 13 is
precise, and understand this).

LATER AUTHORITIES

Does microwave or induction cooking by a non-Jew forbid raw food?
SoUurcEs  Poskim uTeshuvot YD 113 os M2 and nn. 245-246

The majority of contemporary authorities cited by Poskim uTeshuvot treat a non-Jew’s
microwave cooking of raw food as bishul akum. Although microwave energy is nota deriva-
tive of fire, it is now a normal method of cooking; one authority permits and another re-
mains uncertain. Reheating food already cooked by a Jew is not the same case. Induction
cooking is treated stringently all the more, but Jewish participation must match the appli-
ance’s operation: because an induction surface stays cold until the pot is present, the Jew
should activate it only after the non-Jew places the pot.

n m-nz; m: bsmw 1:7: mn -mvbm "y 1’7*:&5 ~mﬁ "I"'I 51!27":1 n-nvw " And
therefore it is permltted to eat their salted ﬁsh and even if they cooked them after-
ward it is permitted, since before the cooking it was fit for eating by means of the
salting, it is like something eaten as it is raw. D°37 2" R°y0 ¥"wn ’by; 1°nian '?"u
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0"10Y INDYE DX D102 NERR 1PWANIY 913 117 010 01D IN PRI nnY oogup
Dvamn 2"NR — And the language of our teachers, the authors of the Shulchan
Aruch, seif 12: Small fish that a Jew or non-Jew salted are like they were cooked a
partial cooking, and if a non Jew roasted them afterward they are permitted 5:&
E’T.m_: — but large salted ﬁsh are not eaten except w1th dlﬂiculty, therefore 1f a
non-Jew roasted them they are forbidden, and there are those who permit; ’?; =)
7173 0°37D 1377 0"10Y 1YY PITI 'Y o0 PONIW 137 — and likewise anything
eaten raw with difficulty, and [that] a non-Jew [cooked], their law is like large
fish; 2"2y 0"12y °"y P¥an1 OX 90K 1 KITY Nind D23 PoR1 108 mibn 2y —
and salted meat is not eaten at all as it is raw, and it is forbldden if it was cooked
by a non-Jew, end quote.

§26 NIPRTD R"WY 17RIY PRY 388 DM 17N 0730 D377 A" YNT DIPIAT NG
' 7°y03 W"2) "33 — The explanation of their words: that although small fish
are permitted anyway because they do not come up on the table of kings, as stated
in the Gemara and as written in seif 10 — 1§ D°UP TTi9W2 D°99Ta7 1032 M
D"YPLNDD 123982 197IPYW 1D MI2WN 0 02 — this is with the large species
when they are still small, they have no significance, like those called in our lan-
guage platkes; 3" 17y ﬁ?:: 1nie 1”77111?2 "N E'?ﬂ’l oxy ﬁrw’ D°30P D7 °R '7:N
"I'N?ﬁ o°23Wn an 15&3 N31’51 DYPIINRNDY 0"}771}773{’551 D"S?'?J"HVO'I W"'f?'\?ﬂ
n"wy 1”?1571 — but types of small fish that this is their full growth and they do
not grow more, like herring and merkedes and sardinkes and pliandercas and
samaykes and the like, they are very significant and come up on the table of kings,
balealrhy 711?1’5?: °19n NI ARaa 1:’71 — and therefore the leniency is because of
their prior salting. WX PRTI *"y N'm TPORI 1K ©°9173 DOmIPR 09377 12N2Y M
N7 N’?bb — And that Whlch they wrote, that large salted fish are eaten only with
difficulty, is not a [universal] rule, 1"?2X3W 057973 DoMIPR O°37 W 153012 W
D"PNDY N"¥%2°7 N"PY™I2) RUAINY ﬁ?::;) :ﬁD; — for in our times there are large
salted fish that are eaten well, like shanga and biyela ribitza and laks (salmon);
NT1 1’7&1 0772 NE° 1"57”’71:1 P oy w":y-l m: nv‘m:« m-r ono? anams2 -m
the hecht (plke) and les and sle_yen and the like, for these are certainly not eaten
with their salting except with difficulty. NY72 IP°Y71 0°7°00 W) DM9IN W '{;’?1:
[R"DPD N"IB] MP°OK MRY KD PrTn °"Y M99OKT 80T — And therefore there
are those who forbid and those who permit, and the essential [ruling] is like the
opinion of those who forbid, that eating with difficulty is not called eating (Pri
Chadash note 21), 1012 IXT DYDY 2902 17K 19382 1522 1217 IMPRIY K OX —
unless they were salted a long time ago in a manner that they are eaten with good
taste, in which case it is permitted. PITTI "y o1 DRI 127 P21 mibn 2 199
o"1ay 1’?&7’:&7: 0°790K — And therefore salted meat and anything eaten raw with
difficulty are forbidden when a non-Jew cooked them.
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LATER AUTHORITIES

Does factory-cooked fish have bishul akum?

SOURCES  Chazon Ish, letter in Pe’er HaDor vol. 4 p. 207

The Chazon Ish rules that fish finished by cooking in oil in a non-Jewish factory are subject
to bishul akum. Factory production does not itself remove the decree, and he applies the
ruling equally to cooking in water or through steam; he also includes a factory owned by
Jews who do not observe the Torah. The conclusion assumes that the fish are actually made
edible by the non-Jewish cooking and otherwise meet the raw-edibility and king’s-table cri-
teria.

§27 n%°a83 1M 0"YPRap vRIPY Doaw YR 037 19719 TPIYRTINININ2 —
It was already explained that smoked is permitted, and therefore smoked fish,
called kabtskes, are permitted to eat, 73R 7777P NN QNIN WY KW W'ﬂf'l? X
RDIY™T PP 1PRT DOXTR NPT PY) MDY — and one need not be concerned
lest he smoked them under a pot of treif meat and the steam rose to the fish, for
one should not presume a defect, 2"12y 2"1y2 ﬂ’?":a?;{ ];?1: >TDR NNPPINT TN
[7"y 52 5"DW] D°mIN O°37 1WOYY — and moreover, they are particular about
cleanliness, and therefore even fish smoked by a non-Jewish householder are per-
mitted (Shvus Yaakov 3:74). 113 ﬂ’;gﬁy?; 0°37 12773 DAY 1PN W'Y
M2 WWn oW PRT 0"YPIYTIN®ET — And all the more so in the factories (fab-
riken) that make smoked fish in abundance, like the pliandercas, there is no con-
cern in this. EWW’:D T 'I”‘?E: 19N NOIWR TIWOYI 0TI 2"y TNBBWD b:lN —
But when a non-Jew roasted them before the smoklng, it is obvious that they
became forbidden through the roasting, for this is like cooking. 9173 1INX73 12
M52 1PINIRT MMIN2 01D WY DO0INY BOMIEN3 NiTPD2 — And likewise
it appears clear regarding fruits like apples and pears that non-Jews dry in the
oven, that they are permitted to eat, RRW WWn PR 00 1% 13 2°90K3 "NW
TI9°R 1Y 92 WY 71102 DIW2Y — for they are eaten as they are raw, and there is
no concern lest they dried them in an oven that has forbidden fat. D% 152K
NNI"RIR DO7°2%R DT 7731127 QN2 M NRY N Nb 1"90y9a PY 'lbﬂ'fl nanna
'M32 RN°XTD — And even if they dried them in a large pan called blechen (a bak-
ing sheet), we are not concerned lest there was fat in them, for they are particular
about cleanliness, as stated in the Gemara, R°11°3% nn’bm 120 1P 237 2" YT T
992 112 PERDY 1PN LIYD A1 191 WP NI — and moreover, usually they
place straw and on it they place the fruits to dry them, and so is the widespread
custom, and one should not cast doubt on this at all.

LATER AUTHORITIES

Does placing food in a kli sheni create bishul akum?

SoUrRCEs  Poskim uTeshuvot YD 113 os M2 and nn. 238-240

Poskim uTeshuvot rules that a non-Jew’s placement of food in a k/7 sheni does not create
bishul akum, even when the liquid is hotenough to scald, because most authorities hold that
akli sheni does not cook. Some extend the leniency even to foods that cook unusually easily,
though the Shevet HaLevi expressed doubt about that extension. A k/7 7ishon removed
from the fire is different: while it remains yad soledes bo, it can cook and the decree applies.
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LATER AUTHORITIES

May fish prepared by modern hot smoking be eaten?

SoURCES  Shevet HaKehati 4:198; Poskim uTeshuvot YD 113 0s 1D

Classical smoking, even when warm, is generally outside the bishul akum decree. Modern
‘hot smoking’ can be different: where ovens heat a room enough to bake the fish and smoke
from a second chamber merely improves it, the Shevet HaKehati and other authorities
rule stringently because heat, not smoke, makes the fish edible. Cold smoking at low tem-
perature remains within the smoking leniency. The product’s label is therefore insufficient;
the decisive fact is whether oven heat actually cooks it.

§28 amin 51527 171901 X921 P12 0"12Y — A non-Jew who cooked but did not
intend to cook — itis permltted PENT 1*:;7'1‘7 73 DAN3 TN NI 1130 T8°D
DO%7R 1PY By PRIYY Dipna 197N nvwmn o Ealy) z:w-na oo23m 92 1bw:m:1 —
How so? For example, if he lit a fire in a marsh in order to remove the grass, and
pure locusts were cooked in it — these are permitted even in a place where they
72"nn nywa 153;{;7 DTN — And likewise 1f he s1nged the head to remove the
hair, it is permitted to eat the tips of the ears that were roasted at the time of the
singeing. MR 07PN bNWW"'l 711 12 NI ne a2 W:”l? 1AR7 P90 AN 1
PIONYD MR Y nPRtY b:m: n27 — "And likewise if he lit the oven to dry in ita
moist peg or the l1ke and the Jew had first buried some food item to roast there,

it is permitted to eat, TN NX W32 KPX 1w/°27 191501 K27 DI — because he
did not intend to cook, but rather to dry the peg. N1 D3 PN n:w‘ 1’:57’?'1‘ J"ym
["® — And although regardrng Shabbos th1s t00 is called cooklng, as stated in
Shabbos (74b), nevertheless regarding cooked foods this is not considered cooking
at all (Tosafos Perek Ein Maamidin 38). ninwan y7° N® D"DYIWI NPITT K"
Wy Mo NYT N Pt 11203 KR DIwR TI08 YWD D3N BRI — And
there are those who say that this is spec1ﬁcally when the non Jew did not know of
the Jew’s burying, but when he knew it is forbidden, lest he intended to cook, and
this is the opinion of the Tur, see there; X221 [*"3] 12 "0 K? 2°poi2n 231 PaR
[X">PD 1"92] i1 NPT WAND "X 2"27 — but most of the poskim do not hold so
(Beis Yosef), and where there is no great loss it is proper to be concerned for this
opinion (Pri Chadash note 11).

LATER AUTHORITIES

Does a non-Jew operating the power station forbid food already in an

oven?
Sources R’ Yosef Shalom Elyashiv, Ashrei Halsh YD 8:16

R’ Yosef Shalom Elyashiv permits food placed in an oven before city electricity begins
when non-Jewish power-station workers later supply the current, because they have no in-
tent to cook and are not acting for any particular pot. This does not permit every restora-
tion of electricity. If a non-Jew knowingly raises the home’s main breaker while a dish is
cooking and before it reaches mauchal ben derosai, Poskim uTeshuvot treats the food as
prohibited, although residual oven heat may provide grounds for leniency in a particular
case.
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§29 ooz owh 110 ax Pax w'nd P93 Siwa owh 110 XP o"isynws M v
LRt Pw e 11ons xbw A"YR m:by: — And all this is when the non-Jew
did not intend to cook at all, as written; but if he intended for cooking in general,
even though he did not intend for this cooking of the Jew’s, 11ART P°9NY 1132
N7 "¢ 712 1910 X 0"IDyY DUYN 1781 A2 07ipk oY 1ew DRI i2 bw:’v
>9u3 DY Mo PRI 112 MON 2R 993 12 Y17 — for example, if he lit the oven
to cook in it, and the Jew had ﬁrst burled meat there and it roasted, even though
the non-Jew did not intend for this, for he did not know of it at all, nevertheless
it is forbidden, since the lighting was for the purpose of cooking. 717 ¥ X1
D12 NI NOI DY 1L XPN A98NY w20 109 1112 KD OXWIWD — And it
appears to me that this is when the Jew did not intend to place the meat so that
it would roast, but buried it there without intent to cook; 111 bNWW’HWD ’7:8
D"12Y "I DI TN MIT ININNY 1D |INY NYwe Pt nanst o ny
WHJBU’? 5;873!‘! nl ‘?NWW’HWD — but when the Jew placed the meat with intent
to cook, it is obvious that it is permitted, as will be explained, for in this there
is no [prohibition of ] bishul akum when the Jew placed the food in the oven.
"3 SRRT OTIP N2 NINT NPRY N XPIT AT P X — And one cannot say
that this is specifically after the firing of the oven and not before, for what is the
difference? ¥"y 21°2% 171201 K PR [.0"7] "an 1iwhn o% axann 191 —
And so it is explained to me from the language of the Gemara (38a), that the Jew
did not intend to cook, see there. D"12¥77) 21722 DX 0 171201 KPWIT 2179
D2 12 9NY 1320 1y pRtIa B3 bw’: N 0"19Y7 DN AN M08 P1wa’ 119N —
And further it appears to me that when the Jew did not intend to cook and the
non-Jew did intend to cook, it is forbidden even if the non-Jew did not cook at all
with this firing, for example if he retracted from cooking, %7 PR AW 1172 n"N
pilel S ﬂ;ﬂ;? — nevertheless, since the firing was with intent to cook, it is
forbidden.
§30 monws L2 Pawtana phn oI SRR N3 KPWD RPN 18 NipPY 910N
MR P21 MK i2 — The prohibition of cooked foods is only when the Jew had
no part at all in the cooking, but when he had some part it is permitted. T%°3
WNT PY NTRT M3 N77P2 92D miy N wWNT DY 2ipan Ny o™oyn many 1
Dawoan 39P% P10 NPT NN 030 IN 93 NN T9m PNAROD N21 MI02 1IN N
Tm1% 93pN7 IX — How so? For example, if the non-Jew placed the meat on the
fire, or they placed the meat in a pot and placed the pot on the fire or put it in
the oven, and the Jew came and turned the meat or stirred the pot in order to
hasten the cooking or to fix it, it is permitted. %277 1°377 PRI IYD 72°07 191
T/IR 777P2 ©°37 IR 1027 2"12YM 177P7 X — And likewise the reverse, when
the Jew placed the meat or the pot and the non-Jew turned it or stirred the pot,
it is permitted. "7 1192 1°2 NPNN2 12 PW2R VYR DRIW DWW Do Phon M
M2 — This is the rule: anything that the Jew cooked a little of the cooking,
whether at the beginning or at the end, is permitted. 3"13¥77 ¥1°0 N'?: aN H’?’DBJ_
MR P22 PN NER DRI NONW 110 »"n Pwann N9 XY — And even if
without the non-Jew’s assistance it would not have cooked, nevertheless, since the
Jew had some part in the cooking, it is permitted. M°37% 1°2 [: n"s) Lr‘"ﬂ'l 19K 91
N'l.mZ? T MMON 1J’N1 amn "2y 72°M ’78'1!27’ ?'I’J"IW PN bNﬂW"l 725M E"ﬂ}?
=Rl i) m’?nn — And so the Sages said (3 8b) Whether the non- -Jew placed [it]
and the Jew turned [it], or the Jew placed [it] and the non-Jew turned [it], it is
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permitted, and it is not forbidden unless its beginning and its completion [are by
the non-Jew], etc.
§31 n1 13200 9 Dwann 700 KD 2"15Y7 Y190 K92 OX 19°DRT 122N0% 11T YN
12 :ﬂDW "1 Y03 N"?:'\'l 12527 °737 ’B’? And know, that what we wrote, that
even if without the non -Jew’s assistance it would not have cooked it is permitted
— we wrote this according to the words of our teacher the Rema in seif 6, who
wrote so. [[1"71211"PD 1" 1"P0 7"W] 0" 733 1MW 179 1000 "W "W P9 —
And all the commentators on the Shulchan Aruch took issue with him, that this
is against the Talmud (Shach note 8 and Taz note 6 and Pri Chadash), 0¥ %1277
W"Y 1971272 TN IPIITI) MMON B"IDYT °"Y NI DI NPy ONT — for it is explicit
there that if the essence of the cooking is by the non-Jew it is forbidden, and they
labored greatly with his words, see there. 1°727 7" IyDY ’1?315 19127 Y W
702 0IN22Y WRWD 0°7172 — And there is one who re]ected his words entrrely,
and in my humble opinion his words are as clear as the sun, and we will explain
them with God’s help.
§32 9292°m0"10y X2 2°%03 2"y 2 DRI 1030 PRIDY MK [.1"7] a2 RN
MR — It states in the Gemara (38a): Shmuel said, if a Jew placed meat on coals
and a non-Jew came and turned it, it is permitted. T12°717 N’?;’!’ PORT PR
NAN AYW3 Pwan® 198°Wo1 NIYY *nwia SwWanm 191 — And it concludes that it
speaks of a case where without the turning it would cook in two hours, and when
he turned it, it would cook in one hour, 972 ¥ann 197 K? 712977 K92 X 22X
910X — but if without the turning it would not have cooked at all, it is forbidden;
N7 RN NP KPI8°2 923707 M2 12 N9 PIwb2 29pR 0" I0YIT A" YNT " P — and
it teaches us that although the non-Jew hastens the cooking, we have no [concern]
with it, for hastening the cooking is not a [significant] matter. X?¥2°K T2 3"1X}
3 PRI 12971 0"10Y M2 3P — And afterward it says: A question was asked,
if a non-Jew placed [it] and a Jew turned [it], what is [the law]? 92 7271 27 2K
190 92 N PN 772 %3 M 87159 102 1903 1P PI3? — Rav Nachman bar
Yitzchak said: [It is] an a fortiori inference — if its completion in the hand of a
non-Jew is permitted, its completion in the hand of a Jew, is it not all the more
so [permitted]? 7°37% 1°2 ’?N'ﬂW’ 72°71 0"13Y T'I’J'IW 772 1A "R "10) RlAl RN
"3y ¥7°2 37N 1115?'!11 NN TY 70N 17K amn E"DS? q2°M 5&1!27’ — It was
also stated, etc.: Rabbl Yochanan said, whether the non-Jew placed [1t] and the
Jew turned [it], or the Jew placed [it] and the non-Jew turned [it], it is permitted,
and it is not forbidden unless its beginning and its completion are by the hand
of a non-Jew. "3 721 °N 5&"“27’ 72K 0"12Y W7 RRD%T NI N.ﬂDb'l N1°27 BN
Manon 1% 1nm '7NWW’ hiahsl D"Dy maN) n"n:y "3 Rl N E"159 maRY bN'ﬂW’
"aam ooy "7 7°2% — Ravina said, the law is: This bread that a non-Jew ﬁred
[the oven] and a Jew baked, or a Jew fired and a non-Jew baked, or a non-Jew fired
and a non-Jew baked and a Jew came and stoked it a stoking, it is fine, end quote
of the Gemara. "y 131 N9 N7 7277 0713 8°127 'D 730 NINPNWT — And the
She’iltos, end of parashas Devarim, reads “therefore this bread,” etc., see there.



