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אןמיס
Women’s Berachos on Lulav and Shofar

The Jewish Calendar > Shofar, Lulav • Divine Service > Berachos on Mitzvos

Summary
The Question: Rabbi Yaakov asks whether women may recite berachos over lulav despite being
exempt from the mitzvah, and whether someone may recite the shofar berachah on their behalf.
His concern is whether the absence of an obligation makes such a blessing a berachah levatalah, a
blessing recited in vain, and therefore a transgression.
The Answer from Heaven: Heaven permits women to recite berachos over lulav and shofar
voluntarily. The conclusion grants permission, not an obligation. It expressly addresses women’s
own berachos; the circumstances in which another person may recite a berachah for them remain
a distinct practical question.
How the Answer Is Given: The answer opens with a Talmudic rhetorical question, followed by
three Biblical fragments: the command to heed Sarah, permission to return to one’s tents, and the
call to bless Hashem. An accompanying explanation supplies the principal reasoning. Women are
obligated in Megillah and Chanukah because they participated in the miracle. The lulav represents
wholehearted devotion to one’s Father in Heaven, while the shofar brings favorable remembrance
before Hashem—a need shared by women.
Halachic Background: The underlying dispute concerns women’s berachos when voluntarily
performing a mitzvas aseh she’hazman grama, a time-bound positive mitzvah from which they
are exempt. Rabbeinu Tam permits such berachos; the Rambam and Rabbi Yosef Karo do not.
Women’s actual obligations in Megillah and Chanukah provide the starting point for the heavenly
explanation.

Questions and answers from Heaven.
I asked about women who recite a berachah over
the lulav. Rabbi Yaakov asks about the blessing
accompanying their voluntary performance of the
mitzvah. And about someone who recites a be-
rachah for them over the sounding of the shofar.1
This part of the question concerns a blessing recited
by another person on the women’s behalf. Whether
there is a transgression involved, and whether it
constitutes a blessing in vain. A berachah levata-
lah is a blessing recited without a valid basis. since

.םיִמַָּׁשהַןמִתוֹבוּשׁתְוּתוֹלאֵשְׁ
לעַתוֹכרְבָמְּשֶׁםישִׁנָּהַלעַיתִּלְאַשָׁ
לעַןהֶלָךְרֵבָמְּשֶׁימִלעַוְבלָוּלּהַ
רבָדָּבַּהרָבֵעֲשֵׁיםאִרפָוֹשׁתעַיקִתְּ
ןָניאֵשֶׁירֵחֲאַהלָטָּבַלְהכָרָבְּיוֵהָםאִוְ
.ואלָםאִוְתוֹּוצֻמְ

1Rema, Orach Chaim 589:6 — a man who has already fulfilled his own shofar obligation does not recite the berachos
when sounding the shofar for women; the women may recite the berachos themselves.
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Siman 1 — Women’s Berachos on Lulav and Shofar

they are not commanded in these mitzvos—or
whether it is not. Their exemption is the basis of
the doubt: does voluntary performance nevertheless
warrant a berachah?
And they answered: Have the generations, then,
become more worthy?2 Heaven opens with a Tal-
mudic rhetorical question about the worthiness of the
generations, before delivering the permissive answer.
Whatever Sarah says to you, heed her voice.3 This
is Bereishis 21:12, Hashem’s instruction to Avraham.
The command to heed Sarah introduces a favorable
response to the women’s wish to recite berachos.
And go, say to them: Return to your tents.4 In
Devarim 5:27, after the giving of the Torah, Hashem
tells Moshe to send the people back to their tents.
Here the phrase leads into the call to bless Hashem
that follows. And bless Hashem, your God.5 This
is drawn from Nechemiah 9:5. The command “bless”
is the direct sign that these berachos are permitted.
And the evidence is Megillah and Chanukah.6,7

Women are obligated in both of these mitzvos and
recite their berachos. And they explained to me
what we find regarding Megillah and Chanukah.
Since they were involved in that miracle. Women’s
participation in the miracle is the reason for their
obligation in these observances. They are obligated
in them and recite berachos over them. Here the
berachos accompany an actual obligation, unlike the
voluntary observance of lulav and shofar under dis-
cussion. Regarding lulav, too, we find support for
the matter. That he has but one heart, for his
Father in Heaven.8 The Sages say that one who
sees a lulav in a dream has a single heart devoted to
his Father in Heaven. They read the word lulav as lo

רשֶׁאֲלֹכּ,ירֵדָּרישִׁכְאַיכִוְ,וּבישִׁהֵוְ
ךְלֵוְ,הּלָוֹקבְּעמַשְׁהרָשָׂךָילֶאֵרמַאֹתּ
םכֶילֵהֳאָלְםכֶלָּובּושׁםהֶלָרוֹמאֱ
הלָּגִמְדעֵהָוְ,םכֶיקֵֹלאֱ'התאֶּוכרֲבָּו
ּוניצִמָּהמַילִּושׁרְיפֵּו,הכָּּונחֲוַ
וֹתוֹאבְּּויהָשֶׁרחַאַמֵהכָּּונחֲוַהלָּגִמְבִּ
,םהֶילֵעֲתוֹכרְבָמְּוםהֶבָּתוֹבָיּחַסנֵּהַ
ןיאֵשֶׁרבָדָּלַךְמָסְּוניצִמָימִַּנבלָּולּבַּו
,םיִמַָּׁשבַּשֶׁויבִאָלְדחָאֶבלֵאלָּאֶוֹל

2Yevamos 39b.
3Bereishis 21:12.
4Devarim 5:27 (5:30 in some English editions). The quotation adds an introductory .וְ
5Nechemiah 9:5 — the quotation adds an introductory ּו .
6Shabbos 23a; Megillah 4a.
7The Königsberg 1858 printing reads: הלָּגִמְּוהכָּּונחֲרנֵדעֵהָוְ , “And the evidence is the Chanukah lamp and Megillah.”
8Berachos 57a. This may also allude to the Sages’ teaching on Devorah the prophetess, who “sat under a palm tree”

(Shoftim 4:5): just as the palm has but one heart, the people of her generation had but one heart for their Father in
Heaven (Megillah 14a). This links the image directly to a woman.
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אןמיס·םימשהןמת״וש

lev, “he has a heart.” Women share this undivided
devotion, so the lulav belongs to them as well.
Regarding shofar, too, we say that the Holy One
said:9 Recite before Me declarations of Kingship,
so that you may proclaim Me King over you. These
are the Malchuyos, the declarations of Hashem’s
sovereignty recited on Rosh Hashanah. Remem-
brances, so that the remembrance of your ances-
tors may come before Me for good—and through
what? Through the shofar. The Zichronos seek fa-
vorable remembrance before Hashem, with the sho-
far serving that purpose. Women, too, need their
remembrance to come before Him for good. This
is the explicit connection: women share the need for
the favorable remembrance sought through the sho-
far. Therefore, if they wish to recite a berachah
over lulav and shofar, they have permission to do
so.10 Their exemption does not render these volun-
tarily recited berachos forbidden. The conclusion
permits the blessings without imposing an obligation
to perform the mitzvos.

בןמיס
Berachos on Tefillin
Sifrei Torah and Tefillin > Tefillin

Summary
The Question: Rabbi Yaakov asks whether the blessings over tefillin follow Rabbi Yitzchak Alfasi,
the Rif, or the Geonim. According to the Rif, when no speech interrupts the donning of the arm
and head tefillin, the blessing recited over the arm suffices for both. The Geonim require a separate

ה״בָּקָּהַרמַאָשֶׁןַנירִמְאָימִַּנרפָוֹשׁבְּו
ינִּוכילִמְתַּשֶׁתוֹיּכֻלְמַיַנפָלְּורמְאִ
ןוֹרכְזִאֹבָיּשֶׁתוֹנוֹרכְזִ,םכֶילֵעֲ
,המֶּבַּו,הבָוֹטלְיַנפָלְםכֶיתֵוֹבאֲ
אֹבָיּשֶׁתוֹכירִצְימִַּנםישִָׁנּהַוְ,רפָוֹשׁבְּ
םאִךְכָיפִלְ,הבָוֹטלְויָנפָלְןָנוֹרכְזִ
תּושׁרְהָרפָוֹשׁוְבלָּולבְּךְרֵבָלְּואבָּ
.ןדָָיבְּ

9Rosh Hashanah 16a, 34b.
10Tosfos, Eruvin 96a s.v. אמָלְידִוְ — Rabbeinu Tam permits women to recite berachos on time-bound positive mitzvos.

The Chida, Birkei Yosef, Orach Chaim 654:2, records his earlier opposition to women’s berachos on lulav, based on the
rulings of the Rambam and Rabbi Yosef Karo, and subsequently quotes Rabbi Yaakov’s answer. In Yosef Ometz 82, he
argues that Rabbi Yosef Karo would have permitted these berachos had he seen this responsum.
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Siman 2 — Berachos on Tefillin

blessing over the head even without an interruption; if one speaks between them, they require two
blessings over the head.
The Answer from Heaven: Heaven endorses Rabbi Yitzchak Alfasi’s position: without an interven-
ing interruption, only one blessing is recited.
How the Answer Is Given: The answer consists of a Talmudic phrase followed by a chain of
Biblical fragments. Avraham and Yisrael are passed over, while “I will establish My covenant with
Yitzchak” identifies Rabbi Yitzchak Alfasi as the authority whose ruling is accepted. “I called him
when he was one” supplies the decisive word for a single blessing. The remaining phrases confer
primacy and confirm the blessing.
Halachic Background: The dispute concerns whether the blessing lehaniach tefillin, recited
when donning the arm tefillin, also covers the head tefillin, or whether the head requires the
additional blessing al mitzvas tefillin. Speech between the two acts of donning is a separate factor
in determining which blessings must be recited. This responsum is cited in Shibbolei HaLeket
(Tefillin, 192), and the dispute is set out in the Beis Yosef on Tur, Orach Chaim 25.

And I further asked concerning the blessing over
tefillin. Whether the halachah follows the emi-
nent Rabbi Yitzchak Alfasi. This is the Rif, whose
position is set out immediately below. That if one
did not speak between one tefillah and the other.
Each tefillah here means one of the two units: the
arm tefillin and the head tefillin. He recites only
the blessing “to don tefillin.” This is the formula
lehaniach tefillin. When he places them upon the
arm. And when he dons the head tefillin, he
recites no blessing at all. Without intervening
speech, the blessing already recited covers both. Or
whether the halachah follows the Geonim, who
maintain. That even if he did not speak, he must
recite a blessing. Over the head tefillin: “con-
cerning the mitzvah of tefillin.” According to this
position, al mitzvas tefillin is recited over the head
in addition to the blessing already recited over the
arm. And if he spoke, he recites two blessings
over the head tefillin. Under this second posi-
tion, both formulas—lehaniach tefillin and al mitzvas
tefillin—are then recited when donning the head
tefillin.
And they answered: “There is no discern-
ment among the elders, nor counsel among the

םאִןילִּפִתְּתכַּרְבִּלעַיתִּלְאַשָׁדוֹעוְ
קחָצְיִיבִּרַןוֹאגָּהַירֵבְדִכְּהכָלָהֲ
הלָּפִתְּןיבֵּחסָאֹלםאִשֶׁיסִפָלְאַ
חַינִהָלְאלָּאֶךְרֵבָמְוֹניאֵהלָּפִתְלִ
לשֶׁוֹחינִּהַבְּודָילעַחַינִּמַּשֶׁכְּןילִּפִתְּ
הכָלָהֲוֹאללָכְּךְרֵבָמְוֹניאֵשׁאֹר
ּולּפִאֲשֶׁםירִמְוֹאהָםינִוֹאגְּהַירֵבְדִכְּ
לעַשׁאֹרלשֶׁלעַךְרֵבָלְךְירִצָחסָאֹל
לשֶׁלעַךְרֵבָמְחסָםאִוְןילִּפִתְּתוַצְמִ
םיִתַּשְׁשׁאֹר

אֹלוְימֵעֲטַיבֵסָבְּאֹלוּבישִׁהֵוְ
ּונעָדָיְאֹלםהָרָבְאַיכִּהצָעֵיקֵדְּרְדַבְּ
יתִירִבְּתאֶוְּונרָיכִַּיאֹללאֵרָשְׂיִוְ
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בןמיס·םימשהןמת״וש

young.”1 These words come from Shabbos 89b.
There, the Holy One tells Avraham, the elder, and
then Yaakov, the younger, that their children have
sinned, and both answer that they should be wiped
out. Only Yitzchak pleads for the Jewish people. The
phrase leads to Yitzchak, and so to Rabbi Yitzchak
Alfasi. For Avraham did not know us, and Yis-
rael does not recognize us.2 This is Yeshayahu
63:16, which the same Talmudic passage expounds
in connection with Yitzchak. Avraham and Yisrael
(Yaakov) are passed over, and the next fragment
names Yitzchak. But I will establish My covenant
with Yitzchak.3 This is Bereishis 17:21, God’s decla-
ration concerning His covenant with Yitzchak. Here
the name Yitzchak identifies the Rif as the authority
whose ruling Heaven endorses. I called him when
he was one.4 This is a fragment of Yeshayahu 51:2.
The key word “one” indicates that a single blessing
suffices when there has been no intervening speech.
And I will make him My firstborn.5 This adapts
Tehillim 89:28. The designation “firstborn” accords
primacy to the authority just selected. And I blessed
him.6 This returns to Yeshayahu 51:2, continuing
the verse from which “I called him when he was
one” was drawn. The blessing accompanies the en-
dorsement already given. He shall indeed remain
blessed.7 This is Bereishis 27:33, Yitzchak’s confir-
mation of the blessing he gave Yaakov. It closes the
answer with an affirmation of the blessing.

ויתִארָקְדחָאֶקחָצְיִתאֶםּוקאָ
ךְּורבָּםגַּּוהכֵרְבָאֲוַּוהנֵתְּאֶירִוֹכבְּו
הֶיהְיִ

1Shabbos 89b. The Königsberg 1858 printing reads: הצָעֵיקֵדְּרְדַבְּאֹלוְאמָעְטַיבֵסָבְּאֹל .
2Yeshayahu 63:16.
3Bereishis 17:21. All printed editions read: םיקִאָ .
4Yeshayahu 51:2.
5Compare Tehillim 89:28 ( ּוהנְֵּתאֶרוֹכְּבינִאֲףאַ ) — the wording here adds a conjunction and changes “firstborn” to “My

firstborn.”
6See footnote 4 above. The Königsberg 1858 printing omits this word.
7Bereishis 27:33.
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Siman 3 — Order of the Tefillin Passages

גןמיס
Order of the Tefillin Passages

Sifrei Torah and Tefillin > Tefillin

Summary
The Question: Rabbi Yaakov asks how the four passages are to be arranged in Tefillin: with the
two Havayos adjacent in the middle, as Rabbeinu Tam maintains, or in their Torah order, as Rashi
maintains. Each side regards the contrary arrangement as invalid. Rabbi Yaakov asks both whose
opinion the halachah follows and whose words Hashem favors.
The Answer from Heaven: Heaven declares both opinions “words of the living God” and presents
the earthly disagreement as mirrored above. The Holy One says that the Havayos belong in the
middle. The entire heavenly retinue says that they follow their Torah order. The answer thus
assigns the two positions to different heavenly speakers rather than simply dismissing one of them.
How the Answer Is Given: A Talmudic formulation affirming both opinions introduces the heavenly
dispute. The answer then invokes Vayikra 10:3: “Through those close to Me I shall be sanctified,
and before the entire people I shall be honored.” Its closing explanation connects Hashem’s honor
with placing the passage of Heaven’s sovereignty first.
Halachic Background: The dispute concerns the physical arrangement of the written passages.
The Havayos are the two passages beginning Vehayah, “And it shall be.” Rabbeinu Tam places
them together in the middle. In Rashi’s arrangement, the passage of Shema separates them. The
dispute goes back to the Gemara in Menachos 34b. There, two teachings give the order in opposite
directions, and Rav rules that tefillin whose passages are switched are invalid.

I also asked about the order of the passages in
Tefillin. Rabbi Yaakov asks how the four Torah pas-
sages are to be arranged within the Tefillin. And
this was my question. Please, great, mighty, and
awesome King. Knower of mysteries, Revealer of
hidden things, Discloser of secrets. Who keeps
the covenant and kindness. Please increase Your
kindness toward us today. And command Your
holy angels. To make known to me the matter
about which we are uncertain.1 Concerning the
order of the passages in Tefillin. For some of
the sages say: The Havayos belong in the mid-
dle. The Havayos are the passages beginning “And

תוֹיִּׁשרָָּפרדֶסֵלעַיִּתלְאַָׁשדוֹעוְ
אָּנאָיתִלָאְֵׁשהתָיְהָךְכָוְןיִּלפְִּתַּבֶׁש
ִּגהַלוֹדָּגהַךְלֶֶּמהַ םכַחֲארָוֹנּהַוְרוֹבּ
ִּגמַתוֹרָּתסְנִהֶּלגַמְםיזִרָהָ תוֹמלָעְנֶדי
ֵּדגְהַדסֶחֶהַוְתירְִּבהַרמֵוֹשׁ אָנל
ְּדסְחַ ֵּוצַוְםוֹיּהַּונָּמעִךָ ךָיכֶאָלְמַלְה
רֶׁשאֲתאֶינִעֵידִוֹהלְםיִׁשוֹדְּקהַ
ןיִּלפְִּתלֶׁשתוֹיִּׁשרָָּפרדֶסְֵּבּונקְַּפַּתסְנִ
תוֹיוָהֲםירִמְוֹאהָםימִכָחֲהַמֵשֵׁייִּכ
שֵׁיוְתוֹלּוסְּפףילִחֱהֶםאִוְעצַמְאֶָּב
ןרָדְסְִּכתוֹיוָהֲםירִמְוֹאהָםימִכָחֲמֵ

1The Königsberg 1858 printing reads: “the matter about which I was uncertain,” using the singular rather than the
plural.
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גןמיס·םימשהןמת״וש

it shall be, when He brings you” and “And it shall
be, if you listen.” Placing them in the two middle
positions is Rabbeinu Tam’s arrangement. And if
one changes their order, they are invalid. And
some sages say: The Havayos must follow their
order.2 This is Rashi’s arrangement: the passages
follow their sequence in the Torah, with Shema sep-
arating the two Havayos. And if one changes their
order, they are invalid. Each position treats the
competing arrangement as invalid, not merely less
preferable. And now, King of kings. Command
Your holy angels to make known to me. Whose
opinion the halachah follows, and whose words
You favor.
They answered: Both these and those are the
words of the living God.3 Heaven affirms that both
opinions are true. Yet, as the next line shows, the
dispute remains. And just as there is a dispute
below, so there is a dispute above. The Holy One
says: The Havayos belong in the middle. This as-
signs Rabbeinu Tam’s arrangement to Hashem Him-
self. And the entire heavenly retinue says: The
Havayos must follow their order. The heavenly
retinue maintains the arrangement associated with
Rashi. And this is what Hashem spoke: Through
those close to Me I shall be sanctified.4 This is the
first half of Vayikra 10:3. These are Moshe’s words
to Aharon after the death of Nadav and Avihu. And
before the entire people I shall be honored.5 This
is the second half of the verse. Its word “honored”
is the one the next line applies to the order of the
passages. And this is His honor: that the passage
of Heaven’s sovereignty comes first.6 Heaven ties
“I shall be honored” to giving this passage first place.
The passage of Heaven’s sovereignty is Shema, in

ךְלֶמֶהָּתעַוְתוֹלּוסְּפףילִחֱהֶםאִוְ
ֵּוצַםיכִלָמְ םיִׁשוֹדְּקהַךָיכֶאָלְמַלְה
ירֵבְדִוְימִירֵבְדְִּכהכָלָהֲינִעֵידִוֹהלְ
בֵּבחַמְהָּתאַימִ

ִּדוּלּאֵוְוּלּאֵוּביִׁשהֵוְ םיקִֹלאֱירֵבְ
ִּיחַ ךְָּכהָּטמַלְתקֶוֹלחֲמַכְּוםי
רמֵוֹאה״ָּבָּקהַהלָעְמַלְתקֶוֹלחֲמַ
לֶׁשאָילְמַָּפלכָוְעצַמְאֶָּבתוֹיוָהֲ
אּוהוְןרָדְסְִּכתוֹיוָהֲםירִמְוֹאהלָעְמַ
ִּדרֶׁשאֲ שׁדֵָּקאֶיבַוֹרקְִּב'הרֶּבי
וֹדוֹבְּכהזֶוְדבֵָּכאֶםעָהָלכָינְֵּפלעַוְ
הָּליחְִּתםיִמַָׁשתּוכלְמַתַׁשרָָּפתוֹיהְִּב

2The Königsberg 1858 printing reads: “The Havayos belong in the middle, and if one changes their order, they are
invalid,” and proceeds directly to the request for a ruling, omitting the opposing opinion.

3Eruvin 13b.
4Vayikra 10:3 — the quotation adds an opening “and” and omits “saying.” It uses the plene spellings ִּד רֶּבי and יבַוֹרקְִּב

in place of the Masoretic ִּד רֶּב and יבַֹרקְִּב .
5See footnote 4 above.
6The Königsberg 1858 printing reads: הָּליחְִּתתּוכלְמַתַׁשרָָּפ , “the passage of sovereignty first,” omitting “Heaven.”
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Siman 3 — Order of the Tefillin Passages

which a person accepts the yoke of Heaven. The an-
swer does not say from which side “first” is counted.

From the Teachings of the Rebbe

Which Tefillin Did Moshe Wear?
The Rebbe asks a simple question. Jews have worn tefillin every day since Moshe Rabbeinu. How,
then, can there be a dispute about the order of the passages? One could simply open the tefillin of
Rashi’s grandfather and look!

The known answer is that the dispute did not begin with Rashi and Rabbeinu Tam. Both arrange-
ments existed in earlier generations, and both kinds of tefillin were actually worn. But the question
remains: which tefillin did Moshe himself wear?

The Rebbe explains that what Moshe gave over from Hashem was Torah from Sinai. After that,
each person must learn it with his own understanding, within the rules by which the Torah is
expounded. Some matters in the Torah are stated in a general way, and the Oral Torah can learn
them in two ways, both of them true. So it is with tefillin: Rashi’s way and Rabbeinu Tam’s way are
two ways of learning this mitzvah, and both were there from the start, even in Moshe’s time. That is
why we put on both pairs. For this whole explanation, the Rebbe refers the reader to our siman.

Toras Menachem 5742, Shabbos Matos-Masei, §§43–44; see also Likkutei Sichos vol. 26, p. 183 (Terumah 3)

דןמיס
Moving a Shabbos Lamp
The Jewish Calendar > Rabbinic Prohibitions

Summary
The Question: Rabbi Yaakov asks whether one may tell a non-Jew to move a burning lamp on
Shabbos. For a Jew, moving the lamp is forbidden only rabbinically. Is asking a non-Jew to do it
then a permitted shevus de-shevus, a rabbinic restriction placed on top of another? Or does the rule
against instructing a non-Jew apply even to an act the Torah does not forbid, since the act is still
rabbinically forbidden?
The Answer from Heaven: Heaven answers that the rabbinic status of the act is no ground for
leniency: one may not ask a non-Jew to move the lamp. The answer stresses the authority of the
Sages’ words and the special strength the Sages gave their own enactments.
How the Answer Is Given: A chain of verses begins with Moshe standing before Hashem and
receiving “the Torah and the commandment.” The Sages’ identification of these terms with Scripture
and Mishnah establishes the weight of rabbinic teaching. The prohibition against touching Mount
Sinai then supplies a warning against breaching protected boundaries. The image of touching
the apple of an eye reinforces that warning, and the answer concludes explicitly that the Sages
sometimes strengthen their enactments more than Torah prohibitions.
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דןמיס·םימשהןמת״וש

Halachic Background: The Shulchan Aruch (Orach Chaim 307:5) permits asking a non-Jew to
do an act that is only rabbinically forbidden when there is some illness, great need, or a mitzvah.
Rabbi Yaakov’s question concerns a general permission, without any such need.

I further asked about a double rabbinic restriction.
Shevus de-shevus means that instructing a non-Jew,
itself a rabbinic Shabbos restriction, concerns an act
whose underlying prohibition is also rabbinic. And I
specified my question concerning moving a lamp
burning on Shabbos. Which is forbidden as a rab-
binic Shabbos restriction. Rabbi Yaakov takes the
prohibition against moving this lamp to be rabbinic
rather than a Torah prohibition. Whether it is per-
mitted to tell a non-Jew to move it from place
to place. Since even for a Jew it is forbidden
only as a rabbinic Shabbos restriction. This is the
proposed basis for permission: the act requested of
the non-Jew does not itself violate Torah law. Or
whether we say that instructing a non-Jew is a
rabbinic Shabbos restriction. Even concerning an
act that is not forbidden to a Jew by Torah law.
Since it nevertheless involves a rabbinic prohi-
bition.1 On this alternative, the restriction against
instructing a non-Jew still applies because the un-
derlying act remains prohibited, albeit rabbinically.
And they answered: “But you, stand here with
Me.”2 This is Devarim 5:31, Hashem’s instruction
to Moshe. The answer opens with Moshe standing
before Hashem to receive His teaching. “And I shall
give you the Torah and the commandment that
I have written, to instruct them.”3 This draws on
Shemos 24:12. The Sages interpret “Torah” as Scrip-
ture and “commandment” as Mishnah, teaching that
all were given to Moshe at Sinai. The quotation thus
underscores the authority of rabbinic teaching. “No

ִּדתוּבְׁשלעַיִּתלְאַָׁשדוֹע תוּבְׁש
רנֵלּוטלְטִלעַיתִלָאְֵׁשיִּתרְאַבֵּו
םּוּׁשמִרּוסאָאּוהֶׁשתָּבַׁשְּבקלֵוֹדּהַ
לטֵלְטַלְיוֹגּלַרמַוֹלרָּתמֻםאִתּובְׁש
ּולּיפִאֲֶׁשרחַאַםוֹקמָלְםוֹקָּממִ
ְׂשיִלְ םּוּׁשמִאָּלאֶרּוסאָוֹניאֵלאֵרָ
יוֹגּלַהרָימִאֲרמַאֹנםאִוֹאתּובְׁש
רּוסאָוֹניאֵֶׁשרבָדְָּבּולּיפִאֲתּובְׁש
ְׂשיִלְ תיאִוְליאִוֹההרָוֹתּהַןמִלאֵרָ
ְּדרּוסּיאִהּיֵּב ןָנָּברַ

ידִָּמעִדוֹמעֲהֹפּהָּתאַוְ:וּביִׁשהֵוְ
רֶׁשאֲהוָצְִּמהַוְהרָוֹתּהַךָלְהָנְּתאֶוְ
דָיוֹבּעַּגיתִאֹלםתָוֹרוֹהלְיִּתבְתַָּכ
לכָוְררֶָּייִהֹרָיוֹאלקֵָּסיִלוֹקסָיִּכ
וֹניעֵתבַבְָּבעַגֵוֹנְּכםהֶירֵבְדְִּבעַגֵוֹנּהַ
קּוּזיחִםימִכָחֲּושׂעָתוֹמוֹקמְהָּמכַבְּו
הזֶלָּכהרָוֹתּלֶּׁשמִרתֵוֹיםהֶירֵבְדִלְ
ּוביִׁשהֵ

1Shulchan Aruch, Orach Chaim 307:5 permits instructing a non-Jew to perform a rabbinically prohibited act where
there is some illness, substantial need, or a mitzvah need.

2Devarim 5:31 (5:28 in some Hebrew editions). Shabbos 87a derives from this verse that the Holy One agreed with a
step Moshe took on his own.

3Shemos 24:12 — quoted in abridged form. For the interpretation of “Torah” and “commandment,” see Berachos 5a.
The Königsberg 1858 printing reads: תוֹצְִּמהַוְ , “and the commandments.”
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Siman 4 — Moving a Shabbos Lamp

hand shall touch it, for he shall surely be stoned
or cast down.”4,5 This is Shemos 19:13, the warn-
ing associated with approaching Mount Sinai. In
the answer, it serves as a warning against breaching
the boundaries established by the Sages. And who-
ever touches their words is as one who touches
the apple of his eye.6 This adapts the imagery of
Zecharyah 2:12. Interference with the Sages’ enact-
ments is portrayed as touching the most sensitive
part of the eye: their rulings require scrupulous pro-
tection. And in several instances, the Sages rein-
forced their enactments more than those of the
Torah.7 This supplies the answer’s explicit rationale:
rabbinic safeguards can remain binding even when
the underlying act is itself prohibited only by the
Sages. All this they answered.

הןמיס
Immersion Before Prayer

Divine Service > Kriyas Shema • Purity and Impurity > Immersion

Summary
The Question: Rabbi Yaakov asks whether the abolition of the immersion requirement for a ba’al
keri, a man who has experienced a seminal emission, extends to prayer. The Geonim distinguish
prayer from Kriyas Shema and Torah study: before prayer, they require immersion or washing with
nine kav of water. The lenient position applies the abolition to prayer as well, drawing support
from the Yerushalmi’s recognition of places where immersion is not practiced.
The Answer from Heaven: Heaven upholds the stringent position and affirms that Ezra institutes
his enactment through ruach hakodesh. The reply attributes the prolongation of exile to improperly
prepared prayer. A further answer acknowledges that purifying all the Jewish people together
is not possible, but declares that purification by communal prayer leaders hastens redemption.
Rabbi Yaakov then asks whether these messages truly come from Hashem and whether he should
disclose them. The final reply confirms their Divine origin.

4Shemos 19:13.
5Other printings read: הרֶוֹי . The Königsberg 1858 printing reads הרֶָּייִ , as in the verse.
6Zecharyah 2:12 — the wording is adapted to the Sages’ enactments; see also Shemos Rabbah 30:15.
7Kesubos 56b.
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הןמיס·םימשהןמת״וש

How the Answer Is Given: “You shall serve Hashem, your God” identifies prayer as Divine service;
the reply then asks how an impure person can offer a sacrifice. It rejects the lenient inference
from the Yerushalmi and links purified communal prayer with the “pure offering” of Malachi
and Hashem’s promise of blessing. The concluding answer employs the Torah’s warning against
deliberately refusing to heed the serving Kohen, followed by Hashem’s assurance of protection.
Halachic Background: The question accepts that the immersion requirement no longer governs
Kriyas Shema and Torah study. The dispute concerns whether prayer remains subject to purification
and whether the Yerushalmi establishes an enduring exemption where immersion is not customary.

We were also uncertain about the immersion of
men who have experienced a seminal emission.
Such a man is called a ba’al keri. For we say that
they abolished the immersion requirement, in ac-
cordance with Rabbi Yehudah ben Beseira.1 Rabbi
Yaakov asks how broadly this abolition applies. The
Geonim write that this applies to the recitation
of Shema and to words of Torah.2 For prayer,
however, one requires immersion or nine kav of
water. The latter means having that quantity of
water poured over the body, rather than immersing.
Some are lenient and say that they abolished the
requirement even for prayer. They rely on the
Yerushalmi, which says in the chapter Yom HaKip-
purim.3 That washing and marital relations are
forbidden. It asks: Now that washing is forbid-
den, need marital relations even be mentioned?
If relations necessitate subsequent washing before
prayer, the prohibition of washing would already pre-
clude them. For one must wash before praying.
It answers: Interpret this as referring to a place
where the practice is not to immerse. There, the
prohibition of washing would not itself establish a
prohibition of marital relations. Alternatively, it
refers to the period before the enactment. On
this explanation, the Mishnah states the prohibitions
as they stand before Ezra establishes the immersion
requirement. Concerning this, I asked whether
one may rely on the Yerushalmi. And say that

ילֵעֲבַּתלַיבִטְלעַוּנקְפַּתַּסְנִדוֹעוְ
אתָּוליבִטְלִםּולטְּבִּןַנירִמְאָדְּןייִרָקְ
ּובתְכָוְארָיתֵבְּןבֶּהדָּוהיְיבִּרַכְּ
תאַירִקְלִילֵּימִינֵהָדְּםינִוֹאגְּהַ
הלָּפִתְלִלבָאֲהרָוֹתירֵבְדִלְּועמַשְׁ
שֵׁיוְןיבִּקַהעָשְׁתִּוֹאהלָיבִטְךְירִצָ
הלָּפִתְלִּולּיפִאֲדַּםירִמְוֹאוְןילִיקִמְ
ימִלְשַּׁוריְהַלעַםיכִמְוֹסוְםּולטְּבִּ
רּוסאָדְּםירִּופּכִּהַםוֹיקרֶפֶבְּרמַאָדְּ
ישֵׁקְמַּוהטָּמִּהַשׁימִשְׁתַבְּוהצָיחִרְבִּ
שׁימִשְׁתַבְּרּוסאָהצָיחִרְבִּאתָּשְׁהַ
ץֹחרְלִךְירִצָירֵהֲשֶׁאָיעְבַּמִהטָּמִּהַ
רתֵפָּיתִּינֵּשַׁמְּוללֵּפַּתְיִּשֶׁםדֶֹק
ימִַּניאִלֹבּטְלִאֹלּשֶּׁוגהֲָנּשֶׁםוֹקמָבְּ
םאִיתִּלְאַשָׁהזֶלעַוְהָנקָּתַּםדֶֹק
רמַוֹלוְימִלְשַּׁוריְהַלעַךְֹמסְלִשֵׁי
לכָבְּהלָבְּקַתְנִאֹלארָזְעֶתַנקָּתַּיכִּ
ּוגהֲָנּוגהֲָנּשֶׁםוֹקמָבְּותוֹמוֹקמְּהַ
ּוגהֲָנאֹלּשֶׁםוֹקמָבְּו

1Berachos 22a.
2Rif, Berachos, chapter 3 — The Rif records both approaches and cites Rabbeinu Hai Gaon as requiring washing

before prayer in accordance with the prevailing practice.
3Yerushalmi, Yoma 8:1.
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Siman 5 — Immersion Before Prayer

Ezra’s enactment was not accepted in every place.
Where they adopted the practice, they adopted
it; but where they did not adopt it.
One may pray without immersion and without
nine kav of water. Or whether the halachah fol-
lows the Geonim, who are stringent and say. That
immersion or nine kav of water is required for
prayer.

They replied: You shall serve Hashem, your God.4
This is Shemos 23:25. The command to serve
Hashem supplies the description of prayer as Divine
service. You must say that this means prayer.5
The identification provides the basis for comparing
prayer to sacrificial service. Can a person be im-
pure and yet offer a sacrifice? The rhetorical ques-
tion supports requiring purification before prayer.
And if you raise the objection of other forms of
impurity. The objection challenges why this par-
ticular impurity should obstruct prayer when other
forms do not. Impurity arising involuntarily is
not comparable to impurity arising knowingly.
Heaven distinguishes the circumstances in which
impurity arises. Impurity that comes from else-
where is not comparable. To impurity that issues
from one’s own body. This distinction addresses
the particular bodily source of the impurity under
discussion. When Ezra instituted the enactment,
he perceived through Divine inspiration and in-
stituted it. Heaven affirms that Ezra’s requirement
rests on ruach hakodesh. Regarding the Yerushalmi,
know: had he been with them in the house of
study. The reply invokes Ezra against the lenient
inference drawn from that discussion. They would
have found no answer.6 The idiom means that they
would have been unable to sustain their argument.
Furthermore, he retracted and said. Heaven treats
the subsequent explanation in the Yerushalmi as a

אֹלבְּוהלָיבִטְאֹלבְּללֵּפַּתְהִלְרתָּמֻ
ירֵבְדִכְּהכָלָהֲםאִוְןיבִּקַהעָשְׁתִּ
םירִמְוֹאוְםירִימִחְמַּשֶׁםינִוֹאגְּהַ
ןיבִּקַהעָשְׁתִּוֹאהלָיבִטְךְירִצָּשֶׁ
הלָּפִתְלִ
םכֶיקֵֹלאֱ'התאֵםתֶּדְבַעֲוַ:וּבישִׁהֵוְ
רשָׁפְאֶוְהלָּפִתְּהזֶרמֵוֹאיוֵהֱ
רמַאֹתּםאִוְןבָּרְקָבירִקְמַּואמֵטָ
האָמְטֻהמֶוֹדּוֹניאֵתוֹאמְטֻראָשְׁ
המֶוֹדּוֹניאֵתעַדַּמִהאָמְטֻלְסנֶוֹאמֵ
האָמְטֻלְרחֵאַםוֹקמָּמִהאָבָּהַהאָמְטֻ
חַּורבְּןקֵּיתִּשֶׁכְּארָזְעֶוְוֹפּוגּמִהאָצְוֹיּהַ
ימִלְשַּׁוריְהַלעַוְןקֵּיתִוְהאָרָשׁדֶֹקּהַ
שׁרָדְמִּהַתיבֵבְּםהֶמָּעִהָיהָּולּאִעדַּ
רזַחָירֵהֲדוֹעוְםהֶידֵיְּואצְמָאֹל
תינֵשְׁנִארָזְעֶתַנקָּתַּםדֶֹקרמַאָוְוֹבּ
תאֹזהָנשְׁמִ

4Shemos 23:25.
5Bava Kamma 92b.
6Yevamos 77b.
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withdrawal of the earlier explanation. This Mish-
nah was taught before Ezra’s enactment. On this
reading, the Mishnah supplies no exemption from
the enactment once it is instituted.
This matter causes the prolongation of exile. The
reply connects neglect of purification before prayer
with the continued exile. For if the prayer of the
Jewish people were properly prepared. Their
prayer would already have been accepted long
ago. Nevertheless, the sufferings of exile, Torah
study, and good deeds. Are what sustain the Jew-
ish people. These merits sustain the Jewish people
even though their prayer is lacking.
After this they replied: We have heard from be-
hind the curtain.7 The imagery presents the ensu-
ing message as a disclosure from the heavenly realm.
It is impossible to purify all the Jewish people
together. The further reply acknowledges the prac-
tical difficulty of universal observance. But if the
communal prayer leaders purify themselves in
every place. They will hasten the coming of the
redeemer. What cannot be asked of everyone can be
asked of the prayer leaders, and it brings the redemp-
tion closer. And in every place an offering is pre-
sented to My Name, and a pure meal-offering.8,9

This is a fragment of Malachi 1:11. “In every place”
echoes the call for prayer leaders everywhere to pu-
rify themselves, while the “pure offering” expresses
the purity sought in their prayer. I shall come to
you and bless you.10 This is Shemos 20:21. The
promise of Divine blessing follows the call for pure
service.

יכִּתּולגָּהַךְרֶֹאםרֵוֹגּהזֶרבָדָוְ
הָּנּוקּתִכְּלאֵרָשְׂיִתלַּפִתְּהתָיְהָםאִ
םימִָיהזֶםתָלָּפִתְּהלָבְּקַתְנִרבָכְּ
דּומלְתַוְתּולגָּהַתוֹלבְסִךְאַםיבִּרַ
םידִמְוֹעהָםהֵםיבִוֹטםישִׂעֲמַּוהרָוֹתּ
לאֵרָשְׂיִלְ

ירֵוֹחאֲמֵוּנעְמַשָׁ:וּבישִׁהֵהזֶרחַאַוְ
יאִדחַַילאֵרָשְׂיִלכָּרהֵטַלְדוֹגּרְפַּהַ
רּובּצִיחֵילִשְּׁורהֲטָּיִםאִךְאַרשָׁפְאֶ
לאֵוֹגּהַתאַיבִּּורהֲמַיְםוֹקמָלכָבְּ
החָנְמִּוימִשְׁלִשׁגָּּומםוֹקמָלכָבְּו
ךָיתִּכְרַבֵּוךָילֶאֵאוֹבאָהרָוֹהטְ

7Chagigah 15a.
8Malachi 1:11 — The quotation omits רטָקְמֻ , “burned.”
9Compare Menachos 110a, which applies this verse to Torah scholars who study in every place: they are regarded as

though they burn incense and present offerings to Hashem’s Name. “A pure meal-offering” is expounded there as one
who studies Torah in purity.

10Shemos 20:21.
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From the Teachings of the Rebbe

Immersion, Prayer, and the Redemption
Writing to a rabbi who had built a new mikveh, the Rebbe wishes that it purify the Jewish people. He
notes that the plain purity of a mikveh is first of all the family purity of Jewish women, but also the
purity of Jewish men, and here he points to our siman. He recalls the known words of the Rambam
that this immersion was never given up, above all for prayer. In the view of all, he writes, prayer is
better received with immersion (Rif, in Talmidei Rabbeinu Yonah on Berachos ch. 3, in the name of
Rav Hai Gaon; Likkutei Torah, Ki Savo 43b). Through this, he adds, our true redemption will also
come closer (Tosfos Yom Tov at the end of Yoma; Rambam at the end of Hilchos Mikvaos). This is
the same promise that Heaven gives here: if the prayer leaders purify themselves, they will hasten
the coming of the redeemer.

Igros Kodesh vol. 13, letter 4591; see also vol. 4, letter 1065

After seeing all this, I asked on the night preced-
ing Tuesday. On the nineteenth of the month of
Kislev. Whether what had come to my mouth
was from Hashem or not. Rabbi Yaakov now seeks
confirmation of the origin of the preceding answers.
This was my question. Please, Supreme King. The
great, mighty, and awesome God, Who keeps
the covenant and kindness for those who love
Him.11 Keep Your covenant and Your kindness
with us. Command Your holy angels appointed
over the answering of a dream question. Rabbi
Yaakov asks that the angels charged with answering
a she’elas chalom provide a reliable response. To an-
swer me concerning what I ask from before Your
Throne of Glory. With a true and correct answer.
A word spoken in its proper setting.12 The phrase
from Mishlei 25:11 asks for an answer appropriately
framed and directly suited to the question. Clear
and fully clarified, through a verse or a halachic
teaching, without any doubt.13 Rabbi Yaakov asks
for an unambiguous answer, whether expressed in
Scriptural language or in a halachic formulation. I
hereby ask about all these matters. Which came
to my mouth in the answer to the question. That
I asked concerning the immersion of men who
have experienced a seminal emission. Whether

יתִּלְאַשָׁהלֶּאֵלכָּיתִוֹארְירֵחֲאַ
שׁדֶֹחלְרשָׂעָהעָשְׁתִּישִׁילִשְׁלילֵ
םאִ'התאֵמֵיפִּלאֶאבָּםאִולֵסְכִּ
ךְלֶמֶאָנּאָיתִלָאֵשְׁהתָיְהָךְכָוְואלָ
ארָוֹנּהַוְרוֹבּגִּהַלוֹדגָּהַלאֵהָןוֹילְעֶ
רֹמשְׁויבָהֲוֹאלְדסֶחֶהַוְתירִבְּהַרמֵוֹשׁ
ּוצַוְּונמָּעִךָדְּסְחַוְךָתְירִבְּ ךָיכֶאָלְמַלְהֵ
תבַּושׁתְּלעַםינִּּוממְהַםישִׁוֹדקְּהַ
המָלעַינִבֵישִׁהֲלַםוֹלחֲתלַאֵשְׁ
הבָּושׁתְּךָדֶוֹבכְאסֵּכִּינֵפְלִּמִלאַשְׁאֶשֶׁ
ויָנפְאָלעַרבֻדָּרבָדָּהָנוֹכנְּותיתִּמִאֲ
הכָלָהֲבַּוֹאקּוספָבְּררָֹבמְּורּורבָּ
לעַלאֵוֹשׁינִנְהִקפֵסָםּושׁאֹלבְּ
לאֶּואבָּרשֶׁאֲםירִבָדְּהַהלֶּאֵלכָּ
יתִּלְאַשָׁרשֶׁאֲהלָאְֵּׁשהַתבַּושׁתְבִּיפִּ
ּולצְאֶנֶםאִןייִרָקְילֵעֲבַּתלַיבִטְןַינְעִבְּ
םהֶבָּשֵׁיםאִוְשׁדֶֹקּהַחַּורמֵםירִבָדְּהַ
ינִתָחֲלַםתָוֹלּגַלְבוֹטםאִוְתלֶעֶוֹתּ
םעָידִוֹהלְוילָעָתוֹּוצַלְּוףסֵוֹיברַהָ
ץרֶאָהָימֵכְחַלְ

11Devarim 10:17; 7:9 — The prayer combines phrases from these verses.
12Mishlei 25:11.
13The Königsberg 1858 printing reads: “Clear and elucidated, through a verse and through a halachic teaching,” rather

than “through a verse or a halachic teaching.”
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these matters emanated from Divine inspiration
and whether they are beneficial. And whether it
is good to reveal them to my son-in-law, Rabbi
Yosef. And to charge him to make them known
to the sages of the land. The question concerns
disseminating the answers beyond Rabbi Yaakov’s
immediate circle.
Or whether they came to my mouth from another
spirit. Rabbi Yaakov explicitly distinguishes Divine
inspiration from another spiritual source. And they
contain no benefit, so that it is better for me to
conceal them and keep them hidden.
They replied: It truly was the word of Hashem.
The answer directly confirms the Divine origin of
the preceding messages. The matters are ancient;
the Ancient of Days has spoken them.14 The reply
attributes these teachings to God, designated by the
title “Ancient of Days.” And today is a day of good
tidings.15 This adapts Melachim II 7:9, where good
news calls for announcement rather than silence.
Here it supports making the answers known. And we
waited until the light of morning.16 These words
also come from Melachim II 7:9. After a while they
replied. And the man who acts presumptuously,
refusing to heed.17 This begins the warning in De-
varim 17:12. It answers the request for verification
with a solemn demand for obedience. The Kohen
who stands to serve there.18 The serving Kohen
may allude to Ezra HaKohen, whose enactment is
at issue. That man shall die.19 This completes the
selected warning from Devarim 17:12, underscoring
the gravity of deliberate refusal to heed. Behold, I
am with you, and I shall guard you wherever you
go.20 This is Bereishis 28:15, Hashem’s promise to

תרֶחֶאַחַּורמֵיפִּלאֶּואבָּםאִוֹא
םרָיתִּסְהַלְילִבוֹטוְתלֶעֶוֹתּםבָּןיאֵוְ
םמָילִעֲהַלְּו

'הרבַדְהָיהָתמֶאֱבֶּ:וּבישִׁהֵוְ
אָיּמַוֹיקיתִּעַםיקִיתִּעַםירִבָדְּהַוְ
ּוניכִּחִוְהרָוֹשׂבְּםוֹיםוֹיּהַוְןרָמָאֲ
ּובישִׁהֵהעָשָׁרחַאַוְרקֶֹבּהַרוֹאדעַ
יתִּלְבִלְןוֹדזָבְהשֶׂעֲַירשֶׁאֲשׁיאִהָוְ
םשָׁתרֶשָׁלְדמֵֹעהָןהֵֹכּהַלאֶעַוֹמשְׁ
ךְמָּעִיכִֹנאָהנֵּהִוְאּוההַשׁיאִהָתמֵּו
ךְלֵתֵּרשֶׁאֲלֹכבְּךָיתִּרְמַשְּׁו

14Bava Basra 91b.
15Melachim II 7:9 — Adapted from “This day is a day of good tidings.”
16See footnote 15 above.
17Devarim 17:12.
18Devarim 17:12. Rabbi Reuven Margalios (Mekor HaBerachah, Hilchos Ba’alei Keri) brings this responsum and explains

that the Kohen is Ezra the Scribe.
19See footnote 17 above.
20Bereishis 28:15.
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