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A NOTE ON METHODOLOGY

The Nature of this Work
This volume presents an original English elucidation and commentary, prepared through a
combination of advanced language and translation technology and experienced human edito-
rial oversight. The methods employed were carefully configured to adhere to Orthodox Jewish
bashkafa and to preserve fidelity to the original Hebrew text, and portions of the work were
reviewed by an experienced translator and editor of Torah literature. Even so, this edition does
not carry the authority of a translation prepared and certified by a full team of rabbinic scholars.

Usage and Limitations
This translation is intended as a tool to help advanced learners access the depth of the original
work. It is not intended to replace the original Hebrew source, nor to serve as a substitute for
study under a qualified teacher.

Because the nuance of Torah study often transcends any single method of preparation, we
ask the reader to keep two things in mind:

1. Verification: Any novel insight, ruling, or conclusion drawn from this translation
should be checked against the original Hebrew.

2. Consultation: All practical questions or derived lessons should be discussed with and
verified by a qualified rabbinic authority before being relied upon.

The goal of this edition is to make these teachings accessible to a wider audience, but the
responsibility for accurate understanding and practical application remains with the reader.
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PsarLMm1

Praise of the man who shuns the wicked and delights in Torah; Dovid’s composition of Tehillim and its
application to Adam, Noach, Avrabam, the tribe of Levi, and the sons of Korach

SUMMARY

The midrash on the opening psalm of Tehillim is among the longest and most expansive in the collection, fitting
for the verse that opens the entire book. Its governing pesicha is Mishlei 11:27 — “He who desires good seeks
favor” — read as a portrait of Dovid HaMelech, who sought the good of the Jewish people and the resting of the
Divine Presence so that he might bless them with the word Ashre:.

A series of davar acher (alternative) expositions follows, each rereading the threefold structure of the verse —
“did not walk... did not stand... did not sit” — and the praise of the Torah-saturated “tree planted by streams of
water.” The midrash applies the psalm in turn to Adam (who failed to escape the serpent’s scoffing), to Noach
(who shunned three corrupt generations), to Avraham (who broke with the generation of the Dispersion and
with Sodom), to the tribe of Levi (which refused the Golden Calf), and to the sons of Korach (who broke ranks
with their father).

Interwoven are major aggadic units: the comparison of Moshe and Dovid as the choicest of prophets and
kings; the ten authors and ten modes of song that make up Tehillim; the cumulative chain of blessing from
creation through the Patriarchs down to Dovid’s Ashrez; the rabbinic resolution of how one can “meditate day
and night” through tefillin and Krias Shema; the comparison of Torah to water; and a closing meditation on the
final judgment, in which the righteous endure like a tree while the wicked are scattered like chaff and consumed in
Gehinom. Throughout, the midrash insists that Dovid, like his Creator, “let no unseemly word leave his mouth”
— choosing the gentle “did not walk® over a curse.

Peticha: Dovid sought the good of the Jewish people

7137 Wp27 290 MW (13 N S9wn) 2INDT 1KY A1 727 N2 WK wRT TN “The praises
of the man who did not walk.” This is what Scripture says: “He who desires good seeks
favor” (Mishlei 11:277). The midrash opens Tehillim 1:1 with its signature pesicha from Mishler —
the verse from which this whole work takes its name, Shocher Tov. PR 2% TV 717 .11 K37 %
Y RIS YINY SN 13T MIRER 1D 1R TRYTY PRI YU tnatos i mpy
Who is this? This is Dovid, king of the Jewish people, who sought the good of the Jewish
people, to establish from among them twenty-four watches of kohanim and twenty-four
watches of Levites. “He who desires good” (shocher tov) is Dovid, whose seeking of the nation’s
welfare took concrete form in organizing the priestly and Levitical service. Wpan m0w 1987 ¥p2°
PN YN 1992 19°M 5N IS 113 *T2 APDY Yoy MWNY DRI “Secks favor” —
for he would beseech mercy that the Divine Presence rest upon him, so that he might bless
the Jewish people. And where did he bless them? In “Ashrei ha’ish.” Dovid’s “seeking of
favor” was his prayer for inspiration to bless the nation, and that blessing is the very word Ashre:
with which the book opens. .b@h’mﬂ ARIT 7Y .20 YR WM (BW) “But he who seeks
out evil — it will come upon him” (Mishlei 11:27). This is Doeg and Achitofel. The verse’s
second clause is read as the foil to Dovid: those who plotted his harm, whose evil recoiled upon

themselves.!

Doeg the Edomite and Achitofel were Dovid’s most dangerous adversaries; their plots recoiled fatally upon them-
selves, the embodiment of “he who secks out evil — it will come upon him” (Mishles 11:27).
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Davar acher: “And David sat before Hashem”

7238 2971 TIT 79T NN (M0 1 3-PRINW) 23027 MWNY 71 WORT TIWK K 27T An-
other interpretation of “Ashrei ha’ish.” This is what Scripture says: “And King David came
and sat before Hashem” (II Shmuel 7:18). A new exposition is launched from Dovid’s unusual
act of sitting before Hashem in the Sanctuary. 193 *27%% XX 17192 1270 1K X127 %310 191
191 7272 T NP2 °27n DiPR NPN Y2 1200 PN N whRY W owa uK 27 1292 M7
797 2% NN X7 And so Rabbi Chiya taught: There is no sitting in the Temple courtyard
except for the kings of the house of David alone. Rabbi Ami in the name of Reish Lakish
said: There is no sitting in the courtyard — only [it is permitted in] the place of the kings
of the house of David alone. And so it says, “And David sat.” The privilege of sitting in the
sacred courtyard belonged uniquely to Davidic kings, which is why the verse records that Dovid
“sat.” T 2P N2TR (10 1 PROIT) IMRIY 7PYRD 12O PR PRYHYS 937 DY RIIT 27 0K 19 KDY
(29 YW®) 2031 .Y 237 0IPRIT) (1 X DRPITY) MRIY Pa0 NEoDR DY PRY LROMRRD I
MW N Moy (PN BOTEYT 1°2 20PN 17 °ANgY (T A7) 20021 4P Pynn ooy 0vel
.2¥9° 7171 But did not Rav Huna say in the name of Rabbi Yishmael: There is no sitting on
high, as it says, “I came near to one of those who stood by” (Daniel 7:16) — for they have
no bending of the leg, as it says, “and their legs were a straight leg” (Yechezkel 1:7); and it is
written, “Serafim stood above Him” (Yeshaya 6:2); and it is written, “I will grant you free
passage among these who stand” (Zechariah 3:7). If there is no sitting on high, shall Dovid
sit? A difficulty is raised: even the angels do not sit before Hashem — their legs are unbending
and they perpetually stand. How then could Dovid sit?? Dn'll? R TN ’;1??_3? AN SN %37 NN
L3y 7nY 2w MY .N2°%° Rabbi Ami said: Even the kings of the house of David have
no [literal] sitting. And what is “and he sat”? That he braced himself. Rabbi Ami resolves
that Dovid did not literally sit either; vayeshev means he leaned or supported himself. 7177 %27
NDDT DY U 1797 9937 (0 X R-DRIAW) NI 2373 1759 N )77 12°8° And to whom did

sitting belong? You must say: to the High Priest, as it says, “And Eli the kohen was sitting
on the chair” (I Shmuel 1:9). Genuine seated rest in the Sanctuary belonged to the High Priest
alone. .7'PDN2 MYY W "M %307 2" IR 19 BN If so, what is “and he sat before Hashem”?
That he settled himself in prayer. Dovid’s “sitting” denotes his composing himself for prayer.
7o NN 17°033p3 22X 03P TI0°N 1790°K 22xim 233y 1210 120 There we learned: An
Ammonite and a Moavite — their prohibition is an eternal prohibition, but their women
are permitted at once. The midrash now turns to the content of Dovid’s prayer, which hinges on
this law: the prohibition against marrying into Ammon and Moav applies only to the males, while
their women may marry into the Jewish people immediately. '131 ®23% *7 9K (7° 1 2-2RI1W)
o0 1PRY 9% Py RPN PR SNN2Y 0T XD .09 7Y NI .00 7Y 2anRe2 02 Nt om
AR O TIY N2 (20 0 R-DRIVY) MKW 7772 KPR “And he said, Who am L.. and what is
my house, that You have brought me thus far (ad halom)?” (II Shmuel 7:18). What is “thus
far”? It is not enough that I have entered the assembly, but You have made me king. And
“halom” denotes nothing but kingship, as it says, “Has the man yet come here (halom)?” (I
Shmuel 10:22). Dovid — descended from Ruth the Moavitess — marvels not only that he was

?  The cited verses establish that the celestial beings stand and do not sit: Daniel 7:16 (“those who stood by”),

Yechezkel 1:7 (“a straight leg”), Yeshaya 6:2 (“Serafim stood”), Zechariah 3:7 (“among these who stand”).
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admitted into the congregation of the Jewish people but that he was raised to kingship, the word
halom alluding (as at Shaul’s selection) to royalty. WK T°3°¥2 NNRT T3y 10PM (V° 1 2-PRINY)
SDN2 T RT°YT 97209 28T “And this was yet small in Your eyes” (IT Shmuel 7:19) — like
a person who says to his fellow: This is a small thing in your sight. A colloquial gloss: Dovid
expresses that even this kingship Hashem regards as a minor gift. 7729 N°2 58 03 727m (aY)
SRR PN NIY .PiMR? “And You have spoken also concerning Your servant’s house
for a great while to come (’merachok)” — for I was far off and was brought near. L merachok
is read against Dovid’s distant, Moavite origins: he who was “far” has been drawn close. NN (%)
DTN DY NPX N2ND KD S2RIPY %33Ry K22 XD (7 32 ©9927) 07302 NANIY NNT .OINT NN
191 nianR 17°03323 22X “And this is the teaching of man (torat haadam)” — this which
You wrote in Your Torah, “An Ammonite and a Moavite shall not enter” (Devarim 23:4):
You wrote it only of the male (haadam), but their women are permitted at once. Dovid
reads rorat haadam as the legal warrant for his own legitimacy: the verse bars the man, not the
woman, of Ammon and Moav. N30 K7§ .IND 2202 1°X Spy”1 PIS? D72X DTN NI3A XY
.D7R7 “And this is the teaching of man” — it does not say here “Avraham, Yitzchak, and
Yaakov,” but rather “the teaching of man.” The choice of the generic word adam rather than
the Patriarchs’ names is itself significant, setting up the next theme. D N°233% N2awWH K17 >
Y7 1717 209702t NaW Y ) 0ONO233Y NIt .0°YNaY NAWM And who is the choicest
of the prophets and the choicest of the kings? The choicest of the prophets is Moshe; the
choicest of the kings is Dovid. The word haudam — “the man” — points to the two preemi-
nent figures who will now be compared. NX X>$3171 7w 717 7y MY nvyw m Saw Ry X
TITY 31 1702 NinmYr ARy MYk nivoon Taaywn XA Ny KL TIT) 008 PN
Dy q7n MY .onR1 TR 1 oninnR 03 (1D 1D R-DRIAY) MRIY 1"2p0 PY vninne Ny
Y7 TEh LTI PR PY 9P TITY TR 1R 0 (730 0°12T) NI i PN
733 M .07703 0IX NN NI (2 © 0¥9AN) MKW NiNTaT Ny oTP YIp TITY a0 NN oY
D7 103 BT3331 TR *WRIN NN DO 103 MY 2R AN 2T ALLO2M 733 T 0
;YR RN MOND Tintn 2ootrn mEinY WONY WK :0°980 AwRn 12 WY 0°Pnn 990 MY
SWXD 772 TITY,PPIWND XY NN 973 MR 2183 198° You find that everything Moshe
did, Dovid did. Moshe brought the Jewish people out of Mitzrayim, and Dovid brought the
Jewish people out of subjugation to the kingdoms. Moshe waged wars against Sichon and
Og, and Dovid waged the wars of the Holy One, as it says, “for my lord fights the battles of
Hashem” (I Shmuel 25:28). Moshe was king over the Jewish people and Yehudabh, as it says,
“And he was king in Yeshurun” (Devarim 33:5), and Dovid was king over the Jewish people
and Yehudah. Moshe split the sea for them, and Dovid split the rivers for them, as it says,
“when he strove with Aram Naharaim” (Tehillim 60:2). Moshe built an altar, and Dovid
built an altar; this one offered, and this one offered. Moshe gave them the five books of the
Torah, and corresponding to them Dovid gave them the book of Tehillim, which contains
five books: “Ashrei ha’ish,” “Lamnatze’ach maskil,” “Mizmor le’Asaf,” “Tefillah le’Moshe,”
“Yomru ge’ulei.” Moshe blessed the Jewish people with “Ashrecha,” and Dovid blessed with
“Ashrei.” A sustained set of parallels establishes that Dovid mirrors Moshe in every respect —
culminating in the structural parallel between the Five Books of the Torah and the five books of
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Tehillim, and the shared blessing-word Ashre:.’ Wpy1 PNDI DN 1K 9D 0K 22 P782 (1 N o%2WnR)
M237 127 No¥IN XY NiININ WRY 0N 23N DRYY 1°ER .Manpy NP MaTop N 0na PN
19D M29PK TN TR 1Y AN TR0 1 (71 NWNT2) IR 19en “All the words of
my mouth are in righteousness; there is nothing twisted or perverse in them” (Mishlei 8:8)
— there is in them neither harshness nor crookedness. We find that Scripture went out of its
way by two or three letters so as not to let an unseemly word leave its mouth, as it says, “of the
clean animal, and of the animal that is not clean” (Bereishis 7:8). Rather than write the shorter
“the unclean animal,” the Torah used the longer circumlocution “the animal that is not clean,” to
avoid an indelicate phrase. (T * NP1 .F177L *31°02 TAD? NWD AN NIWa '3 1717 227 N
M2 T2y N7 53 NI NN (1 OY) L7272y 05 NPNIND 2°N03 1K 1972 0°19 K ° Pnan NN
Ryionl-Rekpl-laRdo NbN IN3 2°n3 1°X Rabbi Yudan son of Rabbi Menasheh said: Even when it
came to open with signs of cleanness — it is not written here “the camel, for it does not split
the hoof,” but rather “for it chews the cud” (Vayikra 11:4); and it is not written “the swine,
for it does not chew the cud,” but rather “for it splits the hoof™ (Vayikra 11:7). Even in listing
forbidden animals, Scripture leads with each creature’s c/ean sign before naming its disqualifying
one, so as to speak of them favorably. Wp3a (7° 3 N-’?Bﬂm?) pleha! ’?S} YN A"2P0 AR TIT IR
J2 TIT AN 1B 3R 927 Xogin XD X712 11 IXT12% 9w n39Y 92292 WK 19 ' Dovid said:
The Holy One too testified about me and said, “Hashem has sought for Himself a man after
His own heart” (I Shmuel 13:14); and He likened his manner to that of his Creator — just
as his Creator lets no unseemly word leave His mouth, so too Dovid. Being “after Hashem’s
heart” means imitating the Divine restraint in speech. NEY2 7277 WX WK 1N 1212 i2 7o
22 XD NN RN KDY .DOPOTE NEY2 970 WK TR WK X 099 He could have said,
“Cursed is the man who walked in the counsel of the wicked,” or “Praiseworthy is the man
who walked in the counsel of the righteous™; yet he said only, “did not walk.” Dovid chose
the gentle negative formulation — neither cursing the wicked nor framing the praise positively —
to keep an unseemly word from his mouth.* W TRY° AR (X 10 71°1277) %N AN 9272 N¥I°D
M1 .72 132 7N M3t 32 AT 2 AN M2 71 .12 2302 M2 2IN2W T DY KEIn AR SRR
L0722 23912 TPINR 727P% X023 (V0 17 2°727) IR XA 1Y 990 N 978 N1 .2%p0 AN 20pn
.2 2302 712 2INDY M .TESWA TIT 1273 K$I°D LO12 290D M2 2INW 1R AR NI 191
Similarly you may say: “Even if Moshe and Shmuel were to stand” (Yirmiyahu 15:1). You
find that everything written of this one is written of that one: this one a Levite and that
one a Levite; this one built an altar and that one built an altar; this one offered and that one
offered; this one ruled and that one ruled. And so it says, “A prophet from your midst, from
your brethren, like me, will Hashem raise up” (Devarim 18:15). And so you will find with
Yirmiyahu — what is written of this one is written of that one. Similarly with Dovid and
Shlomo — what is written of this one is written of that one. The pattern of paired equivalents
recurs: Moshe and Shmuel, Moshe and the future prophet, Dovid and Shlomo each mirror one
another. .0%71217 5:;)?; n2Wn 717 710 MR 1717 927 Rabbi Yudan says: This psalm is the

*  The five books of Tehillim are identified by their opening verses: Book I — Ashrei bha’ish (Ps. 1); Book I1 — Lam-
natzeach maskil (Ps. 42); Book IIl — Mizmor leAsaf (Ps. 73); Book IV — Tefillah le’Moshe (Ps. 90); Book V.—
Yomru ge'ulei (Ps. 107). Moshe’s blessing closes, “Ashrecha Yisrael” (Devarim 33:29).

Compare Rashi (7ebillim 1:1), who reads the threefold negation as a single descending sequence — “because he did
not walk, he did not stand; and because he did not stand, he did not sit” — the verse praising the man’s careful
avoidance at each stage.
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choicest of all the psalms. Just as Moshe and Dovid are the choicest of prophets and kings, so the
opening psalm is the choicest of psalms.

Davar acher: “Hashem is a sun and a shield”

PPN T 1am Wi o3 (20 T2 ©°0N) 21N3T MWRY AT .WORT TR 0K 27T Another
interpretation of “Ashrei ha’ish.” This is what Scripture says: “For Hashem God is a sun
and a shield” (Tehillim 84:12). A fresh pesicha from a later psalm. QPIWR MR K1 "2 79210
1Y WY 53 TN DNT ED LMYLISY ML AN LTVERY TS DT DY BRI BTy
2°27 2% P3P0 999 TR0 TR N2 PRI PR 7922 3Ty (2 27 PRPITY) K LoveN T

79230 77°RT ¥IRM Chizkiyah son of Rabbi Chiya said: Praiseworthy are the righteous
prophets, who liken the form to its Fashioner and the planting to its Planter — as you say,
“For Hashem God is a sun and a shield,” and it says, “And behold, the glory of the God of
Israel came from the way of the east, and His voice was like the sound of many waters, and
the earth shone with His glory” (Yechezkel 43:2). The prophets dare to draw comparisons be-
tween the Creator and His creations (sun, shield, the roar of waters). NPX 71X Do¥%%% 1K RPN
MIRT? 19327 N R RPN 1OY? 1R R ¥Rl 19909 RO 12 Rather, one lets the ear
hear only what it is able to hear, and shows the eye only what it is able to see. Such com-
parisons are concessions to human limitation, not literal descriptions of the Divine. *2 91X 927
I AT TR 1Y amiS Timbn 9 Napn AN NODip ST wRwT mn oN .0ooN 1 1m vy
n%iy Dy 1an 1"apn 92 DINT DX 1932 Another interpretation of “For Hashem God is a sun
and a shield.” If [you would say] just as this sun scorches, so too the Holy One — therefore
Scripture says “and a shield”: just as this shield protects a person, so the Holy One protects
His world. The double image guards against misreading: Hashem is not only a sun but a shield,
sheltering rather than scorching. .73%3 7911 WH%W2 T°X% 92N 172X 72 X**11 '3 Rabbi Chiya bar
Avin said: He gives light like the sun and screens like a shield. A compact formulation of both
functions. 12391 .WDIMT W DTN NN 7P RINY TINOID R"IINY 00 7 140 0N 937
A10Yn 1937 M85 ' (0 17 29%nn) i TnbR Y0297 M1 Ni21% Another interpretation:
“shield” — this is a buckler, a Persian shield, which surrounds a person on three sides. And
from where do we include the fourth side? Scripture says, “You will crown him with favor
as with a great shield (tzinnah)” (Tehillim s:13). A magen covers three sides, but the tzinnah of
the second verse “crowns” — encircling on all four sides..13%28 Q772R3 7377 1201 WY NN 727
Y0 IPYNZ) TN DTIIN T TN M YT % (3K MYYY) VNI DI 7 Wy D
'11m7 79221 17 232902 MK DTRN K3 (1375 W) NI DINaN M1 0oTON 99 138 3N (X
D°aN2 0999407 230 yan? N9 .2M21 19932 N3pna TRN 722 07N (2 3™ OW) 2027 07N 1
0%nn mm ’;;’? T]'?tl.‘fj.'_l (X 1 DY) MRIY Q773N 77 Another interpretation: “a sun and a
shield” speaks of Avraham our father. “A sun” — this is Avraham, as it says, “Who roused
one from the east” (Yeshaya 41:2). “A shield” — this is Avraham, as it says, “I am a shield to
you” (Bereishis 15:1). “God” — this is Avraham, as it says, “You are a prince of God among
us” (Bereishis 23:6). “Hashem grants grace and honor” — this is Avraham, as it is written,
“And Avram was very heavy with cattle, with silver, and with gold” (Bereishis 13:2). “He
withholds no good from those who walk in wholeness” — this is Avraham, as it says, “Walk
before Me and be whole” (Bereishis r7:1). Each phrase of Tebillim 84:12 is attached to Avraham.
NN .072032 0°97972 11 0%HN2 7230 230 Yane N2 TNt i 737 1371 29027 0772K3 DN
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¥ miyya MmN wID? APRY on 22 AN 1A i9 Ayl MnTRR2 13PN 107 T20Y DTN A
.13% But if the verse speaks of Avraham, it should have said, “He withholds no good from him
who walks in wholeness” — what is “from those who walk (plural) in wholeness”? Rather:
just as Avraham, who walked before the Holy One in wholeness, had Him become his shield,
so too anyone who walks before Him in wholeness — He becomes his shield. The plural
broadens Avraham’s reward to all who emulate him. QX WX (3° 7”2 2°9710) 2°02 12 10X
DX P2 .0 NN IND 2°N2 1K D3N .92 MY32 And what is written after it? “Praisewor-
thy is the man who trusts in You” (Tehillim 84:13). It is not written “Avraham” here, but
“man” — any man. The promise of being shielded extends to every person who trusts in Hashem.
sbum) VoNY MDD TP 1 TR NDN TIP3 PN TN SOYTD T Nng whN TN YT
STayn DR 2973 0IpR2Y 997 *302 97INR PR (1 112 Dovid said: “Ashrei ha’ish” — You have
given tranquility to the wicked, yet they are not fitting in their tranquility, but only “stand.”
Rabbi Yudan opened and said, “Do not glorify yourself before a king, and do not stand in
the place of the great” (Mishlei 25:6). Dovid observes that the wicked enjoy ease but never attain
stable standing; Rabbi Yudan brings Mishle: on the impropriety of presuming a place among the
great.” .17 NS M} ONOW QipwMY .71 ONO M) NNDY DipRR A7 073 177 "1 Rabbi Yudan read
it [as follows]: from the point where this one opened, that one closed; and from the point
where that one closed, this one opened. A note on the interlocking sequence of the blessings
about to be enumerated — each figure begins where the previous one left off. H’? Tayonee '
Jaiany oot (P up o°%mn) nN2 X2°IX And Rabbi Pinchas treated it at length, open-
ing with “From the elders I gain understanding” (Tehillim 119:100). Rabbi Pinchas develops
the theme expansively, beginning from this verse. 1273y NX 772% 1"2p7 797 77002 RYIR DX
DoRoN 77271 (X © OW) TRNIY 9973 73 TAYY 110 070N ONR 7137 (15 N NPWwRN32) TN
552 07138 NX 772 "M (X 75 Ow) TRNIY 99721 D7IIN THY 1733 N¥Y 13 N You find that
in the beginning the Holy One would bless His world, as it says, “And God blessed them”
(Bereishis 1:28). When Noach arose, He blessed him, as it says, “And God blessed Noach
and his sons” (Bereishis 9:1). Avraham arose and He blessed him, as it says, “And Hashem
blessed Avraham with everything” (Bereishis 24:1). A chain of blessing begins: Hashem Him-
self blesses creation, then Noach, then Avraham. [9%% 1213 27 92K .171272 77 (2 2° ow) n
7% niTon NioT27 "0 790K NI SRPIY AR 77127 PP ONY IND 7Y 97 TN nionan Ny iR
P12 1972 M7 2°7° IRT INB?Y What is “and be a blessing” (Bereishis 12:2)? Rav Nachman
said: That He handed over the blessings to him, saying: Until now I needed to bless My
world; from here onward, behold, the blessings are entrusted to you, and to whomever you
give a blessing, he is blessed. “Be a blessing” means Avraham was given custody of the power to
bless. 103 T PR §2 WX 25 NX D728 1% (7715 0w) 2°02 MR L9972 PUEY TRYY 17D
AN 1327) LMD 9T M MM Y L1102 3T AN TN 2 32 MMM Y AT Y L
SR°NRYTY 1712 11 When Yitzchak arose [the question is whether Avraham] blessed him.
What is written? “And Avraham gave all that he had to Yitzchak” (Bereishis 25:5). What did
he give him? Rabbi Yehudah, Rabbi Nechemiah, and the Rabbis [differed]. Rabbi Yehudah
says: this is the birthright. Rabbi Nechemiah said: this is the blessing. And the Rabbis said:
this is the burial right and the will [of inheritance]. Three opinions on what “all that he had”

*  Cf. Mishlei 25:6, on not presuming to take a place among the great. The midrash uses it to introduce Rabbi Pin-

chas’s expansive chain of blessings from creation down to Dovid.
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comprised. .1372 X% 11191 .17 102 niann XX 4992 X N7 927 0W2 1% '3 92K Rabbi Levi in
the name of Rabbi Chama said: He did not bless him, but gave him gifts. And why did he
not bless him? A parable follows to explain Avraham’s reticence. 11973 8718 12 oW 790’ 2w
DX OMINT N N2 0D DWW TN 091 00 PY TN 12 N1 199100 NiaPON 0 B 42 oM 00N
SN OM OO0 00 W Y NS MR CIN 1N ONY Liny 7 N 00 PY 0% 00 PY R tIN
52y RDYTIDT M7 MOANNT 7121 02 9291 S0 NN DOPWR SAR 9T MIYh 09N INIX N
A parable of a king who had an orchard and entrusted it to a tenant. In it were all kinds of
trees intertwined with one another — one of an elixir of life and one of a poison of death.
The tenant said: If T water the one of the elixir of life, the one of the poison of death will live
along with it; and if T do not water it, how will the one of the elixir of life live? That tenant
then said: For this year I will complete my tenancy and go my way, and let the master of the
orchard do with it what pleases him. The intertwined trees represent Yitzchak’s descendants
intermingled with Yishmael’s and Keturah’s, whom a blessing might also benefit. Q772K 97K 712
O D7) T3 NI TN LD°IR TP %33 PNYRY 33 VYDYY “B? PS> NN T PN N
Y ﬁr:?iy; 1;5773’? Y27 SN2 9222 MY IXD So Avraham said: I will not bless Yitzchak,
since now the children of Yishmael and the children of Keturah would be blessed [as well].
He said: I am flesh and blood — today here and tomorrow in the grave — and whatever
[Hashem] wishes to do in His world, let Him do. Avraham left the blessing to Hashem rather
than risk extending it to the unworthy. DW) 9283 19721 PTIS> 2y 7"3pM 1233 DTI38 NRY 11D
NT (0 77 D) TaNIY IpYP TPy 191 933 P I TP TIIN BIAN N SN M (60 1D
AR 99271 08 1787 9823 T7iY 2pY° BN E’P“z’lfﬁ When Avraham died, the Holy One revealed
Himself to Yitzchak and blessed him, as it says, “And it came to pass after Avraham’s death
that God blessed Yitzchak his son” (Bereishis 25:11). And so He did for Yaakov, as it says,
“And God appeared to Yaakov again, when he came from Padan Aram, and blessed him”
(Bereishis 35:9). Hashem Himself took up the blessing of Yitzchak and Yaakov. 51721 Pr13> Th3y
(X 12 ) NP2 DM .DMYE Pun DORPRT 77 107 (712 1D DY) TN NINI2 2Py DY
ANK 97271 2pY? PN Pr%® X1P™ And Yitzchak arose and blessed Yaakov with “giving,” as it
says, “And may God give you of the dew of heaven” (Bereishis 27:28); and he closed with “call-
ing,” as it says, “And Yitzchak called Yaakov and blessed him” (Bereishis 28:1). Now begins
the interlocking sequence Rabbi Yudan noted: Yitzchak’s blessing closes with the word “called.”
3p¥? KIP (X bn DY) 2NT NI NT7 PUSY DN T3 NP DUVIW NN 37 398 T
R=lyi=} Dﬂ? 927 WK NNN (7D o) RRIY NN onmy ha2 ‘?N Yaakov arose to bless the
tribes and opened with what Yitzchak had closed. This is what is written, “And Yaakov
called his sons” (Bereishis 49:1); and he closed with “this,” as it says, “And this is what their
father spoke to them” (Bereishis 49:28). Yaakov begins with “called” (where Yitzchak ended)
and ends with “this.” QAN AN*IP2 MND DiPR 2@ §9992 2py> N RIS NN 127 1wk ™Y
SPWND (V5 DY) DM .27 NI (X 39 0°37) ANDY 23pT DANY N3 MNID %371 NNt
Moshe arose to bless the Jewish people. He said: Yaakov, the firstborn of the Omnipresent,
opened with “calling” and closed with “this”; I shall open with what my grandfather closed.
And he opened with “And this is the blessing” (Devarim 33:1), and closed with “Ashrecha”
(Devarim 33:29). Moshe begins with “this” (Yaakov’s closing word) and ends with “Praiseworthy
are you” TYN3 PNP? N TN I NS TN) 7Y BN TR3 ANE TIT THYY 12 When
Dovid arose, he opened with what Moshe had closed, and said: I too will bless the Jewish
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people with “Ashrei.” The chain reaches Dovid, who begins Tehillim with the very word that
closed Moshe’s blessing — Ashrei.

Davar acher: The ten authors and ten modes of song

PR TIYR D07 1PN MRS (0 1 NPTR) NNB MR 03 PN N nx 93T
YA TIT) MY B3N PTS PPN DTN - 17 Y9N DT Y DN 150 NI BTN "33 My 19N
1P %32 TW2WA NOXY Another interpretation of “Ashrei ha’ish.” Rabbi Nechemiah opened,
“Wisdom strengthens the wise more than ten rulers who were in the city” (Koheles 7:19).
These are the ten men through whom the book of Tehillim was said, and they are: Adam,
Malki-Tzedek, Avraham, Moshe, Dovid, Shlomo, Asaf, and the three sons of Korach. The
“ten rulers” are read as the ten authors of Tehillim. 227137 NI3220°K 772 P¥1 NIAPENR K2 PR 7Y
DR Dy 0Py 1129 19207 By 1IN0 1K 139 Concerning these they did not disagree;
and concerning what did they disagree? Concerning Yedutun. Rav and Rabbi Yochanan said
[it refers] to the decrees (dinin) that passed over him and over the Jewish people. “Yedutun”
in the psalm headings is taken not as a person but as an allusion to the dznin — the harsh decrees —
endured by Dovid and the nation.® B2 1y >7° 7Y 92K °2 BY 1X 92K N3N ' 0w R30"
LX 99% 717 97 Y XPX 1PN X? Rabbi Huna in the name of Rabbi Abba said: Even
though it was said through ten elders, it was arranged only by Dovid, king of the Jewish
people. Though composed by ten, the book was edited and given its final form by Dovid alone.
B573 Ty 87 TN o 19T e YU i3 b nYpsh TMTY P Yy msn’ Yu
27 91PY D372 717 Y N> 23178 WO NPX TR 10 1INT PIIE 5593 e D593 PNt
5571 1% 10 A parable of a band of singers who wished to sing the king’s praise — a hymn
to the king. The king said to them: All of you are worthy, all of you are singers, all of you
are praiseworthy and fit to recite a hymn; but let so-and-so recite it on behalf of all of you,
for his voice is sweeter than all. The choicest singer voices the hymn on behalf of the whole band
— as Dovid does for the ten authors. 2% 287 NiTomt DoYa1 (R 25 2-DRINW) 2°N037 KT KT
12 32772 D172 12 2973 PRI W 1meninont ooyan P50 1 aniv Wt 12 M7 PY Dax 0937y 0D
.011"22R This is what is written, “and the sweet singer of the songs of Israel” (I Shmuel 23:1).
The songs of all of them are sweet, but those of Dovid son of Yishai are sweeter than all. He
sweetens the songs of the Jewish people — great one son of a great one, noble son of a noble.
Dovid’s epithet marks him as the one who refines and voices the songs of the whole nation. 17172
S 12 717 niPEN 173 (5 2y ©°%1N) 0991 RI02 MIN What does it say at the end of Tehillim?
“The prayers of Dovid son of Yishai are ended” (Tehillim 72:20). Even psalms not authored
by Dovid are subsumed under “the prayers of Dovid,” confirming that he gave the book its form.
PBNZ 73 TR 11233 MEI3 - V1O TIP3 VAN 72 DTN %33 MUY T Y TN 0w
119902 WK 177972 19722 P92 And just as it was said through ten men, so it was
said in ten modes of song: with nitzu’ach, niggun, mizmor, shir, tefillah, hallel, berachah,
hodayah, ashrei, and halleluyah. The book’s ten authors are matched by ten musical-liturgical
genres. .77 19977 K720 92 XP 37 .NOX N23 Ny oW 52i5Y 121590 0pon 2173 And the
greatest of all is halleluyah, for it combines [Divine] Name and praise in one. Rav called the

¢ The headings “Yedutun” (e.g. Ps. 39, 62, 77) are read not as a name but as an allusion to datot / dinim — harsh

decrees. Compare Rashi (7ebillim 1:1), who cites the same dispute over whether Yedutun was a person or a reference
to the decrees.
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entire book “Hallelu-Yah.” Halleluwyah unites praise (ballelu) with the Divine Name (Yzh), and
Rav accordingly designated the whole work by this title.

“Did not walk... did not stand... did not sit”

NP nNm Ty 197 727 KPY 0N 991 %P 13 1iyRw 1N .DPYY ngy2 170 XY SWN
P2 1277 2W KDWY mINRI 2w 1990 Y “Who did not walk in the counsel of the wicked.”
Rabbi Shimon ben Pazi said: Since he did not walk, how could he stand? And since he
did not stand, how could he sit? And since he did not sit, how could he scoff? The verse’s
three negatives seem redundant — walking, standing, and sitting form a descending progression.
(2° v 5Pwn) IR 23027 Y ¥R XY APD 4230 TRy ORY TinY? iDio 790 oXY 77 1niP KPN
S10) FPPRYY MISR NI MERY 9777 RN 9727 NEP) Rather, it is to tell you that if one
walked, he will end up standing; and if he stood, he will end up scoffing; and if he scoffed,
of him Scripture says, “and if you scoff, you alone will bear it” (Mishlei 9:12). This teaches
you that one mitzvah draws another, and [one sin draws another], etc. Sin is incremental: the
first misstep leads inexorably to the next. X? fipy” X 9125 2w X271 10y X2 720 XPW nKn 9
%21 ' NN oX 9 1i? TR N T 0o KPX MY X2 1230 And since he did not walk,
nor stand, nor sit — might one think he should do neither good nor evil, but simply put his
hand to his mouth? Scripture says, “But in the Torah of Hashem is his desire” (Tehillim 1:2).
Avoiding evil is not enough; the verse continues to a positive command — delight in Torah. 7"R
NPIN PR NYWIT DX RPN YW? 1028 KD 120 YN PR (101 0PRP) 9n1P 23000 X2 1 19912
Rabbi Berachiah said: What does Scripture mean by “Do not be very wicked” (Koheles 7:17)?
Is one then [permitted] to be a little wicked? Rather: if you have done wrong, do not add
to it. The verse is not a license for minor wickedness but a charge not to compound a sin once
committed. .MI¥M NIYD It i PInia mvay Ty NP DTN 2w mIN NI 12 Tivn 229
Rabbi Shimon ben Yochai says: If a person sat and committed no transgression, they grant
him reward as one who performed a mitzvah. Restraint from sin can itself merit reward. °27
Y172 990 230 Y1 ¥R 10 (151910 72 00PN) AnNIY L2 P800 170 NN RITY RN RV
A2 199772 171y 1P¥2 KD AN (3 v 2°7N) IR NI 191 .29 NIYD nan DY Rabbi Ze'ira
said: This is when [the opportunity for transgression] came to his hand and he was saved
from it, as it says, “Turn from evil and do good” (Tehillim 34:15; 37:27) — turn from evil
in order to do good. And so it says, “they have done no wrong; they walked in His ways”
(Tehillim 119:3). The reward applies specifically when one was tempted and overcame; “turning
from evil” is meant to lead onward to active good. WK D°IWY K77 12 YWY 527 527 "I
LTOYWY 9203W "I 0Oy A2 °%n 9292 2°N2 The school of Rabbi Yehoshua ben Korcha
taught: Twenty “Ashrei” are written in the book of Tehillim, corresponding to the twenty
“Hoy” (woe) in the book of Yeshaya. The “praises” of Tehillim offset the “woes” of Yeshaya.
M7 DN OPY TRIN CINY .2°ND VWK DY YEIRD ' AT INCT IX AR 027 MmN
JPNIR 2O 227y 7230 Rabbi [Yehudah HaNasi] said: I wonder how Rabbi Yehoshua
taught us that twenty “Ashrei” are written; I say twenty-two. And why? Corresponding
to the twenty-two letters [of the alphabet]. Rabbi counts twenty-two, matching the letters
of the Hebrew alphabet. 73T 3ty 20 »1ax 19895 1> (W ©° 0°%0) miN NI Doy
72 177p P N'?N 0°7292 PP 02 177Ip 1T N’?ﬂ ..ﬂi'\‘l'f'? PR %2 NN ﬂﬁﬁ'f’? 120237
.mbgm 2°ya13 nn’by g1 T"?T;ﬁ:} And of them it says, “May the words of my mouth find
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favor” (Tehillim 19:15): may my words be enacted for the generations, written down for
the generations, and engraved for the generations; and may [people] not read them as one
reads [secular] books, but read them and receive reward for them as for [the study of the
tractates of | Nega’im and Ohalos. Dovid prays that his psalms be treated as Torah study, earning
reward like the most intricate halachic tractates, not as mere literature. 2R 11877 17 (Q¥)
"9 .0OMMRIY T9IND TN (7 XD DY) 20T OXR [N ' oW DivY 12 mmT N My D
P33 °NIX DTN 1 TIT TN T3 NP DRI Y NPT YT Wk TR AnyT by noyn
.0onRiY "3 21X D221 71 PRDY NIYTR "N NI°012 “May the words of my mouth find favor.”
Rabbi Yirmiyah bar Shalom in the name of Rabbi Yochanan said: What is meant by “I shall
dwell in Your tent forever” (Tehillim 61:5)? Could it enter your mind that Dovid was asking
to dwell [physically] in two worlds? Rather, thus said Dovid: May they mention me in
synagogues and study halls, and it will be as though I am alive and enduring in both worlds.
Dovid’s “eternal dwelling” is the recital of his words in houses of prayer and study, which grants

him a kind of perpetual life.

Davar acher: Adam

13772 "NTRY NP OX *IIWR TIUNTT DTN NN TIWNTT DTN 2T WORD TN IR 137
MDD 12Win2 "naY KD O WK Wi YW Another interpretation of “Ashrei ha’ish.” It
speaks of Adam, the first man. Adam said: How fortunate I would have been had I not stood
in the ways of the serpent, and praiseworthy had I not sat in the seat of scoffing. Adam reflects,
in hindsight, on how the verse would have applied to him had he avoided the serpent. ¥¥371? %27
X992 By v 19W% wnan 9nK 9nK "1? 527 0wa %3207 Rabbi Yehoshua of Sikhnin in the
name of Rabbi Levi said: The serpent spoke slander against his Creator. The serpent’s speech
was Lashon hara — defaming Hashem. 12 70K 717 v 12 19221 2K 18 72 %100 M7 nN
28R 29R°7 KW 92 v KW aamn PIoRD NPW R"apn 117 Mm% 12 He said to Chavah: Why

do you not eat from this tree? She said to him: Thus the Holy One commanded us — not to
eat from it, not to touch it, and not to draw near to it. Chavah added prohibitions (“touch,”
“draw near”) beyond what was actually commanded. N'71 1”?5} mE0T M0 NN brgg wnan ney
127 By NpoRim PIoRY KPY RPN M1¥ XD 1"2pM) NN What did the serpent do? He took

Chavah and pushed her against it, and she did not die — yet the Holy One had commanded
only not to eat, and she had added to the command. The serpent exploited her over-strict
addition: pushing her against the tree without consequence “proved” the command was hollow.
NINT2% 299127 DN 1R 1POIN DNN XY 0PIV DR K21 2ipn0 PON M YV 1R W n N
LDOPPRD BN (72 NOWRI2) I2RIY iNinD 073y The serpent said to her: From this tree the
Omnipresent ate and created the world, and if you eat from it you will be able to create a
world like His, as it says, “and you will be like God” (Bereishis 3:5). The serpent’s slander:
Hashem withheld the tree out of jealousy, lest they rival Him. .7 2R 92 X3 1IN 5:;) N’?N
J8%% MW INDR Rather, every craftsman hates his fellow craftsman. From here [we learn]
that he was a scoffer. The serpent’s cynical maxim — that Hashem begrudged them lest they
become His rivals — marks him as a scoffer, the “seat of scoffers” Adam should have shunned.

“But in the Torah of Hashem is his desive” — the six commands to Adam

1871 (10 2 OW) TRRIY 1IYNIT TR 73PN INIW NER WY M7 " RN L' n1in2 ox 0D
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A9 103w nivgn WY APR 1370 IN7IN2Y .OIRD BY 09P9K "N “But in the Torah of Hashem.”
Rabbi Levi said: [These are] the six commandments that the Holy One gave to Adam, the
first man, as it says, “And Hashem God commanded concerning the man” (Bereishis 2:16).
“And in His Torah he meditates” — these are the six commandments He gave him. Adam’s
“Torah” was the six commands given him; meditating in them fulfills Tehdllim 1:2.” 230 P 1°M
Ay WK 221237 M1 2922 K2 n9y1 R M ARYR 1Y 119 WK 1Ty 133 120w napn iouaw
T2 71 2OYWNT 19 XD .NW T 1978 “And he shall be as a tree planted” — for the Holy One
took him and planted him in Gan Eden. “Which gives its fruit in its time” — this is Cain.
“And whose leaf does not wither” — this is Hevel. “And all that he does prospers” — this
is Sheis. “Not so the wicked” — this is the serpent. The “tree planted” is Adam himself, set
in Gan Eden, his children its fruit and foliage; the serpent is the wicked counter-image. N7 125y
(72 1O MOYW) MWMRIY S29P23) WA 1 PIN RI2P TNYY REINR D30 vEwna Doywn e
PN R Yo T YT TIVT (20 T PRI TRNEY ORI TIND W 7Y 3N
AMT2ARY “Therefore the wicked will not stand in the judgment” — all will be healed in the
time to come except the serpent and the Givonite, as it says, “the wolf and the lamb shall
graze together” (Yeshaya 65:25); [and as for] the Givonite, as it says, “and the servants of the
city shall serve it — out of all the tribes of Israel” (read: shall destroy it) (Yechezkel 48:19).
All creatures will be reconciled in the future except the serpent and the Givonite, the latter read
into the verse through the wordplay yazvdubu (“serve”) / ye'abdubu (“destroy”). Niaiv niTn wWHY
031 SR TP IR (1 3 BNET) TaNIY LST0N Y7 B3R DoIR YNy 13 13
ARVAN *NP2% 0578 Y INXT 190 712¥27 (0 5 NinY) Three good traits the Holy One gave

the Jewish people: they are merciful, bashful, and doers of kindness. [Merciful,] as it says,
“and He will give you mercy” (Devarim 13:18); [bashful,] as it is written, “so that His awe may
be upon your faces, that you not sin” (Shemos 20:17). The Givonim are now contrasted with
the three defining virtues of the Jewish people. X?% 137 12 2°38 N2 12 1XYW % 22 172K 1NDR
5199971 Y 1°032K 172y From here they said: Whoever has no sense of shame — it is clear to
us that his ancestors did not stand at Mount Sinai. Bashfulness (shame before sin) is the mark
of those whose forebears received the Torah. N°727 NX 7]'? ﬂ’?bN " RYA (20 199727) 22N

(2 X 3-DNY) NI DY TRY 7Y PP TN 173 PRY 239352 TIT AN 193 70N Y
.10 PRI "13% NP 092392371 And it is written, “And Hashem your God will keep for you
the covenant and the kindness” (Devarim 7:12). Dovid saw that the Givonim possessed none
of these traits, so he arose and distanced them, as it says, “Now the Givonim were not of
the children of Israel” (I Shmuel 21:2). Lacking mercy, shame, and kindness, the Givonim were
D77 D°12IYIY 290D 1MITING 1MTIY? YD TP (©° 1R ONPI) MKW Ki2 T0YY 170n
I3 D78y *2UN YYI DIAM (13 L YWAT®) MY .KI2Y TNy 1MTAY° 0°219237 And Ezra too
distanced them, as it says, “And the Nesinim dwelt in the Ofel” (Nechemiah m:21). And the
Holy One too will distance them in the time to come, as it says, “and the servants of the city
shall serve it” — written “shall destroy it”; for the servants are the Givonim. “Shall serve it”
in the time to come, as it says, “And Yehoshua made them hewers of wood...” (Yehoshua 9:27).
Ezra likewise kept them apart, and Hashem will finally remove them — the Nesinim (Givonim)

7 The six commands given to Adam (Talmud, Sanbedrin s6b) are derived from the words of Bereishis 2:16; the

Noachides’ seventh (the prohibition of a limb from a living animal) was added later.
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being the wood-hewers given over from Yehoshua’s day. 1771 .MM QIR 1 Q%72 977 N Y7173
2% 1onY? INID7 19 1RY Wi N1 72RA 099 “For Hashem knows the way of the righteous”
— this is Adam and Chavah; “and the way of the wicked will be lost” — this is the serpent,
who has no healing in the time to come. The closing verse of the psalm caps the Adam exposition:
the serpent alone is beyond future restoration.

“Planted,” not merely “set”

niawia o7iyaw nimng P2 YPRRY 177 2w XPN I AR Y 2w vys o AT
.923PRR ANIN NI 1°K 12 Another interpretation of “as a tree planted (shasul).” It does
not say “set (natu’a)” but “planted (shasul)” — to teach you that even if all the winds of the
world blow at it, they do not move it from its place. A firmly transplanted tree is unshakeable;
so is the man rooted in Torah.® ¥ (QW) 12 N°Y QN 7°8% M7 N7INT 99 W N® (m X ywI)
.N277 0737 22210 XY .11 09192 1277 NX 19980 “This book of the Torah shall not depart
from your mouth” (Yehoshua 1:8) — if you do so, then “you shall make your way prosperous”
in this world, “and then you shall have success” in the world to come. The verse’s two clauses
are split between this world (“prosper”) and the next (“have insight/success”). 1 52wn) i'l?:’?w N
PISRTL (3) .57 1 7373 T2Y TaYn 7353 (S .M DPiY3 ANIN AN 7777073 (30
.N27 D’?W‘? MmN K7 Shlomo said, “When you walk it shall lead you” (Mishlei 6:22) — in
this world; “when you lie down it shall guard you” — in the grave, from the worm; “and
when you awake it shall speak for you” — in the world to come. The three clauses of the verse

trace Torah’s protection across life, the grave, and the resurrection.

Davar acher: Noach

25T WAN 997 NiNIT YW N3 920 KPW pUTY WK Ma2 92T LwhND CTwN Ny 2T
.1137D7 737 21217 Another interpretation of “Ashrei ha’ish.” It speaks of Noach, a righ-
teous man, who did not walk in the counsel of three generations: the generation of Enosh,
the generation of the Flood, and the generation of the Dispersion. Noach is the man who
shunned the corruption of three successive generations. @*YW1 NEY2 IMNRT 77N "7 A°NY7 by
.0°38°% 092 PIY MaPEn 797 M1 oD 2winay S1amn 93T 0ORYR 97720 WK 93T T Accord-
ing to the view of Rabbi Yehudah, who said: “In the counsel of the wicked” — this is the
generation of Enosh; “in the path of sinners” — the generation of the Flood; “in the seat of
scoffers” — this is the generation of the Dispersion, who were all scoffers. The three clauses
map onto the three generations in order. .73 %32 MVLY NN yaw N i¥an ‘M nN7in2 oN %3
“But in the Torah of Hashem is his desire” — these are the seven commandments with which
the Noachides were commanded. Noach’s “Torah” is the seven universal commands. 10171N23
T NPN PR 1 MNP 1IN DI 137 DYV My TN 13T T 13T MY Db M
LTAMR ARnan Bn Rt (5 1 NPWwRI2) TR R 99 29p0% 1839 “And in his Torah he
meditates by day” — for he deduced one thing from another, reasoning: why did the Om-
nipresent multiply the clean animals more than the unclean? It must be that He wished him
to offer some of them. Immediately, “and he took of every clean animal” (Bereishis 8:20).
Noach’s “meditation” was his inference, from the surplus of clean animals taken into the ark, that

8

Cf. Radak and Malbim (7b:llim 1:3), who likewise distinguish shasu/ (“transplanted/firmly rooted”) from natua
(“merely set in place”): the transplanted tree is more deeply established and unshakeable.
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