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PSAILM 1

==’

The praiseworthy man who shuns the wicked and delights in Torah, read in turn about Dovid, Adam, Noach,
Avraham, Levi, the sons of Korach, and the Torah scholar, set against the chaff-like wicked who will not stand
in judgment

SUMMARY

The midrash on the first psalm serves as a gateway to the whole of 7e/4illim. Its pesicha, “He who seeks
good seeks favor” (Mishlei 11:27), gives the collection its name, Skocher 7ov, and casts Dovid as the one who
sought the welfare of the Jewish people. He arranged the priestly and Levitical watches, and he prayed for
the holy spirit so that he could bless them with “Praiseworthy is the man” Dovid stands as the counterpart
of Moshe. Moshe gave five books of Torah and Dovid five books of psalms, and where Moshe closed his
blessing with ashrecha, Dovid opened with ashrei. The midrash places this within a chain of blessers, each
of whom opened where his predecessor had closed. It also notes that Dovid, imitating his Creator, who
avoids an unseemly word, began his book with praise rather than a curse. Further passages discuss the ten
authors and ten kinds of song in 7&/4i/lim, explain why the whole book bears the name of “the sweet singer
of Israel,” and record Dovid’s plea that his psalms be studied like Torah.

The midrash then reads the psalm’s portrait of the righteous man again and again, applying it to Adam,
Noach, Avraham, the tribe of Levi, and the sons of Korach. Each resisted the corrupt counsel of his
surroundings, held fast to the Torah he had, and was “transplanted” to flourish, while the serpent, the
generation of the Flood, Nimrod, and the scoffer Korach serve as the wicked. The second half turns to
the Torah scholar. Torah that a person toils in comes to bear his own name. “Day and night” is fulfilled
through the Shema and steady review. Torah is like water and like the tree of life, and even the ordinary talk
of scholars has value. Through the image of the rose of Sharon and the chaff of the mountains, the midrash
contrasts the enduring righteous with the wicked. The wicked deny the Creator, kindle their own Gehinom,
and will have no footing in judgment, while Hashem walks with the Jewish people through the fire. The
homiletical point is clear: true happiness lies in turning away from evil and actively clinging to Torah, and
this is the foundation on which the entire book of praise is built.

X  “He who seeks good seeks favor”: Dovid, the seeker of the Jewish people’s
welfare

.13 2Oy NEY2 777 X2 WK woR *IWR “Praiseworthy is the man who did not walk in the counsel
of the wicked, etc” (Tehillim r:x). ,(1"2 &> >>wn) 1387 Wp2 23v Y 23007 928w 1M This is what
Scripture says: “He who seeks good seeks favor” (Mishlei 11:27). The midrash opens its com-
mentary on the whole book with a pesicha, an opening exposition drawn from another verse. This
opening line gave the work its name, S/ocher 70v, much as other midrashim are named after the
verse they begin with.! The midrash applies the first half of the verse to the righteous person, who
seeks the good of the Jewish people and wins Hashem’s favor for it. It applies the second half to the
wicked, who seek the people’s harm.? @gn Tnya? 28 DY 12302 0w SRw° 990 717 M1, M NI R
1Y% ninmn MY2TNY 0OYY N3 niTEee 128 8y Who is this? This is Dovid, king of Israel,
who sought the welfare of the Jewish people by establishing from among them twenty-four
watches of Kohanim and twenty-four watches of Levites. The Kohanim and Levites served
in the Sanctuary in rotating shifts (“watches”). Moshe had set up eight watches of each. Dovid,

' R’ Shlomo Buber, Haaros veTikkunim, who notes the parallel naming of Midrash Chazis (on Shir HaShirim),
Midrash 1adshe, and the midrash on Shmuel that Rashi calls “Midrash Es La’asos? The passage is cited in
Yalkut Shimoni, Mishlei §947; the continuation “But he who seeks evil” also appears in Midrash Mishlei ch. 1.

*  Mabhari Kohen.
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together with Shmuel the prophet, expanded them to twenty-four, so that many more of the people
could take part in the Divine service.3 N 772% 12 ,%/7ip0 M7 ¥y MWAY Do Wan 1w (1937 wpa
AORT SWRD L1972 1% PR “Seeks favor”: for he would pray for mercy that the holy spirit
rest upon him, so that he could bless the Jewish people. And where did he bless them? With
“Praiseworthy is the man” The favor Dovid sought was Divine inspiration, and he wanted it
for the sake of blessing his people. The first word of 7ekillim, ashrei, is therefore itself a blessing.
The next paragraph returns to this idea: Moshe ended his blessings with as/recha (“Fortunate are
you”), and Dovid began his book with the same blessing, ashrei4 ™ ,(Qw *>wn) 128320 7y7 WIIT
LpinonR1 axiT “But he who seeks evil, it will come upon him” (ibid.): this refers to Doeg and
Achitofel. These two were Dovid’s enemies and sought his harm, and the evil they sought came
upon them.5

2 “And Dovid sat before Hashem”: Dovid as the counterpart of Moshe

,(M° 1 2"W) 7137 2WM YT 7717 X2 20T MWNY 1T .WORT WK R 127 Another interpretation:
“Praiseworthy is the man” This is what Scripture says: “Then King Dovid came and sat
before Hashem” (II Shmuel 7:18). The link is to the end of our verse, “and did not sit in the seat
of scoffers” Dovid did not sit among scoffers. The only place he sat was in the Temple courtyard,
before Hashem. This raises the question that follows: was anyone permitted to sit there at all?®
;7292 17 N°2 °2%R% RPN ,TIIY2 7290 PR X1 ' 10 191 And so Rabbi Chiya taught: There is no
sitting in the Temple courtyard except for the kings of the house of Dovid alone. The Torah
describes the Kohanim as those who “stand to serve” before Hashem. Sitting in the courtyard is
therefore forbidden. The kings of Dovid’s line are the exception, since our verse says that Dovid
“sat?7 ,'m o310 2w IMIN KT 121,7292 71T N°2 9277 DIPR RPN TIY2 1200 PR 0K WRY 12 19yRY ' owa cnr
Rabbi Ami said in the name of Rabbi Shimon ben Lakish: There is no sitting in the courtyard
except in the place of the kings of the house of Dovid alone. And so it says, “and he sat before
Hashem? This statement narrows Rabbi Chiya’s ruling to a specific location. A particular spot
in the courtyard was set aside for the Davidic kings, and anyone could sit there.® 277§ 19 X7
,(17 1 DROIT) ROARP 1 TN PY N2R MRIY L MPynt n2ow 1y PRy " o2 X337 But did not Rav Huna
say in the name of Rabbi Shmuel: There is no sitting on high, as it says, “I came near to
one of those who stood by” (Daniel 7:16)? The midrash now challenges the idea that Dovid sat.
The Aramaic ka’amaya, “those who stood by,” is read as kaymaya, “standing ones” The angels
are called “those who stand” because they never sit.9 717" 237 019237 92RIY 237 NLDR 007 PRY
,(t X P&ptn) For they have no joints in their legs, as it says, “And their legs were a straight

Tosefla Taanis ch. 4; see Taanis 27a and Yerushalmi, end of Sukkah (cited by R’ Buber).

R’ Buber, referring to the end of paragraph 2 below.

R’ Buber, citing Sanhkedrin 106b and Midrash 1ehillim on Psalm 5a.

R’ Buber and Mahari Kohen. Rabbi Yaakov Reifmann (cited by R’ Buber) instead holds that the law of sitting in
the courtyard has no direct bearing on our psalm. In his view, it appears here only because of the verse “Then King
Dovid came and sat,” whose continuation does connect to 7¢4://im 1: Dovid could have said “Cursed is the man
who walked in the counsel of the wicked,” but chose to say “Praiseworthy is the man who did not walk?”

v Yerushalmi Pesachim end of ch. 5, Yoma ch. 3, Sotah 7:7; Aggadas Shmuel ch. 27; Yoma 25b, Kiddushin 78b, and
Rashi on Yoma there, citing Devarim 18:5, 7 (cited by R’ Buber). See also Yoma 69b and Rashi on Saniedrin 101b
and Sozah 40b.

Mahari Kohen. R’ Buber finds this statement hard to follow. It repeats Rabbi Chiya’s ruling and contradicts
Rabbi Ami’s own view below, and the Yerushalmi quotes Rabbi Ami in the name of Reish Lakish as saying that
even the Davidic kings could not sit. R’ Buber therefore suggests that the line is a copyist’s garbled addition, though
he leaves it in his text.

9  Some manuscripts read “in the name of Rabbi Yishmael” The Yerushalmi (Berachos 1:1) has Rabbi Chanina bar
Andrei in the name of Rabbi Shmuel bar Sotar, with the reading £aymaya. See also Rashi on Daniel 7:16 and on
Sotah gob; Bereishis Rabbah 65:21; Chagigah 15a (“It is a tradition that there is no sitting on high”); Zanchuma,
Kedoshim 6; Shemos Rabbah 1; Rus Rabbah 1 (all cited by R’ Buber). One manuscript reads ka’amaya kaymaya
explicitly.
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leg” (Yechezkel 1:7). Kefizzah is the joint of the leg that bends. The angels’ legs are “straight,’
without such joints, so they cannot sit.”® ,(2 1 1yw?) i Pynn 0o1miy 2°09% 2121 And it is written,
“Serafim stood above Him” (Yeshayahu 6:2). 23 X"2) i9Rntm 12905 19y iy 0onwn 823 91 2000
,(®° And it is written, “and all the host of heaven standing by Him, on His right and on His
left” (I Melachim 22:19).” ,2%% 7171,12°%° 1°X 12¥1% On high there is no sitting, and Dovid sits?!
In the presence of the Holy One, the proper posture is standing. If even the angels in Heaven
do not sit, how could Dovid sit before Hashem in the Sanctuary?™ 717 n°2 nio%n Ax K " 2N
,NEY 9Rew ,'1 010 2w Aty ,1ty2 12°W o P8 Rabbi Ami said: Even the kings of the house of
Dovid may not sit in the courtyard. What, then, is “and he sat before Hashem”? That he
leaned. He stood on his feet while leaning against the wall. This posture is something between
sitting and standing, and it was allowed only to the kings of Dovid’s line. Other kings had to stand
in awe, unsupported.’ Ro37 Py 2V 1727 5Py RIY P97 1707 MWIN M7 290121 TP "W AN R
,(® X X"?%) And who did have the right to sit in the courtyard and in the Sanctuary? You must
say: the Kohen Gadol (High Priest), as it says, “And Eli the Kohen was sitting on the seat”
(I Shmuel 1:9).™4 .pon2 ingy 2w ,'n %302 2w 12 oX If so, what is “and he sat before Hashem”?
That he settled himself in prayer. The midrash offers a second answer. The verb vayeishev, “he
sat,” is understood as yishev, “he settled” Dovid composed his mind and prepared himself to pray.
The verse describes inner composure, not physical sitting.’s 919°X 1799°X) 1°710K *2Xi%21 *23%2Y 12°10 120
;1o 1M 1on3aR: PaR ,07%y There, in the Mishnah, we learned: A male Ammonite and a male
Moavite are forbidden to marry into the congregation, and their prohibition is permanent; but
their women are permitted immediately.”® This law prepares for Dovid’s words in the next verse.
Dovid descended from Rus the Moavite. Had the Torah’s prohibition, “An Ammonite or Moavite
shall not enter the congregation of Hashem,” applied to women as well, Dovid could never have
joined the community at all, let alone become king.'7 7y >1R°211 52 "2 21 QT2 ' DI *% IpKM
,(M° 1 2"w) 23771 “And he said: Who am I, Hashem God, and what is my house, that You have
brought me this far?” (I Shmuel 7:18). ,n15%% XX 2127 181,777 “an°yw KPX 2NR2W 1 KD ,0i%0
,(23 " R"W) WoR 0170 7Y X2 MRy What is “this far” (halom)? It was not enough that I entered
the congregation; You also made me king. And halom always denotes kingship, as it says,
“Has the man yet come here (halom)?” (I Shmuel 10:22). That verse comes from the selection
of Shaul as king, when the people asked whether the man chosen for the throne had arrived. The
midrash therefore hears royalty in the word /4alom. Dovid is saying: You did not merely admit
me, a descendant of Moav, into the congregation. You brought me to the throne.”® NNt 79y 1upm
SIBR2 T RPYT 772072 KT UKD (20 12"w) 9°2°¥2 “And this was yet a small thing in Your eyes”
(IT Shmuel 7:19). It is like a person who says to his friend, “This is a small thing in your sight.
Dovid speaks the way a person speaks to a friend who has done him a favor and treats it as trivial.
In the parallel version, a friend does someone a small favor, and he responds: “You have done a
small thing; in the end you will do a great one” Even kingship was small in Hashem’s eyes, so He

©  Aruch, s~. kafarz (cited by R’ Buber); Mahari Kohen.

Some manuscripts and the printed edition cite instead “I will give you places to walk among these who stand”

(Zechariah 3:7).

* Mahari Kohen.

S Yerushalmi (cited above): “he leaned against the wall”’; Mahari Kohen. On the halachic implications, see
Birkei Yosef, Choshen Mishpar 17:3 (cited by R’ Buber). The passage is quoted in Yalkur Shimoni, Shmuel §78.

“  Sotah 40b and Tosafos there (cited by R’ Buber).

'S Yerushalmi, in the name of Rabbi Aibo bar Nagari; Midrash Shmuel 26; R* Buber; Mahari Kohen.

16 Mishnah, Yevamos 76b.

7 One manuscript makes the connection explicit: “Was I not under ‘An Ammonite or Moavite shall not enter, yet
You brought me this far?” Some manuscripts and early printings also add, at “This is the law of man”: “What You
wrote in Your Torah, ‘An Ammonite or Moavite shall not enter’ (Devarim 23:4), You wrote only of the man (the
male); but their women are permitted immediately” (R’ Buber).

8 Zevachim n12a; Bereishis Rabbah 55:7; see Shabbos 113b and Shemos Rabbah, end of ch. 2 (cited by R’ Buber).
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went on to promise Dovid’s house an enduring future.”9 sn*»nw ,(aw) Pinn? 972y N°2 8 03 121TM
»°n27P03 Pin “And You have spoken also of Your servant’s house for a long time to come”
(ibid.): for I was far away and was brought near. In the plain sense, /lemerachok means “for the
distant future” The midrash reads it as “from afar” Dovid, descended from Moav, began far from
the congregation and was brought close. ,2py” PR D2 NN NXT,(QW) 272K ' OIND NIIR NRN
L0 NN NN RPN N2 2900 PR “And this is the law of man, Hashem God” (ibid.). It does not
say here “This is the law of Avraham, Yitzchak, and Yaakov;” but rather “This is the law of
man.” The verse speaks of “the man” in general terms rather than naming the Patriarchs. This
leads the midrash to ask which single man is most praiseworthy. That question connects back to
“Praiseworthy is the man?2° 7w 01 ,098°222% N2mwnn ,0°0%R2W N2WRY ,0oR°220 NaMnT RIT oM
JTIT I, 0009RaY NN, (2 v mnw) DoKX 1Y Y nRiY And who is the most praised of the
prophets, and the most praised of the kings? The most praised of the prophets is Moshe, as it
says, “And Moshe went up to God” (Shemos 19:3). The most praised of the kings is Dovid.*
;T Ny MY neyw ne 92 eI R You find that whatever Moshe did, Dovid did. ®X1° ny x°2301 e
,Ni723 Ty DRI NX KO3 M7 ,8773%% Moshe brought the Jewish people out of Mitzrayim, and
Dovid brought the Jewish people out of servitude in exile. ny 771,299 131702 MR Ny nwn
,(M5 15 R"W) o3 (RIM) DoI2R ' NiRMPR 02 IR ,1°2°20 70 nentn Moshe waged war against Sichon
and Og, and Dovid waged war against all those around him, as it says, “for he fights the wars
of Hashem God” (I Shmuel 25:28).22 3% 02127) %% MW°2 7191 MR 1777 591 PRI By 790 nwn
JITIN 23 PRI By 79% 71 ,(7 Moshe reigned over Israel and over Yehudah, as it says, “And
he was king in Yeshurun” (Devarim 33:5); and Dovid reigned over Israel and over Yehudah.
The midrash reads “king in Yeshurun” as referring to Moshe himself.3 7171,2°%7 n§ 27277 y1p nwn
,(2 © 2°21N) ©°702 TN NN INIRT2 WRIY NI NY PRSP ¥ Moshe split the sea for the Jewish
people, and Dovid split the rivers for the Jewish people, as it says, “When he fought against
Aram Naharayim” (Tehillim 60:2). In the pshar, the plain meaning, besarzoso means “when he
fought against,” and Aram Naharayim is simply the name of a land, “Aram of the Two Rivers” The
derash, the homiletical reading, takes advantage of the interchangeable letters /e7 and ches. It reads
bechatzoso, “when he divided,” and so finds in the verse Dovid dividing the “rivers” (zaharayim).*4
,2%P7 1 2097 711,721 132 TITY .02t 122 Y Moshe built an altar, and Dovid built an altar; this
one offered sacrifices, and that one offered sacrifices. 103 7171 ,2X%°% MR “wWnn mwnn 103 nwn
2RI DopnnaY oo Mnn Moshe gave the five books of the Torah to the Jewish people, and
Dovid gave the five books of Tehillim to the Jewish people. 2t 9Ky (X 2°2110) WNRT WK
(TP ©°211N) ' OIND NS (8 ©Y°nN) ik nhpn (Y 0OPnn) NoRY vinm (X o°9nn) “Praiseworthy is
the man” (Tehillim 1), “Praiseworthy is he who considers [the poor]” (Tehillim 41), “A song
of Asaf” (Tehillim 73), “A prayer of Moshe” (Tehillim go), “Let those redeemed by Hashem
say” (Tehillim 107). These are the openings the midrash gives for the five books of 7e/4illim. mwn
SN2 DRI DX 7792 TIT) LR PRIY? 77°2 Moshe blessed the Jewish people with ashrecha
(“Fortunate are you”), and Dovid blessed the Jewish people with ashrei (“Praiseworthy is”).
Moshe’s final blessing ends with “Fortunate are you, Israel”> Dovid opened his book with the
very word on which Moshe closed his. This brings the paragraph back to the first words of the
psalm: “Praiseworthy is the man” is Dovid’s blessing to his people, matching Moshe’s.

9 Midrash Shmuel 26, in the name of Rabbi Simon, quoted in Yalkur Shimoni, Shmuel §146 (cited by R’ Buber);
Mahari Kohen refers to this version.

2 R’ Buber.

* R’ Buber.

*  Some manuscripts read “and Dovid fought the wars of the Holy One,” which matches the proof verse more closely.

*  Ramban on Devarim 33:5 notes that some aggados interpret the verse as referring to Moshe (cited by R’ Buber).

*4 R’ Buber, and the marginal glosses of Rabbi Avraham Provinciali.

*  Devarim 33:29: “Fortunate are you, Israel! Who is like you, a people saved by Hashem?”

7



MIDRASH TEHILLIM

3 Scripture avoids an unseemly word

727 K 10K woR] "IN “Praiseworthy is the man who did not walk” 3 pT82 21037 KW I
,(1 1 o5wn) wpyt Pnpa 0n2 1K °0 1K This is what Scripture says, “All the words of my mouth are
spoken in righteousness; they contain no twisting or perversion” (Mishlei 8:8). The opening
clause of 7&hillim 1 is introduced by a pesicha (an opening exposition drawn from another verse).
The words of the Torah, the “mouth” speaking in Mishlei, are refined in their phrasing as well as in
their content.?® ,mminpy X721 M11ep 8% 072 18 They contain neither harshness nor crookedness.
The two nouns gloss the verse’s two terms. “Crookedness” renders ikes/, which the Aramaic
translation gives as zkas, “twisted” Kafdanus belongs to a root meaning “cut short,” so it suggests
curt, abrupt speech.?7 gm 1313 927 X°%in? XPW ,nizn WYY oonY 2320 opoyw 1%¥n We find that
Scripture went the long way around by two or three words so as not to utter an unseemly
word, ,(1 NPWRI2) 17970 NI0K WK 1020 191 1IN0 120 1 Ry as it says, “Of the pure animals
and of the animals that are not pure” (Bereishis 7:8). The Torah could have said “the impure
animals” (hateme’ah) in one word. Instead it wrote three words, “that are not pure,” so as not to say
“impure??8 17w *1m°02 NN MND N ,ANRY M2 2302 MiRDY N2WD AN Awin 92179 "1 ey Rabbi Yudan
bar Menasheh said: Even when it came to introduce the signs of the impure animal, it opened
only with the signs of purity. In the very section that lists forbidden animals, the Torah begins
each description with the feature that resembles a kosher sign.29 2513 1% 7972 0127 X7 2 D231 NN
,(7 X% RIP™) 172 12yR 2 RPX XD It is not written here, “the camel, because it does not split the
hoof}” but rather, “because it brings up the cud” (Vayikra 11:4). The full verse says the camel
brings up the cud but does not split the hoof. The Torah mentions the kosher sign it has first, and
only afterward the sign it lacks.3° ,(t Dw Dw) 797D ©*1D% *9 NN ,IND 202 PN ,13 1T2¥n K% 2 7t N
And it is not written, “the pig, because it does not bring up the cud,” but rather, “because it
splits the hoof” (Vayikra 11:7).3" ,(7° 3 X"nw) 12272 @K 12 '1 Wp2 90K ¥2y 12917 1"2pn A8 717 28 Dovid
said: The Holy One Himself testified about me, saying, “Hashem has sought for Himself a
man after His own heart” (I Shmuel 13:14), ,i%732% 2% 73°21 and so He linked his name to his
Creator. By calling Dovid “a man after His heart,” Hashem described him as resembling Him.
Dovid takes this as a charge to imitate his Creator, here in the refinement of his speech. X% ix9ia i
12 TIT AN, 7312 192°7 X% Just as his Creator did not utter an unseemly word, so too Dovid did
not. WK XPX 2K K?Y,0°0°78 NEY2 127 WK UORD WK IN DY NEY2 790 WK TORT 1108 i i o
.0oyY n¥ya 720 X7 2wR vx He could have said, “Cursed is the man who walked in the counsel
of the wicked,” or “Praiseworthy is the man who walked in the counsel of the righteous” Yet
he said only, “Praiseworthy is the man who did not walk in the counsel of the wicked” Like
the Torah’s “that are not pure,” Dovid chose a negative phrasing. He opens the book of 7ekillim
with praise rather than a curse, and he attaches the word “praiseworthy” to the man who kept away
from the wicked.3? ,(X 10 11°29%) %227 PX1AWI YR 7iRY° O NI 1K 9272 X¥17] [Similarly, you may

6 Cited in Yalkut Shimoni, Tehillim §610, and the opening in Yalkut, Mishlei §940 (R’ Buber).

*7 R’ Buber, citing the Aruch (s~v. kafad) and the Aramaic translation of Yeshayahu 50:2; and the Aramaic translation

of ikesh as ikas.

The Pesikta, parshas Parah, adds explicitly: “and it did not say ‘of the impure animal”’ See also Bereishis Rab-

bah 32:4 (cited by R’ Buber). Some manuscripts read “two or three letters” R’ Buber regards this as an error, since

the reading “words” appears in Midrash Tehillim 12 and in Yalkus.

?9 R’ Buber restored the wording here from the Pesikza, explaining that a copyist skipped from one “signs of” to the
next. Yalkut reads, “Even when it came to open, it opened with the signs of purity;” and Mahari Kohen likewise
proposes this reading.

3 Pesikta Rabbasi 14 develops this exposition at length (cited by R’ Buber).

3 R’ Buber notes that the parallel cases of the hare and the hyrax (Vayikra 11:5-6) are missing here. See the Pesikia,
parshas Parah.

3 Mabhari Kohen, on a fuller wording: “praiseworthy” applies to the one who did not walk in the counsel of the wicked
and did not stand in the path of sinners.
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say of the verse, “Even if Moshe and Shmuel were to stand before Me” (Yirmeyahu 15:1): The
bracketed passage that follows is found only in some manuscripts and printed editions. It seems to
have been displaced from the end of the previous paragraph, which showed that everything Moshe
did, Dovid did. This passage draws a similar comparison between Moshe and Shmuel, whom the
prophet names together.33 7y ,mam 733 71 A2 732 71, TN 1R A1, 290D M2 2INW A RN 0N
LSNP 7N INDIP2 717,777 M PR L2000 11 22997 You find that what is written about this one is
written about that one. This one was a Levi and that one was a Levi; this one built an altar
and that one built an altar; this one offered sacrifices and that one offered sacrifices; this one
was a king and that one was a king; this one was called and that one was called. “Called” refers
to Hashem’s call to each of them: “Moshe, Moshe,” and he answered, “Here I am” (Skemos 3:4);
“Hashem called to Shmuel,” and he answered, “Here I am” (7 Shmuel 3:4).34 927972 R>23 IR R 12
,(10 115 2°927) 09 191D 9°nXR And so it says, “A prophet from among you, from your brothers,
like me, will [Hashem your God] raise up for you” (Devarim 18:15). The words “like me” hint at
Shmuel, the prophet who was Moshe’s equal.35 ,712 2302 7112 2302 712 1°1%7°2 X¥2N 191 And so you
find with Yirmeyahu: what is written about this one is written about that one. The parallels
between Moshe and Yirmeyahu are only mentioned here. They are spelled out in full elsewhere.3°
[@>inren Don navwn nrm 99nen ARiR 170 ' Rabbi Yudan says: This psalm is the most praised
of all the psalms.] This is a separate statement, attached to the word “praiseworthy” The psalm
opens with as/rei, and Dovid opened with as/rei every section that was especially dear to him.37

7  “For Hashem God is a sun and a shield”

N7 WK NN 927 Another interpretation of “Praiseworthy is the man > 21027 Ty M
,(2° 72 ©°%1N) ©°N2 B9340 290 Yo K2 '1 1R 79201 1 00PN ' 1y wew This is what Scripture says,
“For Hashem God is a sun and a shield; Hashem gives grace and glory; He does not withhold
good from those who walk wholeheartedly” (Tehillim 84:12). The opening verse is followed
immediately by “Praiseworthy is the man who trusts in You” (84:13). That is how it leads back to
the ashrei of our psalm, as the end of the paragraph shows.33 1M @°X°237 QWK 12N X*°1 12 7710
,AYVITD NYOLIT NRY ,AN%0? g Ny T Chizkiyah bar Chiya said: Fortunate are the prophets,
who liken the form to its Former, and the planting to its Planter. The meaning is the reverse
of the wording. The prophets liken the Creator to things He created, describing Him in images
drawn from His own handiwork. The phrasing was inverted out of reverence.39 °3 T8 NXT nn2
,D°T2K 11711 WY as you say, “For Hashem God is a sun and a shield” 2 a8 7% 928 X7 19
,(1 3 012Y) X7 X2 And so it says, “A lion has roared; who will not fear?” (Amos 3:8). Who

33 R’ Buber. The passage is found in two manuscripts and the Venice printing, but is absent from four manusecripts
and from the first (Constantinople) edition. It also appears, with variations, in the printed Midrash Tehillim 25:6
and in 4ggadas Shmuel 9, and is cited in Yalkut, Yirmeyahu §232.

34 R’ Buber. The clause “this one was called” is missing in the printed editions but appears in two manuscripts and
in Midrash Shmuel.

35 R’ Buber, citing the Pesikia, Divrei Yirmeyahu (112a). There Rabbi Yehudah bar Simon expounds “a prophet like
you” as “like you in rebuke” and applies the parallels to Yirmeyahu. The person who added this passage applied
the same verse to Shmuel.

3 The Pesikta, Divrei Yirmeyahu (cited by R’ Buber). The Venice printing and later editions add, “Similarly Dovid
and Shlomo: what is written about this one is written about that one” R’ Buber considers this a printer’s addition
based on Shir HaShirim Rabbah 1:6.

37 R’ Buber. The statement is absent from four manuscripts. Compare Berachos gb: “Every section that was dear to
Dovid, he opened with as/res?

38 Cited in Yalkut Shimoni, Tehillim §833, from Midrash Shocher Tov (R’ Buber). R’ Buber’s further remark about
the focus of the exposition is garbled in the text available and is not used here.

39 R’ Buber, citing Bereishis Rabbak 27:1 (“Great is the power of the prophets, who liken the form to its Former”);
Koheles Rabbakh; Tanchuma, Chukas; Bamidbar Rabbah 19:4; and the Pesikia, parshas Parah. Pesikia Rabbasi,
Parah reads, “They liken the image of the Power above to the image of man?”
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gave the lion its strength, if not Hashem? Yet the prophet compares Him to a lion.4° 137 2°n)
,(2 31 PRPIY) §7920% PRI PINTY 0927 09 PP 193P) 02T 7T K2 PRI 00K 7920 And it is written,
“And there was the glory of the God of Israel, coming from the way of the east, and His voice
was like the sound of many waters, and the earth shone with His glory” (Yechezkel 43:2). X%X
NIR? 1P MR YT NN PRI, YWY 17900 fn NG NN pyortin Rather, they let the ear hear what
it is able to hear, and show the eye what it is able to see. Hashem is of course not a sun, a lion, or
rushing water. The prophets use such images because human senses can grasp nothing more. 927
Do ' 121 W 22 X Another interpretation of “For Hashem God is a sun and a shield” *x
3% ani? Tnon 10 N apn Ax 9150 ,nnpip n1n wnwn nn If so, just as this sun beats down on a person’s
head, might one think the Holy One does so too? Therefore Scripture says, “shield.” The sun
strikes the head with its heat. The second image corrects any harshness implied by the first.4' fn
L1712 023y Dy Pan n"apn AR ,0TRT Py 1A M 130 Just as this shield protects a person, so the Holy
One protects the entire world. .72%3 7°9721 Wnw 9°X% 92X 1°38 12 X*11 "1 Rabbi Chiya bar Avin said:
He gives light like a sun and shelters like a shield. nxX n°p»Y ,ANDIR RVIPOOX 02N 71 127 N 127
,°nima wo%n 0187 Another interpretation: “Shield” means the tris, the Persian scutum, which
surrounds a person on three sides. 77:s is the Greek word for a shield. “Persian scutum,’ from
the Latin word for shield, seems to be an early gloss explaining the foreign word.4* m9i1 ni2a% 12w
.(3° 11.2°910) 120YN 1387 N80 ' Ry ,n°y°211 And from where do we include the fourth side?
As it says, “Hashem, You will surround him with favor as with a shield” (Tehillim 5:13). The
verb ta’trenu comes from azarah, a crown, which encircles on every side. Hashem’s protection
therefore covers even the side no ordinary shield can guard.43 7322111 272K "M 1321 WY 3 0K 727
J3°28 D722 9278 ,0°02 20077 290 Yand X '1110° [Another interpretation: “For Hashem God is
a sun and a shield; Hashem gives grace and glory; He does not withhold good from those who
walk wholeheartedly” speaks of Avraham our father. This bracketed exposition is absent from
R’ Buber’s base manuscript but appears in most other manuscripts and early printings. In it, each
phrase of the verse is matched to an attribute of Avraham.44 m9mamn Y7 o 92RIY 07728 71 WHY D
,(2 X1 yws) P78 “A sun”: this is Avraham, as it says, “Who aroused righteousness from the
east?” (Yeshayahu 41:2). The midrash reads /e’r, “aroused,” as /e’ir, “illuminated” Avraham,
“righteousness from the east,” rose like the sun.45 ,(X 1 N*WRI2) 77 132 9218 MWRIY 07728 77121 “A
shield”: this is Avraham, as it says, “I am a shield for you” (Bereishis 15:1). ,0772K8 1 £o™X
,(7 35 BW) 1323N2 NAXR DR RO MR “God”: this is Avraham, as it says, “You are a prince of
God among us” (Bereishis 23:6). In its plain sense, “of God” in the Bnei Ches’ words means
“a mighty prince” The midrash takes the divine title as applied to Avraham himself. 17° 79291110
,(2 3° MPWNI2) 2M21 10D IR TRM 72D BIANY N1 8718 M ' “Hashem gives grace and glory”:
this is Avraham, for it is written, “And Avram was very rich in livestock, in silver, and in
gold” (Bereishis 13:2). The link is verbal. The word for “rich” is literally “heavy” (kaved), from
the same root as kavod, “glory” Qw) @m0 M%7 %107 777N7 IWRIY DTN N7 2°N2 097IN7 230 Yand KD
,(" » “He does not withhold good from those who walk wholeheartedly”: this is Avraham, as

4° This verse appears in only one manusecript and in Ya/kur. Compare the Mechilta, Yisro 4, cited by R’ Buber: “To
let the ear hear what it can hear. Similarly, ‘A lion has roared; who will not fear?” Who gave strength and might to
the lion, if not He? Yet we describe Him so, to let the ear hear what it can hear?”

4 R’ Buber and Mahari Kohen; the Aruch, s~y. kafach: “strikes on the head?

4 R Buber: #7is is Greek thureos, a shield, and dskuza is Latin scutum. The Venice printing substituted zarga (“Persian
targa“), which was repeated in later editions. Mahari Kohen, commenting on that reading, explains that it too is a
kind of shield.

4 R’ Buber and Mahari Kohen: the root of za’renu implies surrounding on all sides.

44 R’ Buber, who notes that the passage is also missing in one other manuscript. Two manuscripts read instead,
“Avraham was worthy of being created before Adam, for ‘a sun’ is Avraham,” and lack the words “speaks of Avraham

our father”
45 R’ Buber.
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it says, “Walk before Me and be wholehearted” (Bereishis 17:1). i% 117 927% 23027 77282 OX)
,0°%032 8209972 A ,0onn2 7912 23v yar X Ry But if the verse speaks of Avraham, it should
have said, “He does not withhold good from the one who walks wholeheartedly” Why does
it say “from those who walk,” in the plural? nx a1 3% fivys ,nnonna 0"apn 307 720 07728 71 KDY
,1an 4% mipya nmen2 1ID% T7InY o 92 Rather, the point is this: Avraham walked before the Holy
One wholeheartedly, and He became a shield for him. So too, anyone who walks before Him
wholeheartedly, He becomes a shield for him. The plural opens Avraham’s reward to all who
follow his path. ,(» 72 ow 2¥%1n) 72 Nvia QI8 *WR 2502 72 10X And what is written right after
it? “Praiseworthy is the man who trusts in You” (Tehillim 84:13). 72,078 XPX 182 2°n2 1°X D128
,07% It does not say “Avraham” here, but “man”: any man. ,0°y¥1% 7% NN ,WoRT "IWR 717 2K
LTy RPN 1MIPW2 PRI PR Dovid said, “Praiseworthy is the man”: You have given tranquility
to the wicked, yet they do not behave becomingly in their tranquility, but stand firm [in their
ways].] The closing words are obscure. The word “stand” seems to echo our psalm’s “and did not
stand in the path of sinners” On this reading, the wicked misuse the calm Hashem grants them by
standing fast in sin, while praiseworthy is the man who did not.4°

71 Each blesser opens where his predecessor closed

K7 PIWR “Praiseworthy is the man “own) Tinyn o8 077173 0ipn21 797 %30% 17700 28 10D KT 1
,(1 7> Rabbi Yuda opened: “Do not glorify yourself before the king, and do not stand in the
place of the great” (Mishlei 25:6). The exposition of this opening verse is not given here.47 '
,RI"IX M7 752y omap 1 ,@% 013 17 Rabbi Yudan recited it briefly; Rabbi Pinchas developed it
at length. Rabbi Yudan gave the teaching as a short formula. Rabbi Pinchas built it into an
extended exposition with an opening exposition of its own.4® ,m1 ann 7y nnew oipna A% 973 17
,711 1NR M anny 0ipra1 Rabbi Yudan recited it: Where the one opened is where the other had
closed, and where the one closed, the next one opened. Each great figure began his blessing
with the word his predecessor had ended with. The connection to the Mishle:i verse is not spelled
out. The sense seems to be that none of them set himself up in the place of the great. Each
continued from where the one before him had left off.49 120X Doapte NND ,RD™X AP T2y omap ™M
,(P v’p 2°21n) And Rabbi Pinchas developed it at length. He opened: “I gain understanding
from elders” (Tehillim 119:100). Each blesser drew his own opening from the elder who preceded
him, as the account below shows in detail.5° 772%1 9283 1279y NX 7"2p0 7128 727 P NN2Y KL AR
,(25 X N>wr12) 2oPR 2Nk You find that at first the Holy One Himself would bless His world, as
it says, “And God blessed them” (Bereishis 1:22). 279X 772%1 9283 ,1°3271 19 957°2% 13 Ty 1772
,(X v ow) 132 nX1 13 X When Noach arose, He blessed him and his sons, as it says, “And God
blessed Noach and his sons” (Bereishis 9:1). ow) %52 27728 NX 7712 "M MR 157921 077282 TRy
,(X 75> He came to Avraham and blessed him, as it says, “And Hashem blessed Avraham with
everything” (Bereishis 24:1). ,(2 2° ow) 7272 7271 372 What is meant by “And you shall be a

46 Mahari Kohen emends “stand” (omdin) to “deny [Hashem]” (kofrin): “they are not becoming in their tranquility,
but deny” R’ Buber records the reading “there is no pride in their tranquility, but they stand,” which he found in
all manuscripts. The printed editions omit this closing sentence.

47 R’ Buber refers to Bereishis Rabbakh 55:6 and Devarim Rabbah 2:7 for an exposition of this verse.

48 Mahari Kohen explains arichta as “the opening of the exposition” R’ Buber records Kohut’s suggestions in
Aruch HaShalem: a Greek word for opening, or a form of arich, “arranging” R’ Buber notes that this formula
is not found in the Yerushalmi or the midrashim and may come from an early copyist.

49 Yevakesh Ratzon links the verse to Kiddushin 31b. A son may not stand in his father’s place or decide in favor of
his words, as if he were judging him as an equal. So no son began his blessing where his father had begun. Each
took his father’s closing words as his own opening. Building on the words of those who came before is itself a way
of honoring them.

5 Compare Bereishis Rabbah 100:12, which brings “I gain understanding from elders” for those who opened where
their predecessor stopped, and Zanchuma (R’ Buber), Vayechi 17 (cited by R’ Buber). Yalkur Shimoni, Tehillim §612
cites the passage from Rabbi Pinchas’s opening onward.
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blessing” (Bereishis 12:2)? Hashem had just said, “And I will bless you,” so the further phrase
must add something new.5" ,112727 nX 9% 90»Y >0 1 98 Rabbi Nechemyah said: It means that
He handed the blessing over to him,5* ni>q2 %97 77°81 18D% 212719 N 7727 PIPT "N IRD 7Y 4% Ry
;1712 1972% 1% 22087 180PY 9% nimon for He said to him: Until now I had to bless My world
Myself. From now on, the blessings are entrusted to you; whomever it pleases you to bless,
bless.53 (711712 aw) PP 12 AWK 22 NX DTN2R 10%,2°02 11 P Ty 1°2 When Yitzchak arose, what
is written? “And Avraham gave all that he had to Yitzchak” (Bereishis 25:5). “All that he
had” is understood to include something beyond material wealth. The Sages differ as to what it
was. RPITY ANAR A1 1271 ,1972 AT RN 10003 1Y ,N7992 A7 IWIN ATIAY 1,173 MmN AT
Rabbi Yehudah, Rabbi Nechemyah, and the Rabbis disagree. Rabbi Yehudah says: This is
the birthright. Rabbi Nechemyah says: This is the blessing. And the Rabbis say: This is
burial and a written bequest (diyatiki). According to Rabbi Nechemyah, Avraham passed on to
Yitzchak the power he himself had received, to bless whomever he saw fit. “Burial” means that
Yitzchak alone, and not Yishmael, would be buried in the Cave of Machpelah. Diyariki is a Greek
term for a written legal document.54 ,3? 103 nianm XX 157°2 XD K X201 ' 0wW2 1% "1 Rabbi Levi said
in the name of Rabbi Chama: He did not bless him; he only gave him gifts. ,357°2 X% 1271 And
why did he not bless him? ,0°7x7% 990723 0778 92 MY 7927 2w A parable: A king had an orchard,
and he handed it over to a tenant farmer.55 71§} 0% 00 2W X 71 Py 717 173992 NIAPON 02on 4R M
,Mnr1 00 Y In it were trees intertwined with one another, one bearing an elixir of life and one
bearing a deadly poison. TX°7 7R *3°% ONY iRy 7717 NI 0O N2? 070 0D NN MPWH *IN DX OOINT N
.12 0% 2o W M The tenant said: If I water the tree of life, the tree of poison will thrive along
with it. And if I do not water it, how will the tree of life survive? 2°%n %18 maw’ ooINT 2N
,T°2Y° ©TIDT MUY M7 %30T 1 P 979 "Moo The tenant said: Next year I complete my tenancy
and go on my way. Let the owner of the orchard do whatever pleases him. ox ,2772% 2K 72
JRY 199730M T7M0R %331 DRYRYS 233 WY ,PAYY NY 7138 So too Avraham said: If I bless Yitzchak,
the sons of Yishmael and the sons of Keturah will now be blessed along with him. His sons
were “intertwined” like the trees. If they saw Yitzchak blessed, they too would claim a blessing.s°
,PTISY NN T8 N0 L1707 2121 PRYHY? 213 773x *% ox1 And if T do not bless the sons of Yishmael
and the sons of Keturah, how can I bless Yitzchak? 121,732 9119 1N2 2i°7 ,071 722 %8 972K 710
IR 732 NIy g3t n"apny He reconsidered and said: I am flesh and blood, here today and
in the grave tomorrow. Whatever the Holy One wishes to do in His world, let Him do. Like
the tenant, Avraham returned the decision to the Owner. ,337231 prig® By 1"2pR 79y DI NBY 172
,(X 22 NPwXI2) 122 PSS NX 09X 17121 DTN NiR AR o1 RIY Once Avraham died, the Holy One
revealed Himself to Yitzchak and blessed him, as it says, “And it was after Avraham’s death
that God blessed Yitzchak his son” (Bereishis 25:11). iR 97271799 2Py P& 072K X721 2°007,2p9° 191
,( 2 aw) And so too Yaakov, as it is written, “And God appeared to Yaakov again... and He
blessed him” (Bereishis 35:9). N*wKX12) 23wn 2un DoT2RT 97 107 1MRIY 7129022 3PY° DX 77727 PRgo Ty
,(15 13 Yitzchak arose and blessed Yaakov, opening with “giving,” as it says, “May God give

s Mabhari Kohen.

5*  TParallels: Bereishis Rabbah 39:11 (anonymous); Bamidbar Rabbalk 11:2 (in the name of Rabbi Elazar); Zanchuma,
Lech Lecha 4, Naso 9, and the start of Vezos HaBerachah. Other manuscripts and the printed edition read
“Rabbi Nachman?” R’ Buber suggests “Rabbi 7anchuma?”

53 Mahari Kohen, commenting on Rabbi Nechemyah’s view below.

54 Bereishis Rabbah 61:6 (cited by R’ Buber). On “burial” and déyariki: R’ Buber. The Constantinople and later
printings add the gloss “a deed of inheritance” R’ Buber also cites Yefer 70°ar and Maharzu on Bereishis Rabbah,
who explain that the document was given before Avraham married Keturah, and Rashi, who says that Eliezer
showed Lavan’s family a deed of gift.

55 TParallels in Bereishis Rabbah, Shemos Rabbah, Tanchuma, and the Pesikia, Vezos HaBerachah (139a), cited by R’
Buber.

56 Mahari Kohen.
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you of the dew of heaven” (Bereishis 27:28),57 ,(X 15 0w) iNiX 7972°1 2pY? X PO XM ,IN™MP2 ONM
and he closed with “calling”: “And Yitzchak called Yaakov and blessed him” (Bereishis 28:1).
,(N BR Ow) 32 DX 3pY° NP 20007 NIT KT, 1IN PUEY ONAY TR3 0D ,2°0awn nX 112% 3py° Ty Yaakov
arose to bless the tribes, and he opened with what Yitzchak his father had closed with. This
is what is written: “And Yaakov called to his sons” (Bereishis 49:1).5% 2wx nxt ,nxt2 ann A
,(X v OW) DNIN 77271 072K 0% 127 And with what did he close? With “this”: “And this is what
their father spoke to them, and he blessed them” (Bereishis 49:28). 727 9%/X nX™ ,nXt2 onn
.ONiR 77271 02X 07? And with what did he close? With “this”: “And this is what their father
spoke to them, and he blessed them? The repetition of the previous sentence appears to be a
copyist’s duplication. 10D °3%977 ,NRT2 2NN RPN DiPR DY 99302 2pY° 9K PRI NN 7125 N ey
,apy> ann nn2 Moshe arose to bless the Jewish people, and he said: Yaakov, the firstborn of
the Omnipresent, opened with “calling” and closed with “this” I will open with what Yaakov
closed with.59 ,(v5 ow ow) 7wR2 anm (X 32 ©°927) 719727 NXN 1n2 He opened, “And this is the
blessing” (Devarim 33:1), and closed with “Fortunate are you” (Devarim 33:29). ,717 T2y% 11°2
SWR2 PRI NN 772K %X AR MWK 7Y annw fna nn2 When Dovid arose, he opened with what
Moshe had closed with. He said: I too will bless the Jewish people with ashrei. This explains
why the book of 7ehillim begins with ashrei, “praiseworthy” Dovid took up the chain of blessing
at the word with which Moshe ended.

' Ten authors, ten kinds of song, and one sweet singer

VT A1 L9 T NPRP) DI 1YN TRand N 1Mml ' WY WK X 2T Another interpretation of
“Praiseworthy is the man” R’ Nechemiah opened his discourse with the verse: “Wisdom
shall fortify the sage” (Koheles 7:19). This refers to Dovid. R’ Nechemiah opens with a pesicha
(an opening exposition: a verse from elsewhere in Tanakh that leads into the psalm). The “sage”
whom wisdom strengthens is Dovid, the author of Tehillim.%° .(aw) owhrw mwyn “More than ten
rulers” (ibid.). , DWWy 7971700 ,0772K P78 02711, 0T 17 APRY L0070 900 1KY DN 212 TRy PR
1P 222 2w qoX) These are the ten people who composed the book of Tehillim. They are:
Adam, Malki-Tzedek, Avraham, Moshe, Dovid, Shlomo, Asaf, and the three sons of Korach.
The midrash reads the “ten rulers” as the ten authors whose words are gathered in Tehillim. Dovid’s
wisdom “fortifies” him more than all of them, because the whole book bears his name, as the
midrash explains below. The three sons of Korach complete the count of ten.®" ,1s%2n° X% 1% oy
2RI DY 1Y 12YW 1T BYY 1PIITD BY 1M AN 27 ,13980° 182 By About these there is no
disagreement. About whom is there disagreement? Rav said: “Lidusun” refers to the decrees
and the judgments that passed over him and over the Jewish people. The question concerns
the name Yedusun, which appears in several psalm headings. One might count Yedusun as an
author. Rav says the word is not a person’s name. He reads it as related to das (decree): such
psalms were composed about the harsh decrees that befell Dovid and the Jewish people. R’ Buber
notes that the fuller parallels also record R’ Yochanan’s opposing view, which is missing here. He
also notes that Rashi, at the start of ZeAillim, cites both opinions: some say Yedusun is the person

57 R’ Buber restored this sentence from most manuscripts and the printed edition. A parallel at the start of Ve-
zo0s HaBerachah, cited by R’ Buber, has smoother wording.

58 Parallel in Bereishis Rabbah 100:12 (cited by R’ Buber).

59 See Zanchuma (R’ Buber), Vayechi 17 (cited by R’ Buber).

6o R’ Buber, Haaros veTikkunim, notes that the passage also appears in Kokeles Rabbah 7, where it is not presented
as R’ Nechemiah’s opening exposition.

61 R’ Buber cites the parallels: Ko/eles Rabbah (“ten elders who spoke in the book of Tehillim”), Shir HaShirim Rab-
bah 4:4, and Bava Basra 14b (“Dovid wrote the book of Tehillim through ten elders”). He notes that the Talmud’s
list has Heiman and Yedusun instead of Dovid and Shlomo, and that Rashi, at the start of 7&4é//im, quotes the list
as given here.
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named in Divrei HaYamim, and others say the name refers to the decrees and judgments.®? 27
2RISR 717 070 DY RPN 2RI KD TRy 070 DY RRIY D YR 8K XX " 0w2 X337 Rav Huna said in the
name of R’ Acha: Although they were composed by ten, the book is attributed only to Dovid,
king of Israel. The book is known by Dovid’s name alone, even though others contributed to it.®3
217 1anon i nYpan nnOMY ,1PRoN BY NN’ Dwn A parable: a company of musicians wished
to sing a hymn to the king. Kevaskin is probably a corruption of musikin, from the Greek for
“musicians” Himnon is the Greek /symmnos, a song of praise.® ,m7 31 03915 ,22°y1 02715 O? 0N
,02712% Ni° 27y 2IPYW 1Y 02713 270 BY IR 22198 UK RPN 190 13300 i 1IN 027D ,0on v oo
The king said to them: “You are all pleasant, you are all singers, you are all praiseworthy,
you are all worthy of singing a hymn to the king. But let so-and-so sing on behalf of all of
you” Why? Because his voice is sweeter than all of yours. In the parallel versions the lesson
is stated outright. When the ten righteous men sought to compose Tehillim, the Holy One told
them that all of them were worthy, but Dovid should sing on behalf of all of them, because his
voice is sweet.% (X 33 2"w) PX1%? nint ooy 22037 X 877 This is what is written: “And the
sweet singer of Israel’s songs” (II Shmuel 23:1). 12 DI°328 > 12 M7 2R PW 1onivont ooya »
,01°328 Who is the sweet one of the songs of Israel? Dovid son of Yishai, a nobleman son of a
nobleman. Avginos is the Greek eugenes, “well-born” The phrase stresses Dovid’s distinguished
lineage.66 ,(5 2y ©°21n) *Y 12 17 NiPEN 19D 09N nio2 I»iN 1me What does it say at the end of
Tehillim? “The prayers of Dovid son of Yishai are concluded” (Tehillim 72:20). This verse
closes the second of the five books of Tehillim. There all the preceding prayers are summed up
under Dovid’s name, which shows that the book as a whole is called his. R’ Buber compares the
Talmud’s report of R” Meir’s teaching: every song of praise in Tehillim was said by Dovid. R’ Meir
reads kalu (“are concluded”) as kol eilu, “all these?®7 »3om miry2 TmNI 72,0 *12 ALY 1MINRRY QWD
OIURD MPHN2 INTIND 12722 NPEN2 P2 9PW2 9N 193032 mEsa2 An1 Just as ten people composed it,
so it was composed with ten kinds of song: with conducting (nitzu’ach), with melody (niggun),
with psalm (mizmor), with song (shir), with praise (hallel), with prayer (tefillah), with blessing
(berachah), with thanksgiving (hoda’ah), with halleluyah, and with ashrei. Each term matches
a type of expression found in Tehillim, such as lamenatze’ach (“to the conductor”), mizmor, and
shir. The list ends with as/res, the word that opens this psalm. The Mahari Kohen suggests that
hallel may stand for haskel, as in the headings maskil leDovid and maskil leAsaf:% @911 2173
LR 12°ND N2 oY B%iow A0 The greatest of them all is halleluyah, because it combines
the Divine Name and praise in a single word. Hallelu (“praise”) and Ya/ (the Divine Name)
are joined together. .m71%%7 X790 2 X1 27 Rav read “halleluyah” in this way throughout the
entire book. R’ Buber explains that Rav read it everywhere in Tehillim as 4allelu-Yah, two words,

6 R’ Buber, citing Koheles Rabbah and Shir HaShirim Rabbah, where the wording is more orderly, and Rashi to
Tehillim v1. In Koheles Rabbah 7:19, five authors are agreed upon (Adam, Avraham, Moshe, Dovid, Shlomo),
and Rav and R’ Yochanan disagree about the rest. The Mahari Kohen likewise refers to the glosses on the
Shir HaShirim Rabbah and Koheles Rabbah passages.

The printed edition reads: “it was arranged (nétkan) only by Dovid” The Mahari Kohen explains that the book
is called Tehillim only in Dovid’s name. Koheles Rabbah and Shir HaShirim Rabbah read: “it is not said in their
names, but through Dovid” (R’ Buber.)

R’ Buber. Other manuscripts and the printed edition read “of singers” (zamarin), and the parallels read “of men?
He also notes that the printed words “the praise of the king” are a printer’s addition found in no manuseript. The
Mabhari Kohen glosses zamarin as “singers” and Aimnon as “a song of praise”

% R’ Buber, citing Koheles Rabbah and Shir HaShirim Rabbah.

66 R’ Buber. He notes that “great son of great.” found in the printed editions, is a printer’s gloss on this word. The
Mahari Kohen, on the reading Avinoam ben Avinoam, explains it as “a king son of a king?”

R’ Buber, citing Pesachim 117a.

The Talmud’s version differs: “with ten expressions of praise” (Pesachim 117a), or “ten terms of praise”
(Yerushalmi Sukkah 3:10), with somewhat different lists. Rashi and Yalkur Shimoni quote the list as given here
(R’ Buber).

63

64

67
68
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because Ya/ carries the sanctity of the Divine Name. He compares the Bavli, where Rav testifies
that he saw a Tehillim scroll in his uncle’s house in which Aalle/u was written on one side and Ya/
on the other.%

' Walking, standing, sitting, scoffing — and choosing Torah

.20 KD 0o8% 2win2) Ty XD DORYA 77721 DOy NEys 970 KD ﬂtzm “Who did not walk in the counsel
of the wicked, and did not stand in the path of sinners, ‘and did not sit in the seat of scoffers”
(Tehillim 1:x). 2w° NPW I8®Y 207 1990 TRy NP 08D TRy 1990 727 XPW 9nKn 931 %12 12 19ynw '3 MmN
.72 19°01 R’ Shimon ben Pazi said: If he did not walk, how could he have stood? If he did not
stand, how could he have sat? And if he did not sit, how could he have scoffed? Once the verse
says he never set out with the wicked, the later clauses seem unnecessary. 120 7277 XY 77 1212 RPN
SHYn) RN 7727 NE2Y 77 NROT NROM OX IMIN 210D 19PY PP OXY,PIPT 4990 2w BXY 2807 i2i0 TRy OXY ,Tiny?
.(2>v Rather, the verse teaches you that if one walks, he will end up standing; if he stands, he
will end up sitting; if he sits, he will end up scoffing. And if he scoffs, Scripture says of him:
“If you have become wise, you have become wise for your own good, and if you have been a
scoffer, you alone will bear it” (Mishlei g:12). The three verbs describe stages of a slide. Casual
association hardens into lingering, then into settling in, and finally into mockery.7® 31°ni27 2¢H
J1°2Y N33 1772y MER 17732 MR Our Rabbis taught: One mitzvah draws another mitzvah in
its wake, and one sin draws another sin in its wake. This teaching from Zirkei Avos states the
same principle as the verse’s progression.7" n2it X niry? X% 2157,y N9) 2w X2 T2y X2 777 KoY o0
%21 ' NNz ox °2 9niP TnhR NP T 0o KPX 7Y 821 Now, as for one who did not walk, did not
stand, did not sit, and did not scoff — one might think that he should do neither good nor
bad, but simply place his hand over his mouth. Therefore the verse says, “But his desire is in
the Torah of Hashem” (Tehillim 1:2). Avoiding evil is not enough. The next verse requires active
devotion to Torah. .7°0in 2§ NYW" ON NPX 2 90208 X7 ,(17 1 NP1P) N297 YYD OX 2909 79073 ' My
R’ Berachiah said: It is written, “Do not be overly wicked” (Koheles 7:17). Does this mean
a little wickedness is permitted? Rather, it means: if you have been wicked, do not add to
it. This applies the “sin draws sin” principle. One who has stumbled must stop the slide before it
continues.” ,11$n Mipiy 197X 191 % 1Pania 71972y 72y X9 DTN 20 DN N 08 12 19y ') R’ Shimon ben
Yochai said: If a person sat and did not commit a sin, he is rewarded as if he had performed
a mitzvah.73 (10 T D°91N) 230 APYY YU M0 MWNIY 7R PIEON 0P 1I°2Y 927 NIW NI N XTI
,290 Niy? nan By ¥y 70 R’ Zeira said: This applies only when an opportunity to sin came his
way and he escaped it, as it says, “Turn away from evil and do good” (Tehillim 34:15). “Turn
away from evil” — in order to “do good” One can only “turn away” from a sin that was within
reach. That act of turning away is itself counted as “doing good?74 m21y 12yn X» AR RIN X 19
(3 vp ow) 1577 1°9772 Similarly it says, “They also did no wrong; they walked in His ways”
(Tehillim 119:3). Refraining from wrongdoing is itself considered walking in Hashem’s ways. The
parallel in the Yerushalmi applies this directly to our verse: since he did not walk in the counsel of
the wicked, it is as if he walked in the counsel of the righteous.?s

69 R’ Buber, citing Yerushalmi Sukkah 3:10 and Pesachim 117a.

7 Also in Avodah Zarah 19b (R’ Buber).

™ Avos 4:2 (R Buber). Some manuscripts add a series of examples from Devarim 21—22. R’ Buber regards these as a
copyist’s addition from 7anchuma.

7 Similarly in Kokeles Rabbah to 7:17; see also Shabbos 31b (R’ Buber).

3 Kiddushin 39b cites this anonymously; see also Yerushalmi Kiddushin 1:10 and Yerushalmi Makkos 3:17 (R’ Buber).

™ In Yerushalmi Kiddushin, R’ Zeira’s statement reads: “One who had a doubtful sin come his way” R’ Buber
suggests this means a sin he was fully able to commit but refrained from.

% Yerushalmi Kiddushin, cited by R’ Buber. He notes that this teaching of R’ Yosi berabbi Bun is central to the
passage but missing from the midrash here.
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