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PSALM 42
The exiled soul’s thirst for Hashem: the cry of distress, the memory of sin and of the festival pilgrimages, and
Knesses Yisrael’s protest that her redemption is delayed

SUMMARY

The midrash on Psalm 42 gives voice to Knesses Yisrael in exile. She longs for the Presence of Hashem
and argues that her redemption is overdue. It opens with a brief pesicha on the word maski/, drawn from
Mishlei 15:24 and abbreviated by reference to the fuller treatment in psalm 32.

It then turns to the governing image of the hart crying out for streams of water. Because the verb
is feminine, the midrash reads it as the hind. In the agony of labor she cries out to the Holy One and
is answered. So too the sons of Korach cried out from their distress, and Esther cried out eya/uzi, “my
strength,” in her hour of danger. The soul’s thirst is not for food but for seeing the face of God. “My tears
were my bread” teaches that grief itself satisfies, like Chanah, who wept and would not eat.

“These I remember” works on two levels. It recalls “these are your gods,” the golden calf, as the root of the
exile. It also recalls “these you shall offer at your festivals;” the lost pilgrimage offerings. The midrash paints
a vivid scene of the festival pilgrims: covered wagons roofed like a sukkah, slow and stately processions,
and crowds flowing as ceaselessly as a water channel. In those days the nations fell silent before the Jewish
people. Now the roles are reversed.

Knesses Yisrael then complains that Hashem seems untouched by her suffering. She recalls the miracle
of the Jordan that followed the sin at Shittim and wonders aloud whether His power has waned. Hashem
answers through the prophet: His hand is not shortened. Their sins alone delay the salvation.

Hermon is read as Sinai, and the “small mountain” as the Temple, held only briefly. An added passage
expounds “deep calls to deep” as the meeting of upper and lower waters in rainfall.

The chapter closes with a pointed argument. A single mitzvah, the Pesach offering, sufficed to redeem
the Jewish people from Mitzrayim. She now keeps every festival, yet hears year after year, “this Tishrei you
will be redeemed” Why, then, has God forgotten her? The homiletical point is that the cry of distress,
sincerely raised, is itself the path to being answered.

X “For the conductor, a maskil, of the sons of Korach”: the hart’s cry

P 327 Pooin US;?:’_? “For the conductor, a maskil, of the sons of Korach” (7¢/illim 42:1). 3m
.2"% 9inmna 131, (70 0 Yown) Peotn? moyn® o0 1IN 227 kY This is what Scripture says: “A
path of life above for the wise man” (Mishlei 15:24), etc., as in psalm 32. The midrash opens
with a pesicha, an introductory exposition drawn from another verse. The link is the word maskil,
“wise man,” which also appears in the heading of our psalm. The copyist did not write out the
whole exposition. He referred the reader to its full form at the opening of psalm 32.7 %y 2i7yn 2°x3
.09 °°2KR “As a hart cries out over the water-courses” (7¢/illim 42:2). 1398 NP2X2 ,39990 228D 1
,712P31 11,2999 PoKD KPX ,miX What is “as a hart cries out”? It does not say “as a hind” but
“as a hart cries out,” male and female. The noun aya/ (“hart”) is masculine, but the verb 7a’arog
(“cries out”) is feminine. Scripture should have said either “as a hind (aye/es) cries out” or “as a hart
cries out” with a masculine verb. Mixing the two shows that the verse speaks of male and female

' R’ Shlomo Buber, Haaros velikkunim. The passage is cited in Yalkur Shimoni on Teéhillim in the name of the
midrash. R’ Buber explains that in the first printing the number “32” dropped out. This made it seem as if “in the
psalm” introduced the next words, “as a hart cries out” In fact, “as a hart cries out” begins a new statement. He
rejects a commentator’s proposed emendation to “the psalm of ayeles hashachar (psalm 22), since nothing relevant
is found there. The Yalkur reads “psalm 31,” perhaps because its numbering counted two psalms as one.
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together, and so it can refer to the female in particular.? X7 92W»n 2y naw NoOWD 17 AP»RT M8
JTP2R 1239 RIMY,7"apA NYiYY 1aywsn Just as this hind, when she sits on the birthstool, is in pain
and cries out to the Holy One, and He answers her,3 ,anix m3iy X311 ,7"2p0% 798% 199 32 1872 72
37yn 22KD K1 797 so the sons of Korach called out from distress to the Holy One, and He
answered them. That is why it says, “as a hart cries out” #779"R7,0% %2°0K 7Y 17172 .09 9°DR 7Y
LT2YRR 1107 ,1PTRT DEX NIDIDNR 10 NINRY NitNY 1212 ,nivnaY 17on “Over the water-courses” What
is “over the water-courses”? This hind is the most pious of the animals. When the animals
are thirsty, they gather around the hind, etc., as above. The rest of this exposition already
appeared in psalm 22, and the midrash refers the reader there.4 N Xnw oW .239yn 29X2 0K 927
.(5°23 2°%1N) AYIN SNTYR CMPOR NRIN MoK 12 ,7"2p? N3y Another explanation of “as a hart
cries out”: Just as the hind cries out to the Holy One, so Esther says, “My strength, hasten
to my aid” (Tehillim 22:20). In its plain sense, eya/uzi means “my strength” The midrash hears
in it the word ayeles, “hind,” and links Esther’s plea in psalm 22 with the hind’s cry in our verse.

2 “My soul thirsts for God”

.0°oR? winy FINRY “My soul thirsts for God” (7ehillim 42:3). TN 18 D77 77N ,INRE DX 20
12 NIRTD NRY IR ,NInYD X9 PioR? X2 “For what do you thirst?” She answered them: “I do

not thirst to eat or to drink. I thirst to see Your face,” The soul, spoken of in the feminine, is
asked what her thirst is for. She answers that it is not a bodily thirst. It is a longing for the Divine
presence, which the next verse calls “appearing before God?”

CHASSIDIC SPARK

Seeing the Face Within — The Tzemach Tzedek reads the soul’s thirst “to see Your face” as the inner work

of prayer. There the soul longs, with fiery thirst, to rise and cleave to its source in the living God, but the
physical body holds it back. In the Shemoneh Esrei, which corresponds to the morning offering, a person
offers up his animal soul. The Divine soul can then truly ascend and be absorbed in its root. That is “I will
see the face of God”: an actual seeing, because the soul is included in the z7zer dimension of Godliness. He
compares this to a small candle placed beside a great torch, whose light merges into the torch’s flame. He
also notes the midrash’s attention to the Divine name Elokim in this verse. It teaches that this revelation
comes only through the eradication of evil, which is accomplished through that name.5

,(7 12 DW) WRaR ' 7712 NN "D 1WRp2 %27 MmN 7% “On Your behalf my heart says, ‘Seek My pres-
ence’; Your presence, Hashem, I will seek” (Tehillim 27:8). »n 2% oomoRD wina nxny 9nK: 727
That is why it says, “My soul thirsts for God, for the living God

3 “My tears were my bread”: distress satisfies

.any nynt°? N7 “My tears were my bread” (7e/illim 42:4). DINT DY NyaWn NIEOW T 7OX 15°1
21987 wpar 1°K) From here you learn that distress satisfies a person, so that he does not seek

to eat. Tears are called “bread” because they fill a person the way food does. Someone deep in
grief has no desire to eat. ,(1 X X"w) “?OXN X7 171 °220 1% 720 928 7398 191 And so Elkanah said,

2

Haaros velikkunim, citing Rashi on 7&hillim 42:2. The first printing reads “male and not female” R’ Buber notes

that “not” is superfluous and is absent from all his manuscripts.

3 Rashi on 72hillim 42:2 cites an Aggadah that goes further. When the hind crouches to give birth, her womb is
narrow and she cries out. The Holy One has mercy and sends her a snake that bites her at the womb, and the
womb opens. Yalkut Shimoni brings the same addition in the name of this midrash. R’ Buber notes that it is not
found in his manuscripts (Haaros velikkunim).

4 Psalm 22, §14. All manuscripts read “etc., above”; the first printing changed it to “etc., in psalm 22” (Haaros velikku-

5 The Tzemach Tzedek, Or HaZbrah, Bamidbar vol. 4, Matos, on the discourse Vayedaber Moshe el roshei hamatos.

S Yalkut Shimoni on Tehillim cites this passage. Its printed label “Pesikta Rabbasi“ has slipped out of place. That

label belongs to a different statement, which appears in Pesikia Rabbasi §1 but not in our text (Haaros velikkunim).
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“Chanah, why do you weep, and why do you not eat?” (I Shmuel 1:8). 72% ,y°atrn n°220% 19°n
.on% snynT % o nRl From here we see that weeping satisfies. That is why it says, “My tears
were my bread”?

7 “These I remember”: the calf, the festivals, and the pilgrims’ throng

SWD1 9%y NIBWRY M H’?N “These things I remember, and my soul pours out within me”
(7ehillim 42:5). NDBW N1 °3K1, (T 22 Mnw) DRI PR PR 19287 ,1272 12°NI2aR? NP M %R nIot
2vn1 I remember what You did for our ancestors in the wilderness, and yet they said, “These
are your gods, O Yisrael” (Shemos 32:4). I remember, and my soul pours out. The midrash
asks which “these” (e/e) the verse means. It answers with the “these” of the golden calf. When
the people recall that sin, their soul pours out in anguish.® 1twyn npx e RY 72 228 17913 N 127
.(¥% V5 72712) B9*7YIn2 ‘M2 Another explanation: I remember what Moshe said, “These you
shall offer to Hashem on your festivals” (Bamidbar 29:39). This is a second “these”: the festival
offerings. The soul pours out at the memory of the sacrifices, which our sins have brought to an end,
leaving no pilgrims to come to the festivals. The midrash goes on to describe exactly this.9 9i2yx 3
02K N2 7y 0778 102 “As I passed on with the throng, going slowly with them up to the house
of God” ,n1210 1232 NINLOBPL2 7738 NINT? 0¥ B°7IYYD ;792 112 What is basach? When they went
up for the festivals to see Your presence, in covered wagons shaped like a sukkah. The midrash
connects sach with sechach, the covering of a sukkah. The pilgrims traveled in covered wagons that
looked like little booths. The midrash calls them skafsza’os, a Greek word for a covered wagon.
The words “shaped like a sukkah” seem to be a copyist’s explanation of that foreign term.™ 11%m
,13°322 NIRRT NiNIRTY 2973 2902 920321 128 1°82 We would come, we and our children, in a great host,
and the nations stood silent before us.™ ,2°7%X n°2 7y o778 792 992yx °2 7281 799 That is why it
says, “As I passed on with the throng, edadem up to the house of God” ©*p wW1pnn n°2 nY?
002N N2 7Y DTN 19,000 T 28 WYY 230%n Dmnit 191 When the Beis HaMikdash stood,
they were silent before me. Now I am silent before them. Therefore it says, “edadem up to
the house of God” The midrash takes edadem from dmamah, “silence” In the past the nations
fell silent before the Jewish people. Now that the Beis HaMikdash is gone, the Jewish people fall
silent before the nations.2 2¥539%1 9°W1 77901 737 P2 ,N125Y N0 M2 N3y "N0ws .A7im n31 ips
137 2Ip2 9K 9% ,myam “With the sound of song and thanksgiving” When I passed along,
how did I pass? With the sound of joyous song and thanksgiving, with music, cymbals, and
trumpet blasts. That is why it says, “with the sound of song” 11 13%/% 2231 13 12 220 7inn
,0%n PY 13 “A festive throng” What is “a festive throng”? It is a Greek term: chogegin of
water. The midrash does not read c/ogeg as “celebrating” It takes it as a Greek-derived word for

7 Cited in Yalkut Shimoni on Téhillim and on Shmuel, and alluded to by Rashi on 7¢hillim g2:4. A parallel in
Fichah Rabbah 1:22 states that whoever weeps does not eat, as it says, “she wept and did not eat” (Haaros velikku-
Haaros velikkunim. The Yalkur adds: “That ‘these’ I remember, and my soul pours out” The second explanation,
about the festival offerings, works the same way.

9 Mabhari Kohen.

Haaros velikkunim. In Yalkut Shimoni the words “like a sukkah” appear as a marginal gloss. Rashi on 7&Aillim 42:5
writes: “Sach is related to sechach and sukkah, that is, covered wagons roofed like a sukkah, called in Aggadic
language skafsta’os” Mahari Kohen, following the Aruch, explains the word as “covered and modest”

Rashi on Zehillim 42:5 draws on this: “I remember, and my soul pours out, when I recall the festival pilgrim-
ages, when I passed among the companies of people and walked slowly with them to the house of God” (cited in
Haaros veTikkunim).

Rashi on the verse cites Donash, who explains edadem as a term of'silence: “I will be mute and still” (Haaros velikku-
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pools, reservoirs, or streams of water.’3 282 0% 127 X 70 My°w 09 DY Paan? o non XYY ows
290 1IR3 797 ,2°7307 1PRIYWD 1YY Just as the reservoirs of water have no measure, so the
Jewish people had no measure when they went up for the festivals. That is why it says, “a
festive throng” The festival crowds were as countless as water that flows without end.

7 “Why are you bowed down, my soul?”: the Jordan, Sinai, the deeps, and the
one mitzvah of Pesach

732 MY ATIN T9Y °3 DoPR? 2o min 7y seim waonninwn 1% “Why are you bowed down, my soul,
and why do you moan within me? Hope in God, for I will yet thank Him for the salvations of
His presence” (7¢hillim 42:6). T Mos3g 3y=wiows 1903 13798 1wy ,0°9) DY MY MIWNI2D TN Now
379X 7Y 2 K1 797 ,nivaRg I will not thank Him only as at first, when He performed miracles
for them. Now I will thank Him a second time, when He saves me a second time from the
nations. That is why it says, “for I will yet thank Him2 The word “yet” points to a further
thanksgiving, for a future redemption from the nations like the first one from Mitzrayim.™4 ¥y s7>x
.nninwn swe: “My God, my soul is bowed down within me” (7&/illim 42:7). %38 PX%° 91D MINN
,NOYIDY NI IRY nninwNy XIpnn Knesses Yisrael said: I am stirred with jealousy and bowed
down, for I see and am vexed.’s ,(° 11 115°X) 7971 7377 IR0 2WN DPIY? "1 AR 7P NEOX M1 IAKY “But
You, what do You care? ‘You, Hashem, are enthroned forever; Your throne endures from
generation to generation’ (Eichah 5:19). ,(13 % X"17) i2ipn2 MM 11y »I0? 97 737 ‘Majesty and
splendor are before Him; strength and joy are in His place’ (I Divrei HaYamim 16:27). %
,AMINYN SWDa 92y X7 23K ,77 ne3°8 What do You care? It is I — ‘my soul is bowed down within
me.””> The emphasis falls on “within me” (@/a7). The Holy One sits enthroned in majesty and
joy, untouched by the exile. The suffering rests on the Jewish people alone. ,1777 PI8% 71918 12 7Y
“Therefore I remember You from the land of the Jordan? »% nswyw mm 1770 NX “N2YW2 "X N1
TN DX 17 NR2YYD 0091 1% noiy oowwa 110yonwD 1908 I remember what You did for me when I
crossed the Jordan. Even when we had angered You at Shittim, You performed miracles for us
when You brought us across the Jordan. 17797 79 18121 2°0wWam 198 922 YWiN> DIWM MNIN KT 1)
,(X 2yw1°) And so it says, “Yehoshua rose early in the morning, and they set out from Shittim
and came to the Jordan” (Yehoshua 3:1). This verse shows that the crossing came directly after
Shittim. The miracle followed right after the people had angered Him there. 2°9311 ninga 1x 791
,(TY 79 92712) ' NP90% SNPaR MR NXT RD 0NN 09727 °7Y %X N2wim I remember the troubles and
the miracles, and I think other thoughts about You, as it says, “Because Hashem was unable”
(Bamidbar 14:16). When the Jewish people compare the miracles of the past with the suffering of
the present, they are tempted to doubt. Perhaps He is no longer able to save, as the nations would
claim. ,(t 2 13°%) ' M TP 2PY° N°2 NIMNT 207,727 NI MINY M7 X7 IR Where is the spirit,
and where is the strength? As it is written, “Should it be said, O House of Yaakov, that the
spirit of Hashem has grown short?” (Michah 2:7). ,(X° 1y 29%1n) 11°%y 1712° niaw Xo0 °nivn amix
And it says, “And I said, “This is my sickness: the right hand of the Most High has changed™
(Tehillim 77:11). 11979 2W 1712 Noanwiaw XoX ,mPyn? *7in w2 991 ,°niPn 1 What is “my sickness”? Is
there sickness on High? Rather, the right hand of the One on High has changed. “Sickness”
here cannot mean literal weakness in Heaven. The second half of the verse explains it: “the right

'3 Mahari Kohen: “pits and streams of water” Rashi on the verse: “in Greek a pool of water is called chogegin? R’
Buber identifies the word with a Greek term for a cistern or water channel. He suggests that Zichah Rabbal 1 relies
on the same idea when it expounds this verse. There R’ Levi compares the throng to a water channel “that does
not stop by day or by night,” flowing without interruption (Haaros veTikkunim).

4 Some manuscripts and the printed editions read: “Not as the first and the second times, after which we were
enslaved again. Rather, when He saves us from the nations with a salvation that is not followed by any subjugation”
(Haaros veTikkunim).

5 Cited in Yalkut Shimoni on Tehillim (Haaros velikkunim).
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hand of the Most High has changed” His saving power seems no longer to act as it once did.™
,(X 03 YY) yowinmg ' 1 e X2 11 n"2pn 2% ey The Holy One said to them: “Indeed, the hand
of Hashem is not too short to save” (Yeshayahu g5g:1). £23°2 29722 9771 0290923y OX 2 3% KX
,(2 oW oY) 02°7ox 1°2% “Rather, what is it? ‘Only your iniquities have separated you from your
God’ (Yeshayahu 59:2)” The Holy One answers the doubt. His power has not lessened. The
delay in salvation comes from the people’s sins. ¥$m 90% DO 1777 ¥R 77218 12 7Y %7 This
is the meaning of “Therefore I remember You from the land of the Jordan and the peaks of
Hermon, from the small mountain” X% °2% ,ninaND 22 1703 DWRY 2390 7113270 Aysn 90 ooinm
,17307 NX 172° “And the peaks of Hermon, from the small mountain” Hermon is Sinai, for
from there all the nations were banned (nechermu), because they did not accept the Torah.
The midrash links Clermon with cherem, a ban.'7 9WTp 0y 172 y8n? IMRRIY W20 152 71 ,Iy8R 9
.(m> 20 oY) “From the small mountain” is the Beis HaMikdash, as it says, “For a little while
(lamitz’ar) Your holy people possessed it” (Yeshayahu 63:18). The word mizz’ar, “small)” recalls
lamatz’ar, “for a little while” The Temple mount is the place the Jewish people held only briefly
before their enemies trampled the Sanctuary. ,7°732% 23p% X73p 0inn P8 2inn] “Deep calls to deep
at the roar of Your channels” (7¢/illim 42:8).'8 118 22129 2223AMRTT ,B°727 18 D¥RIN 23575y oo
,N12p1 The upper waters say, “We are male;” and the lower waters say, “We are female” nywa
,NID? B°22 9202 1NN 22R ,1mPYW 1nIR1 1"2apn YW 1PNiTI2 onx ,APRY 17K 02RIN 0°171°% When the upper
waters descend, they say to the lower ones, “You are the creatures of the Holy One, and we
are His messengers. Receive us with a pleasant countenance.” This is how the midrash reads
“deep calls to deep” The rain from above calls to the waters of the earth. The two join like male
and female, and their union makes the earth fruitful. ,(n nm oY) yE° 1997 ¥IN NNEN 2°N2T NI X717
This is what is written, “Let the earth open, and let them bear salvation” (Yeshayahu 45:8).
earth open” refers to the descent of rain. “And let them bear salvation” means that they are
fruitful and multiply and bring salvation. “And let it cause righteousness to sprout together”
(Yeshayahu 45:8).79 392y %y 7°%31 7°72wn 22 1% nobvy nmy ,on% novyw ows ooo1 uh noy X% You
have not performed miracles for us as You did for them. And what have You done for us?
“All Your breakers and waves have passed over me” Knesses Yisrael returns to her complaint.
Earlier generations crossed the Jordan dry-shod. Her own generation is swept over by the waves
of exile. MO NN WMWY NPy NAX LR ,MODT NN WMWY DA™Y DAN X201 M1 3 PRY 2202 TR OX)
,07187% 1% 17772 And if You say it is because I have no merit — did You not command them
to slaughter the Pesach offering? They performed one mitzvah: they slaughtered the Pesach
offering, and that night they went out of Mitzrayim. %y 775 797921 §700 ' M8 223° 19K X719
And so it says, “By day Hashem commands His kindness, and at night His song is with me”
(7ehillim 42:9). In its plain sense, the verse prays that Hashem’s kindness will come by day and
His song accompany the psalmist at night. The midrash reads “commands” as the commandment
of the Pesach offering, which was slaughtered by day. “At night” is the night on which they went
free and sang. One mitzvah was enough to bring the redemption of Mitzrayim.>°

16 Mahari Kohen.

"7 The clause “for from there all the nations were banned, because they did not accept the Torah” is missing from the
Paris manuscript and the printed editions (Haaros velikkunim).

The bracketed passage, from “Deep calls to deep” to “cause righteousness to sprout together,” was added by R’
Buber from some of his manuscripts. It is absent from others and from all printed editions (Haaros veTikkunim).
9 Compare Yerushalmi Berachos 9:2 and Taanis 1:3. There R’ Shimon ben Elazar teaches that for every handbreadth
of rain that falls from above, the earth sends up two handbreadths to meet it, as it says, “Deep calls to deep at the
roar of Your channels”

Rashi on 7ekillim 42:9 alludes to this passage in the name of a midrash Aggadah (Haaros velikkunim).

20
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1 “I say to God, my Rock: Why have You forgotten me?”

S1AnoY mek oy oy MANIN “I say to God, my Rock: Why have You forgotten me?”
(Zehillim 42:10).2" 3R >NMVLIY Nign 20U %X 72792 INE”) NOR MIR KPN Wy KD 0M8n2 ¥ iR
,1wiy Those who were in Mitzrayim performed only one mitzvah, and they went out that
night. I perform every mitzvah I have been commanded. This continues the argument of the
previous paragraph. If one mitzvah was enough to redeem them, surely so many mitzvos should be
enough to redeem us. ,NODT NN §2 NN 3T NN 42 AP 2INY (X 17 B272T) 22287 W DY MinY “Keep
the month of spring” (Devarim 16:1): I celebrate the festival in it, and I observe the Pesach
in it. ,(2° oW aw) No97 a0, (° W oY) niy1aw an n°wy “You shall celebrate the festival of Shavuos”
(Devarim 16:10); “the festival of Sukkos” (Devarim 16:13). ,(t 3 727%22) 717 *¥°2wn wWIin? 23wy
123y %2181 “And on the tenth day of this seventh month” (Bamidbar 29:7): I keep it as well.
*3R NS 7} Y002 (B91IN) 730 739 P93 5% TN NN KON TN YU WTIN @2 031 M ey i e
;17833 What is “of this seventh month”? Is there some other seventh month? Rather, You tell
me every year: “In this coming Tishrei I will redeem you” The word “this” seems superfluous.
The midrash reads it as a promise renewed every year: redemption will come in #4és Tishrei. m}
SInoY n? Syo PRY MIRIN M 2an?R X9 Ak 0231 X2 This one came, and another as well, and
You have not redeemed me. This is the meaning of “I say to God, my Rock: Why have You
forgotten me?”

21

In R’ Buber’s manuscript, this passage carries the heading “psalm 43” He notes that it belongs to psalm 42 and
moved the start of psalm 43 to “For You are the God of my strength?” The passage is cited in Yalkut Shimoni on
Tehillim in the name of the midrash (Haaros velikkunim).
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PSALM 43
Knesses Yisrael in exile pleads for rwo redeemers, Eliyahu and Mashiach ben Dovid, modeled on Moshe and
Aharon, to lead her to Hashem’s holy mountain

SUMMARY

The midrash on Psalm 43 hears the psalm as the voice of Knesses Yisrael in exile, the community of the
Jewish people speaking across the long night of dispersion. Its single extended passage is governed by the
verse “Send Your light and Your truth, they will guide me; they will bring me to Your holy mountain and
to Your dwellings” (Z&hillim 43:3). The midrash reads this verse as a petition for the final redemption, and
builds the petition on a pattern taken from the Exodus.

The exposition opens by contrasting two moments of praise. At the Sea, the Jewish people declared
“Hashem is my strength” (Skemos 15:2) only after they had been saved. In exile, Knesses Yisrael says “You
are the God of my strength” (7&/illim 43:2) while still unredeemed, in the spirit of “Hashem, my strength
and my stronghold” (¥7rmeyahu 16:19). Her faith comes before her deliverance, and from that position she
asks why He has forsaken her.

The psalm’s phrase “the oppression of the foe” (lachatz) is linked to the “oppression” with which
Mitzrayim afflicted the Jewish people (Skemos 3:9). Because the two afflictions share a name, the midrash
reasons that their remedies should correspond. Hashem redeemed the Jewish people from Mitzrayim
through two messengers, Moshe and Aharon (7¢4zllim 105:26), and so Knesses Yisrael asks Him to send
two once more:

- “Your light” is Eliyahu the prophet, a descendant of Aharon, who kindled the lamps of the menorah
(Bamidbar 8:2). Eliyahu’s role as herald of redemption is stated in Malachi 3:23. - “Your truth” is Mashiach
ben Dovid, heir to the oath that Hashem swore to Dovid “in truth” (Z&/4://im 132:11). He is also identified
with the chosen servant of Yeshayahu g2:1.

The parallel with the Exodus extends to the journey’s end. The first redemption culminated at Hashem’s
mountain, “You will bring them and plant them on the mount of Your inheritance” (Shemos 15:17). The
future redemption will likewise lead the Jewish people to “Your holy mountain” There, as the next verse
promises, they will come “to the altar of God” (Zekillim 43:4) with offerings, as in “I will come into Your
house with burnt offerings” (7¢4illim 66:13). Above all, they will come with thanksgiving that never ends,
echoing Asaf’s pledge, “we will give thanks to You forever” (7&hillim 79:13).

The homiletical point is that the future redemption will mirror the Exodus, in its paired messengers, its
destination, and its song. Its distinction lies in the people’s faith: Knesses Yisrael proclaims Hashem as
her strength before salvation arrives. Her reward will be a praise that, unlike the song at the Sea, will be
everlasting.

X “Send Your light and Your truth”: two redeemers for the final redemption

STy SR ANK 03 93 0oTPR "AVRY “Judge me, O God, etc.... For You, O God, are my strength”

(Tehillim 43:1—2). The midrash goes straight to verse 2. The speaker, as the feminine verbs below
show, is Knesses Yisrael, the Jewish people personified as one figure. She calls Hashem her strength
while she is still in exile, before any salvation has come. 79 XPX ,19 2K "IX ,(2 10 MnRw) 7> nYRN 1Y
S1Yn SRR AR 03 N ,1Y 17 Nania IR "InpRa KoY “My strength and song is Hashem” (Shemos 15:2).
I am not like that. Rather, even before You have redeemed me, I ascribe strength to You.
That is why it says, “For You, O God, are my strength” At the Sea, the Jewish people praised
Hashem’s strength only after they had been saved. Here Knesses Yisrael says her praise comes first.
While she is still in exile she declares Hashem her strength, trusting the redemption that has not yet
arrived. .(¥% 10 19R7%) 1y MY ' RPN L7292 91 KDY sanmar iy “Why should You forsake me?” And
not only this, but “Hashem, my strength and my stronghold” (Yirmeyahu 16:19). She does

7



MIDRASH TEHILLIM

more than call Hashem “my strength” (ma’uzi). Like the prophet, she calls Him by both words,
“my strength” (#z7) and “my stronghold” (ma’uzi). If she gives Him such complete praise before her
redemption, why has He forsaken her? .29Ix pn%2 92008 9739 2% “Why should I walk in darkness
in the oppression of the foe?” Silverstein renders lachatz as “toils” The midrash reads the word as
“oppression,” because the next line links it to the /acharz of Mitzrayim. 237811 190328 NX N9R3 M2
TP MY, 20N P NN 7 1PN "IN D3), (B 3 mnw) pIPT NN NN 031 RN NI 191 10N 1Eni? v yaen m
20nx Just as You redeemed our fathers from Mitzrayim, from the oppression with which they
were oppressing them, as it says, “And I have also seen the oppression” (Shemos 3:9), so I too
have nothing but the oppression of the foe. Why, then, should I walk in darkness? Hashem
told Moshe that He had seen the Egyptians’ /achatz and would redeem the Jewish people. The
psalmist uses the same word, /achatz. The suffering is the same, so Knesses Yisrael asks for the same
response: redemption. IR 172Y YR MPW RRIY ,0OPRIA DO 272 DY RPN LXITT 2972 APINGT nnPY X
JT330 0O APW M 93T 221 ,(00 1P 2°%10) 12 912 9WR And You sent redemption to that generation
only through two redeemers, as it says, “He sent Moshe His servant, Aharon whom He had
chosen” (Tehillim 105:26). So to this generation as well, send two corresponding to them." The
word “send” in the psalm is linked to “He sent” in the verse about Mitzrayim. The first redemption
came through a pair of messengers, so the psalmist asks for a pair now: “Your light an#d Your truth?”
,(2 192712) NIN3 YW 17°R7 93T 230 DI DN MR 2007 1IN N3 K023 RN M1 TN, I00K8) TN 1oy
“Send Your light and Your truth” (Tehillim 43:3). “Your light”: this is Eliyahu the prophet,
from the house of Aharon, about whom it is written, “The seven lamps shall cast their light
toward the face of the menorah” (Bamidbar 8:2). Light belongs to Aharon, because he was
commanded to kindle the menorah. Eliyahu is identified as Aharon’s descendant, so he is “Your
light;” the counterpart of Aharon. ,(X* 2p B¥21n) 21w° X% NRX TIT> ' YaW3 29057 7 12 1°WH 1) 90K

“And Your truth”: this is Mashiach ben Dovid, as it is written, “Hashem swore to Dovid in
truth; He will not turn back from it” (Tehillim 132:11). “Truth” is tied to the oath Hashem swore
to Dovid to keep his line on the throne. Mashiach, Dovid’s descendant, fulfills that oath, and he
is the counterpart of Moshe. The midrash’s pairing differs from that of the commentary reflected
in the Silverstein gloss, which makes the light Mashiach and the truth Eliyahu. n37 99X X713
L(R 27 OW°) 92 RNK 7Y 17 O 0N 59T, (50 3 95RDR) RO230 197K NX 027 nPiY 01X And so it says,
“Here, I am sending you Eliyahu the prophet” (Malachi 3:23). That is one. And the second:
“Here is My servant, whom I uphold” (Yeshayahu 42:1). The prophets confirm that the future
redemption will come through two figures. Eliyahu is explicitly “sent,” and “My servant” refers
to the Mashiach, just as Moshe was called “His servant” >3I8°2° 23313° 7277 70281 713K 120 92K 727
,SPniaown BX1 2R 90 P8 Therefore it says, “Send Your light and Your truth; let them lead me.
Let them bring me to Your holy mountain and to Your dwellings” 0%1%% nx°$°2177% 29n0% ow/s
,PDiIIDwR PRY AWTR 90 BY IR K2R NYD 92, (10 10 mnw) anPna 902 inyen) iuxcan Just as it is written
elsewhere about the Exodus from Mitzrayim, “You will bring them and plant them on the
mountain of Your inheritance” (Shemos 15:17), so in the future they will come to Your holy
mountain and to Your dwellings. The parallel with the Exodus continues. The first redemption
ended with the people brought to Hashem’s mountain, and the final redemption will end the same
way: “let them bring me to Your holy mountain” ni%iya,qn°3 Riax np2,0°02K 121 DX IR KRy
,(3° 10 2¥%1N) 772 77 oYK As it says, “And I will come to the altar of God” (Tehillim 43:4). With
what shall I come? “I will come into Your house with burnt offerings; I will pay You my vows”
(Tehillim 66:13). Once Knesses Yisrael has been brought back, she asks how she will approach

the altar. Another psalm answers that she will come with offerings, fulfilling the vows she made

' R’ Shlomo Buber, Haaros velikkunim, notes that this passage is cited in the Yalkur at the end of Malachi in the
name of Shocher Tov.
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in her distress. 931719375 %397 77 7792 A0°YR INEY 92Y 220K MW AOK 121 ,0i°730 97 Nn%  NiyR o5 v in
.(3 vy ow) AN 921 What is there for me to do? To give You thanksgivings. And so Asaf
said, “And we, Your people and the flock of Your pasture, will give thanks to You forever;
for all generations we will tell Your praise” (ibid. 79:13). This expounds the end of verse 4,
“and I will praise You with the harp, O God, my God” What the redeemed people will offer is
thanksgiving. The proof lies in the second half of Asaf’s verse, “we will give thanks to You,” which
comes right after “the flock of Your pasture It also resolves the opening contrast. Knesses Yisrael
gave Hashem strength before her redemption, and after it she will give Him thanks forever.

2 Mabhari Kohen.



