iy
AW

QUULALLEUE LA EEEELELALERELE AL LA ELELELEEMANAY

JlIIIII]II]llll[l[llllllllllllIlIlllIIIlIIIIIIIllllllllllllh‘.'H-H,_’ff »

—

With the commentaﬂes of
\\.:31— Echad’ HaRadal, and othefs

ol

With intralinear
English translation ||
and elucidation

\\AUREEREEEELERARLLLLLLLLLELEY

' \\
\&\\\\\.\\

R
:’0‘0’0 9,
9,

\*Crrt e

Kesser Shem Tov
PUBLISHING

Ik

»




Pirkei DeRabbi Eliezer — The Chapters of Rabbi Eliezer

Translation and commentary © 2026 Kesser Shem Tov Publishing
All rights reserved.

The Hebrew text was sourced from Sefaria (sefaria.org) and is in the public domain.
The Biur HaRadal and Par Echad commentaries are in the public domain.
English translation and elucidation are original to this edition.

ISBN: 979-8-19890-866-6

First edition



A NOTE ON METHODOLOGY

The Nature of this Work
This volume presents an original English elucidation and commentary, prepared through a
combination of advanced language and translation technology and experienced human edito-
rial oversight. The methods employed were carefully configured to adhere to Orthodox Jewish
bashkafa and to preserve fidelity to the original Hebrew text, and portions of the work were
reviewed by an experienced translator and editor of Torah literature. Even so, this edition does
not carry the authority of a translation prepared and certified by a full team of rabbinic scholars.

Usage and Limitations
This translation is intended as a tool to help advanced learners access the depth of the original
work. It is not intended to replace the original Hebrew source, nor to serve as a substitute for
study under a qualified teacher.

Because the nuance of Torah study often transcends any single method of preparation, we
ask the reader to keep two things in mind:

1. Verification: Any novel insight, ruling, or conclusion drawn from this translation
should be checked against the original Hebrew.

2. Consultation: All practical questions or derived lessons should be discussed with and
verified by a qualified rabbinic authority before being relied upon.

The goal of this edition is to make these teachings accessible to a wider audience, but the
responsibility for accurate understanding and practical application remains with the reader.
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And the wise will shine like the brightness of the sky, and those who bring the

multitudes to righteousness like the stars forever and ever.
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This work is dedicated to those who continue to learn and teach Torah. With-
out learners and teachers partnering to expand our knowledge and insight into
Torah, our tradition would fade. Midrashic texts like Pirkes de-Rabbi Eliezer grip
my mind and imagination. My family has been blessed to be involved with this
project, and we are so thankful for the opportunity to participate in its publica-
tion and expanded reach with this new Hebrew-English edition with elucidation.
In Honor of our Children and their families,
Natan & Alexa Szegedi
Myles & Shira Ratner
Rabbi Mordechai & Brooke Blau
Benjy & Sela Aryeh
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093y X2 X7 1982 And if You do not extend Your patience with him, it would be fitting
as though he had never come into the world.” Par Echad notes the careful phrasing: the Torah
says “as though he never came,” not “that he should not come,” echoing the Talmudic principle “it
would have been more comfortable for man had he not been created” (Eruvin 13b) — a judgment
that can only be made retrospectively. *?70m 271 32X 77X "IN DIN PYY” A7 2K He said
to her: “And is it for nothing that I am called ‘Slow to anger and abundant in lovingkind-
ness’?” God’s response, the Radal explains, means that the divine attribute of erech apayim was
not revealed in vain; it was emanated precisely so that it would be exercised in the world on behalf
of fallible human beings. As stated in Chapter 3, God’s names and attributes were established in
anticipation of the creatures yet to be created. N2 Y2 11WRI7 DTN ’7!27 199y vapn 5’?7!1:1?]
P77 ,12%7 Y ,0TX :09990 He began to gather the dust of Adam HaRishon from the four
corners of the world: red, black, white, and green. The word pinos (corners) is equivalent to
“directions” (ruchos), as in Chapter 3 above; the Tanchuma (Pekudei §3) reads “from the four winds
of the world.” Targum Yonasan (Bereishis 2:7) similarly records that dust was gathered “from the
place of the Beis HaMikdash and from the four winds of the world.” PN - Ny 070 "1 - 07N
ST - P92, 10703 NiNEY PR - 127 ,8°2970 Red — this is the blood; black — these are the
innards; white — these are the bones and sinews; green — this is the body. These four colors
of earth correspond to four fundamental components of the human body. The Radal identifies
them with the four humors and the four colors chesed, gevurab, tiferes, and malchus. The “green”
(yarok) denotes a yellowish complexion, like an egg yolk or wax — the natural hue of human skin,
which blends redness and whiteness.®

?0%iy7 niae Y2INR 18y NN 023 .'l?f-:‘;ﬁ: And why did He gather his dust from the four
corners of the world? 279727 1% X 2772 78T 19 DTN X322 DNW KT 7172 WITRH 28 KON
INT23Y DIPR? T OPW 1293 DY N PINT RN NPW 0PIy R 07 2 o3 nm?
Rather, the Holy One said: If a man should come from east to west, or from west to east,
and his time arrives to depart from the world, the earth shall not say, “The dust of your
body is not of mine — return to the place where you were created.” The Radal explains that
the concern is not merely burial, but that the earth might refuse to dissolve and reabsorb man’s
body. This decomposition is essential: it purifies the body of contamination and produces the
tarvad rekev (spoonful of decay) that serves as leaven for the resurrection of the dead, as discussed
in Chapter 34. DR ,029917 1% DA 18P Y371 K21 7237 DINY DIPRI DIPR P02 91125 RPN
By 91 NI oW L3933 9Dy RI7 Rather, this teaches you that in every place where a man
goes and comes and his time arrives to depart from the world, from there is the dust of his
body, and there it returns to dust. Because Adam’s dust was gathered from the four corners,
every patch of earth on the globe contains the primal matter of man’s body and will accept his
remains. .”29%N 9y 5N‘l TAR 2Y "7 MR As it says, “For you are dust, and to dust
you will return” (Bereishis 3:19). The verse addresses not merely the fact of mortality but the
universality of burial: wherever man dies, the earth receives him as its own. Bereishis Rabbah 20

6

Radal §§24—35; Par Echad §2.. The consultation with the Torah parallels Zohar vol. 3, 35b (§24). The Torah’s protest
echoes Iyov 14:1(§25). On erech apayim, cf. Zobar, Vayigash and Shemini (§26). On the four corners: cf. Tanchuma
parshas Pekudei §3; Targum Yonasan, Bereishis 2:7; Zobar vol. 1,205b (§§27-28). On the four colors and their bodily
correspondences, see Radal §§29-31.
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and Tanna d’Vei Eliyahu 31 also read this verse as alluding to the resurrection.”

097 niyw Wy ﬂ’;t?ﬂ The day consisted of twelve hours. This tradition of the twelve
hours of Adam’s first day appears in Sanbedrin 38b, Avos DeRabbi Noson, ch. 1, and Vayikra Rab-
bab 29. The version here largely matches the Talmudic account but reverses the eighth and ninth
hours. Par Echad observes that the twelve equal hours point to a creation in Tishrei, when day and
night are balanced — consistent with Rabbi Eliezer’s own view (Rosh Hashana 8a) that the world
was created in Tishrei. N*¥*373 ,ip7 NowHwa 3923 oWz 078 PY 1993 12890 IR nywa
,NinY Xp NOYwa 19731 DY op NOWRna Y 92 MR In the first hour his dust was gath-
ered, in the second it was kneaded, in the third it was shaped, in the fourth a soul was cast
into him, in the fifth he stood on his feet, in the sixth he called the creatures by their names.
The term gzblo (“kneaded”) corresponds to “he was made into a shapeless mass (golen)” in the Tal-
mud; 7zkmo (“he was shaped”) echoes the language of Tebillim 139:15, “1 was woven (rukamts) in
the depths of the earth,” referring to the formation of limbs and features. 7131 9% 7272713 N°y> 22
TN NS PY 2y MOTRYD IYIIN 1T DO TUR? 19y noywna Nt Py sl nornwa
, 73N WY 0°3W32 1373 Y In the seventh hour Chavah was matched to him, in the eighth
they were commanded concerning the fruits, in the ninth they went up to the bed as two and
descended as four, in the tenth he transgressed His command, in the eleventh he was judged,
in the twelfth he was expelled. The phrase “went up as two and descended as four” means that
Adam and Chavah begat Kayin and Hevel (or their twins) in that hour. In Sanbedrin 38b the
eighth and ninth hours appear in reverse order; the Pirkei DeRabbi Eliezer's arrangement places
the command before procreation. .”QTNT NN WI371” NRIY As it says, “And He drove out the
man” (Bereishis 3:24). The expulsion from Gan Eden concluded the events of the sixth day. The
entire sweep of Adam’s creation, sin, judgment, and exile was encompassed within a single day of
twelve hours — a parable, the Talmud says, for man’s having been created last so that everything
would be ready for him, like a guest who enters a prepared bamquet.8

JPIINT 71202 99D DiPR2 1IWRIT DTN DY DY A '7;;1 And He kneaded the clump of
dust of Adam HaRishon in a pure place, at the navel of the earth. The “navel of the earth” is
Eretz Yisrael, as in Yechezkel 38:12, “those who dwell on the navel of the earth.” The “pure place”
is likewise Eretz Yisrael, which is called “pure” (Mizkvaos 8:1). More precisely, the Radal identi-
fies the site as the location of the future Beis HaMikdash, as stated explicitly in Chapter 12. Tar-
gum Yonasan on Bereishis 2:7 combines both traditions: “dust from the place of the Beis HaMik-
dash and from the four winds of the world.” .32 100 X% w1 m171 ,3320) 927 He shaped
him and prepared him, but spirit and soul were not yet in him. The Radal explains #ikno
(“prepared”) either as a gloss on rzkmo (shaped), or as a reference to Bereishis 2:7’s va’yitzer — the
“fashioning” and fine-tuning of the body on its foundation. Although the body was complete, it
had no life, for the human soul was not drawn from the earth as with animals, but given directly

7 Radal §§32-33. The dissolution of the body in the earth purifies it and prepares the tarvad rekev for the resurrection

(§32; cf. Chapter 34). In Tanchuma parshas Pekude: §3, the parallel reads “and that dust shall receive him” (§33).

®  Radal §34; Par Echad §3. The hour-by-hour account parallels Sanbedrin 38b, Vayikra Rabbah 29, and Avos DeR-
abbi Noson, ch. 1, with variant orderings (§34). The Radal suspects this list may be a later addition harmonized from
the Talmudic source. Par Echad notes the twelve equal hours support Rabbi Eliezer’s view that the world was cre-
ated in Tishrei. In Chabad tradition, the variant reading of the eighth hour (the command) is noted for its bearing
on astronomical molad calculations (Igros Kodesh vol. 2, §233).
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from heaven. .21 J'I?_JWJ mna a2 123 7R M2 Wﬁ'h?ﬂ TH?SZ % What did the Holy One do?
He breathed into him the spirit of the breath of life. This corresponds to Bereishis 2:7, “And
He breathed into his nostrils the breath of life.” The Radal notes that the word “cast” (za77k) used
in the hour-by-hour account (paragraph 7) implies force and distance: although the verse says “He
breathed into his nostrils,” the soul was projected forcefully throughout all of Adam’s limbs, as
Zechariah 12:1 states, “He forms the spirit of man within him” — the spirit is bound up through-
out the entire body.’

T N T3 WHTPT K1Y NPN2T 73 INT) g s Bo3 banon mm o7 TRV
1:’?: AN Adam stood and gazed upward and downward, and he saw all the creatures that
the Holy One had created, and he was filled with wonder in his heart. Adam’s immense
stature (described below as spanning from east to west) enabled him to survey all of creation —
both the celestial beings above and the terrestrial creatures below — from one end of the world to
the other. ”1'1 PRYR 127 17 K 19817 INDRI 2R 291N He began to praise and glorify
his Creator and said: “How many are Your works, Hashem!” (7Tebzllim 104:2.4). The Radal
notes that the preceding verse in Tehillim 104, “Man goes forth to his work,” is read by semuchim
(juxtaposition): when Adam “went forth” — that s, when his creation was complete — he fulfilled
the very purpose of creation by declaring God’s praise. In Chassidic teaching, Adam’s recognition
of the Creator through contemplating the upper and lower realms illustrates the perception of God
as memalei kol almin — the divine vitality that fills and sustains all created beings. 1”?1:1 by ap
~ N IS BT AN RNEY 390 MR T e AR PN MR N2 T
77 RTR 11 - 2771 ,2791 11 He stood on his feet and his appearance was in the likeness
of God, and his height was from east to west, as it says, “You have formed me behind and
before” (Tebillim 139:5). “Behind” — this is the west; “before” — this is eastward. The Radal
explains that “from east to west” is identical in measure to “from the earth to the sky,” as stated
in Chagigah 12a. His upright stature, unique among creatures, gave him the appearance of the
ministering angels (Chagigah 16a), so that all beings perceived in him the “likeness of God.” 7]
AP0 NIRRT IN27 ,INTI2 RIMY 191920 ,1°30%R IRTPNA N2 22 iNIR All the creatures
saw him and were filled with fear of him; they supposed that he was their Creator, and they
came to prostrate themselves before him. The Zobar vol. 1, 221b; vol. 3, 107b states that when
Adam stood on his feet, all creatures beheld him and trembled, because the radiance of the ten
sefiros shone from his countenance.”

PR3 NN BhEPa 173 DR "IN INTR 2Rinnny ooNg meb” o7 ony RN
JINT2Y ’?;’? ﬂ:’?g Adam said to them: “Why have you come to prostrate yourselves? Come
— I'and you — let us go and clothe in majesty and might, and let us crown as King over
us the One who created us. The Radal and the Zobar vol. 1, 221b connect this address to the

? Radal §§35-39. On the kneading: Targum Yonasan records the dust was mixed “with all the waters of the world”

(835); cf. Bereishis Rabbah 14, where God kneads like a woman kneading dough. The “navel of the earth” =
Eretz Yisrael / the Beis HaMikdash (§36; cf. Yerushalmi Shabbos 2:6). On the soul being cast into all the limbs:
cf. Bereishis Rabbab 14; Kobeles Rabbab 8 (§39).

Radal §§40-43. Adam’s height from east to west equals from earth to sky (§40; cf. Chagigah 12a). His upright
stature caused all creatures to fear him as one resembling the angels (§43; cf. Chagigah 16a). The Zobarvol.1, 221band
Tikkunei Zobar 56 describe the divine radiance on his face. In Chassidic teaching, this contemplation of creation
illustrates the level of memalei kol almin — the immanent divine light accessible through contemplation of the
created world (Zoras Menachem vol. 73, p. 250).
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verse “Come, let us bow down and kneel; let us kneel before Hashem our Maker” ( Tebillim 95:6).
Rather than accepting their worship, Adam redirected it to God — the very act that, in Chassidic
teaching, represents the paradigm for the annual coronation of God on Rosh Hashana. 1°8 X}
ingy Ny oPRn N7H7 7700 NN D°07RR OY PN ONY ,iR8Y TR0 NI Q700 NX 0°2°7nn oY
And if there are no people to crown the king, he crowns himself; and if there are no people
to praise the king, the king praises himself.” Adam argues from the lesser to the greater: since
God would reign even without subjects to proclaim Him, how much more so should all creatures
join in acknowledging Him. The duty to crown God as King falls upon creation. Tn2 YW MNIN2
PIRA 7R 17 KT, 1R 1000Y 1099 19 MING AWPPY 1IN NP2 PO 1Y 1R NN BTN
"¥2% In that hour Adam opened his mouth, and all the creatures answered after him; they
clothed in majesty and might and crowned their Creator as King over them, and they said:
“Hashem reigns, He is clothed in majesty” (Zebzllim 93:1). The Talmud (Rosh Hashana 31a)
identifies this psalm as the song of the sixth day, when God completed His work and reigned over
creation. In Chassidic thought, Adam’s proclamation drew all creatures into a state of bitul (self-
nullification) before the divine light of memalei kol almin, binding creation to its Creator and
establishing the world as a dwelling-place for the divine Presence. This act, renewed each Rosh
Hashana, is the spiritual template by which every Jew accepts God’s kingship and draws all of
creation into that recognition.”

290 731 0PIYA Nien 12wn 0°9%n MY Ten kings ruled from one end of the world to
the other. A similar list appears in the Targum Rishon of Esther, with some variations. The Tal-
mud (Megillah 11a) counts only three such universal monarchs; the Midrash here offers a broader
enumeration spanning all of human history, from the beginning of creation to the messianic era
and beyond. P77 INWNRI 77Y1,PINDI DIRW2 PWIR NI ,RIN 7992 WATRD N1 1IWRT 178
PN Py 09997 The first King is the Holy One who rules in the heavens and on the earth,
and it arose in His thought to establish kings on the earth. The Radal notes the use of the
present tense 7zoshel (rules) — even after delegating sovereignty to human beings, God’s own king-
ship remains undiminished. At the very time of creation, God already conceived the plan to raise
up these ten kings over the earth. Q7M1 '{’D??_: TTYIR] L R2INT RUITY NAWnn NI RNRIY
Z[1°9%9% As it says, “He changes times and seasons; He removes kings and establishes kings”
(Daniel 2:21). The verse in Daniel attributes the rise and fall of all earthly sovereigns to divine de-
cree. Bereishis Rabbah, ch. 1 derives from this same passage that God revealed the sweep of history
from the very beginning of creation.™

"nt DONTY TR DipR2 1AW niTNan ‘?; PIY L1990 T i:';w.j nien '7277;127 TRIm ’JWU
;177 DYDY 197 799%) 21220 The second is Nimrod, who ruled from one end of the world

" Radal §§44—46. The address echoes Tehillim 95:6, “Come, let us bow and kneel before Hashem our Maker” (§44;
cf. Zobar vol. 1, 221b). Tebillim 93:1is the song of the sixth day (§4s; Rosh Hashana 31a). This passage is central to
Chabad teaching on Rosh Hashana: Adam’s coronation of God on the day of his creation is the paradigm for the
annual acceptance of divine sovereignty. See Igros Kodesh vol. 1, §104; vol. 2, §§240, 249, 395; Toras Menachem vol. 6,
p- 46 — each cites this passage as the foundational act of hamlochus (coronation), explaining that Adam’s call ele-
vated all creatures to recognize God’s kingship and that each Jew renews this act every Rosh Hashana.

Radal §§47-so0. The Talmud in Megzllah 11a counts only three universal monarchs and provides reasons for ex-
cluding the others (§47). The Radal explains why each king omitted from the Talmud’s list does not qualify by
the Talmud’s strict criteria: Shlomo’s kingship was not permanent; Koresh was merely boasting; Alexander’s name
appears only obliquely in Daniel; Nimrod had rivals; Mashiach has not yet reigned. Achashveirosh ruled only half
the world.
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to the other, for all the creatures were dwelling in one place, fearful of the waters of the
Flood, and Nimrod was king over them. The Radal explains that because the survivors of the
Flood all settled together in the plain of Shinar out of fear of another deluge, Nimrod became king
over the entire populated world by default. It was under his leadership that they built the Tower,
as described in Chapter 24. 7771 131 *222 in2DRn NOWRT *IM” RRIY As it says, “The be-
ginning of his kingdom was Babel” (Bereishis 10:10), etc. Bavel is Shinar, where all of humanity
first resettled — and where Nimrod reigned over them as one people before the dispersion.

JTIRYIER IND PINT D217 BRI L9910 7YY 0PIYT Rion Dunw no m ’W"‘?t;ftl The
third is Yosef, who ruled from one end of the world to the other, as it says, “And all the earth
came to Egypt” (Bereishis 41:57). The Radal reads “all the earth” as encompassing the entire
world, not merely the land of Egypt. .”fR%180n” N’?N ,IND 2°N2 K ”07738R IN2” “They came
Egypt” is not written here, but rather “Egypt-ward.” The directional suftix (bez ha'megiamabh)
on “Mitzraymah” indicates that nations from outside Egypt traveled toward it — proving that
the whole world came to Yosef, not merely the Egyptians themselves. Q77031319 ﬂ.‘l'?W onia 1
,A01"% 92 93W? They brought their taxes and their tribute to buy grain from Yosef. The
Radal derives this from the parallel language used for Shlomo: “And all the earth sought... and each
man brought his tribute” (Melachim I 10:24-25). Just as all nations brought tribute to Shlomo, so
they brought tribute to Yosef alongside their purchases of grain. "]573’_? IR 100 MY DOYINY
,in¥Y? 2% MY 0°929X) For forty years he was viceroy to the king, and for forty years he
ruled on his own. Yosef stood before Pharaoh at age thirty and died at one hundred ten — eighty
years in power. The Radal divides these into two forty-year periods: the first as mishneb (viceroy),
the second as sovereign in his own right, as independently attested in Sefer HaYashar. RV
JooEn DY wIn 97 OptY” As it says, “A new king arose over Egypt” (Shemos 1:8). The
verse says “arose” without first recording a prior king’s death, implying that the “previous king”
was Yosef himself. The “new king” who “did not know Yosef” succeeded Yosef’s own reign, as the
Talmud in Sozah 11a derives from the juxtaposition of this verse with the death of Yosef."”

2032 DWin Mo mabY” nRY Linio Ty 0%ivn nion Swny MY M syeaan ']'??:tl
,”nﬁ:’?r;@n The fourth king is Shlomo, who ruled from one end of the world to the other, as
it says, “And Shlomo ruled over all the kingdoms” (Melachim I 4:21). While Shlomo exercised
direct dominion over the territory from the River Euphrates to the border of Egypt, the Radal
explains that the surrounding kingdoms also submitted tribute to him, placing him in effective
sovereignty over the whole earth. .”3N73% WX DOX°2% 7R MR And it says: “And each of
them brought his tribute” (Melachim I 10:25). The second verse confirms that all the earth —
not merely the territories under Shlomo’s direct rule — sent tribute, just as subjects bring gifts to

their sovereign."

13

Radal §§52—54; Par Echad §4. The reading of “all the earth” as universal follows Pirke: DeRabbi Eliezer's usage for
Shlomo as well (§s1—-52). The derivation of Yosef’s independent kingship rests on Tebzllim 105:21-22 (§54) and the
juxtaposition in Shemos 1:6-8 (cf. Sotah 11a). Par Echad acknowledges the difficulty of this interpretation, since all
Egyptian kings bore the title “Pharaoh” and the monarchy was hereditary.

Radal §§54—ss. The first verse describes Shlomo’s direct rule over a defined territory; the second shows that all other
kingdoms also brought tribute. The Radal further connects this to 7ebzllim 72:8, “He shall have dominion from
sea to sea,” reading yam as the Dead Sea in the east and the Mediterranean in the west, and “from the river to the
ends of the earth” as from the Euphrates southward.
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%12 W OR TPIRR TN nRIY LiRi0 7YY 09IYn nion aPnY AN 11 weRnn '1'773”
L3 ”ﬂ;’??;?_:’l The fifth king is Achav, who ruled from one end of the world to the other,
as it says, “As Hashem your God lives, there is no nation or kingdom...” (Melachim I 18:10),
etc. Ovadiah’s words to Eliyahu prove that Achav sent emissaries to every nation and kingdom
demanding they swear under oath that Eliyahu was not among them — implying that he exercised
authority over them all. DIPW 027 1X*211 PIPYH 101 ,1°N0N D25 NI°79K R 23 1
.IRMX? Di71°NiNRY And all the provincial governors were subject to him, and they sent and
brought their taxes and their tribute to Achav. 2>NX% XPX DI°K 071y 2¥ ni®2728 " 22 m
DWW Do DRG0 N3 I P93 NN TR0 SMNIY 0705 093w And the total
number of provincial governors in the entire world was only two hundred and thirty-two,
as it says, “He mustered the young men of the provincial governors, and they numbered two
hundred and thirty-two” (Melachim I 20:15). This number establishes the total count of the
world’s provinces in Achav’s time. In Esther Rabbah, the number is given as 252; the Talmud in
Megillah counts only 127 in Achashveirosh’s era.”

Dy 1PER DPwny KPX 7Y KDY LiDio Ty 09Ivn nion Duny 8370123 NT v '157::3
JB279122 PY AMn vIn iR N nRER 1RI0Y 0 XY ,0own NIy N0 nion The sixth
king is Nevuchadnetzar, who ruled from one end of the world to the other. Moreover, he
ruled even over the beasts of the field and the birds of the sky, and they could not open
their mouths without the permission of Nevuchadnetzar. Par Echad asks what distinction this
confers over Shlomo, who also commanded animals and employed the shamir worm. Shlomo’s
dominion over creatures derived from his wisdom; Nevuchadnetzar’s dominion was so absolute
that no bird could even open its beak without his leave — a far more total form of control, which
explains why his ultimate humiliation was to dwell among the beasts (Daniel 4:29). 2221” :12RIY
."121777°2 207 ROW AP K72 NP0 RWAN 32 19777 77 As it says, “And wherever people dwell,
He has given into your hand the beasts of the field and the birds of the heaven” (Daniel 2.:38),
etc. The verse explicitly extends Nevuchadnetzar’s dominion beyond mankind to encompass the

animal kingdom.lé

0D 9% MR 137 NI LiDio 7YY OPiyn nien Puny wain 1 oyeawn 1‘77:.-: The
seventh king is Koresh, who ruled from one end of the world to the other, as it says, “This
is what the king of Persia says” (Divrei HaYamim II 36:23). The full verse reads: “All the
kingdoms of the earth has Hashem, the God of heaven, given me.” The Talmud (Megillah 11a)
suggests Koresh was merely boasting, but Pirkei DeRabbi Eliezer takes his claim at face value.
,NIP3MER MY W INe KPR 0PIV DY 0 1R KR .09y Y %n2 99n viNwnK And
Achashveirosh ruled over half the world. Is not half the world only one hundred and sixteen
provinces? Based on the total of 232 provinces established in Achav’s time, half the world com-
prises 116. Achashveirosh therefore did not qualify for the list of universal monarchs. ’?'W NIt

15

Radal §§56—57. Esther Rabbah gives 252 provinces; one opinion there explains that Ben Hadad conquered the ad-
ditional 20 from Achav (§57). The Talmud (Megzllah 11a) holds that only 127 provinces existed in Achashveirosh’s
time.

Radal §58; Par Echad §6. The Radal notes that the phrase about birds being unable to open their mouths echoes
Yeshayahu 10:14, which actually describes Sancheiriv; the Midrash applies the image analogically to Nevuchadnet-
zar. Par Echad explains that Shlomo’s command of animals operated through wisdom, whereas Nevuchadnetzar’s
amounted to absolute tyrannical control.
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SIS TN DY) YW WA T 1T %I mNaw ,nieDT9N Ay NON 190903 N0
And in the merit of Esther, eleven provinces were added, as it says, “He reigned from Hodu
to Kush, over one hundred and twenty-seven provinces” (Esther 1:1). The 127 provinces of
Achashveirosh’s empire represent the original 116 (half the world) plus 11 added through Esther’s
merit. This is why Achashveirosh is not counted among the ten kings: he never ruled the whole
world, only slightly more than half."”

P TP IR NI 1810 1) DAY mien TRy 19m TTI0RYN N vpwa 170
PPN 92 938 DY 2y 19 N2 0T °DY 137 The cighth king is Alexander of Macedon,
who ruled from one end of the world to the other, as it says, “As I was watching, a he-goat
came from the west over the face of all the earth” (Daniel 8:s). ,1X3 2°N2 1°K "7IN7 °12 By
JPIRT P9 010 BY” KPR “Over the face of the earth” is not written here, but rather “over
the face of all the earth.” The word “all” (ko/) signifies that Alexander’s dominion extended over
the entire earth, not merely a portion of it. ,D2W2 M2 Y1721 DD NIPY? TS KPR, 19y X
nIZRIY R YTOP1 YIRD NIXRY 9% Wy KPX LTIV NP Lnininnaw mn v nininne 1N
.Y INT Moreover, he wished to ascend to the heavens and know what is in the heavens, and
to descend to the depths and know what is in the depths. Moreover, he sought to go to the
ends of the earth and know what is at the ends of the earth. The Radal interprets “ascending
to heaven” not literally but as soaring high into the air, as in the Yerushalmi (dvodah Zarah 3:1),
which relates that Alexander ascended until he saw the world as a sphere and the sea as a bowl.
Similarly, “descending to the depths” refers to plunging into the ocean’s abyss. 7172 W77 7¥M
.0%1y77 NiMA Y2987 iN15%% NX X171 And the Holy One divided his kingdom into the four
winds of the world. After Alexander’s death, God divided his empire among four successors, as
prophesied: “When he arises, his kingdom will be broken and divided toward the four winds of
heaven” (Daniel 11:4). The Yalkut reads “God divided his kingdom,” emphasizing that this was a
divine act, not Alexander’s will."®

,ipio 7¥1 0RiYn Rion PNk TNy RY ,mownn A9n N oywnn ﬂ’__??__atl The ninth king is
Melech HaMashiach, who is destined to rule from one end of the world to the other. ;1R
,"07 7Y 0% T As it says, “He will rule from sea to sea” (Tebillim 72:8). MR MR 21N
SRYIN D2 NRPRY 27 9905 M RRPEY NOn %7 RI2XY” And another verse says: “The stone
that struck the image became a great mountain and filled the whole earth” (Daniel 2:3s).
Two scriptural proofs are adduced: the first from the messianic psalm of Shlomo, the second from
Nevuchadnetzar’s dream as interpreted by Daniel, where the stone that shatters the statue of the
four kingdoms grows to fill the earth — symbolizing the universal dominion of Mashiach’s king-
dom.

7 TN T NN TR TR MY R L PeyE? npeRT NN TRy PR The
tenth King — sovereignty returns to its Owner. He who was the first King will be the last
King. The circle closes: God, who was the first King before all earthly monarchs, will be the last —

17

Radal §§55—59; Par Echad §s. The Radal suspects the word “vahalo” (“is it not”) may be a scribal error; “v'eileh”
(“and these are”) fits better (§s5). The calculation 232 + 2 = 116 + 11 = 127 follows Esther Rabbab (§56). Par Echad
notes this does not align with Megillab 112’s reckoning.

Radal §§60-63. Alexander’s aerial ascent is attested in Yerushalmi dvodah Zarah 3:1 (§61). On the phrase “over the
face of,” the Radal suggests 4/ penei may be read as “in the air above” (§61). The division of the kingdom alludes to
Daniel 11:4; the Yalkut reads “God divided” (§62).
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when human sovereignty is superseded by the manifest kingship of heaven. T1WN7 %IR” :RRIW
OOTPR 1R 797213 130K 23R As it says, “I am the first and I am the last, and there is
no God besides Me” (Yeshayahu 44:6). The verse’s opening, “Thus says Hashem, the King,”
establishes the context: God speaks as King — first and last in His sovereignty over the world.
JPIRT D2 DY 9917 ' OM” 122 And it is written: “Hashem will be King over all the
earth” (Zechariah 14:9). Not over Yisrael alone, as in the earlier verse from Yeshayahu, but over
all the nations — universal kingship. ' 2321 A2 2592 299YHRT XY ,7°W3%% 1oI%nn Stm
NI o2 ‘l'-'r;'.'? And sovereignty shall return to its heirs, and then “The idols will utterly
pass away, and Hashem alone will be exalted on that day” (Yeshayahu 2:18, 17). “Its heirs”
are all the inhabitants of the world, who will acknowledge God’s kingship. When every form of
idol-worship vanishes, God alone will be recognized as sovereign. :290272,0%8°37°1 1IRX DX Y77
033N "IN "INE YN "IN And He will shepherd His flock and cause them to lie down, as
itis written: “I will feed My flock and I will let them lie down” (Yechezkel 34:15). God Himself,
not through any human intermediary, will tend to Yisrael and to all of humanity in the ultimate era.
BN LPTS T 202 N 1°Y2 1Y :2INDW 913 1Y 1Y 1IN And it shall be seen eye to eye,
as it is written: “Eye to eye they will see when Hashem returns to Tzion” (Yeshayahu 52.:8).
Amen. In that time the divine Presence will be perceived directly and universally — “eye to eye”
— not through prophetic vision or mediated revelation, but with the immediacy of sight. The
chapter closes with “Amen,” affirming the certainty of this eschatological promise.19

¥ Radal §§65-68. The Radal notes that “first and last” in Yeshayabu 44:6 explicitly refers to God’s kingship (§6s).
“The sovereignty returns to its heirs” (yorsheiba) refers to all peoples who will accept divine kingship (§68). The
Radal also discusses the relationship between Mashiach’s reign (the ninth king) and God’s direct sovereignty (the
tenth): once Yisrael fully returns to God, the Mashiach will be designated zas7 (prince) while God Himself reigns
as King (§64; cf. Yechezkel 34:24, 37:25, 44—46).
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CHAPTER 12

Adam in Gan Eden: bis placement, the creation of Chavah, and the first wedding

SUMMARY

Chapter 12 of Pirkei DeRabbi Eliezer narrates the sequence of events following Adam’s creation on the sixth day:
his placement in Gan Eden, the institution of sleep, the creation of Chavah, and the wedding celebrations that
accompanied the first couple’s union.

Narrative: The chapter opens by identifying the site of Adam’s formation as the Beis HaMikdash, from
which God transported him to His “palace” — Gan Eden. The Midrash interrogates the meaning of “to work
it and to guard it” (Bereishis 2:15), dismissing all physical labor in the Garden and concluding that these terms
refer to Torah study and the keeping of commandments. God then observes that Adam’s solitary state could
lead the creatures to mistake him for their Creator, prompting the need for a mate. The earth, hearing that
mankind will multiply, trembles in fear of being unable to sustain them. God reassures the earth by establishing
a division of labor: by night He sustains man through the gift of sleep; by day the earth provides food. The
chapter then recounts the creation of Chavah from Adam’s bone and heart-flesh, the naming of Zsh and zshah —
each containing the letters of fire (eish) tempered only by the yod and hei of God’s Name — and culminates in
the first wedding: ten canopies of precious stones and gold, angelic musicians, and God Himself pronouncing
the blessings.

Torah Basis: The chapter draws principally upon Bereishis 2:7—-25, focusing on 2:15 (“to work it and to guard
it”), 2:18 (“It is not good for man to be alone”), and 2:21-23 (the creation of Chavah), with the wedding blessings
grounded in 1:28. Supporting verses are drawn from Yechezkel 28:13 (the precious stones of Eden), Hoshea 6:6
(“loving-kindness I desire, not sacrifice”), Tebillim or:u (angelic guardianship), and Mishles 3:18 (“She is a tree of
life”).

aggadic Elaboration: The Midrash substantially expands the biblical narrative: it identifies Adam’s ori-
gin as the Beis HaMikdash; reinterprets “working and guarding” as Torah and matzvos; dramatizes the earth’s
anxiety about feeding humanity; introduces the institution of sleep as a covenantal mechanism for sustaining
mankind; transforms the creation of Chavah into a wedding narrative modeled on Jewish custom — complete
with canopies, attendants, and blessings; and embeds the teaching that God’s Name dwells between husband and
wife only when they follow His ways.

Thematic Significance: The chapter establishes foundational principles: that mankind originates at the
intersection of the holy and the earthly; that human purpose is Torah and mitzvos; that marriage is a divine
institution in which God’s Name itself dwells between the couple; and that gemilus chasadim — exemplified
first by God Himself at the wedding of Adam and Chavah — surpasses even the sacrificial service as the pillar
upon which the world stands.

WTPRI N°2 DiPR2 7INY DiPR2 INT3Y TIWNTT DTN NI 9102 wiTpn 220 mny 120
.ﬁ:'garg’? 191271 With an exceeding love did the Holy One love Adam HaRishon, for He
created him in a pure place, in the place of the Beis HaMikdash, and brought him into
His palace. The Radal explains that this “exceeding love” surpassed what God showed all other
creatures, which were brought forth by impersonal commands — “let the waters swarm,” “let the
earth bring forth” — drawing upon water and earth everywhere. Adam alone was fashioned from
one particular, holy site. The dual description “pure” (zahor) and “holy” (kadosh) distinguishes
two concentric zones of sanctity: zahor encompasses all of Eretz Yisrael, while kadosh designates
the Beis HaMikdash in particular. The term apadano (palace) casts Gan Eden not as a mere or-
chard but as a royal residence — a palatin — with chambers for habitation, echoing the usage in
Daniel 11:45: “he shall plant the tents of his apadano.” A173°1 QTRT NN D’fl"?§ AR NI
7973 M- 990 1ubEY 40730 WA AvIn 29MRY DI M1 ONM 1TV 132 Asit says, “Hashem

95



PirkEe1 DERABBI ELIEZER

Elokim took the man and placed him in Gan Eden” (Bereishis 2:15). From which place did
He take him? From the Beis HaMikdash, and He brought him into His palace — this is Gan
Eden. The word vayikach (“and He took”) implies a transfer from one location to another: God
took Adam from the site where He had formed him — the Beis HaMikdash — and conveyed him
to Gan Eden. The word vayannicheibu (“and He placed him”) connotes rest and ease, indicating
that Adam’s placement in the Garden was an act of benevolent repose, not an assignment to labor.
P TTYP) TNSY 179 133 TINYR WD TaNR NRYY TR FTRYY TTY 143 NI sy
PITUDRM PRSI NIIPORT P K LMRIND As it says, “He placed him in Gan Eden to work it
and to guard it” (Bereishis 2:15). Perhaps you will say there was work in Gan Eden — to plow
and to harrow the ground. But did not all the trees grow on their own? The verbs lefateach
(to plow) and lesaded (to harrow) echo the agricultural language of Yeshayahu 28:24. The Midrash
dismisses such labor because the Torah states not only that God planted Gan Eden (Bereishis 2:8)
but that He “caused to grow from the ground every tree” (Bereishis 2:9), endowing them with a
perpetual power of growth. The present-tense form nitzmakin (“are growing”) — rather than a
past tense — indicates an ongoing, self-sustaining capacity.l

NN NI 1Ty NEP 901 922 KOO 7130 DX NAPWTR 1Y 132 MONYR v nNn Knw IN
121 P17YR RE° 70 ARRAY 137 Or perhaps you will say: there was work in Gan Eden
— to water the garden? But a river already goes out from Eden to water the garden, as
it says, “A river goes out from Eden” (Bereishis 2:10) and so forth. The present tense yorze:
(“goes out”) indicates that the river flowed continuously of its own accord, drawing itself from
tree to tree without human intervention. Neither plowing, harrowing, nor irrigation was required
in Gan Eden — eliminating every form of physical labor as the meaning of “to work it.”

w7 170 1373 POy KN MY Ty N N 2R ATy M Ty 10
7°1ni%7 92 NX What then is the meaning of this expression “to work it and to guard it”? It
says “to work it and to guard it” only in the sense of occupying oneself with the words of
Torah and guarding all of its commandments. Having eliminated all physical labor, the Midrash
concludes that levvdah (to work it) refers to Torah study, and uleshomrab (to guard it) to keeping
the mitzvos. Targum Yonasan renders this verse: “to labor in the Torah and to guard its command-
ments.” The Sifrei (Eikev §41) likewise interprets levvdab as Torah study and uleshomrab as the
commandments. T PY” :N3W 770 K2 090 PY N1 700000 7Y 977 DN TR0 e
n2 n’.?’t_gr_a'? N7 As it says, “To guard the way of the Tree of Life” (Bereishis 3:24), and the
Tree of Life is nothing other than the Torah, as it says, “She is a tree of life to those who hold
fast to her” (Mishlei 3:18). The prooftextis drawn from the end of the Gan Eden narrative, where
the keruvim and the flaming sword are set “to guard the way of the Tree of Life” (Berezshis 3:24).
The Midrash connects this later verse to the earlier command “to work it and to guard it,” reading
both instances of “guarding” as referring to Torah and its m:tzvos. The identification of the Tree
of Life with the Torah is a widespread rabbinic equation.’

Radal §§1-8; cf. Bereishis Rabbah 14:8, which derives Adam’s creation “from the place of his atonement” from
“You shall make for Me an altar of earth” (Shemos 20:21); Bereishis Rabbab 13:1, which distinguishes Gan Eden’s self-
growing vegetation from the inhabited world’s dependence on rain. Par Echad §1 notes the apparent tension with
Chapter 11, where Adam’s dust was gathered from the four corners of the earth; the reconciliation is that the dust
was gathered broadly but the forming took place at the site of the Beis HaMikdash.

Radal §9; cf. Bereishis Rabbah 16, which describes the river as dividing into four heads.

*  Radal $10; cf. Tanna D’vei Eliyabu Rabbab 1:1; Berachos 32b; Arachin 1sb.
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