


Tamtzis Aruch HaShulchan—A Concise Summary of the Dinim of the Aruch HaShulchan

Orach Chaim, Volume I —Daily Conduct, Prayer, Blessings & Shabbos I

Elucidation and digest © 2026 Kesser Shem Tov Publishing
All rights reserved.

The Hebrew text of the Aruch HaShulchanwas sourced from Sefaria
(sefaria.org) and is in the public domain.

The English digest, source notes, and layout are original to this edition.

ISBN: 979-8-1854790-7-0

First edition
Version 1.3

Kesser Shem Tov Publishing
For inquiries and permissions: publisher@kessershemtov.org



IMPORTANT DISCLAIMER AND
NOTE ONMETHODOLOGY

The Nature of this Work
This volume presents an English elucidation and commentary generated through the utilization of frontier ArtiϮcial In-
telligence (AI) models. While the technology employed has been rigorously conϮgured to adhere strictly to Orthodox
Jewish hashkafa and meticulously prompted to maintain Ϯdelity to the original Hebrew text, this work does not repre-
sent, nor is it comparable to, the output of a traditional team of rabbinical scholars and professional editors.

Usage and Limitations
This translation is intended solely as a tool to assist advanced learners in accessing the depth of the original work. It is not
intended as a replacement of the originalHebrew source, nor does it carry the authority of a standard rabbinic translation
reviewed by leading Torah authorities.

Despite the safeguards implemented to prevent errors and “hallucinations” common to AI models, the nuance of Torah
study often transcends algorithmic interpretation. Therefore:

1. VeriϮcation: Any novel insight, ruling, or conclusion drawn from this translation should be checked against the
original Hebrew.

2. Consultation: All practical questions or derived lessons should be discussed with and veriϮed by a qualiϮed
rabbinic authority before being relied upon.

The goal of this edition is to make these works accessible to a wider audience, but the responsibility for accurate under-
standing and practical application remains with the reader.
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merely as support. (AH §28)

When appointed for life, or appointed for a term where
custom is not to remove at term’s end (which is like a per-
manent hire), it is as if it was stipulated that when he needs
assistance in old age or illness he may take a helper of his
choosing, and then his son takes precedence when Ϯt. (AH
§29)

• But when the father dies, the congregation is certainly
not obligated to accept the son unless they now wish to
choose him—not on account of inheritance. (AH §29;Ma-
gen Avraham 33)

In appointments to the rabbinate, inheritance has no Torah
basis; we Ϯnd sages whose sons did not succeed them, and
the hereditary Nasi-ship from Hillel onward was an enact-
ment for the sake of Torah on account of Herod. (AH §30; Ma-
gen Avraham)

• Nonetheless, if the son truly Ϯlls his father’s place, it is
Ϯtting for the townspeople to install him in his father’s
post. (AH §30)

The Prayer Text and the Meaning of the
Terms
There is a view that the shaliach tzibbur should pray from
a book designated for the congregation, written for its sake;
but nowadays that we pray from printed prayerbooks, this
does not apply. (AH §31; Rema)456

The shaliach tzibbur of the Talmud was appointed for all
the town’s needs and prayed daily — Shacharis,Minchah,
andMaariv— to discharge the obligation of the many; the
term “chazzan” appears in theMishnahwith various mean-
ings (teacher of children, court agent, beadle). (AH §32; Rashi,
Chullin 24b)

Nowadays “chazzan” and shaliach tzibbur are one and the
same — appointed only to pray and sing on certain Shab-
bosos, festivals, and the High Holy Days — since everyone
prays for himself and does not need him to discharge their
obligation. Therefore, the scrutiny of them is not so exact-
ing. (AH §32)

• Nonetheless it is obligatory that he be God-fearing; oth-
erwise his prayer is an abomination and arouses accusa-
tions, God protect us. (AH §32)

54: The Blessing of Yishtabach

The Blessing of Yishtabach
Yishtabach does not open with “Baruch” because it adjoins
the blessing of Baruch She’amar — Baruch She’amar be-
ing the blessing before Pesukei DeZimra and Yishtabach the
blessing after it. (AH §1)

Therefore, one may not say Yishtabach unless he Ϯrst said
Baruch She’amar and at least some of Pesukei DeZimra. (AH
§1)

The conclusion of the blessing is “chei ha’olamim,” and it is
there that one answers amen— not after “gadol umehulal
batishbachos” as in the Sefard version. (AH §1)457

One must say “chei” with a tzeirei, not a pasach. (AH §1)

Although onemay answer amen upon completing his own
blessing when he Ϯnishes together with the chazzan, we do
not hold that onemay otherwise answer amen after his own
Yishtabach, and this is not the custom. (AH §1; Siman 51:4)

Interrupting Between Yishtabach and Yotzer
Even though Pesukei DeZimra and Yotzer Or are two sepa-
rate matters and Kaddish is said between them, it is forbid-
den to interruptwith speechbetweenYishtabach andYotzer,
since all are part of the order of prayer and are consideredone
matter. (AH §2; Yerushalmi)

This restriction concerns only mundane speech. (AH §2)

Saying “Shir HaMa’alos MiMa’amakim” after Yishtabach
during the Ten Days of Repentance is not an interruption,
since it is regarded as part of the order of prayer. (AH §2; Siman
51)

Permitted Interruptions for a Mitzvah
For communal needs, or to pledge charity for one who
comes to be sustained from charity, some say it is permitted
to interrupt between Yishtabach and Yotzer. (AH §3)

Fromthis arose thewidespread customtobless a sickperson,
or to lodge a complaint in the synagogue to obtain justice,
between Yishtabach and Yotzer—all of which is considered
amitzvah need. (AH §3)

After such an interruption, when they resume praying,
the chazzan says some of Pesukei DeZimra and then recites
Kaddish over them, since there is never Kaddish without
praise preceding it. (AH §3)458

One who did not have tzitzis or teχllin and they were
brought to him between Yishtabach and Kaddish may put

Notes

456. see IgrosMosheOC2:17, who learns from thisRema that themanner
inwhich a siddur was produced bears on the teχllah itself, and therefore
forbids even an individual to daven from siddurim printed on Shabbos
or Yom Tov.

457. see Mishnah Berurah 3, who is in doubt whether one may inter-

rupt to answer amen/kaddish/kedushah before “chei ha’olamim,” since
Yishtabach is one continuous unit.

458. seeMishnahBerurah 9, who (citing theMagenAvraham) holdsKad-
dish DeRabbanan requires at least some words ofAggadah be said Ϯrst.
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them on and recite the blessing over them. (AH §3)459

BetweenKaddish and Barchu, onemay not interrupt for
anything; and all themore so onemaynot interrupt after the
chazzan saysBarchu, before beginning the blessing ofYotzer.
(AH §3)460

Practice Nowadays
In our times, we have never heard of making any inter-
ruption between Yishtabach andKaddish; any delays in the
prayer, or the giving of charity, are done before the reading
of the Torah. (AH §4)

When tallis and teχllin are brought to be put on be-
tween Yishtabach and Kaddish, this applies to an individ-
ual; the chazzan, however, should put them on before
Yishtabach. (AH §4; Siman 53:2)

Where there is an established custom, one certainly should
not say two consecutiveKaddishimwithout verses of praise
between them. (AH §4; Siman 55)

55: Kaddish and the Minyan of Ten

The Nature and Greatness of Kaddish
Kaddish is a lofty praise instituted by theMen of the Great
Assembly after the destruction of the First Temple; it is a
prayer over the desecration ofHashem’sName caused by the
Temple’s destruction, the ruin of the Holy Land, and the
scattering of Israel, that His Name be magniϮed and sancti-
Ϯed. (AH §1)461

It was composed in Aramaic, the language then spoken in
Babylonia, so that everyone would understand it. (AH §1)

One who answers Amen, yehei shemei rabba with all his
strength has his sentence torn up and the gates ofGan Eden
opened to him; (AH §2; Shabbos 119b) answering it aloud annuls
harsh decrees, (AH §2; Pesikta) and it is one of the pillars of the
world. (AH §2; Sotah, end)Onemust therefore be very careful to
answer it with intent and aloud. (AH §2)462

Not Multiplying Kaddishim
It is amistake to think thatmultiplying kaddishim is amitz-
vah; just as it is good to reduce unnecessary berachos, so too it
is good to reduce kaddishim, and one who multiplies them

shows disrespect for the sanctity of the King. (AH §3; Knesses
HaGedolah)

The early authorities said only seven kaddishim per day:
three at Shacharis (after Yishtabach, afterTachanun, and af-
ter Uva Letzion), two at Minchah (after Ashrei and after
Tachanun), and two atMaariv (before and after Shemoneh
Esrei). (AH §4;Rokeach)

Later, three more were added afterAleinu at each prayer, so
that each person fulϮlls daily the letters of tzaddik: four ke-
dushos, ten kaddishim, and one hundred berachos. (AH §4;Ma-
gen Avraham)

The Kaddish after Aleinu was instituted for orphans who
cannot lead the prayers, and is calledKaddish Yasom. (AH §4)

On a day theTorah is read there is an additionalKaddish af-
ter the reading; and one more was added after the Psalm of
the Day for the many orphans — but beyond this it is for-
bidden to add. (AH §4)

Under no circumstances shouldKaddish be said hurriedly
or hastily, which is the way of the ignorant; it must be said
with intent and reϱection, grieving over the exile of the Di-
vine Presence. (AH §4)

Kaddish DeRabbanan After Study
Only when ten study Oral Torah— even midrash or ag-
gadah— together may one of them reciteKaddish DeRab-
banan upon concluding; fewer than tenwho study, and cer-
tainly an individual, may not. (AH §5; Rambam, Seder HaTeϮllah)

Onemust therefore rebuke those who on a yahrtzeit study a
few chapters ofMishnayos by themselves and then sayKad-
dish; this is forbidden. (AH §5)

Somewrite thatKaddish is said only overwords of aggadah,
and it is therefore customary to say some aggadic passage af-
ter study in order to reciteKaddishDeRabbanan. (AH §5;Ma-
gen Avraham 54:3)

The Requirement of Ten for a Davar SheBik-
dushah
Any davar shebikdushah — Kaddish, Kedushah, and
Barechu—requires ten Jews: males, adults who have grown
two hairs, and free men (excluding slaves); the Divine Pres-
ence rests upon ten. (AH §6; Berachos 21b)

If they beganKaddish orKedushahwith ten and some left
in the middle, they Ϯnish that Kaddish or Kedushah, pro-
vided six — the majority of the ten— remain. (AH §6)

Notes

459. seeMishnah Berurah 12, who cautions that between the shel yad and
shel rosh one may not interrupt even for amen/Barchu, so an individual
should only don them if he can Ϯnish before the chazzan reaches that
point.

460. seeMishnah Berurah 13, who rules that if tallis or teχllin arrive only
after Kaddish began one dons them but does not bless until after dav-
ening, and after Barchu no berachamay be made on them at all.

461. seeMishnah Berurah 1, that tenwho do not understandHebrewmay
have one serve as chazzan and sayKaddish andKedushah in the vernac-
ular.

462. see IgrosMosheOC3:101, who rules that althoughTiskabel itself is an
obligatory part of theKaddish, answeringAmen toYehei shelama rabba
andOseh shalom is only optional and not on the level of the Amen after
a berachah.
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Even so, it is a transgression to leave; but if ten remain, one
who must leave — such as to relieve himself — may do so.
(AH §6; Rema)

Completing the Service When Some Leave
The general rule when ten began and some left in the mid-
dle: they complete only the currentmatter togetherwith the
Kaddish belonging to it, and no more. (AH §7)

If some left during Pesukei DeZimra, they Ϯnish through
Yishtabach and sayKaddish, but no further, since Yotzer Or
is a separate matter. (AH §7)

If some leftduringYotzerOr, theyϮnish throughShemoneh
Esrei and no further. (AH §7)

If some left before the chazzan began the repetition, the
chazzan does not repeat the prayer. (AH §7)463

If some left after the chazzan began the repetition, they Ϯn-
ish theKedushah and thewhole repetitionwith theKaddish
after Shemoneh Esrei; but Ashrei andUva Letzion each says
by himself. (AH §7)

If some left after they began Ashrei–Uva Letzion, they say
the fullKaddish. (AH §7)

But regarding Aleinu, even if some left after they began
it, they do not say the Kaddish after Aleinu, since it is only
a custom; and so too the law atMinchah andMaariv. Hal-
lel,Musaf, and theTorah reading are each a separatematter.
(AH §7)

The Torah ReadingWhen Some Leave
The Aruch HaShulchan suggests that if some left during
the Torah reading, they complete the day’s obligation with
the aliyos called, but themaftir does not bless over the haf-
tarahor theTorah; he leaves this procedure requiring further
study and refers to Eliyah Rabbah. (AH §8)

AtMinchah of a public fast, themaftir, who is the third
called to the Torah, does go up since he is part of the count
of readers; but the haftarah and its blessings are not recited,
being a separate matter. (AH §8)

When Ten Assemble in the Middle
If they began without ten and ten arrived in the middle
— e.g. they began Baruch SheAmar without ten and ten

arrived at Yishtabach — they say Kaddish; and likewise at
Maariv. (AH §9; Siman 53)464

As for study, only if they studied part together without
ten and ten arrived in the middle is Kaddish said; but if the
ten arrived after the study, no Kaddish is said, (AH §9; Ma-
gen Avraham 69:4) nor is Kaddish said merely because ten were
present in the synagogue without all having studied. (AH §9;
Rambam, Berachos, ch. 8)

Who Cannot Be Counted: Minors, Slaves, and
Women

A minor over six who knows to Whom one prays may not
be joined as a tenth, and this is the ruling of the great author-
ities; likewise a slave or a womanmay not be joined, normay
a minor be joined even by means of a chumash in his hand.
(AH §10; SA §4)

Some are lenient to rely on such a minor in pressing cir-
cumstances, but theLevush saw nonewhowere lenient even
then, and so we rule in practice. (AH §10; Levush)465

Age ofMajority and the Presumption of Signs

Aminorwho reached thirteen years andone day is joined for
everything, for we presume he has grown two hairs — this
presumption applying to rabbinic matters but not to Torah
matters. (AH §11)466

If we know he has not grown hairs, he is not joined until he
does. (AH §11)

If he is a saris in whom the signs of a saris appeared, he
becomes an adult at twenty; if no such signs appeared, only
when most of his years have passed — at thirty-six — does
he become an adult. (AH §11; Yevamos 80a)

A boy born in Adar of an ordinary year whose thirteenth
year is a leap year becomes bar mitzvah in Adar II. If both
birth and thirteenth years are leap years, one born in Adar I
becomes bar mitzvah in Adar I. When the birth year is leap
but the thirteenth is not, a later-born Adar II child may be-
come an adult before one born late in Adar I. One born on
Rosh Chodesh becomes bar mitzvah on Rosh Chodesh re-
gardless of whether it comprised one or two days in either
year. (AH §§14-15)

Notes

463. see Igros Moshe OC 4:19, who holds that the chazzan’s repetition
requires ten who actually listen to it, so that learning during chazaras
hashatz is forbiddenoutrightwhennine are not attending, andonewho
does not listen is not counted toward the ten.

464. seeMishnahBerurah 17, who rules that even if they only saidKaddish
andBarechuwith ten and some left before startingYotzerOr, it counts as
having begun with ten and they may continue through Shemoneh Esrei
even with fewer than ten.

465. see Mishnah Berurah 24, that many later authorities are stringent
not to join any minor even under pressing circumstances until he com-

pletes thirteen years, though the common custom is to join one via a
chumash for Barechu and Kaddish but not the Kaddish after Aleinu.
See also Igros Moshe OC 2:18, who permits joining one minor when
otherwise theminyan will collapse (even though another shul exists in
town), preferably a twelve-year-old holding a sefer Torah (even a pasul
one) resting on the table, and directs the chazzan not to daven the silent
Shemoneh Esrei but to begin aloud to avoid a berachah levatalah.

466. seeMishnah Berurah 30, citing the Pri Megadim, that for teχllah (a
rabbinic matter) one may possibly join a saris exhibiting the signs even
before age twenty.
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A Shoteh and a Deaf-Mute
AdeϮnite shoteh is not joined; a deaf-mutewhoneither hears
nor speaks is like a shoteh. (AH §12)

But onewho speaks but does not hear, or hears but does
not speak, has the status of a normal person for all matters
and is joined; it does notmatter that not all of the ten answer
or hear. (AH §12)467

Joining One Praying, Asleep, or Ill
One of the ten who is in the middle of his own Shemoneh
Esrei and cannot answer is nonetheless joined. (AH §13; SA §6)

Onewho is asleep is also joined, though some hold he is not;
some uphold that he is joined, but no more than one asleep
may be joined, (AH §13; Taz 55:4)468 whereas those standing in
Shemoneh Esrei may be joined up to four. (AH §13; Magen Avra-
ham 55:8) Lechatchilah a sleeper should be awakened. (AH §13)

When one is praying alone, it is proper for the others to
wait before saying Kaddish until he Ϯnishes, so that he too
may share in it; but if he prolongs greatly, they need not wait
for him. (AH §13; SA §7)469

An ill person who is lucid is joined if he lies in the room
where they pray; if he is not lucid, he is not joined — and
even according to the view that a sleeper is joined, an ill per-
son is diϥerent, since a sleeper can be awakened. (AH §13;Gittin
70b)

A Transgressor and the Ostracized
A transgressor against the whole Torah is not joined to the
ten; but onewho transgressed a single sin, or violated a com-
munal decree, is joined. (AH §16)470

One who was placed under a ban is not joined, since
the distanced person is not joined to anything requiring
ten; nevertheless one may pray in a synagogue where he is
present, and need not distance from him unless they ex-
pressly imposed this stringency upon him. (AH §16; Yoreh De’ah
334)

Answering Kaddish and Kedushah From Out-
side
One passing in the street beside a synagogue who hears the
congregation say Kaddish, Kedushah, or Barechu must an-
swer with them, provided there is no interposition of a foul

thing or idolatry between them. (AH §17; Pesachim 85b)

This applies only where there are ten in one place, that is,
in one room; ten cannot be joined from two places, for the
Divine Presence rests only where they are gathered in one
place, and the chazzan too must be with them in the same
room. (AH §17)

Standing in the Doorway
One standing within the doorway, from the inner edge of
the door’s thickness and outward, is considered outside. (AH
§18; SA §13)471

Since the great authorities dispute this and hold an open
doorway is as within, one may be lenient where needed for
those standing under the lintel while the door is open. (AH
§18; Magen Avraham 55:11)

Roofs, Upper Stories, andWindows
Roofs andupper stories are not included in the “house,” and
one standing on them is not joinedwith those inside. (AH§19)

If some are outside and some inside and the chazzan is
within the doorway, he joins them, as though they were all
in one room, even if they do not see one another, since both
sides are drawn after the chazzan. (AH §19; SA §15)

One standing behind the synagogue with a window be-
tween them — even many stories high and less than four
wide — who shows them his face through it, is joined to
the ten; (AH §20; SA §14)472 but only one such person, and no
more, is joined. (AH §20)

Where upper stories are separated only by posts so that
those below see those above and it is diϨcult for them to
descend, some join them together, though others hesitate;
perhaps in pressing circumstances one may rely on this. (AH
§20; Eliyah Rabbah 55:12)

Those standing in the women’s section are certainly not
joined with those in the synagogue, even through windows
where they see one another’s faces, since full partitionsmake
them two domains. (AH §20)

A Small Court Breached Into a Larger One
Where a small court’s wall is fully breached into a larger one,
leaving the small court no side-posts while the large one re-
tains them, the dwellers of the large court draw the small one

Notes

467. see also IgrosMosheOC1:29, whoholds that for adavar shebikdushah
there is no requirement that the other nine actually answer, but the spe-
cial merit of teχllah b’tzibur requires all ten adults to be davening to-
gether.

468. see Be’ur Halacha s.v. aval im nishtayru, that even according to those
who join a sleeper, lechatchilah one should wake him or at least rouse
him to a dozing state.

469. seeMishnah Berurah 37, that one waits for the individual to Ϯnish
only if there remains time in the day for him to pray.

470. seeMishnah Berurah 46, citing thePriMegadim, that this refers only
to one who sins out of appetite, but amumar l’hachis or for idolatry or
public Shabbos desecration is like a non-Jew and is not joined.

471. see Be’ur Halacha s.v. safah penimis, that under pressing circum-
stances onemay rely on those standingwithin the thickness of the door-
way being joined.

472. seeMishnah Berurah 52, that it is nevertheless better for such a per-
son to descend to the shul, since some later authorities dispute thewhole
comparison to zimun.
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to themas thoughone court, but the small does not draw the
large. (AH §21; Eruvin 92a)

If the congregation is in the larger and the chazzan in the
smaller, they are joined and fulϮll their obligation, as though
the chazzan toowere in the larger; evennine in the larger and
one in the smaller are joined. (AH §22)

If the congregation is in the smaller and the chazzan in
the larger, they are not joined; and an individual in the larger
with nine in the smaller are not joined. (AH §22)

Up to fourmay be in the smaller with six in the larger and
be joined; the reverse— themajority in the smaller— is not
joined, nor an even split; but if the chazzan or the individu-
als stand on the threshold of the larger and themajority is in
the smaller, they are joined. (AH §22; Prishah)

Two Rooms Not Fully Breached
If the small court is not fully breached into the larger,
they are not joined at all; thus ten are notmade up from two
rooms. (AH §23)

In a synagogue, all must be within it; one standing in the
entrance-hall or an adjoining room, even with a doorway to
the synagogue, is not joined. (AH §23)

All this concerns joining; but where there is a minyan
in one place, those standing elsewhere may answer Amen,
Kaddish, Kedushah, and Barechu, and if they pray with
them are considered to be praying with a congregation. (AH
§23)473

The Bimah
The bimah, though ten high and four wide with partitions
forming its owndomain, is nonetheless counted as one place
with the synagogue for joining, since it serves the synagogue;
even nine on the bimah and one in the synagogue are joined.
(AH §24)

Some say that if the partitions reach the ceiling it forms a sep-
arate domain, and this concern should be heeded— though
it is uncommon, and if the partitions reach the ceiling on
only one or two sides but not all, it is treated as one. (AH §24;
Yoreh De’ah 242)

A Town With Only Ten and Hiring to Com-
plete a Minyan
In a town with only ten, one who wishes to leave for the
whole year cannot be prevented; but during the Days of
Awe they may prevent him from leaving unless he provides

a replacement— though if ten remain without him, he can-
not be prevented. (AH §25)

If they are eleven and twowish to leave, bothmust hire one
to take their place to complete the minyan, paying half ac-
cording to wealth and half according to persons. (AH §25)474

If there are eight and they must hire two to make the
minyan, the eight pay half by wealth and half by persons,
since the poor can say they may go pray elsewhere while the
wealthy fear to leave their property; but when two are the
ones traveling away, poor and wealthy pay equally. (AH §25;
Magen Avraham 55:16)

Those leaving must pay their share also toward hiring the
chazzan; and there is no diϥerence whether they leave
shortly before the Days of Awe or long before — as long as
one will not return for the Days of Awe, he must provide a
replacement. (AH §25)

One forced to ϱee is entirely exempt, provided he was not
himself negligent in his ϱight. (AH §25; Eliyah Rabbah 55:20)

Compelling One Another to Maintain a
Minyan and Hire a Chazzan

One is not compelled to hire in order to complete aminyan
except on the Days of Awe, and only when one or two are
lacking — unless there is a Ϯxed and known custom in the
town to compel hiring even for a shortage of three, four, or
more. (AH §26)

Where there is a minyan but none can serve as chazzan,
they compel one another to hire a chazzan. (AH §26)

Where there is not always a minyan in the synagogue be-
cause not all come, they may compel one another with Ϯnes
to come so the daily prayer not be nulliϮed; but where there
is another synagogue in town, one cannot be compelled to
come speciϮcally to this one. (AH §26)475

Regarding outlying settlements needing to hire a minyan
and chazzan, those in the surroundingswho are accustomed
to come there cannot be compelled to share the burden, for
they can say “we can travel elsewhere”; but this is not an ab-
solute rule, and all depends on the circumstances— and our
common custom is that all in the surroundings share the
burden of the expense. (AH §26; Maharil)

56: The Text and Laws of Kaddish
Notes

473. seeMishnah Berurah 62, citing the Chayei Adam, that one elsewhere
may answer yehei shemei rabba and Kedushah (being mere verses) but
not Barechu.

474. seeMishnah Berurah 68, that the reading ‘half by wealth’ is a scribal
error and when two are leaving both pay equally, since each is obligated

to provide a replacement.
475. see IgrosMosheOC 3:16, who rules that members belonging to a par-

ticular shul must see to it that a dailyminyan is held there even though
another shul in town is available, though where it is diϨcult they need
only rotate among themselves to complete theminyan.
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TheWords of Kaddish and Their Meaning
In Yehei shmeih rabba, the Aramaic “shmeih rabba” corre-
sponds to the Hebrew “His great Name,” referring to the
NameHavayah. (AH §1)

• Some read “shmeih” as two words — shem Yud-Hei —
since after the Destruction the world uses only two let-
ters of the Name. (AH §1)

In “kirusei” the kaf is soft (rafeh), per the rule of begadke-
fat following a hei-yud-vav. (AH §2)

• Some hold the kaf is hard (dagesh), since kirusei refers
back to “yisgadal ve’yiskadash” — that these will be by
His will — and it stands as a pausal form. (AH §2; Gra)

“Ve’yamlich malchusei” is a prayer. (AH §2)

• The Sefard rite adds “ve’yatzmach purkanei vi’karev
meshichei”; some read “ketz meshichei.” (AH §2)

“Ba’agala u’vizman kariv” is a prayer that we merit to see
this in our lifetime, and speedily; agala in Aramaic means
“speedily.” (AH §3; Berachos 18b)

Answering Amen Yehei Shmeih Rabba
The congregation answers Amen, and one should recite
“Amen! Yehei shmeih rabba” with concentration and in a
loud voice. (AH §3; Siman 55)476

One should not make an interruption between “Yehei
shmeih rabba” and “mevarach” — meaning not to treat it
as a separate matter, but to draw the words together. (AH §3;
Sukkah 39a)477

• This does not require saying it in a single breath. (AH §3)

The vocalization: “yisgadal” and “ve’yiskadash” with the
dalet in tzeirei; “shmeih” without a mapik in the hei;
“mevarach” kamatz under the beis and patach under the
reish; “le’alam” kamatz under the ayin. (AH §3)

The reading is “ule’almei almaya” with a vav, and this is
the common practice, though some say “le’almei” without
a vav. (AH §3)

How Far to Answer
The prevailing practice, followed bymost, is to answer up to
“yisbarach.” (AH §4; Beis Yosef)478

• Some hold one answers only up to “almaya” (Tur; and
so the Gra). (AH §4; Tur)

• Some answer up to “da’amiran be’alma” (Abudraham).
(AH §4; Abudraham)

One may not separate “almaya” from “yisbarach,” and this
applies to the one answering as well. (AH §4)479

When the shaliach tzibbur recites quickly— such that
by the time one reaches “yisbarach” the shaliach tzibbur is at
the end of the Kaddish— the individual should say up to
“da’amiran be’alma.” (AH §4)

The Continuation and Additional Amens
One answers “yisbarach ve’yishtabach… ve’yis’aleh ve’yis’ha-
lal.” (AH §5)480

• Some hold not to say “ve’yis’halal,” as only seven praises
are needed; but the widespread practice is to say it. (AH
§5)

Kaddish requires concentration to understand what is said;
without concentration it is worthless, and better not recited.
One should answer in a loud voice and hurry to hear Kad-
dish. (AH §5; Beis Yosef)481

When the shaliach tzibbur says “yisgadal ve’yiskadash
shmeih rabba,” one answers Amen; after “ve’yikarev
meshichei” (in the Sefard rite); and after “ve’imru amen”
one answers Amen. (AH §6)

After “berich hu” one answers Amen; the Ashkenaz custom
is to respond “berich hu.” (AH §6)482

• Although the Rema held one should not interrupt be-
tween “hu” and “le’eila min kol birchasa,” the accepted
practice is that “berich hu” refers back to “kudsha berich
hu,” and one answers Amen — and so the Rambam
ruled. (AH §6; Rambam)483

During the Ten Days of Repentance one says “le’eila
u’le’eila,” and then says “mikol birchasa” rather than “min
kol birchasa”— since one addedword requires dropping an-
other to preserve the word-count. (AH §6)

Notes

476. seeMishnah Berurah 6, that Amen Yehei Shmeih Rabba takes prece-
dence even overKedushah andModim.

477. seeMishnah Berurah 3, clarifying the pause means not interrupting
with silence, and one need not say it in a single breath.

478. seeMishnahBerurah 15, who notes that per theGra one answers only
up to “almaya”, but if one says both parts in two breaths even the Gra
permits continuing to “yisbarach”.

479. seeMishnah Berurah 15, that one standing in a place where interrup-
tion is forbidden should answer only up to “almaya”.

480. seeMishnahBerurah 15, who cites theMagenAvraham that the orig-
inal custom is to say only up to “yisbarach” and then listen silently to the

shaliach tzibbur.
481. seeMishnah Berurah 1, that even mere thinking in words of Torah is

forbidden while the chazzan says Kaddish, since it requires great con-
centration.

482. seeMishnah Berurah 13, warning against those whomistakenly echo
“berich hu” together with “le’eila”, which implies He is blessed only
above.

483. see also IgrosMosheOC 2:16, who rules that one in the middle of Pe-
sukei d’Zimra should not respond “berich hu” — since there is no real
obligation to say it, it is weaker even than Baruch Hu u’Varuch Shemo
— though between Yishtabach and Yotzer he may answer.
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Bowing During Kaddish
There are Ϯve bows in Kaddish: at “yisgadal,” at “yehei
shmeih rabba,” at “yisbarach,” at “berich hu,” and at “ve’imru
amen.” (AH §7; Tur)

• Rav Nachshon Gaon holds four are obligatory and one
voluntary, counting the Ϯfth at “oseh shalom.” (AH §7; Rav
Nachshon Gaon)

• Some are hesitant about these bows, since one may not
add to the bows Ϯxed by the Sages. (AH §7; Gra)

These are not full bows like those of Shemoneh Esrei but a
slight bending, and so one should do. (AH §7)

After completing theKaddishone takes three steps back and
then says “oseh shalom.” (AH §7)

Half Kaddish and Full Kaddish
The true conclusion of the Kaddish is only up to “da’ami-
ran be’alma”; what is popularly called “half Kaddish” is
merely a name. (AH §8)

At the end of the prayer one adds “tiskabbel” and “yehei
shlama rabba,” since peace is the pillar of the world, fol-
lowed by “oseh shalom bi’meromav.” (AH §8)

• “Oseh shalom” is a separate request: Ϯrstwe ask for peace
amongus, then thatGodhelpusmakepeace even should
a dispute arise. (AH §8; Tur)

Standing and Related Practices
TheRemaholds one should standwhen answeringKaddish
and any matter of kedushah. (AH §9; Rema)

• TheMaharil disagrees. (AH §9; Maharil)

• Per the Arizal, whoever begins Kaddish while standing
remains standing until after “Amen yehei shmeih rabba,”
but one who is seated need not stand. (AH §9; Arizal)

The apparent practice is to stand for the required Kad-
dishim within the prayer, but for other Kaddishim there is
no need to stand. (AH §9)

One who arrives as the congregation is answering “Amen!
Yehei shmeih rabba” answers with them, even though he did
not hear the shaliach tzibbur say “yisgadal.” (AH §9; Rema)484

The Rema wrote to say “ve’ata yigdal na ko’ach” at the start
of “yisgadal,” but this is not the practice. (AH §9; Rema)

Some say verses at “tiskabbel” and “yehei shlama rabba,” but
this is not the practice, and the Arizal instructed not to say
them. (AH §9; Arizal)

57: Barchu and the Blessing

Reciting Barchu
After kaddish, the shaliach tzibbur says �רָֹבמְהַ’התאֶוּכרְבָּ ,
and the congregation answers דעֶוָםלָוֹעלְ�רָֹבמְהַ’ה�וּרבָּ . (AH
§1)485

The shaliach tzibbur then repeats דעֶוָםלָוֹעלְ�רָֹבמְהַ’ה�וּרבָּ ,
in order to include himself in the blessing. (AH§1; Siman 139)486

• Some hold he does not repeat it. (AH §1; Rambam, Hilchos
TeϮllah, ch. 12)487

One does not answer amen after the shaliach tzibbur repeats
�וּרבָּ ; those who do so are mistaken. (AH §1)488

The Custom of Prolonging Barchu
The Rema records a custom that when the shaliach tzibbur
prolongs וּכרְבָּ , the congregation says חבַּתַּׁשְיִוְ�רֵבָּתְיִ during
that time. (AH §1; Rema)

This applies only when he prolongs it with a melody; but
while he is actually enunciating the words, nothing should
be said. (AH §1)489

Where the shaliach tzibbur does not prolong the
melody of וּכרְבָּ , this practice is not followed. (AH §1)

Bowing and Facing at Barchu
It is customary to bow slightly at וּכרְבָּ , but not like the bows
of Shemoneh Esrei. (AH §1)

Even according to the view that one does not bow for the
Torah reading, one does bowhere during the prayer, and this
is the widespread custom. (AH §1; Siman 139)

Some write that one should not turn his face from the east
until he says �וּרבָּ . (AH §1; Shaarei Teshuvah)

• Strictly, there is no impediment in this; it simply results
naturally, since one is already standing facing east. (AH §1)

Notes

484. seeMishnah Berurah 9, that even if he arrives at the very end of the
congregation’s response he still says Yehei ShmeihRabba andnotAmen.

485. seeMishnah Berurah 1, that the shaliach tzibburmust say Barchu out
loud so all can hear and answer.

486. seeMishnah Berurah 2, that one who heard only the congregation
sayBaruchHashemhamevorach (not the shaliach tzibbur’sBarchu)may
answer along with them, but one who heard only the shaliach tzibbur
answers amen rather than joining.

487. seeMishnah Berurah 3, that if there are not ten present besides him
and he did not answer along with the congregation, he has not fulϮlled

his obligation.
488. seeBe’urHalacha s.v. ve’onimacharav, that where the shaliach tzibbur

recited Barchu quietly and fewer than nine actually heard him directly,
onewho hears only the congregationmay not answerBarchuwith them
but only amen.

489. seeMishnah Berurah 5, who adds that where the chazzan does not
prolong Barchu, it is better to remain silent and attend to his words so
as to answerBaruchHashemhamevorach, andwho citesRashal rejecting
the practice of saying Es Hashem Elokecha tira.
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No Interruption After Barchu
It is forbidden to interrupt between kaddish and וּכרְבָּ , and
between וּכרְבָּ and רוֹארצֵוֹי ; likewise atMaariv. (AH §2)

Even for the sake of a mitzvah it is forbidden to interrupt.
(AH §2)

Where the custom is to delay the prayer for somematter,
the delay should be made before kaddish. (AH §2; Siman 54)

58: The Time for the Morning Shema

The Ideal Time — Kevasikin
The choicest way to fulϮll the morning Shema is like the
vasikin: to begin reading a bit before sunrise so that the Ϯnal
blessing — Ga’al Yisrael— is completed exactly at sunrise,
and one begins Shemoneh Esrei immediately at sunrise. (AH
§1; Berachos 9b)

• This period before sunrise is about a tenth of an hour
before the sun rises. (AH §1; Rambam, Hilchos Kerias Shema, ch.
1)490

Onewhomanages to do this—his reward is very great, he is
assured a share in the World to Come, and he will suϥer no
harm all that day. (AH §3)

The Practical Start of the Time
The time for themorning Shema begins fromwhen one can
see a person somewhat familiar to him from a distance of
four amos and recognize him — a time well before sunrise;
this is the ruling of the Tur, the Shulchan Aruch, and most
authorities. (AH §3)

After the fact, if one recited the Shema from dawn (amud
hashachar) onward, he has fulϮlled his obligation. (AH §1)491

If one did not recite the Shemabefore sunrise, he should
hasten to recite it as quickly as he can. (AH §6)

The End of the Time — Three Hours
The time for the morning Shema extends until the end of

the third hour of the day, for one who was delayed and read
late. (AH §1)492

The three hours are a quarter of the day, reckoned in sea-
sonal hours (sha’os zemaniyos): the day is always divided into
twelve hours, and the length of each hour varies with the
length of the day. (AH §11; Rambam, PeirushHaMishnayos,Berachos, ch.
1)

• When the day is long (sixteen hours), the time extends to
the end of four hours; when short (eight hours), only to
two hours into the day. (AH §10)

The quarter-day is reckoned from sunrise, not from dawn;
the great authorities established this with clear proofs, and
this is the accepted ruling in practice. (AH §14; Gra, Siman 459)

• Some say the quarter-day is reckoned from dawn, but
this view has been rejected. (AH §14; Magen Avraham)

In our northern lands, in summer the time of Shema ends
by the middle of the eighth hour even reckoning from sun-
rise; onemust therefore be careful in summer tobeginprayer
no later than when the clock shows seven, so as to reach
Shema before the middle of the eighth hour. In winter the
time extends until the tenth hour and a little more. (AH §10)

The seasonal-hour reckoning applies to all Torah matters
anddoes not changewith location; thenotion that thehours
are always equal applies only to the Garden of Eden, not to
our halachic reckoning. (AH §11; Zohar Vayakhel 195b)493

TheTorah’smention of “lying down and rising” is notmea-
sured by each individual’s habits but by the timemost of the
world arises; the Sages estimated that at sunrise most people
arise, and thus wherever a person is on the globe, the time
follows sunrise and the passing of a quarter of the day at his
location. (AH §13)

One Under Duress or Pressing Need
One under duress— such as one who must set out on a
journey through a place of wild beasts or bandits, where he
cannot stand and concentrate even on the Ϯrst paragraph—
may recite the Shemawith its blessings from dawn, andmay
also say Yotzer Or. (AH §9)494

• Some say he should not sayYotzer Or at that time. (AH §9;

Notes

490. seeMishnahBerurah 9 andBe’urHalacha s.v. kemo shiur sha’ah achas,
who bring the Gra that the correct reading is a third of a tenth of an
hour, and who establish that sunrise is the moment the sun’s Ϯrst point
begins to shine on the world (in the mountaintops).

491. seeMishnah Berurah 19, that one fulϮlls his obligation b’dieved from
dawn only if this happens occasionally, but one who does so regularly
has not fulϮlled it (unless it is a pressing situation).

492. see Igros Moshe OC 4:50, who explains (following the Taz andMa-
gen Avraham) that “when you rise” refers only to the stretch during
which people are getting up from bed — which is why it closes after
three hours, on account of late risers such as bnei melachim— in con-
trast to “when you lie down,” which spans the entire night.

493. see IgrosMosheOC2:20, who rules decisively that every halachic hour
— the time of Shema morning and evening, teχllah, and chametz on
erev Pesach — is a seasonal hour, and that the attempt to reckon Ϯxed
equal hours is to be dismissed entirely against the Rambam and the
poskim.

494. seeMishnah Berurah 15, that such a person should also daven She-
moneh Esrei at home after Shema and its blessings. See also IgrosMoshe
OC 4:6, who rules that when the government advanced the clock and
workers had to leave an hour earlier, they are anusim no less than the
traveler of the Shulchan Aruch and may read Shema with its blessings
— including Yotzer Or— from amud hashachar, though they don the
tallis and teχllin and delay their blessings untilmishe’yakir.
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Magen Avraham)495

If the caravan is moving quickly andwill notwait for him
at all, he may likewise recite from dawn. (AH §9)

But if he is not traveling through a dangerous place
and the caravan is not so pressed, even one setting out
after dawn does not recite until the proper time arrives. (AH
§9)496

After the fact, if he already recited fromdawn even though
he was not under duress, he has fulϮlled his obligation. (AH
§9)

If he recited without the blessings, he should recite again
at the proper time with the blessings. (AH §9)

Where there is a pressing communal need to recite
Shema as early as possible — such as when there is a corpse,
a bris milah, onHoshanaRabbahwhen there are many sup-
plications, or those praying at daybreak on the Ϯrst day of
Shavuos— they may recite immediately after dawn. (AH §9;
Magen Avraham)497

The Night Shema Read by Day
If one was prevented from reciting the evening Shema
until dawn, since the sun has not yet risen, he recites and
fulϮlls his obligation of the evening Shema. (AH §8)

If at that time he was compelled to set out to a place
of wild beasts and bandits, he does not then recite a second
time to fulϮll the morning Shema, since once he has treated
that time as night he cannot turn it back into day. (AH §8)

The Torah Obligation of Shema
Shema is a positive Torah commandment to be recited twice
daily, once in themorning andonce in the evening; this is the
view of most authorities. (AH §15)

• Even those who hold Shema is Rabbinic agree there is a
Torah obligation to recite “when you lie down andwhen
you rise,” holding onemay fulϮll it with otherTorahpas-
sages, while the Sages ordained these three paragraphs.
(AH §15; Shaagas Aryeh Siman 1)

We hold that the actual Shema is Torah-mandated. (AH §15)

• Some say only the Ϯrst verse is from the Torah; some say
the Ϯrst paragraph; some say Vehaya im shamoa is also

from the Torah. (AH §15; Shaagas Aryeh Siman 2)

• It appears from the Rambam that all three paragraphs
are from the Torah. (AH §16; Rambam, Hilchos Kerias Shema, ch.
1)

• In a case of doubt whether one recited, he recites all of
them according to all views. (AH §15)

OneWho Reads After the Time
One who reads after the time has not lost out—he is like
one reading in the Torah and receives reward as one engaged
in Torah study, though he has not fulϮlled the mitzvah of
Shema. (AH §18; Berachos 9b)

“Has not lost out” means he has not lost the blessings: he
may still say Yotzer Or and Ahavah Rabbah before, and
Ga’al Yisrael after. (AH §18)

• This is only until the end of the fourth hour— the time
of prayer (a third of the day); after the time of prayer it is
forbidden to say the blessings, and one who does so has
made a blessing in vain and transgresses “You shall not
take [Hashem’s name in vain].” (AH §18)498

• TheRambamholds onemay say the blessings all day. (AH
§18; Rambam, Hilchos Kerias Shema, ch. 1)499

The Sages permitted reciting the blessings after the time
only to one who was under duress and did not read; but
onewhowillfully let the time of Shema passmay not say the
blessings. (AH §19)

• The Beis Yosef held the term “under duress” was not
meant precisely, but this is diϨcult. (AH §19)

TheYerushalmi raises a concern against recitingShema com-
munally after its time, lest the unlearned think it is still
the proper time; the Aruch HaShulchan leaves unresolved
whether this applies when the congregation did not previ-
ously read Shema on time. (AH §20; Yerushalmi Berachos, ch. 1)

Making Up a Missed Shema
If one was under duress and did not recite by day, some
say a make-up (tashlumin) helps in the evening — reciting
the Ϯrst for the obligation and the second as make-up; and
likewise if he did not recite in the evening, some say it may
be made up by day. (AH §21)500

Notes

495. seeMishnah Berurah 17 and Be’ur Halacha s.v. zman K”Sh, that the
Magen Avraham, Pri Megadim, and Gra hold Yotzer Or may not be
said even in a pressing situation before the time ofmishe’yakir, though
everything up to Barchumay be said.

496. seeMishnah Berurah 16, that he dons teχllin but does not recite the
blessing on them until the time ofmishe’yakir arrives.

497. see Be’ur Halacha s.v. umitzvah min hamuvchar, that those who are
careful to recite like the vasikin may read and daven even b’yechidus
when they have nominyan.

498. seeMishnah Berurah 26 and Be’ur Halacha, that even one who was

under duress forfeits the blessings after the fourth hour, and one who
recites them has made a berachah levatalah.

499. seeMishnah Berurah 27, that even after the time one should ideally
still recite the Shema to accept the yoke of Heaven, and that the Par-
shas Tzitzis or other verses of remembering the Exodus remain a Torah
obligation all day.

500. seeMishnah Berurah 28, that the tashlumin does not fulϮll themitz-
vah of Shema but is like Torah study, and applies only when the omis-
sion was be’shogeg.
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• Others disagree, holding it is unlike prayer, since Shema
requires the time of lying down and rising, and one can-
not recite the “rising” reading at the time of lying down
or vice versa; of this it is said “what is crooked cannot be
made straight.” (AH §21)501

• In any case the blessings are not to be said, and we have
never heard a ruling in accordancewith the Ϯrst view. (AH
§21)

59: The Blessings of Kri’as Shema

The Number and Structure of the Blessings
TheMen of theGreat Assembly instituted two blessings be-
foreKri’as Shema— Yotzer Or andAhavah Rabbah—and
one after it,Ga’al Yisrael. (AH §1; Berachos 11a)

In the evening there are two before and two after, since
Hashkiveinuwas added,which is not applicable in themorn-
ing. (AH §1)

These blessings are not blessings on the act of reading Shema
[like Birkas HaTorah or the blessings on mitzvos]; rather
they were instituted as independent blessings, arranged to
be said before and after Kri’as Shema. (AH §2; Rashba, Responsa
§47)

• One who read Kri’as Shema without its blessings goes
back and recites the blessings on their own, (AH §2; Rashba,
Responsa §47) and afterward reads Kri’as Shema again to-
gether with the blessings, as is the widespread custom.
(AH §2; Yerushalmi)

The First Blessing — Yotzer Or
The Ϯrst blessing is תאֶארֵוֹבוּםוֹלׁשָהׂשֶֹעׁ�שֶֹחארֵוֹבוּרוֹארצֵוֹי
לכֹּהַ . (AH§3; Isaiah 45:7)Although the verse concludes ערָארֵוֹבוּ ,

they did not wish to mention something bad and used the
reϮned expression hakol (“the All”); the intent is the same.
(AH §3; Berachos 11b)

Even though “darkness” is likewise not a favorable term, its
wordingwas not changed—on the contrary, this is precisely
in order tomention the trait of day in the night and the trait
of night in the day. (AH §4; Berachos 11b)

• Therefore in the morning one mentions the “darkness”
of night, and in the evening one says “He rolls away light
before darkness, and darkness before light.” (AH §4)

The Second Blessing and the Blessings After

Shema
The second blessing is Ahavah Rabbah (or Ahavas Olam),
and the blessing after Shema isEmesVeYatziv throughGa’al
Yisrael. (AH §5)

In the evening the Ϯrst is Asher Bidvaro Ma’ariv Aravim
and the second Ahavas Olam; after Shema is Emes Ve’emu-
nah through Ga’al Yisrael, and the second is Hashkiveinu.
(AH §5)

Opening and Closing with “Baruch”
The Ϯrst blessing before Kri’as Shema, morning and
evening, both opens and closes with Baruch. (AH §5)

The second blessings do not open with Baruch, since they
are adjacent to the Ϯrst; likewise the blessings after Kri’as
Shema do not openwithBaruch, being adjacent to those be-
fore— for a blessing adjacent to its fellow closeswithBaruch
but does not open with it. (AH §5)

This applies to long blessings; but short blessings open with
Baruch and do not close with it. (AH §5)

• Thus Birchos HaShachar, Kiddush, Havdalah, and the
seven wedding blessings all open with Baruch; only
within them are some that close with Baruch and do not
open with it, such as Sos Tasis and Sameach Tesamach.
(AH §5; Even HaEzer §62)

Not Altering the Fixed Text
All these blessings were instituted by Ezra and his court; one
may not subtract from them nor add to them, and may not
deviate from the coinage the Sages Ϯxed—whether to open
or close with Baruch where they did or did not so ordain.
(AH §6; Rambam, Hilchos Kri’as Shema, ch. 1)

One who deviates from the Ϯxed coinage errs and repeats
the blessing in its proper form— this refers to changing the
opening or closing; but changing some words in the mid-
dle does not invalidate it, (AH §6; KesefMishneh, HilchosBerachos, ch.
1)502 though it is nonetheless forbidden to do so. (AH §6)

Variant wordings between one nusach and another are not
considered a deviation; both have basis and both are the
words of the living G-d, and there is in any case no variation
in the openings and closings. (AH §6)

Emes VeYatziv and Emes Ve’emunah
Onewho did not sayEmes VeYatziv in themorning orEmes
Ve’emunah in the evening has not fulϮlled his obligation.
(AH §7; Berachos 12a)

Even if he said the entire blessing but did not begin with

Notes

501. seeMishnah Berurah 29, that the Gra and Birkei Yosef ruled in accor-
dance with this stringent view.

502. see Be’ur Halacha s.v. v’lo amar, who rules like most poskim that so

long as one has not yet concluded with the erroneous chasimah he has
not fulϮlled and must return to the very start of the blessing.


